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Saint John’s Parish began as the congregation that became the Saint John’s
Episcopal Church and its peers in the Cumberland valley, organized at Elizabeth Town,
Maryland in Washington County’s Cumberland valley in the early years of the Republic.
As a Christian community defined through the Anglican rite, Saint John’s exists both
through time, and in time. Our community is both present and historic, folding all
time into one theological reflection on Christian life in the lower Cumberland valley, on
the banks of the Antietam.
“History” can be difficult for the approaching communicant, and it can be a chore
to understand. Many are the sources rooted in diverse voices, or “narratives”. But it is
important for Episcopalians to make an effort to understand their community’s history —
the highs and the lows, the sin and the redemption — because God reveals his plan
through history.
History in theology; God in the Word. The Word is written in the Book of
Isaiah, “[r]emember the former things, those of long ago; I am God, and there is no
other; I am God, and there is none like me. I make known the end from the beginning,
from ancient times, what is still to come. I say: My purpose will stand, and I will do all
that I please.” Isaiah 46:9-10. So the adherent Christian, according to Episcopal
theology, must also be an armchair historian. It is insufficient to live in time. One
must live through time. In the New Testament, Saint John’s patron takes Isaiah one
step further, noting that the one historical constant is the Word of God: “[i]n the
beginning was the Word, and the Word was with God, and the Word was God. He was
in the beginning with God. All things came into being through him, and without him not
one thing came into being.” John 1:1-14. To know the narrative is perhaps to genuflect
to the Word.
Christians believe that history, all history — Biblical, personal, local, regional,
national and global — has both direction and purpose. They do not believe, for
instance, that history is circular in the Eastern tradition, a series of repeating
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reincarnations; nor is history fatalistic in the modern Existentialist tradition. Nor,
interestingly, is history idealistic in the Liberal sense (popularly taught in most secular
American schools), a tradition in which human life evolves to every higher levels of
progress and refinement.
And, finally, the Christian’s history cannot be tied to a
dialectic materialism in which life evolves through class struggle, as advocated by Karl
Marx. Though interestingly Christian history can be tied to a theological dialectic
marked by sin, contrition, action and redemption.
So the prudent Saint John’s communicant keeps an ear on the Pulpit; reflects on
the Lectern; participates in Christian Formation; and finds solace in the story of Saint
John’s Parish as it unfolded, and continues to unfold, through the lives of its saints, its
communicants. Perhaps, yes . . . that means you. It’s all about the stories: Biblical,
personal, local, regional, national and global, as those stories map God’s plan.
Can you read the map?
Many make a false quick decision at this point: “history” or “no history”. In truth,
everyone operates under an historical narrative, a story describing your place in time
and space. Deciding to be ahistorical, without a history, is simply a default to the
popular, secular concept of history which permeates our fractured mass media market.
Fail to craft your own narrative, and you surrender the Word to, well, television and the
Internet. Assumptions regarding the histories of our communities are made all the time
on broadcast television, cable systems, the Internet and even in the Pulpit. One of the
Christian’s most important duties is to tend the narrative for their fellow communicants,
including their children and grandchildren. The uncritical Christian will accept the
secular world’s assumptions without thinking, even to the point of condoning or
promoting heresy.
And neither window, nor furniture, nor fabric, nor ground can replace the
Christian lives of the communicants and communicating families who have called Saint
John’s Parish home for well over two centuries. Our material, communal possessions,
our fabric and grounds, are simply windows to the Saint John’s narrative; doors of
perception past, present and future. We know it is harder to grasp the life of an
individual; it is much easier to enjoy the titillating (and some would say idolatrous) visual
presentation of a fine piece of wood, a well-carved line or rosy glint of glass. This was a
lead tenet of the Aesthetic Style, high in popularity when Saint John’s Church was built
in 1872: art for art’s sake, and not as a medium for transmitting God’s plan. And,
conversely, the Christian study of a deceased communicant’s life itself could become
overly promotional, creating an “episcopalian Shintoism” or, ancestor worship. But a
balanced appreciation of God “in the present” and God “in the future” requires an
understanding of God “in the past”; without understanding all three narratives, one
