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Resurrection and Baptism (1 Corinthians 15:29) 
In this verse it states that the people are receiving baptism on behalf of the dead.  Scholars are 
not quite sure of its meaning.  Were there some at Corinth who decided to be representatives 
of loved ones who never had a chance to respond to the gospel or who had died before they 
could be baptized?  It is interesting that Paul did not seem to oppose the practice but used it to 
confirm his belief.  If there is no resurrection of the dead then why baptize? 
 
Lutheran Understanding of Baptism  
From “The Use of the Means of Grace” (ELCA) 
Baptism involves a daily dying and rising.  By the gift of God all of us who have been baptized 
into Christ Jesus are daily put to death so that we might be raised to daily newness of life.  
There are many ways to encourage this daily dying to sin and being raised to live before God.  
They include 1) confession and absolution 2) the reading of the Scriptures 3) daily prayer 4) the 
remembrance of the catechism and 5) the profession of the creed.   
 
Christians continue in the covenant God made with them in Baptism by participation in the 
community of faith, by hearing the Word and receiving the Lord’s Supper, by proclaiming the 
good news in word and deed, and be striving for justice and peace in all the world. 
 
It is in the crucified Jesus that we meet the God to whom he entrusted all, who raised him from 
the dead, and who poured out the Holy Spirit from his death and resurrection.  Washing with 
water in the name of the Father, Son, and Holy Spirit is more than the use of a formula.  The 
name is a summary of the power and presence of the triune God and of that teaching which 
accompanies every baptism.   
 
I Corinthians 15:35-58 
The previous verses in 1 Corinthians 15 reminded the believers of the centrality of the 
resurrection to Paul’s calling, to the gospel that he preached, and to their faith.  Paul insists that 
Christ has died.  Christ has been raised.  Christ will come again.  When Christ comes again all 
will be raised and the living will be transformed. 
 
In this section the question is raised: What might a resurrected body look like?  It appears that 
some of the Corinthians did not believe in an afterlife at all while others hoped for their soul’s 
peaceful existence apart from the body.   
 
Their objection to the belief in the resurrection seems to stem in part from their repulsion of 
dead bodies.  If God does raise the dead then what will those bodies be like?  The predominant 
philosophies of that time put no hope in a resurrected body.   



In affirming a bodily resurrection Paul is not talking about a resuscitation.  He believes that 
there is a transformation of the body into a body that has not been corrupted by the powers of 
sin and death.  For Paul sin has taken over the goodness of God’s creation.  The whole created 
order has suffered and all longs for redemption.     
 
Paul dares to imagine the transformation of the body to be remade and renewed.  We hear the 
words at the graveside – perishable versus imperishable, mortal versus immortality.  Far from 
the image of decaying bodies the resurrected body sounds glorious.  It is no longer filled with 
disease or sin.  Paul is convinced that the believers will be transformed as Christ has been 
transformed.  He can make this bold claim because he has seen the resurrected Christ.  That 
one revelation changed the course of his whole life.  If Christ has not been raised then that 
revelation is a lie.   
 
Paul insists that this resurrected body will be a body but in what form?  The flesh and blood 
that has been corrupted under the power of sin will be transformed to reflect the blessing of an 
abundant life that God always wanted for his creation.   
 
This chapter does not answer all our questions about the resurrection.  How is all this possible?  
What might a body look like that has not been touched by the destructive power of sin?  But 
what the chapter does is affirm the bodily resurrection and makes it central to our faith.  Paul 
and his experiences are limited as is ours.  We see here both the affirmation of what is revealed 
in the risen Christ and the mystery that still awaits us when Christ returns. 
 

 
 
The Hope of Eternal Life (2011) 
In the article I attached last week from Living Lutheran it made a reference to what will follow – 
The Hope of Eternal Life.  It is a 139-page document that was written by representatives from 
the Roman Catholic Church and the Evangelical Lutheran Church in America.  It addresses 
different themes surrounding the afterlife, looks at the Biblical foundation for each theme, sites 
both the Lutheran and Catholic interpretations, defines our common beliefs, and then states 
where we still have differences.   
 
