
5779 - Leviticus 21-24 - Emor (Speak) 
 

 
21:1The LORD said to Moses, "Speak to the priests, the sons of Aaron, and say 
to them: 'A priest must not make himself ceremonially unclean for any of 
his people who die, 2except for a close relative, such as his mother or father, 
his son or daughter, his brother, 3or an unmarried sister who is dependent 
on him since she has no husband—for her he may make himself unclean. 
4He must not make himself unclean for people related to him by marriage, 
and so defile himself. 
 
1. 1The LORD said to Moses, "Speak to the priests …  

a. “Generally, the paragraphs of the Torah delineating the laws begin with 

the word ַוְיַדֵּבר (va-y’daber) as in ֵּלאֹמרְיהָוה ֶאל־ֹמֶׁשה  ַוְיַדֵּבר  (va-y’daber 

Adonai el-Moshe lei-mor [and the Lord spoke to Moses saying] … [70 

times])—because the word va-y’daber carries the connotation of un-

bending strictness befitting laws (Makkot [Lashes] 11). Why then does 

this chapter which outlines the laws relating to the sanctity and purity 

of the kohanim begin with the word ַוּיֹאֶמר (va-yomer)— ְיהָוה ֶאל־ ַוּיֹאֶמר
-va-yomer Adonai el-Moshe emor el-ha] ֹמֶׁשה ֱאֹמר ֶאל־ַהּכֲֹהִנים ... 

kohanim]) which implies an undemanding manner of speaking?   
b. The name of the parashah, Emor, means “say.” As we know, the usual 

formula God uses when communicating His commands in the Torah 
is: “Speak to the Israelites, and say to them …” prefacing the com-
mand to say with a command to speak. 

In Hebrew, the words for “saying” and “speaking” carry different 
nuances of meaning. “Speaking” is “hard speech,” a straightforward, 
objective expression of the message to be conveyed, emphasizing 
the accuracy and precision of the content, and no more. In contrast, 
“saying” is “soft speech,” a subjective tailoring of the message re-
flecting full consciousness of its intended recipient, in order to fa-
cilitate effective communication.1  

c. The primary mission of the kohanim is to be the teachers of the nation, 
in line with Moshe’s blessing, “They shall teach Your ordinances to 
Ya’akov and Your law to Yisrael” (Devarim 33:10). In addition, the ko-
hanim are subject to numerous restrictions in their everyday activ-
ities, as enumerated in the parshah. However, the Torah prefaces 
these restrictions with vayomer, and undemanding term. With this, 
HaShem is telling the kohein that they should view their additional 
restrictions and responsibilities in a positive light, seeing them as 

                                                 
1 The Lubavicher Rebbe, Rabbi Menachem ben Schneerson, The Torah, Chumash 

Vayikra, Parshat Emor, (Kehot Publication Society), p. 167. 

added opportunities open to them. Viewed in this light, the kohein 
will be able to fulfill his assigned duty joyfully and enthusiastically. A 
kohein who finds his duty to be burdensome, cannot be worthy of 
being called a kohein.2  
1) Luke 10:25-37  

a) The simple meaning of the parable is understood universally, 
but the far-reaching implications of the story in its Jewish 
context would be appreciated only by the specialist in hag-
gadah3 and halachah.4  
1] It is the classic form of the story parable … an action 

packed drama … (not) designed to entertain but to com-
municate.5  

b) The parable is given as an answer to the question of the Torah 
scholar, who asked, “And who is my neighbor?”6   
1] The term neighbor (Heb. [r [rea]) has a range of meanings. 

In Hebrew, the root meaning of the word could be under-
stood as meaning “friend” or “a person who is close.” But, 
in biblical Hebrew the term was originally more general 
and had the broader meaning “anyone.”(1)  
(1) The earlier, more general meaning is seen in the Siloam Inscrip-

tion from the days of Hezekiah, when the tunnel was con-
structed in Jerusalem. A worker who began at one end of the 
tunnel called out to his rea in the group working from the oth-
er end. When the call was heard, the workers knew they were 
nearing the end of the project. This use of rea means “co-
worker” or “colleague” and would not necessarily denote a 
close friend.  