cannot grasp God timeless and transcendent.
So much for the lecture. What can the fabric and grounds, bricks and mortar tell
the communicant walking among God’s saints? Now entering its third century, Saint
John’s Episcopal at Hagerstown tends a storied past, one of colour and light; darkness
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and temptation. Our Christian narrative can be, admittedly and somewhat arbitrarily,
divided into several stages: first, the period in which the English version of the Book of
Common Prayer (1662) and its Anglo-American successors replaced the same written
in Mohwak (1715). This period spans roughly from 1742 to 1806. The narrative in this
period is informed by our founding families’ personal histories, stories which place the
Parish history in the context of the Protestant Reformation, the Enlightenment, and the
age of Republicanism marked by the creation of the United States and the French
Revolution.
A second stage of Saint John’s historical narrative begins with the naming of the
Parish (1806) and ends with the Civil War (1861-1865). In this period, Saint John’s
finds its place in the industrializing American republic, struggles with the sin of slavery,
and begins to say goodbye to the planter elites who founded our Parish while
welcoming the Industrial order which would govern Hagerstown through much of the
20th century. This is also the period in which Saint John’s Parish contends with High
and Low Church discussions over the liturgy, and which of those Episcopal traditions
shall provide both the clergy and the order of service for its communicants. This period
spans the years 1806 to 1872.
A third stage would begin with the recovery (1872) from Saint John’s Great Fire
and moves through the end of the Second World War. This period sees the City of
Hagerstown reach it’s economic zenith through the manufacturing sector, and Saint
John’s Church begins to understand its role in a competitive community of religious
denominations. For the congregation, it is also the beginning of a community
diversification, first by social classes and then in the fourth stage, by gender, race and
eventually, sexual orientation, which continued and intensified in the fourth stage.
The fourth stage begins with the end of the Second World War (1945) and
continues today (2012). The most recent days of this period are not, as of yet, “history”;
though its beginnings in the 1940s, 1950s and even the 1960s can be said to be, very
much, “history”. A few fourth-stage characteristics lend themselves to furtive
examination at this point: first, Saint John’s faced Hagerstown’s relative economic
decline during this period, marked by increased globalization and the marginalization of
Hagerstown through the elite’s response to that globalization; second, Episcopal
diversification provides, in the face of globalization, the human capital and energy –
primarily through the greater influence and participation of women – allowing Saint
John’s to match the declining economy, one for one, and arresting the spread of
decline; third, the tension between High and Low Church so evident in the 19th and early
20th centuries yields, in the 21st century, to a pretty exciting “Broad Church” consensus.
This is the Saint John’s we know, well enough.
In the beginning. Like the all-City parish of Old Saint Paul’s in Baltimore, most
of Washington County falls within one Saint John’s Parish, established pursuant to the
Vestry Act of 1798 passed by the General Assembly of the new State of Maryland, in
the tradition of the State providing for organized religion. The First Amendment’s bar
against establishing a State religion only applied to the federal Government until 1947,
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when the United States Supreme Court expanded it to require disestablishment in the
States, as well.
The Vestry Act in Maryland also provided for subdivision of Parishes into
additional parishes, or, maintaining the historic integrity of the initial legislative action
through the creation of “separate congregations” within the original Parish.1 Saint John’s
Parish of the lower Cumberland valley took the latter course, erecting additional
congregations to meet the needs of an ever-expanding Episcopal community. But the
majority of Washington County still falls within one parish. To the east of what would
become the named-Saint John’s Parish (1806) lay two more senior parishes in 1798, All
Saints Parish of Frederick City, and the venerable and gentry Saint Mark’s Parish of
Petersville in south Frederick County.2
But the Saint John’s Parish narrative did not begin in 1798 or
1806. Under the Proclamation of 1763, lands west of South
Mountain were reserved for the Crown’s indigenous subjects, the
Indian nations. Following the Treaty of Conestoga (1718), the
Iroquois were sovereign south to the Potomack river. So when
the first European-American settlers arrived in what is now the
lower Cumberland valley, it was the Mohawk Book of Common
Prayer (1715) which was the authorized version.