I took those parts of the document that I thought would be helpful in our discussion.  For those 
interested the full document can be downloaded from this link –  
Corel Office Document (usccb.org) 

https://www.usccb.org/beliefs-and-teachings/ecumenical-and-interreligious/ecumenical/lutheran/upload/The-Hope-of-Eternal-Life1.pdf


Background  
Lutherans and Catholics in Dialogue XI – The document was developed as a resource by the 
Committee for Ecumenical and Interreligious Affairs of the United States Conference of Catholic 
Bishops and the Ecumenical and Inter-Religious Relations section of the Evangelical Lutheran 
Church in America.  It was reviewed by Archbishop Wilton D. Gregory, chair of the ESCCB 
Committee for Ecumenical and Interreligious Affairs, and Presiding Bishop Mark S. Hanson of 
the ELCA, and it has been authorized for publication by the undersigned. 
 
Msgr. David Malloy – General Secretary, USCCB 
The Rev. Donald J. McCoid – Ecumenical Executive, ELCA  
 
The statement of Round XI offers fresh insights into some issues that proved contentious in the 
debates of the sixteenth century.  Among the issues explored in this dialogue were continuity in 
the communion of saints, prayers for or about the dead, the meaning of death, purgation, an 
interim state between death and the final general judgment, and the promise of resurrection.  
Agreements are affirmed on the basis of new insights.  Areas needing further study also are 
identified.  The agreements affirmed by the dialogue emerged from shared research.  The 
agreements do not represent a compromise between opposing views, nor do the statements 
ignore complex doctrinal or confessional concerns.   
 

Excerpts from the Document 
 

Hope 
Christian faith hinges on the belief that death is not the end of life for the individual, for 
humanity, or the universe.  If for this life only we have hoped in Christ, we are of all people most 
to be pitied (1 Corinthians 15:19).  For every Christian to live is Christ and to die is gain 
(Philippians 1:21).  Death is not the last word, for death has been swallowed up in victory (1 
Corinthians 15:54).  This hope is not only for ourselves, but for all things:  For the creation waits 
with eager longing for the revealing of the children of God . . . in hope that the creation itself 
will be set free from its bondage to decay and will obtain the freedom of the glory of the 
children of God (Romans 8:19,21).  In the midst of our culture’s mixture of messages on death 
and the future, the gospel proclaims that life is the destiny of humanity and of the world.  This 
hope is the common heritage of Christians. 
 
Death and Intermediate States 
The Lutheran Reformation had no distinctive teaching about death or intermediate states.  The 
Lutheran Confessions simply assume that the souls of the dead exist and are in a blessed 
communion with Christ.  No debate with Catholics or among Lutherans called for any discussion 
of the question and thus the Confessions do not address the nature of death or the way in 
which the soul survives death.   
 
In the debate over whether Christians can invoke prayers from the saints in heaven, the 
Confessions consistently accept as Christian teaching that the departed saints are in heaven 
although we cannot know whether they are aware of our invocation of them.   



Lutheran theology of the seventeenth and eighteenth centuries continued to teach the survival 
of the soul beyond death and an immediate judgment followed by acceptance into heaven or 
banishment to hell. 
 
Luther himself often took the Biblical language of death as sleep more literally than his 
predecessors but was unsure about what such sleep might be.  On other occasions he used the 
more common language of souls in heaven.  In debates about purgatory and the invocation of 
saints, he did not  make an argument that the departed are not conscious.   
 
