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Verse 1 

1 Peter gives precise information about its origin and to whom it is addressed. 

Silvanus from Rome commissioned Peter to write to the Christians in all Asia Minor. 

Silvanus was the well-known companion of the Apostle Paul. 

In Acts he was named Silas but Paul (and Peter) called him Silvanus. 

Along with Paul, Barnabas, and Judas he was sent to Antioch to bear witness to the gospel.  

After this he accompanied Paul on his second missionary journey. 

He is not mentioned afterwards nor is it known at what time he came to Peter.  
 

 

     Letter is directed to the exiles of the Dispersion. 

     Names of cities stood for Roman provinces. 

     Region encompasses all of Asia Minor. 

     Sequence of names corresponds to a natural route. 

      

     From Rome eastern Asia Minor could be reached by 

     sea along the north coast of Pontus.  Then on foot the  

     carrier would travel the well-known artery to Ancyra 

     in Galatia.  A commercial route existed to Caesarea in 

     Cappadocia.  Next the carrier would go through  

     Iconium and Antioch to Ephesus in Asia.  Coastal  

     route would be followed to Nicomedia in Bithynia. 

 

Circular letters were normally not delivered by a single carrier. 

Directive in Colossians 4:16 states it would be passed from one Christian community to another.  

Either way the intended route would have followed the great commercial highways at that time. 

Letter presupposes that Christianity had spread through all of Asia Minor. 

We turn to the missionary journeys of Paul to determine possible dates. 

During the 50s Ephesus became the center-point of missionary activity. 

Churches in Bithynia, Pontus, and Cappadocia could have been developed by the 60s. 

 

First direct information available about Christians in this area came from Pliny the Younger. 

Pliny the Younger (61-113 AD) was the Roman governor of Bithynia. 

In 112 AD he wrote a letter to Roman Emperor Trajan. 

He wanted his counsel on dealing with the early Christians. 

 

From his letter – This is the plan which I have adopted in the case of those Christians who have 

been brought before me.  I ask them whether they are Christians.  If they say yes then I repeat the 

question a second and a third time, warning them of the penalties it entails, and if they still 

persist I order them to be taken away to prison until the Roman governor arrived.  For I do not 

doubt that (whatever the character of the crime may be which they confess) their pertinacity and 

inflexible obstinacy certainly ought to be punished.    

 



Response of Emperor Trajan to Pliny – You have adopted the proper course, my dear Pliny, in 

examining into the cases of those who have been denounced to you as Christians, for no hard 

and fast rule can be laid down to meet a question of such wide extent.  The Christians are not to 

be hunted out.  If they are brought before you and the offence is proved, they are to be punished, 

but with this reservation – that if any one denies that he is a Christian and makes it clear that he 

is not (by offering prayers to our deities) then he is to be pardoned . . . however suspicious his 

past conduct may have been. 

 

In the ensuing two centuries governors and judges still sat in judgment on Christians. 

Question asked was – Are you a Christian? 

If the person answered – I am a Christian – he/she was set aside for capital punishment. 
 

______________________________________________________________________________ 

 

Favorable conditions existed in Asia Minor which could not be matched in other regions. 

Numerous ethnic groups and cultures experienced mutual assimilation. 

Region became the classical land of Hellenism (Greek culture). 

Cross-regional migrant people found a home there. 

From the 2nd Century BC there was a relatively strong Jewish Diaspora. 

It had a considerable religious impact on the area and prepared the way for Christianity. 

Reasons why the area became the focal point of missionary activity in the Roman Empire. 

1 Peter presupposes a predominantly Gentile Christian circle of readers. 

 

Verse 2 

Ἐκλεκτοῖς – the chosen  

 

Fairly common New Testament designation for Christians collectively. 

It was in reference to their present historical existence and their final vindication. 

In Gospel the elect were those who survived the time of tribulation. 

Elect also showed themselves faithful to Jesus at the end. 

It was a familiar term in the Roman church by the end of the first century. 

Peter drew not so much on its use in denoting a remnant but with reference to all Israel. 

In 2:9 he will designate his readers as a chosen race (language used before to describe Israel). 

 

By this divine election people severed their ties with the society to which they belonged. 

Individuals became strangers and exiles in their world but were gathered into a new community. 

Obedience was defined as a willing acceptance of the gospel. 

Believers made a conscious decision to accept and live by the gospel message.   

 

May grace and peace be yours in abundance. 

