
5779 - Leviticus 6-8 - Tzav (Command) 
 
 
8The LORD said to Moses: 9"Give Aaron and his sons this command: 
'These are the regulations for the burnt offering: The burnt offering is to 
remain on the altar hearth throughout the night, till morning, and the fire 
must be kept burning on the altar. 10The priest shall then put on his linen 
clothes, with linen undergarments next to his body, and shall remove 
the ashes of the burnt offering that the fire has consumed on the altar 
and place them beside the altar. 11Then he is to take off these clothes and 
put on others, and carry the ashes outside the camp to a place that is cer-
emonially clean. 
 
1. 9"Give Aaron and his sons this command: ‘These are the regulations for 

the burnt offering ...  
a. “The sacrifice described in Chap. 1 is a free-will offering of an indi-

vidual. Here the burnt-offering is the continual sacrifice brought 
every morning and evening in the name of the community (Exod. 
XXIX, 38-42). Hence its name tamid, the perpetual offering.”1  
1) The evening sacrifice is to be kept burning through the night un-

til the flames can be used to kindle the wood for the morning 
burnt offering.  

2) In later times, this burnt-offering was regarded as an atoning 
sacrifice for the community ...   

b. “According to the plain meaning of the text this paragraph dealing 
with the burnt offering contains four elements.”2  
1) First of all it teachies that the burnt-offering is the most highly 

regarded of all the animal offerings and that its effect in obtain-
ing forgiveness for its donor is very powerful indeed.  

2) The second lesson to be derived from this paragraph is  that it is 
of the utmost importance for man to serve his Creator, and to 
do so visibly.  

3) The third lesson our paragraph teaches is that there occurred a 
great miracle on this Altar—on a regular basis.  

4) The fourth lesson is the great punishment which the wicked will 
incur because they spurn the opportunity to obtain atonement 
from G’d for their sins. They will suffer afflictions in gehinom 
which do not come to an end.  
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c. “The location of the Altar is very exactly defined, and is never to be 
changed ... It is a commonly-held tradition that the place where Da-
vid and Solomon built the Altar on the threshing floor of Arona, is 
the very place where Abraham built an altar and bound Isaac upon 
it; this is where Noah built [an altar] when he came out from the 
ark; this is where Cain and Abel brought their offerings; this is 
where Adam the First Man offered a korban when he was created—
and it is from [the earth of] this place that he was created. Thus 
the Sages have said: Man was formed from the place of his 
atonement (Maimonides).3  

d. 1John 1:7 (NAS) 
... and the blood of Yeshua His Son cleanses us from all sin.  
1) καθαρίζει (katharizo)—(1) literally, as thoroughly cleansing for 

sacred use wash, make clean, cleanse (LU 11.39); (2) figuratively; 
(a) of ritual cleansing, making levitically clean, as foods 
cleanse, purify, declare clean (AC 10.15); (b) of healing of diseas-
es that render ceremonially unclean, as leprosy cleanse, make 
ritually clean (MK 1.40); (c) of religious and moral purity, as 
from sin and a guilty conscience cleanse, make pure, make ac-
ceptable to God (1J 1.7).4 

 
2) Verb indicative present active third person singular (=he/she/it, 

they, or anyone/anything else)—which indicates (or expresses) 
“action in progress in present time” (or ongoing action), i.e., 
“continually cleansing us from” all sin (Wuest).   

e. Hebrews 9:14 
How much more … will the blood of Messiah … cleanse (katharizo) 
our consciences from acts that lead to death …  
1) Verb indicative future active third person singular—which is 

most frequently used to affirm that an action is to take place 
in future time ... it does not mark the distinction between ac-
tion in progress and action conceived of indefinitely without 
reference to its progress ...   

f. Hebrews 9:22-23 
22In fact, the law requires that nearly (or almost) everything be 
cleansed (katharizo) with blood, and without the shedding of blood 
there is no forgiveness. 23It was necessary, then, for the copies of 
the heavenly things to be purified with these sacrifices, but the 
heavenly things themselves with better sacrifices than these.  
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1) better—sounder, nobler, worthier, improved (as in “new and im-
proved”).  
a) Antonym of “better”—inferior, shoddier, not as good, of poorer 

(or inferior) quality.  
3) But, best to think of “better” NOT in terms of the sacrifices 

themselves, but in terms of the stated objective, i.e., life in the 
Olam Habah (the World-to-Come) (Heb 2:5).  