2] Sifra on Leviticus7 19.18 
‘And you shall love your neighbor as yourself.’ Rabbi Akiva 
says, This is a great principle in the Torah. Ben Azzai says 
‘This is the book of the generations of Adam’ (Gen. 5:1)—
this is an even greater principle.  

c) The Samaritans were considered enemies of the Jewish people.8  

                                                 
2 Dov Furer, Ed., Torah Treasures, Vayikra, Bamidbar, Devarim, (C.I.S. Internation-

al), pp. 75-76. 
3 Legend, parable, or anecdote used to illustrate a point of the Law in the Talmud 
4 Jewish law and jurisprudence, based on the Talmud 
5 Brad H. Young, The Parables, (Hendrickson Publishers), p. 101. 
6 Ibid., p. 102. 
7 A Tannaitic Midrash forming a commentary on the Book of Leviticus, attributed to 

the disciples of Rabbi Akiva (died c. 132 CE). Also known as Torat Cohanim. The 
Tannaim are the teachers (or scholars) of the period of the Mishnah, approxi-
mately 0-200 CE. 

8 Brad H. Young, The Parables—, p. 105. 



1] Many would have viewed the sudden appearance of a des-
pised Samaritan as the hero of a Jewish parable somewhat 
perplexing.  

2] Perhaps the audience would have anticipated the appear-
ance of a Pharisee or one of Yeshua’s own disciples.  

3] The element of shock in the parable emerges from the un-
expected turn of events—a Samaritan saves the dying 
man—an enemy becomes a friend!  

d) The parable settles a bewildering issue that pertains to love of 
God and love of humanity.  
1] Who is one’s neighbor?  
2] How far does love extend?  
3] How should Leviticus 19:18 be translated?  
4] Does it read, “Love your friends”?—perhaps it should be 

translated, “Love even your enemies.”  
e) A man is stripped and left for dead without identifying clothes—

one cannot recognize to which cultural community he belongs. 9  
1] Is he a Pharisee? Is he a priest? Is he a Roman?—Yeshua 

doesn’t tell the listeners.  
2] They know, however, that those who pass by … cannot 

identify the victim with certainty.  
f) The Torah Scholar asking Yeshua questions accepted the oral 

law, he was probably a Pharisee.  
1] In contrast, the first two characters who pass by the in-

jured man did not embrace oral tradition. The priest and 
the Levite were probably Sadducees—they followed the 
written law with literal exactitude.  

g) Ironically, the priest, the Levite, and the Samaritan, have simi-
larities and distinctions with the diverse religious cultures of 
1st-century Judaism—and, the original audience would have 
been keenly aware of these distinctions.  
1] The priest and the Levite serve religious functions in the 

Temple.  
2] “Most of the priests, particularly the ordinary priests, did 

not live in Jerusalem. During this period, we find families 
and larger groups of priests living in Jericho, a town in the 
Judaean Hills and elsewhere.”10 

                                                 
  9 Ibid. 
10 S.Safrai, M.Stern, D.Flusser, W.C. van Unnik, The Jewish People in the First Century,  

(Fortress Press, 1974), p. 2:870. 

 
3] “This road was infamous in antiquity for its rocky and de-

sert terrain and for the presence of brigands. Jerome11 rec-
ords that in his day bands of marauding Arabs traveled 
this road.”12  

h) The religious men make no effort to help him because of 
their understanding of biblical law.  
1] Though the Samaritan had no obligation to fulfill the oral 

law—he did what was required. The Samaritans rejected 
the Oral Torah—the “Prophets” and the “Writings.”  

2] The story parable shocked the listeners with an unexpected 
hero. 

i) The tremendous importance given to the oral interpretation 
of the Torah in Pharisaic teachings can hardly be overem-
phasized.  
1] The difference between the Torah scholar asking Yeshua 

the question, “Who is my neighbor?” and the leading char-
acters in the parable is decisive. The oral interpretations of 
the written law, which were so very important to Yeshua 
and the Torah scholar, have little meaning for the priest 
and the Levite.  

2] The Torah was delivered to Moses with its oral commentary 
and practical application in every aspect of human experi-
ence.13  

j) The Sadducees in the priestly service were extremely con-
cerned about ritual purity.  
1] To a Sadducean literalist, the prohibition in the written To-

rah (Lev. 21:1) “And the Lord said to Moses, ‘Speak to the 
priests, the sons of Aaron, and say to them that none of 
them shall defile himself for the dead among his people’” 
superseded all humanitarian concerns.  