The future Saint John’s parish was at the margins of Iroquois life, a Six Nations’
borderland facing the Cherokee Nation to the south. The Warrior’s Trail — now
paralleled roughly by I-81 and Route 11 — was the mainstreet of the indigenous traffic
between the Great Fire of the Six Nations seated at Onondaga in Upstate New York,
and the Cherokee Empire centered on the Tellico Plains, of modern Tennessee. The
Book of Common Prayer (1715) would have been used more by warriors crossing the
lower Cumberland valley when they returned to Upstate New York, rather than used
along the Antietam, itself. And even as these native Americans were served by the
Anglican mission at Fort Hunter, west of Albany, New York, European setters abrogated
the Treaty line and crossed South Mountain from the east to settle the Antietam
watershed. Continued tenure by peoples was in question.
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  Rev. Charles McGinley, They Continued Steadfastly in the Apostles’ Teaching and Fellowship
(1986) at 3.	
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  Old Saint Mark’s, Petersville, extended over South Mountain at Crampton’s Gap and included
the portion of modern-day Washington County, below Fox’s Gap Road. This was the old
colonial road east in the days before John Hager surveyed and widened the lesser tract over the
mountains to the north, which became (Alternate) Maryland 44 through Boonsboro, Harmony
Hill, New Jerusalem (Funkstown), and into Elizaeth’s Town. The original Saint John’s on
Mulberry Street lay just off Hager’s track, as did the farm of Nathaniel Rochester, founder of
Rochester, New York and a St. John’s vestryman. In 1899, the Diocesan Convention would
create an “Antietam Parish” comprised of Saint Paul’s and Saint Marks, Lappans.
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Indeed, the King’s protection of the indigenous peoples was one reason for
American rebellion.3 As the settlers moved west, the Royal government at Annapolis
provided for the religious and social welfare needs of its citizens through the creation of
Anglican parishes. Prince Georges’ Parish, to the east of the Anacostia river,
administered communion all the way to the western frontier at Crampton’s Gap until
1742. In that year, All Saint’s Parish was erected at Frederick Towne. The Anglican
mission inherited by All Saint’s followed the River Road out of George Town (the
furthest one could travel inland by boat) on the Potomac river. Monocacy Chapel at
Beallsville was the frontier post of the Church.4 West of Crampton’s Gap (in what would
become Washington County), settlers beyond the colonial pale were organized into the
“Antietam Hundred,” a district of then-Frederick County. “Catoctin Hundred,” centered
on what would become Burkittsville, was heavily settled by Brethren congregations.
The French and Indian War’s (1754-1763) settlement made enforcement of the
Royal Proclamation Line difficult. More settlers moved into the Cumberland valley after
the French military threat was neutralized. These settlers carried with them the English
Book of Common Prayer (1662 ed.) They held the first communal Christian mass in a
cave south of Boonsboro, using “the Anglican rite.” In 1770, the General Assembly at
Annapolis created a new parish for the Antietam Hundred. 5 This “paper” Parish
remained on the statute books through the American Revolution (1774-1783) even as
All Saints’ Frederick continued to officially serve as the parish seat. The confused
nature of parish organization from 1770 through to 1806 may, in fact, be due to a rather
awkward situation on the frontier: by and large, Frederick Towne was patriot; Elizabeth’s
Town (renamed Hagerstown in 1816) remained loyal to the King. Remember,
independence was not assured until the Treaty of Ghent (1814) and the frontier was not
demilitarize until the Rush-Bagot Treaty (1817). In fact, in 1775 an agent of Lord
Dunmore – Royal Governor of Virginia – was captured in Elizabeth’s Towne with a bag
of money, payment to the Iroquois for raids on Virginian patriots in what is now West
Virginia and Ohio (Virginia’s territory ended at Lake Michigan during this period).
During this interregnum, the Book of Common Prayer was still in use in the
Antietam Hundred, the 1662 Edition being replaced by an American version in 1789.6
The Holy Eucharist, thus recorded, accordingly organized the faithful in the Antietam
watershed. Religious life was centered on “the Chapel in the Woods” or “Antietam
Chapel” near present day Saint James’ School. So in 1747, All Saints’ Frederick was
required by the General Assembly to administer two Chapels of ease west of South
Mountain between the Antietam and Conococheague creeks. Services were held on
the third Sunday of each month by the Rector of All Saints, riding circuit. The frontier
communion was not entirely dependent, however, upon All Saints. The Reverend
Bartholomew Booth, descendant of a bastard line of the Earls Delamere, took lands on
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The redemption of national independence was predicated perhaps, in part, on the sin of
coveting a neighbor’s goods. 	
  