4)  Therefore, the “sacrifice” of Yeshua was/is more suitable, more 
advantageous, more beneficial, more useful, etc.  

g. Hebrews 10:2 (CJB)  
h. Revelation 13:7-8 

… the Lamb who was slain from the creation of the world.  
1) 1Peter 1:18-21 

20He was chosen before the creation of the world, but was re-
vealed in these last times for your sake. 21Through him you 
believe in God, who raised him from the dead and glorified 
him, and so your faith and hope are in God.  

2) Hebrews 4:3 
3And yet (the Messiah’s) works have been finished since the 
creation of the world. 

 
2. Leviticus Rabbah VII, 2 

The sacrifices of God are a broken spirit; a broken and contrtite heart, 
O God, Thou wilt not despise (Ps. LI, 19). Zabdi b. Levi, and R. Jose b. 
Petros and the Rabbis gave interpretations. One of them said: David said 
before the Holy One, blessed be He: ‘1 sacrificed my Evil Inclination and 
repented before Thee; if Thou dost accept my repentance, I shall know 
that Solomon my son will arise and build the Sanctuary, build the altar 
and offer thereon the sacrifices commanded in the Torah.’ This we con-
clude from these verses: ‘The sacrifices of God are a broken spirit; a bro-
ken and contrite heart, 0 God, Thou wilt not despise.’ Do good in Thy fa-
vour unto Zion; build Thou the walls of Jerusalem. Then wilt Thou delight 
in the sacrifices of righteousness, in burnt-offering and whole offering, etc. 
(lb. 19 f.). The other said: Whence do we know that if a man repents it is 
accounted unto him as if he had gone up to Jerusalem and built the Tem-
ple and the altar, and offered thereon all the sacrifices ordained in the To-
rah?—From these verses: ‘The sacrfices of God are a broken spirit, etc.’ …  
 a. Psalm 51:15-19 

15Open my lips, Lord, and my mouth will declare your praise. 16You 
do not delight in sacrifice, or I would bring it; you do not take 
pleasure in burnt offerings. 17My sacrifice, O God, is a broken spir-
it; a broken and contrite heart you, God, will not despise. 18May it 

please you to prosper Zion, to build up the walls of Jerusalem. 19Then 
you will delight in the sacrifices of the righteous, in burnt offerings 
offered whole; then bulls will be offered on your altar.  
1) Isaiah 1:10-20 

11"The multitude of your sacrifices—what are they to me?" says 
the LORD. "I have more than enough of burnt offerings, of rams 
and the fat of fattened animals; I have no pleasure in the blood 
of bulls and lambs and goats. 12When you come to appear be-
fore me, who has asked this of you, this trampling of my 
courts? 13Stop bringing meaningless offerings! … 18"Come now, let 
us settle the matter," says the LORD. "Though your sins are like 
scarlet, they shall be as white as snow; though they are red as 
crimson, they shall be like wool.  

2) Matthew 9:10-13 
13But go and learn what this means: 'I desire mercy, not sacri-
fice.' For I have not come to call the righteous, but sinners."  
a) 10 as he sat at table  I.e., reclining at table. “It is clear from 

the reaction of the Pharisees and from rabbinic sources, that 
one should avoid the company of the undesirable of society. 
The reason why the Pharisees did not want to break bread 
with the sinners was not due to pride or to exclusiveness. For 
the Pharisees, the table was not merely a place for eating and 
drinking and satisfying their human needs, but it was as well 
a place for learned discussion and prayers. Again, it was very 
hard for the Pharisees, who observed the laws of purity and 
impurity to eat with sinners who were neither versed in the 
laws of purity and impurity, nor observed them.”5  

b) 13 go and learn ( ולמד צא  [tze u’lemad])  A frequent expression 
… in Hebrew … and is the language of debate or challenge.6  

c) Hosea 6:6 
6For I desire mercy, not sacrifice, and acknowledgment of 
God rather than burnt offerings. 