2] The Pharisees would never have agreed.  
3] The priest and the Levite may have believed that the man in 

the parable was dead—whether the priest and the Levite 

                                                 
11 Jerome (c. 347–420) was a Christian priest, confessor, theologian, and histori-

an. He is best known for his translation of most of the Bible into Latin (the 
translation that became known as the Vulgate), and his commentaries on 
the Gospels. His list of writings is extensive. 

12 Samuel Tobias Lachs, A Rabbinic Commentary on the New Testament, (KTAV 
Publishing House, 1987), p. 282. 

13 E. E. Urbach, The Halakhah: Its Sources and Development, (Yad la-Talmud, 1986), 
pp. 43-58. 



realized that the man was still living or wrongly assumed 
that he was already dead, they failed to act.  

k) In either case, the oral law is certainly at issue—“(Yeshua) 
criticizes a priest and a Levite for not being willing to risk in-
curring corpse-impurity simply on the chance that they might 
have been able to help.14  
1] Well-known oral Torah teachings treated the issues that 

confronted the priest, the Levite, and the Samaritan, who 
all encountered the scene of a cruel and brutal robbery.  

2] The oral law teaches proper ethical conduct whether the 
man was dead or still alive.  

3] The priest and the Levite could ignore the teachings of 
the oral law in good conscience because of their literal 
approach to the Pentateuch.  

l) Yoma 23a 
Our Rabbis taught: It once happened that two priests were 
equal as they ran to mount the ramp and when one of them 
came first within four cubits of the altar, the other took a 
knife and thrust it into his heart. R. Zadok stood on the steps 
of the Hall14 and said: Our brethren of the house of Israel, 
hear ye! Behold it says: If one be found slain in the land … 
then thy elders and judges shall come forth . . . 15On whose 
behalf shall we offer the heifer whose neck is to be broken, on 
behalf of the city or on behalf of the Temple Courts? All the 
people burst out weeping. The father of the young man came 
and found him still in convulsions. He said: ‘May he be an 
atonement for you. My son is still in convulsions and the 
knife has not become unclean.’ [His remark] comes to teach 
you that the cleanness of their vessels was of greater con-
cern to them even than the shedding of blood. Thus is it al-
so said … Manasseh shed innocent blood very much, till he 
had filled Jerusalem from one end to the other.16  
(14) Ulam, the hall leading to the interior of the Temple. 
(15) Deut. XXI, 1. 
(16) II Kings XXI, 16.  
1] Apparently, these two priests were competing with one an-

other to offer the sacrifice—perhaps it was an especially 
good portion or very profitable in some way.  

                                                 
14 E. P. Sanders, Jewish Law from Jesus to the Misnah, (Trinity Press International, 

1990), p. 42. 

2] The shock of the slaying is … not as great as that of the 
father’s reaction to the death of his son.  

3] Rabbi Zadok was deeply grieved when he witnessed the 
killing of one priest by another.  

4] The father of the dying man … was more concerned 
about the ritual purity of the knife rather than his son—
although in the throes of death—perhaps he could still be 
saved.  

2) Psalm 119:2,10,34,58,69,145   
3) James 1:5-8 

5If any of you lacks wisdom, you should ask God …6But when you 
ask, you must believe and not doubt, because the one who doubts 
is like a wave of the sea, blown and tossed by the wind …  
— NOT “you must have a strong conviction and not entertain con-

trary thoughts” but, “you must trust God completely and not 
be deterred by divided loyalties (or contrary information”).    

a) Romans 4:18-20 
18Against all hope, Abraham in hope believed and so became the 
father of many nations, just as it had been said to him, "So shall 
your offspring be." 19Without weakening in his faith, he faced 
the fact that his body was as good as dead …  

b) 1Kings 18:21; c) Jeremiah 2:36; d) Hosea 6:4; e) Matthew 14:28  
f) Romans 14:22-23  