4
McGinley at 5.
5
McGinley at 6.
6
One should not assume the 1789 Edition was in immediate use; when St. John’s installed the
new High Altar in 1899, it quoted the 1559 Edition.
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the Antietam and is listed by some authorities as a curate to All Saints Parish.7 It is
permissible to infer that the Reverend Allen of All Saints and the Reverend Booth of the
Antietam Hundred met with local Anglicans at the Chapel in the Woods on the third
Sunday of each month, beginning around 1776.8 Until 1785, Booth was the only known
Anglican priest resident in what is now Washington County.9
In 1770, the Anglicans in the Antietam Hundred were granted a parish by the
General Assembly; the records of “The Vestry of Washington County” commence on
April 21, 1787 when a number of residents professing “the Protestant religion of the
Episcopal Church” elected Vestrymen at the Elizabeth Town (as Hagerstown was then
called) courthouse. Shortly thereafter, the first church building in the city was
constructed between Locust and Mulberry Street on the southern edge of Elizabeth
Town, where John Hager’s road from Frederick entered the city. Nathaniel Rochester,
an early leader of Saint John’s and Hagerstown, farmed just before the church (the
property bordered the watershed behind the Food Lion on Wilson Boulevard). As Saint
Mark’s Reverend Charles McGinley has so aptly put, Saint John’s “ . . . has to be
considered the ‘mother church’ of Washington County. To this date, Saint John’s is still
officially ‘Saint John’s Parish.’
Prior to the establishment of other separate
congregations, all Episcopalians residing within those bounds . . .” were communicants
of Saint John’s Parish. The predecessors to the current Vestry of Saint John’s were
parish vestry, administering the church across the lower Cumberland valley.10
In 1806 the Diocese of Maryland named the Parish created by the General
Assembly in 1770, “Saint John’s Parish”. Saint John’s Parish included all of
Washington County except the portion of Pleasant Valley below Fox Gap Road in the
southeast corner of the County, which was administered from Shepard’s Town in
Virginia.