 
3. Leviticus Rabbah VII, 2 

R. Abba b. Judan said: Whatever the Holy One, blessed be He, declared 
unfit in the case of an animal, He declared fit in the case of man. In an-
imals he declared unfit the Blind, or broken, or maimed, or having a 
wen, etc. (Lev. XXII, 22), whereas in man he declared fit ‘A broken 
and contrite heart'. R. Alexandri said: If an ordinary person makes 
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use of broken vessels, it is a disgrace for him, but the vessels used 
by the Holy One, blessed be He, are precisely broken ones, as it is 
said, The Lord is nigh unto them that are of a broken heart (Ps. 
XXXIV, 19); Who healeth the broken in heart, etc. (ib. CXLVII, 3); I dwell 
in the high and holyplace, with him also that is ofa contrite and humble 
spirit (Isa. LVII, 15); ‘The sacrifices of God are a broken spirit; a broken 
and contrite heart, O God, Thou wilt not despise.’  
a. Romans 9:19-26 

19One of you will say to me: "Then why does God still blame us? For 
who is able to resist his will?" 20But who are you, a human being, to 
talk back to God? "Shall what is formed say to the one who formed 
it, 'Why did you make me like this?'" 21Does not the potter have the 
right to make out of the same lump of clay some pottery for 
special purposes and some for common use? 22What if God, alt-
hough choosing to show his wrath and make his power known, 
bore with great patience the objects of his wrath—prepared for 
destruction? 23What if he did this to make the riches of his glory 
known to the objects of his mercy, whom he prepared in advance 
for glory—24even us, whom he also called, not only from the Jews 
but also from the Gentiles?  
1) “Election” is corporate, i.e., it has to do with God’s “choice” re-

garding the people of Israel—it does not apply to the election (or 
“predestination”) of individuals.   
a) Ephesians 1:3-14 

3Praise be to the God and Father of our Lord Yeshua Messiah, 
who has blessed us in the heavenly realms with every spiritual 
blessing in Messiah. 4For he chose US in him before the crea-
tion of the world to be holy and blameless in his sight. In love 
5he predestined US for adoption to sonship through Yeshua 
Messiah, in accordance with his pleasure and will—6to the 
praise of his glorious grace, which he has freely given us in the 
One he loves. 7In him WE have redemption through his blood, 
the forgiveness of sins, in accordance with the riches of God's 
grace 8that he lavished on US. With all wisdom and under-
standing, 9he made known to US the mystery of his will ac-
cording to his good pleasure, which he purposed in Messiah, 
10to be put into effect when the times reach their fulfillment—
to bring unity to all things in heaven and on earth under Mes-
siah. 11In him WE were also chosen, having been predestined 
according to the plan of him who works out everything in con-
formity with the purpose of his will, 12in order that WE, who 
were the first to put our hope in Messiah, might be for the 
praise of his glory. 13And YOU (pl.) also were included in Mes-

siah when you heard the message of truth, the gospel of your 
salvation. When YOU (pl.) believed, you were marked in him 
with a seal, the promised Holy Spirit, 14who is a deposit guar-
anteeing our inheritance until the redemption of those who 
are God's possession—to the praise of his glory.  

2) The rabbinic duality of yetzer hara, the so-called "evil inclina-
tion," and yetzer hatov, the "good inclination," is more subtle 
than the names connote. Yetzer hara is not a demonic force 
that pushes a person to do evil, but rather a drive toward 
pleasure or property or security, which if left unlimited, can 
lead to evil (cf. Genesis Rabbah 9:7). When properly controlled 
by the yetzer hatov, the yetzer hara leads to many socially de-
sirable results, including marriage, business, and community.7  
For the rabbis, adults are distinguished from children by the 
yetzer hatov, which controls and channels the drives that exist 
unchecked in the child. Thus children may seek pleasure and 
acquisition, but they are not able to create a sanctified relation-
ship or exercise the responsibility to engage in business.  

3) NOT “Original-sin” and/or “Total-depravity.”  
a) The concept of original sin was first alluded to in the 2nd-

century by Irenaeus (c. 130-202), Bishop of Lyons ... Other 
church fathers such as Augustine (354-430) also developed 
the doctrine ... Tertullian (c. 155-240), Cyprian (c. 200-258), 
Ambrose (c. 340-397) and Ambrosiaster (d. 397) considered 
that humanity shares in Adam's sin, transmitted by human 
generation. Augustine's formulation of original sin was popu-
lar among Protestant reformers, such as Martin Luther and 
John Calvin, who equated original sin with concupiscence 
(ardent desire, especially sexual desire), affirming that it per-
sisted even after baptism and completely destroyed free-
dom.  Within Roman Catholicism, the Jansenist8 movement, 
which the Church then declared heretical, also maintained 
that original sin destroyed freedom of will.  
1] Ezekiel 18:20 