The Lutheran Reformers predominately used language of death and resurrection throughout 
doctrines of salvation (our attention is not focused on the soul and its intermediate state but on 
the resurrection as the center of our hope) –  

Justification is closely related to participation in Christ’s death and resurrection  
Baptism is understood in relation to death and resurrection (Romans 6) 
Salvation is rising with Christ after dying with Christ 

 
Judgment  
That God judges humans on the basis of their works in their earthly lives is an affirmation that 
we find throughout the Scriptures.  From the beginning of their existence humans stand before 
God naked and unable to hide from him the truth about their lives and their works.  In his law 
God makes clear that he punishes the guilty and rewards the righteous.  The prophets of Israel 
spoke of the coming Day of the Lord on which God would execute judgment against sinners.   
 
The New Testament teaching of salvation through faith in Jesus Christ put the matter of 
judgment in a new light but it does not undermine the Scriptural affirmation of a final 
judgment.  On the contrary the New Testament consistently underlines the seriousness with 
which the faithful must face a final accounting of their lives before God.   
 
Paul saw no contradictions between justification by grace through faith and judgment 
according to works.  God sees the truth about us and will not be mocked (Galatians 6:7).  Paul 
was well aware of the coming judgment of God (Romans 2:6-7) and of God’s wrath that would 
be unleashed at the end of time against evildoers.  All of us must appear before the judgment 
seat of Christ so that each may received recompense for what has been done in the body 
(whether good or evil).  The way that one lives in this world has eternal significance.   
 
God’s judgment is one aspect of the comprehensive establishment of God’s justice, that is, the 
very justice that is an essential aspect of our hope.  Judgment (as our encounter with God 
revealing the truth about the lives we have lived) is an important and necessary moment of our 
entrance into the joy of eternal life and thus should be an object of our hope as well.  However, 
foundational to our hope is that our Judge will be none other than our Savior. 
 
 
 
 



Hell and the Possibility of Eternal Loss  
If Scripture is rich in affirmation of eternal life as the hope of humanity and the goal of God’s 
redemptive work then it is equally clear that the goal of eternal life can be missed as a result of 
human sinfulness.   
 
For example, the willful rejection of the Word of God is said to make one unworthy of eternal 
life (Acts 13:46).  The opposite of the hope of eternal life we may call the possibility of eternal 
loss. 
 
Scripture is vivid in its imagery conveying the possibility of eternal loss.  The New Testament 
uses the name Gehenna (usually translated as hell) to denote a place (or state) of punishment 
for evil.  In the Gospel of Mark, Jesus speaks of Gehenna as a place of inextinguishable fire 
where their worm never dies (Mark 9:44, 48).   
 
The imagery is drawn from Old Testament texts (such as Isaiah 66:24) that speaks of the 
punishment of the wicked.  Numerous other New Testament passages use the symbolism of fire 
to speak of the punishment that awaits evildoers. 
 
The frequent use of fire imagery in the New Testament in connection with the punishment of 
evildoers raises the question of its theological significance.  Since God himself can be called the 
consuming fire (Hebrews 12:29) the imagery of the punishment of evildoers in fire may be 
understood to depict not simply the eternal torment that awaits the wicked but also eternal 
confrontation with the judgment of God.  If the hope of eternal life means hope for the 
recovery of unending communion with God then the possibility of hell and eternal loss is the 
possibility that a human can (through sin) become fully and finally lost to eternal communion 
with God.   
 
Recent Lutheran church documents have little to say about purgatory.  One such German 
document does not explicitly reject the idea but is reticent about any temporally extended 
intermediate state.  It does say that divine judgment will bring with it a painful recognition of 
what were our motives and goals in this life.   
 
During this life, the justified are not exempt from a lifelong struggle against the contradiction to 
God within the selfish desires of the old Adam.  This struggle is rightly described by a variety of 
categories (penitence, healing, daily dying and rising with Christ).  This ongoing struggle does 
not indicate an insufficiency in Christ’s saving work but is an aspect of our being conformed to 
Christ and his saving work.   
 
The effects of sin in the justified are fully removed only as they die, undergo judgment, and 
encounter the purifying love of Christ.  The justified are transformed from their condition at 
death to the condition with which they will be blessed in eternal glory.  All (even martyrs and 
saints of the highest order) will find the encounter with the Risen Christ transformative in ways 
beyond human comprehension. 
 