Over the ensuring years, separate congregations were organized
from the mother church at Hagerstown, forming
an Episcopal constellation of bright stars:
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See McGinley at 7.
8
McGinley at 8.
9
Identifying organized religious life by tracking resident priests is a bit dodgy; empowered with a
copy of the Book of Common Prayer, more than a few Anglicans would feel themselves to be off
and going, setting up their committees and using their committees to shape local, communal
life. Weekly communion was not the norm until after the Second World War. Much of parish life
was organized and executed by lay leaders.
10
McGinley at 10.
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 Saint John’s Church, Parish of the same, and
Congregation. By 1788, London-born commoner the Reverend
George Bower was officiating on Mulberry Street in downtown
Hagerstown, and would continue to do so until 1812. He would be
the great bridge between a life in Christ centered on Canterbury
and a life in Christ centered on Baltimore.
Other ministries
associated with Saint John’s Church include:


Saint John’s Missions, Williamsport & Funkstown (1832-1884).
This congregation met every other Sabbath, alternatively in the
morning and afternoon. There is evidence of Williamsport mission,
1884, as well.



Christ Church, Hagerstown (1847-1847, dissolved by the
Bishop of Maryland upon reconciliation). This congregation
formed upon schism rooted into certain Calvinist practices of the
Rector, Saint John’s Church, dividing the Hagerstown
communicants between High and Low Church traditions.



All Saints’ Chapel, North Hagerstown at North & Locust.



Saint Alban’s Mission, Halfway (1959 – 1971, terminated by the
Diocese). Beginning in the Halfway Fire House on Sherman
Avenue, this mission relocated to four (4) acres of land purchased
by Saint John’s Parish for mission work, near Williamsport. The
mission was in the Van Lear development, opposite Tammany
Manor, on Virginia Avenue just outside Williamsport. Eventually,
this Saint John’s initiative formed the first, and only, additional
parish within Saint John’s Parish, the Episcopal Covenant Parish
for Greater Hagerstown in 1968.

 Saint Paul’s Church and Congregation at Sharpsburg.
For thirty years, Saint John’s Church on Mulberry Street was the
only active physical church in the County, coordinating all Parish life
across the County, including mission work. Saint Andrew’s Parish,
churched at Shephard’s Town in the Diocese of Virginia, aided in
the ministry to Episcopalians in southeastern Washington County.
Gathering in 1818, this congregation of “. . . a number of Episcopalians residing
in St. John’s Parish” petitioned the Convention of the Diocese of Maryland (1819) to
form a separate congregation at Sharpsburg. They opened the first Sunday School in
Sharpsburg; the sanctuary was desecrated during the Civil War. Other ministries
associated with Saint Paul’s congregation include:
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Saint Paul’s Mission, Antietam Iron Works (1830, Inactive).



Saint Paul’s Mission, Boonsboro (1858, Inactive).



Saint Paul’s Mission, Harmony Hill (1858, Inactive).


Saint Thomas’ Church and Congregation at
Hancock. A decade later in 1829, the Emmanuel Church,
Cumberland, opened a mission to the west at Hancock, offering at
first a fortnightly, and then a weekly, service and Bible class during
the week itself.
The emerging congregation borrowed the
Methodist Church, and Saint Thomas’ congregation in Saint
John’s Parish was eventually accepted into the Diocese of
Maryland in 1835. The sanctuary was desecrated during the Civil
War.
 Saint Andrew’s Church and Congregation at Clear
Spring. The Diocese of Maryland Convention (1839) received,
and approved, a petition to form a congregation within Saint John’s
Parish at Clear Spring. The congregation did not meet in 1858 and
1859, reopened in 1860 for service on alternating Sundays. The
sanctuary was desecrated during the Civil War. Other ministries
associated with Saint Andrew’s include:


Saint Andrew’s Mission, Four Locks (1883, Inactive). Later
called the Saint John’s Parish Mission at Four Locks.



Saint Andrew’s Mission, Indian Springs (1883, Inactive).



Saint Andrew’s Mission, Blair’s Valley (1887, Inactive). This
mission met in Feidt’s School House, where Saint Andrew’s
ministered on alternative Sundays.



St. John’s Mission Church, Park Head (1887, Inactive). This
mission met in Feidt’s School House, where Saint Andrew’s
ministered on alternative Sundays.



The Mission of St. Luke, Williamsport (1912-1920, now
Inactive).