d. Midrash Tanchuma, Emor, 2  
Another explanation: “Speak to the Kohanim” (Vayikra 21:1). What is 
written in the previous passage? “Any man or woman in whom there 
will be a medium(1) or a necromancer(2); they shall surely be put to 
death. You shall stone them to death; their blood is upon them” 
(Ibid., 20:27). Then immediately following, “Speak to the Kohanim.” 
In reference to this the verse states, “If people say to you, ‘Inquire of 
the mediums and the necromances who chirp and snort,’ respond, 
‘Should a people not inquire of their own God? Should we inquire of 
the dead for the living?’” (Yeshayohu 8:19). The Holy One, Blessed Is 
He, said to Yisroel, “If the nations of the world say to you, ‘Leave the 
God in the heavens alone and inquire of mediums,’ then say to 
them, ‘Should a person not inquire of their own God?’” As Eiliyohu 
(Elijah) said to Achazyohu (Ahaziah), “Is there no God in Yisroel that 
you send to inquire of Ba’al Zevuv, the god of Ekron?” (II Melochim 
1:6). Why should we leave the Life of the worlds, Hashem Who is the 
true God—He is the living God and the King of the world—and in-
quire of the dead? …    



(1) Medium—one who purportedly mediates communication between spirits 
of the dead and living human beings 

(2) Necromancer—one who employs magic to speak with the dead for the 
purpose of divination. 

 
2. 1b'A priest must not make himself ceremonially unclean for any of his 

people who die …  
a. The Rabbis explain this to include a sister who is betrothed. Alt-

hough betrothal was considered almost as close a bond as marriage 
(Deut 22:23ff), the priest may attend to the body in the event of her 
death.  

b. On her marriage, she became a part of her husband (cf. Gen 2:24) 
and in the same way that a priest was not allowed to defile himself 
for a brother-in-law, he was not allowed to defile himself for his 
brother-in-law’s wife, even though she was his sister (Hertz). 

 
3. 2except for a close relative, such as his mother or father, his son or 

daughter, his brother, 3or an unmarried sister who is dependent on him 
since she has no husband …  
a. The “wife” is not mentioned here, because throughout the Torah, a 

man and his wife are regarded as “one flesh” (dx'a, rf"ּב'—basar 

echad)  (Gen 2:24).  Both Abraham and Jacob personally attended to 
their wive’s burials (cf., Gen 23; 48:7; 49:31ff). 

 
5"'Priests must not shave their heads or shave off the edges of their 
beards or cut their bodies.  
JPS—They shall not make baldness upon their head (i.e., bald spots), nei-

ther shall they shave off the corners of their beard, nor make any 
cuttings in their flesh. 

 
1. hx'r>q' al{ (lo kar-chah) from xr'q' (karach)—to make bald, a baldness.  It 

connotes the removal of all hair from the top of the head (or from a 
section of the head), either by shaving or by pulling out the hair at its 
roots.  
a. WxLeg:y> al{ (lo-y’ga-leichu) from xl;G" (galach)—be bald, shave, shave off 

(i.e., the hair, the beard, etc.).  
1) The temples must not be made hairless like the back of the ears 

or the forehead (Rashi).  
2) corner—Hebrew pe’ah – “side-growth, corner.”  

b. Deuteronomy 14:1 prohibits all Israelites from doing this—but since 
it was an ancient pagan practice (associated with rites of mourn-
ing in ancient Canaan)—it makes sense to re-emphasize the prohi-
bition for the priests.  

c. This verse is understood by the Talmudic rabbis not to mean that it 
is wrong for a man to be clean-shaven, but only that facial hair 
must not be removed with a razor.  
1) The standard code of Jewish law, the … (Shulhan Aruch, Yoreh 

De’ah [“It teaches knowledge”], 181:10) rules that it is permitted 
to remove all facial hair with a scissors even when this is done as 
closely as if with a razor.15  

d. The reason for the prohibition is not stated in the Bible, but Mai-
monides understands it as a protest against idolatry.  

e. Leviticus 19:27-28 (TNK) 
27You shall not round off the side-growth on your head, or destroy 
the side-growth of your beard. 28You shall not make gashes in your 
flesh for the dead, or incise any marks on yourselves: I am the 
LORD.   
PJE—And a corrupting incision for the soul of the dead thou shalt 

not make in thy flesh, neither set upon yourselves an inscrip-
tion by the incutting of any figurated sign: I am the Lord.  

a. 28  gashes in your flesh for the dead   Judaism teaches us to ex-
press this grief by tearing our garments rather than by wounding 
ourselves. Again we are taught that the quest for holiness in-
cludes respect for one’s body, rather than a concentration on the 
spiritual at the bodies expense.16  

b. You shall not make cuts [in your flesh] for a person [who died]: 
This was the practice of the Amorites: to make cuts in their flesh 
when a person [related] to them died (Rashi).  

c. The restriction on “tattoos” in the traditional orthodox Jewish 
community is an application of this text, but only in the sense 
that it is a “fence”—and not specifically prohibited by the text 
itself. 

