
fluence on the spatial organisation of cities must be under

stood. The growing body of socioanthropological work cur

rently being undertaken by the universities of the region must 

be integrated in professional education, both to increase the 

sensitivity of young designers to the varied life styles of the 

population and to equip them to formulate solutions that will 

better fulfill the needs of their users. 

The professional's influence in promoting designs that are 

appropriate to indigenous conditions can be significant. As a 

designer, he can demonstrate that there are better solutions 

than to reproduce building types originally developed in a to

tally different context. As a member of his country's educated 

elite, he will participate in the determination of standards 

used for public buildings. As the local partner of international 

architectural and engineering firms undertaking projects in 

his country, he can make known to foreign consultants the 

needs peculiar to his country and, through his informed par

ticipation, help ensure better solutions. 

The process of economic development entails constant in

novation. The introduction of unfamiliar concepts and de

signs is bound to be controversial, as it implies some degree of 

disruption of existing attitudes and organisations. Communi

cation must be established between designers and users if pub

lic buildings, particularly those involving functional, techno

logical, or organisational innovations, are to be successfully 

integrated into the structure of the Islamic community. 

Professionals, rather than bureaucrats, should take on the 

responsibility of ascertaining user needs and desires and incor

porating them into the design process. The ability to show 

that local concerns have been considered is the first step to

wards acceptance of and satisfaction and identification with 

the buildings. The demonstration to users of the usefulness 

and usability of new building types is the single most impor

tant factor in overcoming the innate fears, expressed opposi

tion, and secret apprehension that are so easily generated by 

the process of modernisation. Independently or as local associ

ates of foreign partners, professionals in their roles as practi

tioners, officials, advisors, or consultants must demonstrate 

that the value of the Islamic cultural heritage is of substantive, 

not merely symbolic, importance. 

ON RECREATIONAL AND TOURIST COMPLEXES 
YASMEEN AND SUHAIL LARI 

As defined today, recreation tends to mean self-indulgent 

amusement. However, the history of Islam suggests a different 

connotation. Recreation was taken in the literal sense to sig

nify "re-create," to refresh or rejuvenate oneself mentally and 

physically. Traditionally is has meant a journey into self-

knowledge, a removing of oneself for spiritual transformation 

by retiring into a saint's khangah or zawiya. Often outside the 

city walls, these structures were also considered abodes, sanc

tuaries, and resting places for travellers. Recreation also 

meant leaving the crowded and often unsanitary environment 

of the city to avail oneself of the specially created paradise 

gardens, where arrangements for amusements were often 

made. 

The difference in meaning and attitude between recrea

tion as self-indulgence and recreation as spiritual rejuvenation 

is not only a problem of old versus new interpretation; it is 

also the difference between the Third World and the techno

logically advanced world. To the latter, affluence has brought 

new kinds of recreation directed toward purely personal plea

sure, a kind of art for art's sake. This is a luxury that we in the 

Third World cannot afford. Our great recreational gatherings 

are therefore linked with some functional or spiritual purpose. 

For example, the horse and cattle show in Lahore provides 

entertainment in the form of folk dances, musical bands, and 

dancing animals, but at the same time it fulfills the practical 

purpose of displaying the various horses, camels, and cattle. 

The advent of capitalism, militarism, and mechanisation 

and the conquest of the world by Western science and tech

nology heralded the emergence of a new era. Western super

iority was never seen by the West as merely a matter of tech

nology; it was a total superiority. Livingstone, Manchester, 

and the Bible went hand in hand. It was the acceptance of the 

total superiority of European culture, not force alone, that 

held non-Europeans in lengthy psychological and political 

subordination. It induced in the conquered a sense both of 

inferiority and of dependency, and the natural correlation of 

these feelings: a belief in the inevitability, even the tightness, 

of the Western rule. 

In the area of tourism, it was felt that no efforts must be 

spared to provide facilities to amuse and indulge Western 

tourists, in order to attract them in ever greater numbers. The 

newly built tourist facilities were therefore based on concepts 

and standards of recreation in the affluent Western societies. 

The high-rise hotel became one of the most distinctive fea

tures of our emerging cities. 

The majority of Westerners have acquired their percep-



tions of Islamic architecture from buildings like the Brighton 

Pavilion, films about the Arabian Nights, and nightclubs with 

an "oriental" atmosphere; all of these rely heavily on images 

of arches and domes. The perceptions of the Western-edu

cated elite are heavily coloured by the popular Western me

dia; they are sadly lacking in any but a superficial knowledge 

of our Islamic heritage. It is not surprising, then, that our 

cities are dotted with buildings designed by both foreign and 

local architects that are at best called "instant Islamic." Their 

impression is created by the mere application of certain ele

ments on the facades. In every other respect they are poor 

imitations of buildings found all over the Western world. 