 Saint James’ Chapel and Congregation at Fountain
Rock, supporting the school of the same name founded at the
suggestion of the Rev. Theodore B. Lyman, Rector of Saint
John’s Hagerstown (1842).
The College of Saint James
educated to the doctoral level until the Civil War, suffered decline
during the hostilities, and recovered as a preparatory school in
1879. Other ministries associated with Saint James’ include:
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Saint James’ Mission at Williamsport (1843).


Saint Mark’s Church and Congregation at
Lappan’s. This congregation formed during the winter of 18481849 around three long-standing communicants of Saint John’s
Hagerstown and the Deacon of St. James. Colonel Frisby
Tilghman, landsman of the Rockland plantation, was a former
member of Saint John’s Vestry and a founder of St. Mark’s
congregation.
During the period 1843-1849, Saint John’s
congregation at Hagerstown split into what could be called high
Church and Low Church factions, resulting in the creation of
Christ Church, Hagerstown.
Christ Church served the worship needs of those rejecting Oxford Movement
liturgical practices (such as a divided placement of the altar, pulpit and lectern).11 It may
be that St. Mark’s was the compromise, providing a Low Church option outside the city
boundaries. In 1849, St. Mark’s was erected; it was formally accepted as a separate
congregation in 1850. The motion at the Diocesan Convention as made by Theodore
Benedict Lyman, Rector of Saint John’s Parish and the celebrant at Saint John’s
Church, Hagerstown.

Saint Luke’s Church and Congregation at
Brownsville.
This Washington County congregation is still
technically within St. Mark’s Parish, seated at Grace Episcopal
Church in Brunswick, Maryland. The sanctuary was built in 1857,
was desecrated during the Civil War, and restored in 1869 under
the leadership of the Rev. Henry Edwards, former Rector at Saint
John’s Church, Hagerstown.
Father Edwards served at Saint John’s through 1867, when his resignation was
accepted due to differences over the recent Civil War (1861-1865). Edwards was proUnion; the Vestry pro-Rebellion. It was Edwards who preached Emancipation and
offered a prayer in support of President Lincoln, as the Confederate General
Longstreet’s officers sat in the pews of Saint John’s during the occupation of
Hagerstown (1863) following the battle of Gettysburg. Other ministries associated with
Saint Luke’s include:


Saint Mark’s Mission, Boonsboro (1838, Inactive). A preceding
effort by the Rev. Richard H. Phillips to broaden St. Mark’s
jurisdiction north of Fox Gap Road.
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Canon David Trimble, History of St. John’s Church (1981) at 27-29.
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Saint Anne’s Church and Congregation at
Smithsburg. This congregation formed (1873) when the spouse of
a Saint John’s Church communicant — Ann Bishop — became too
ill to travel to downtown Hagerstown. So her children built “Ann’s
Chapel” of Saint John’s Parish, which developed into Saint Anne’s
congregation in 1897, name for the mother of the Blessed Virgin
Mary. Other ministries associated with Saint Anne’s include:


The Hermitage of Saint Anne’s is the newest Episcopal venture in
the region and just opened its doors in the converted old Rectory of
Saint Anne’s.