 
6They (the priests) must be holy to their God and must not profane the 
name of their God. Because they present the offerings made to the LORD 
by fire, the food of their God, they are to be holy. 

 

                                                 
15 The Shulchan Aruch ("Set Table") is a written catalogue of halacha (Jewish law), 

composed by Rabbi Yosef Karo in the 16th-century. It, together with its commen-
taries, is considered by the vast majority of Orthodox Jews to be the most au-
thoritative compilation of halacha since the Talmud, with the exception of those 
(a minority) who hold to the Mishneh Torah. The Shulchan Aruch has come to 
sim-ply be referred to as the Code of Jewish Law due to its popular appeal. 

16 David L. Lieber, Etz Hayim, Torah and Commentary, (The Jewish Publication 
Society, p. 699. 



1. Kadash—to sanctify; be holy; set apart, be separated, an act whereby or 
a state wherein people or things are set apart for God's use.  
b. Reminder (from last week)—the terms "sanctification" and "holiness" 

do not refer to moral or spiritual qualities, but rather to "position" 
and "relationship"—kâdash reflects the position that some person 
or thing has in relationship to God, consecrated (set apart) to His 
work and purpose. Therefore, any moral or spiritual connotation is 
a result and not a cause of relationship with God.  

c. This is an imperative, even against their will (Rashi) … The heredi-

tary honor remains in effect even when the Kohen has been declared 

unfit for the sacrificial service because of a מּום, physical defect. 

These general provisions pertaining to the status of the Kohanim 

apply in a similar fashion to the Jewish people as a nation. Indeed, 

from its very beginning the Jewish people was designated a  ַמְמֶלֶכת
 kingdom of (Priests). No more than the—(mam-lechet kohanim) ּכֲֹהִנים

Kohen, the Jew cannot back out of his natural calling. He can, of 

course, turn his back on Judaism, but he remains Jewish nonetheless, 

ישראל הּוא אף על פי שחתא , even though he may have sinned, he is a 

Jew. The return to faithfulness to God and His law will always remain 

the first duty stemming from his destiny as a Jew (R’ Hirsch).17 
 

2. Lit. “bread of the offering.” The Heb. ~xl, “bread” has here its primi-

tive Semitic meaning “flesh”—another indication that the Hebrew as-
sociated with the sacrificial system is quite old (Hertz).   
a. The grain offering (Lev 2; 6:14-23; Num 15:20-21) (in Hebrew min-

chah—originally a gift of any kind) is called a “meat offering” in 
some translations—used in the Old English sense of “meat” i.e., 
“food.” It is sometimes called a meal offering or cereal offering—
because it consisted of flour or baked goods.  

b. The sacrifices are referred to as lechem, because they are offered to 
God in the same way as food is served to humans. In most ancient 
societies it was believed that gods required sustenance and relied 
on sacrifices for energy and strength (JPS).  

c. John 6:48-54 
48I am the bread of life. 49Your ancestors ate the manna in the wilder-
ness, yet they died. 50But here is the bread that comes down from heav-
en, which anyone may eat and not die. 51I am the living bread that 
came down from heaven. Whoever eats this bread will live forever. 
This bread is my flesh, which I will give for the life of the world." 

                                                 
17 Rabbi Elie Munk, The Call of the Torah, Vayikra, (Mesorah Publications, Ltd.), p. 

253. 

52Then the (Judeans) began to argue sharply among themselves, 
"How can this man give us his flesh to eat?" 53Yeshua said to them, 
"Very truly I tell you, unless you eat the flesh of the Son of Man 
and drink his blood, you have no life in you. 54Whoever eats my 
flesh and drinks my blood has eternal life, and I will raise them up 
at the last day.  
1) They obviously missed the point (as did the early Church fa-

thers) —this verse is a midrash connected to verses (like Lev 
21:6) that speak of the “bread” (and in other passages that 
speak of the “blood”) offered to the LORD.  