Since tourism is a substantial foreign exchange earner, 

great emphasis has been placed on international tourism. It 

was felt that, in order to attract foreign tourists, gambling 

houses, nightclubs, and bars had to be built. Little attention 

was given to domestic tourism, to the development of places 

of cultural importance, or to traditional centres of pilgrimage. 

The latest developments in our countries, however, point 

towards a return to fundamentalism and populism, and to

wards a new awareness and assertion of self-identity. Strict 

new laws on drinking, entertainment, and sex require that 

new directions in tourist recreational facilities be sought. 

These regulations have disrupted plans developed for the pro

motion of tourism, since they are diametrically opposed to 

those facilities planned for the pleasure and convenience of 

international tourists. Thus the beach resorts, casinos, bars, 

and many new hotels, either built or in the planning stages, 

have become superfluous in their present social unacceptabil-

ity. Gadani Beach near Karachi, once promoted as a haven for 

tourists and including an ambitious project for a beach hotel, 

has now been taken over as a shipwreckers' junkyard. A casi

no in Karachi, planned after the civil war in Lebanon to make 

Karachi a new magnet for tourists, now lies deserted by the 

sea, soon to become a magnificent ruin. Similarly, the struc

tural skeleton of the Hyatt Regency Hotel in Karachi stands 

unfinished, a mute reminder of the "good" days of the past. 

The result of the back-to-Islam movement could have 

been a rediscovery of the moral and intellectual traditions of 

the past, coupled with the pursuit of spiritual growth and 

equilibrium, but in terms of architectural manifestation the 

results leave much to be desired. The real need was for a dif

ferent orientation, a change in direction and attitude, but ar

chitectural solutions have responded by putting an even 

greater reliance on arches. In one hotel being constructed by 

an international chain, there are so many different forms of 

arches that one wonders whether this adaptation has not be

come a deformation, whether the whim of the client has not 

become stronger than the architect's own judgement. 

For example, all hotels built in Pakistan for international 

chains have been designed by foreign architects. For practical 

reasons the design operation was carried on outside Pakistan. 

Since Western standards and Western models were used, it 

was not considered important to involve local architects in 

the design process. It is not surprising, therefore, that despite 

the number of hotels being built, Pakistan still has not pro

duced any hotel experts; it will continue to rely on foreign 

expertise for this building type. But can any architect, local or 

foreign, design a hotel building that is relevant and appropri

ate when the models are exclusively Western ones? 

We ought to question the validity of so-called symbols of 

progress, particularly in the context of high-rise buildings and 

comparable engineering feats: they abound in the West, but 

are they suitable, appropriate, and relevant to us? In the con

text of economic development, emphasis should be placed on 

the evolution of life styles that save energy, time, materials, 

and foreign exchange; efforts should be directed toward mov

ing away from those symbols of progress that are important 

only because of their high visibility and their supposed allu

sions to success. Instead of emphasis on only science and tech

nology, we need to direct ourselves toward humanisation of 

the environment and balanced cultivation of our natural and 

social resources. 

While many aspects of the Islamic heritage are important 

to us, the following are of particular relevance in the context 

of building for tourism: 

1. Places for travellers and for tourism once were in abun

dance, and hostelries for all types and income groups of travel

lers were available. There was special emphasis on gardens as 

places for entertainment. 

2. Islam teaches humility, so buildings were kept low to 

denote a rejection of luxury and ostentation. The construc

tion of big buildings was considered synonymous with pride 

and arrogance. 

3. The secular and religious life are not separated in Islam, 

and buildings for trade and travel have formal and functional 

parallels in religious architecture. The same plan could be 

used for a number of different functions, and it was difficult to 

distinguish between a mosque, a madrasa, and a caravanserai. 

In the words of Oleg Grabar, "the main concern of Islamic 

architecture did not lie in the maintenance of certain forms, 

but in the expression of certain activities." 

4- Islam discourages excessive expenditure on buildings 

and encourages the judicious use of resources. For both hot 

and dry and hot and humid climates, architecture was used as 

a means of controlling the environment. The insulation prop

erties of various materials were exploited and a range of venti

lation systems developed. 