Peace was the traditional Jewish greeting. 

In New Testament epistles the word grace supplied a Christian context to the ancient greeting. 

It was the grace of God shown through Jesus Christ that made peace a reality. 

 

Questions:   

In what ways do we feel separate and apart from the world? 

What does peace look like for us when we attach it to the grace of God? 



Verses 3-5 

Blessed be the God  

In the New Testament this language is applied exclusively in doxologies to God. 

Whoever pronounced it proclaimed the core of his or her faith. 

In a worshipful and praising manner he or she confessed God as the only true God. 

God was the One to whom one owed one’s very being. 

God was no longer the God of Israel but the God and Father of our Lord Jesus Christ. 

God had revealed himself no longer through the election of Israel. 

God was now known through the sending of his Son. 

It was through Jesus Christ that believers came to faith in God. 

Those who believed in God and invoked him as Father was bound to him through Christ.  

 

Peter emphasized the grace of God (both present and future) in his letters. 

Christians who were a reborn people were spiritually alive and their hope was alive. 

Hope in God (as much as faith in God) was the hallmark of their new life in Christ.  

It was their hope (not simply their faith) that they must be prepared to explain and defend. 

Hope can refer to an anticipation of good things to come. 

Or hope can be the content of that anticipation (the good things themselves). 

Redemptive act by which God brought about a new birth was made explicit through resurrection. 

 

Inheritance of which Peter spoke was an eternal one. 

Inheritance was imperishable, undefiled, and unfading. 

It was kept in heaven.   

Inheritance was reserved for the believers and the believers were guarded and protected.   

Question of the actual dangers the readers were facing arise in the next verse but generically. 

In verses 6-7 it states that their faith will be tested by various ordeals. 

At the end of those ordeals there will be salvation.   

 

Power that raised Jesus from the dead is the same power that ensures the safety of those reborn. 

What was required of them in the meantime was faithfulness to their Lord Jesus Christ.  

Also required was their steadfast endurance of suffering. 

In contrast Paul saw faith in relation to the law while Peter saw faith in relation to salvation. 

For him faithfulness and endurance were the appropriate responses to the dangers of their age. 

For Paul faith belonged to the already while for Peter it pointed to the not yet. 

 

Questions:  

How does our faith help is in the ordeal we are currently experiencing? 

What words do we put to the hope we offer to others in the name of Jesus Christ? 
 

 

 



Verses 6-9 

Joy is the theme of this section and is also anchored in the future. 

Present ordeals are insignificant in comparison to the eternal glory that lies ahead. 

Peter did not seem to have direct knowledge of the particular ordeals facing those churches. 

He used vague terms to encompass a whole range of possible troubles. 

Peter left it up to the readers to fill in the specifics. 

Final outcome of the experience of suffering was the perfecting of their faith. 

Faith was not proved genuine by a process of testing but to extol its value in the end. 

It was God who crowned genuine faith with praise, glory, and honor at the last day. 

Each term can be used for that which we offer to God or for that which God confers on us. 

Trials facing the Christian community were burdensome because Christ was not yet in sight. 

Suffering and sorrow belong to the present while vindication and joy belong to the future. 

 

Question: 

Where do we see God in the sufferings of his people? 

 

Verses 10-12 

So far Peter emphasized a future vindication.   

Faith is defined as the patient endurance of trials. 

But the impression it leaves is that the people of God are no better off than before Christ came. 

Faith was based on a promise and was pointed to the future. 

What difference had the coming of Christ made? 

 

Peter answered that question in this section. 

He used a Jewish form of teaching (Midrash) to reflect on certain Biblical traditions. 

Verses have a chiastic structure built around a common notion – 

Prophets sometimes questioned God about revelations they received. 

In reply they were given clarification and further insight. 

 

Chiastic pattern – 
 

Inquiries of prophets in the past (vs. 10-11) 
 

Divine revelation to prophets in the past (vs. 12a) 

It was revealed to them that they were serving not themselves but you. 
 

Divine announcement to Christians in the present (vs. 12b) 

 In regard to the things that have now been announced to you through those who brought you 

 good news by the Holy Spirit sent from heaven. 
 

Inquiries of angels in the present (vs. 12c) 

Things into which angels long to look! 

 

Verses 13-21 

Peter then turned to ethical responsibilities.  

Key to this section is the living hope mentioned in verse 3. 