2) 2Corinthians 5:21; 3) Colossians 2:6-7 
 

Leviticus 23:3 - Sabbath 
"There are six days when you may work, but the seventh day is a Sabbath 
of rest, a day of sacred assembly.   You are not to do any work; wherever 
you live, it is a Sabbath to the LORD."  
Leviticus 23:4-8 - Passover and Unleavened Bread  
4"'These are the LORD's appointed feasts, the sacred assemblies you are to 
proclaim at their appointed times: 5"The Lord's Passover begins at twilight 
on the fourteenth day of the first month. 6On the fifteenth day ... the 
Lord's Feast of Unleavened Bread begins ... you must eat bread made with-
out yeast ... 8For seven days present an offering made to the LORD by fire." 

 

1. Exodus 13:3-8 
"Commemorate ... the day you came out of ... slavery, because the 
LORD brought you out ... with a mighty hand. Eat nothing containing 
yeast ... On that day tell your son, 'I do this because of what the LORD 
did for me  when I came out of Egypt.'" 

 
Leviticus 23:9-14 - Firstfruits -  
10"When you enter the land ... and you reap its harvest, bring to the priest a 
sheaf of the first grain you harvest.  11He is to wave (it) before the LORD so 
it will be accepted on your behalf ... "  
Leviticus 23:15-22 - Feast of Weeks -  
15"From the day after the Sabbath, the day you brought the sheaf of the 
wave offering, 16count off seven full weeks ... and then present an offering 
of new grain to the LORD ... 17bring two loaves ... made of fine flour, baked 
with yeast, as a wave offering of firstfruits to the LORD ... 22When you reap 
the harvest ... do not reap to the very edges of your field or gather the 
gleanings of your harvest.  Leave them for the poor and the alien.  I am the 
LORD your God. 
 
 

 



Leviticus 23:23-25 - Feast of Trumpets -  
24"On the first day of the seventh month you are to have a day of rest, a 
sacred assembly commemorated with trumpet blasts ..." 

 
Leviticus 23:26-32 - Day of Atonement -  
27"The tenth day of this seventh month is the Day of Atonement. Hold a 
sacred assembly and deny yourselves ... 28Do no work on that day, because 
it is the Day of Atonement, when atonement is made for you before the 
LORD your God." 

 
Leviticus 23:33-44 - Feast of Tabernacles -  
34"On the fifteenth day of the seventh month (is) the Lord's Feast of Taber-
nacles ... and it lasts for seven days. 35The first day is a sacred assembly; 
do no regular work. 36For seven days present offerings made to the LORD 
by fire, and on the eighth day hold a sacred assembly and present an of-
fering ... 38These offerings are in addition to those for the Lord's Sabbaths 
and in addition to your gifts and whatever you have vowed and all the 
freewill offerings you give to the LORD ... 40On the first day you are to take 
choice fruit from the trees, and palm fronds, leafy branches and pop-
lars, and rejoice before the LORD your God for seven days. 41Celebrate this 
as a festival to the LORD for seven days ... 42Live in booths for seven days 
... 43so your descendants will know that I had the Israelites live in booths 
when I brought them out of Egypt.  I am the LORD your God." 

 
—23:40 (CJB) … choice fruit, palm fronds, thick branches and river-willows, 

and celebrate in the presence of ADONAI your God for seven days.  
 

1. Lulavim  
a. "The first day" - refers to the first day of Sukkot.  
b. "choice fruit" - refers to the etrog (citron).  
c. "palm fronds" - refers to the lulav.  
d. "thick branches" - refers to the myrtle.  
e. "river-willows" - refers to the willow. 

 
2. Waving the Lulav  

a. It is a mitzvah to wave the lulav on each day of Sukkot.  
3. The Significance of the Lulav  

a. Nehemiah .8:14 
"They found written in the Law ... that the Israelites were to live in 
booths ... and that they should proclaim this word and spread it 
throughout their towns and in Jerusalem: 'Go out into the hill country 
and bring back branches from the olive and wild olive trees, and from 
myrtles, palms and shade trees, to make booths' - as it is written." 
  

b. Deuteronomy 34:3 
"... Jericho, the city of palm trees ..."  

c. 1Kings 6:29, 32 
"On the wall round about the Temple, in both inner and outer room, 
he carved cherubim, palm trees and open flowers and overlaid the 
cherubim and palm trees with beaten gold."  

d. Psalm 92:12 
"The righteous shall flourish like the palm tree."  

e. John 12:13 
"They took palm branches and went out to meet him, shouting, 
"Hoshanna!  Blessed is he who comes in the name of the Lord!  
Blessed is the King of Israel!" 
 

 