20The one who sins is the one who will die. The child will 
not share the guilt of the parent, nor will the parent 
share the guilt of the child. The righteousness of the 
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righteous will be credited to them, and the wickedness of 
the wicked will be charged against them.  

b) Total depravity (also called “absolute inability,” “radical cor-
ruption,” or “total corruption”) is a theological doctrine de-
rived from the Augustinian concept of original sin. It is the 
teaching that, as a consequence of the Fall of Man, every per-
son born into the world is enslaved to the service of sin and, 
apart from the efficacious or prevenient grace of God, is ut-
terly unable to choose to follow God, refrain from evil, or 
accept the gift of salvation as it is offered.  
It is advocated to various degrees by many Protestant con-
fessions of faith and catechisms, including those of Luther-
anism, Arminianism, and Calvinism.   

4) Matthew 7:7-14 
7"Ask and it will be given to you; seek and you will find; knock 
and the door will be opened to you. 8For everyone who asks re-
ceives; the one who seeks finds; and to the one who knocks, the 
door will be opened … 

13"Enter through the narrow gate. For wide is the gate and 
broad is the road that leads to destruction, and many enter 
through it. 14But small is the gate and narrow the road that 
leads to life, and only a few find it.  

5) 22prepared for destruction?  
a) … (who) prepared (themselves) for destruction? 

 
b) Acts 2:21 

‘And everyone who calls on the name of the Lord will be 
saved’ (Joel 2:28-32). 

 
4. 10The priest shall then put on his linen clothes ... and shall remove the 

ashes of the burnt offering that the fire has consumed on the altar ...  
a. “The Torah here teaches that even such a seemingly inconse-

quential activity as removing the ash from the altar is consid-
ered as part of the sacrificial service.”9  
1) Were this not so it would not be necessary for the Priest to don 

the garments reserved for performing service in the Temple or 
Tabernacle.  

2) The ethical teaching of all this is that when performing sacred 
tasks, especially in the Temple, regardless of how demeaning 
the same task would be considered for a socially highly placed 
individual outside the sacred precincts, on must wear the finest 
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garments in order to enhance the reputation of the Lord in 
whose honour this whole service is being performed.  

3) If this holds true, we may learn that even when in the synagogue or 
the Yeshiva while studying the Torah it in only elementary good 
manners vis-à-vis G’d whose Torah we study to be properly attired.  

b. Zechariah 3:1-5 
3Now Joshua was dressed in filthy clothes as he stood before the 
angel. 4The angel said to those who were standing before him, 
"Take off his filthy clothes." Then he said to Joshua, "See, I have 
taken away your sin, and I will put fine garments on you." 5Then I 
said, "Put a clean turban on his head." So they put a clean turban 
on his head and clothed him, while the angel of the LORD stood by.  

c. Matthew 22:1-14 
11"But when the king came in to see the guests, he noticed a man 
there who was not wearing wedding clothes. 12He asked, 'How 
did you get in here without wedding clothes, friend?' The man 
was speechless. 13"Then the king told the attendants, 'Tie him 
hand and foot, and throw him outside, into the darkness, where 
there will be weeping and gnashing of teeth.' 14"For many are in-
vited, but few are chosen."  
1) “The whole story stresses the open invitation to the outcasts. 

The reversal and surprise of the parable’s plot emerges from the 
actions of the invited guests, who come up with less than ade-
quate excuses to avoid attending the banquet.”10  

2) Both Matthew and Luke emphasize the moment when all is pre-
pared and the time has arrived. The call that the banquet is ready 
is the original, challenging focal point of the parable. The time 
has come. The invitations have been sent. The servants announce 
that the supper is ready and call the guests to their places.  

3) The surprise in the parable is the unrealistic answers of the ones 
who are called to the dinner. The central question revolves 
around their responses. Each individual is given the opportunity 
to make his or her decision. The plot of the story invites the 
proper reply and stresses the urgency of proclaiming that the 
time of the banquet is now.  

4) The Matthean form of the parable stresses acceptance of the 
invitation and purity of purpose. The proper wedding garment 
must be worn if one is to participate in the festivities associat-
ed with this grand feast prepared by the king for his son. 

                                                 
10 Brad H. young, The Parables, Jewish Tradition and Messiahian Interpretation, 

(Hendrickson Publishers), pp. 171-175. 