Set your hope on the grace to be brought to you when Jesus is revealed so that . . .  

Your faith and hope might be in God (Verse 21) 



In-between are a series of imperatives defining the ethical implications of hope. 

Hope is characterized by mental alertness and readiness for action. 

It is focused on the grace to be brought to us when Jesus Christ is revealed. 

Ethical content of hope is a requirement of holiness and of reverent awe of God. 

 

Notion of obedience has already been closely tied to the blood of Jesus Christ (vs. 2). 

Peter used in these verses an analogy with the Exodus event. 

Like the Jews on the night of the Passover, they were to gird themselves and be ready to act. 

Command in vs. 16 is cited from Leviticus and addressed to the Israelites in the desert. 

In vs. 18-21 we read the analogy of Christ to a sacrificial lamb. 

Peter rehearses the redemption from slavery on which the Christian hope is built. 

 

Section starts out to be a call to action and holy living in light of the great salvation. 

Peter could not bring himself to leave off celebrating the great salvation itself.  

He kept weaving proclamation into his exhortation . . .  

the grace to be brought to you when Jesus Christ is revealed (vs. 13) 

the Holy One who called you (vs. 15) 

the One who judges impartially according to each person’s work (vs. 17) 

 

In verses 18-21 he turns his full attention back to proclamation and confession like in vs. 3-12. 

Once more we see that the call to action and to a holy life are again general rather than specific. 

Imperatives of hope and godly fear have more to do with eschatological expectations than ethics. 

Peter stayed as long as possible on the relatively firm ground of eschatological hope.  

Geographical scope of the letter and his own distance reduced his desire to address specifics. 

Instead he concentrated on the great universal truths of Christian beliefs and experience. 

He made free use of traditional materials preserved due to their applicability to all Christians. 

Although positive in his thoughts he was aware of a very real threat to the churches. 

Peter tried to counter this danger by reminding his readers of their common confession. 

 

Questions: 

How are we living a life that is centered on hope? 

How can we take these imperatives and turn them into concrete ethical conduct? 
 

 

 
 



Verses 22-25 

In these verses Peter set out to do what he started in the last section. 

However this time he offered an imperative that was practical.  

Imperatives listed in vs. 13, 15, and 16 focused on responsibilities towards God.  

He now comes to their ethical obligations to one another.  

Instead of an ethical thrust he developed a theological basis. 

Command to love one another from the heart also comes from the Community Rule. 

Those who enter the community must love all the sons of light and hate all the sons of darkness. 

 

Community Rule is designated 1QS and was previously referred to as the Manual of Discipline. 

It is one of the first scrolls to be discovered near Qumran (between 1947 and 1954). 

It is probably one of the oldest documents and dates from the latter part of 2nd Century BC. 

It was intended for their teachers and contains extracts from liturgical ceremonies. 

It also has an outline of a model sermon on the spirits of truth and falsehood. 

Statutes are included concerning initiation into the sect and its common life. 

Its organization and discipline are within its contents. 

 

 
 

Peter knew that brotherly and sisterly love were impossible without purification of their souls. 

Mutual love was also possible with the new birth of which Jesus spoke about in the gospels. 

For Peter the affection of which he spoke was unremitting and imperishable. 

It stood over and against the culture of the Greco-Roman paganism. 

It bound those who had become believers in God into a community distinct from society. 

Peter never tells his readers (in so many words) to love their enemies. 

In 1 Peter love is directed not toward the world but toward the Christian brotherhood. 

 

If the common faith and hope were the theological bonds then love was the practical bond. 

Faith and hope gave the community its identity as God’s chosen people. 

Love was the visible outworking of that identity. 

Like the imperatives of hope, holiness, and reverent awe it pointed towards the future. 

 

We know Peter was fascinated with Christian initiation based on other letters he penned. 

Some scholars think that this section could be part of a baptismal liturgy. 

Actual baptism of converts was assumed then to have taken place between vs. 21 and 22.  

But this interpretation does not fit when we look at the whole content of his letter. 

He wrote to Christians in various stages of spiritual growth. 

Letter was not a set of instructions for new converts. 

It would be a stretch to say it is a liturgy for the use of those welcoming new converts.   

 



Questions: 

How are our faith communities today distinct from society? 

What does it mean to love deeply from the heart? 

Who are the recipients of our love? 

 

Next Class on June 10 

We will study 1 Peter – Chapters 2 and 3 

 

 

 

 

 

 