Christ transforms those who enter into eternal life.  This change is a work of God’s grace.  It can 
be rightly understood as our final and perfect conformation to Christ.  The fire of Christ’s love 
burns away all that is incompatible with living in the direct presence of God.  It is the complete 
death of the old person, leaving only the new person in Christ.  Scripture tells us little about the 
process of the transformation from this life to entrance into eternal life.   
 
Lutheran funerals emphasize a confident hope in the grace of God that gathers together the 
justified into the perfect communion that exists beyond death.  Our worship books encourage 
our services to be within the context of the Eucharist (celebrating our continued fellowship with 
the dead within the body of Christ).  We offer prayers of commendation of the dead into the 
hands of a merciful and gracious God.   
 
Heaven and the Final Kingdom  
The ultimate hope of Christians is the triumph of God’s will to bless creation through unity with 
Christ and the Spirit.  The day will come when all things are subjected to Christ and God will be 
all in all.  Every tear will be wiped away; death shall be no more (Revelation 21:4).  In the new 
heaven and new earth (the new Jerusalem that comes down from heaven) God will dwell with 
humanity (Revelation 21:3).  There will be no temple in the city for his temple is the Lord God 
the Almighty and the Lamb (Revelation 21:22). 
 
Theological interest in the end of time, the resurrection, and the final reign of God waned in the 
church during the patristic and medieval periods.  Very few matters were defined by specific 
doctrines.  An exception is the insistence that humanity will receive at the resurrection the 
same bodies they possessed in this life (although transformed).  This identity between the 
earthly and risen body was taught by the Eleventh Regional Council of Toledo, Spain (675) and 
then repeated by the Fourth Lateran Council (1215).  In both cases the teaching opposed what 
were seen as overly spiritualized understandings of the resurrection that seemed to deny that 
the total person is the object of redemption.  However, the precise nature of the identity of the 
earthly and resurrection bodies was never defined.   
 
Article XVII of the Augsburg Confession discusses the return of Christ for Judgment.  Christ will 
return as judge to raise all the dead and to give eternal life and joy to those who believe and 
are elect.  Condemned are those who teach that before the resurrection of the dead the godly 
will take possession of the kingdom of the world while the ungodly are suppressed everywhere.  
The condemnation focused on opposing groups that believed that the end of the world was at 
hand and that the true saints were now to take control of this world by force and eliminate all 
evil. 
 
Luther’s catechisms speak of the end as the time when the Holy Spirit’s work of sanctification 
(begun in us at baptism) is perfectly complete.  In the presentation of the third article of the 
Creed, the Small Catechism stresses the gifts of the Spirit in this life and then ends:  
On the Last Day the Holy Spirit will raise me and all the dead and will give to me and all 
believers in Christ eternal life.   
 



The Large Catechism similarly stressed the constant work of the Spirit in this life: The Holy Spirit 
will remain with the holy community or Christian people until the Last Day.  On the Last Day that 
work is finished.  Later Lutheran theologians continued to teach that the eternal and supreme 
happiness of heaven consists in the person seeing God face-to-face and being filled with joy.  
The blessed with be filled with love that results in adoration of God.   
 
Lutheran theology of the seventeenth and eighteenth centuries developed a peculiar theology 
of the nature of the kingdom of God.  While individuals would rise with their bodies, the 
remainder of the world would not be transformed but simply annihilated.  Only the non-fallen 
angels and redeemed humanity would be taken into glory.  This view was widely taught but was 
never held to be a matter of doctrine and mostly disappeared. 
 
Thoughts  
It is my hope that the excerpts from this document will bring about some good conversation on 
Wednesday.  There is much that we do not know that remains a mystery.  What we do know 
comes from faith and grace.   
 
Next Session on January 18, 2023  
Book of Revelation  