5. The outward form of the building is not considered im

portant. The buildings are self-effacing, and the exterior gives 

no indication of the importance of the building nor of its inte

rior spatial organisation. Even an important monument like 

the congregational mosque is usually obscured by buildings of 

secondary importance, like the bazaar, suq, khan, or ham-

mam. The grandeur and the beauty of a building are revealed 

only when you enter its portals. The inward-looking charac

ter, the focus on enclosed space, and the element of surprise 

are used in buildings, in gardens, and as an important feature 

of city design. These aspects are still visible today in the ma-

dinas and casbahs of ancient towns like Lahore and Peshawar. 

In designing buildings of importance, and particularly in 

designing buildings for tourism, certain issues demand consid

eration: 

1. The Western model is not appropriate because it re

quires sophisticated technology and conspicuous consumption 

of resources. A model that exploits indigenous solutions for 

controlling the environment must be developed. 

2. Expenditure on buildings must be realistic. Excessive 



stress on standards and exorbitant expenditure in order to cre

ate political and status symbols in the race for modernity must 

be resisted. 

3. The clients, private developers as well as government 

agencies, must be made aware of the advisability of seeking 

other solutions. It is important that decisions not be taken 

purely on the basis of optimum utilisation of land, or because 

on a visit to Europe or America the client has been dazzled by 

beautiful edifices. 

4- A partnership on an equal footing between local and 

foreign consultants is important. Such a partnership could 

seek to avoid unnecessary expenditure on materials and undue 

emphasis on high standards, and could develop local expertise 

and self-reliance. 

5. Research on traditional forms and techniques is essen

tial, so that professionals may be aided in the production of 

more appropriate buildings for the future based upon the ar

chitectural inheritance of Islam. 

ON EDUCATIONAL FACILITIES 
ISMAIL SERAGELDIN 

We have been looking at buildings, but one should not forget 

that education is, fundamentally, a process that involves peo

ple. It is not the building but what goes on in it that spells out 

the success or failure of an enterprise. Accordingly, I think it 

particularly relevant at this stage to look back at the character 

of the traditional Islamic universities and compare this to the 

character of contemporary universities. Out of this brief com

parison may come some guidelines, or perhaps the criteria 

which may aid in identifying points of strength in architectur

al schemes for education. 

One point I would like to mention is that the mosque was 

central in the traditional Islamic university largely because the 

university was dealing mostly with shari'a and the law. If that 

religious function has been somewhat marginalised in the role 

that it plays in modern universities, we should not forget that 

the mosque has a very major social function today. This social 

function is reflected in different buildings, sometimes referred 

to as campus-life centres, which provide a focus for social in

teractions within the universities. Whether these indeed need 

to be isolated from the mosque, and the mosque turned into a 

religious monument or a central landmark within an architec

tural scheme, is a question I leave unresolved for now. 

University life is what concerns me. University life has 

three components: the life of the students, the life of the 

teachers, and the interaction between student and teacher 

life. In the old times the students had a sort of commitment to 

the university. They usually came from afar, stayed on cam

pus, and educated themselves over a long period of time. 

With the presence today of regional university campuses and 

large numbers of people living off campus, this may no longer 

be true. Whereas enrollments were formerly small and identi

fication between classmates possible, today's very large enroll

ments frequently make this difficult. Student interaction used 

to be extremely strong; conflicting bonds exist today, and it is 

weak. Student organisations tended to be all-inclusive; they 

were affiliative, and had few layers. Today they tend to be 

exclusive and have many layers, with some associations for 

political purposes, some associations for professional purposes, 

and so on. Some very real changes have taken place in the 

development from traditional to modern universities; it would 

not be fair to yearn for a return to the past without adequately 

reflecting on the meaning of these changes and the demands 

they place on the architecture which should serve them. 

The same differences apply to teacher life. Teachers were 

previously committed to the university completely, but today 

they are partially committed—they serve on many boards, 

they consult outside, they have to do research, they have oth

er activities. Teachers used to reside on campus; now many of 

them live off campus. Their numbers were small and now are 

large; relationships between teachers used to be very rigid and 

structured, while now they tend to be much more fluid and 

sometimes even absent. Teachers move from university to 

university with great ease, which they did not do in the past. 

Again we have a series of differences that are worth a good 

look in deciding, for example, such questions as the location 

of faculty housing, the location of faculty offices, the relation

ship of those offices to student facilities, and the like. 

As for the core of the pedagogic process itself, the student-

teacher interaction, this too used to be completely different. 

In effect traditional education was customised, with each stu

dent learning up to his level of ability; today we have much 

more of an assembly-line operation. It is geared toward previ

ously specified standards and norms, whereas the earlier one 

was looser—students learned various subjects from various 

people, then moved away to learn from other people in other 

places. The motivation for learning was different—not so 

much seeking satisfaction in the job market as learning for a 

career and learning for itself. It seems to me that the concrete 