Saint Clement’s Church and Congregation at Indian
Springs (Inactive). Formed within Saint John’s Parish in 1899, Saint
Clement’s congregation met until 1971, serving the needs of the
Parish’s westernmost communicants. It’s Rector road circuit, serving
Saint Andrew’s congregation at Clear Spring and Saint Thomas’
congregation at Hancock.
Historical Miscellany
War of 1812. Though the current church was erected in 1872, the Saint John’s
Episcopal Church docent program uses tours of the sancutary to inform visitors
generally of the parish’s contribution to life in the lower Cumberland valley and beyond.
The cemetery maintained by the parish also covers the span of post-Revolutionary
history in Hagerstown and its predecessor, Elizabeth Town. In its relations with Saint
James Episcopal School south of Hagerstown, Saint John’s retains ties to its pre-war,
colonial past, as the first “Log Church” was located not far from the plantation upon
which the school is erected.
The July 7. 1807 Hagerstown congress in support of war with England was
heavily attended by members of Saint John’s Church. At the courthouse gathering were
vestrymen Nathaniel Rochester, Thomas Sprigg, Samuel Hughes, Jr., Col. William
Fitzhugh, Major Charles Carroll, Dr. Frisby Tilghman, and Col. Daniel Hughes. Dr.
Richard Pindle was the chair of the war caucus. When the Hagerstown Volunteer Rifle
Company was mustered ten days later, Saint John’s member John Ragan, Jr. was
elected Captain, and William B. Rochester was one of the two Lieutenants. Ragan
commanded a regiment at Blandensburg and a company at New Orleans. Rochester
deployed to the Canadian frontier.
Daniel Hughes served in the Eighth Maryland
Regiment. The Eighth, along with Col. Samuel Ringold’s regiment, composed General
Thomas Sprigg’s Brigade.
In addition to Sprigg, two other Saint John’s members
provided War of 1812 leadership: Otho Holland Williams, nephew to Washington’s staff
officer, commanded the American Blues and Frisby Tilghman commanded the
Washington County Hussars.
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When Congress voted for war, Saint John’s member Samuel Ringgold was the
sitting Congressman for Washington County. He then left Capitol Hill to muster with the
regiment of cavalry to be raised between Frederick and Washington Counties. With
Ringgold were fellow parishnors Lieut. Col. Frisby Tilghman and Otho H. Williams,
captain of the American Blues; when Tilghman was promoted, Edward Greene Williams
took his place of captain of the Washington Hussars. To General Ringgold went
command of Second Brigade of the Third Division. The western county forces were
deployed to Annapolis and Baltimore, as reports of Royal Navy operations increased.
At Bladensburg on Aug. 24, 1814, Colonel Ragan led his regiment along side Major
Otho Williams’ cavalry troop, which was under Colonel Tilghman’s regiment. Serving
with them was Captain Edward Greene Williams’ Washington Hussars. Colonel Ragan
was wounded and taken prisoner. A month later, Tilghman returned to North Point and
the defense of Baltimore.
So among the parish members fighting in the War of 1812, for instance, include
Edward Greene Williams, so of Revolutionary War General Otho Holland Williams,
Saint John’s vestry member and founder of Williamsport, Maryland. Edward Greene
Williams was baptized 1789 in the church Saint John’s maintained on Mulberry Street.
He was a captain of horse in the War of 1812 and twice represented Washington
County in the General Assembly. Representing St. John’s in the United States Navy
was Captain Jesse Duncan Elliott, hero of the battle of Lake Erie who later dueled with
his commanding officer, Commodore Perry.
Also in the congregation at Mulberry Street was the Colonel Thomas Hart family.
Though the Colonel left for Kentucky in 1794, his Elizabeth remained in Saint John’s
Parish until 1814 and married Dr. Richard Pindle, vestryman and partner with fellow
parish member, Dr. Frederick Dorsey. Mrs. Pindle’s brother, also baptized at Saint
John’s Church on Mulberry Street, was a War of 1812 veteran who fell at the massacre
on the Raisin River. The sister, Lucretia, also left for Kentucky and married the young
Henry Clay, future Speak of the House of Representatives and three time Presidential
candidate for the Whig Party. The Hart family farm was at Long Meadow, north of our
town. The Colonel sold it to Richard Ragan upon leaving for Kentucky. Ragan’s
descendant, Molly McGill Rosenberg, donated the altar and reredos in the current Saint
John’s Church.
Underground Railroad. Though the current church was erected in 1872, the
Saint John’s Episcopal Church docent program uses historical tours of the sanctuary to
inform visitors generally of the parish’s contribution to life in the lower Cumberland
valley and beyond. The cemetery maintained by the parish also covers the span of
post-Revolutionary history in Hagerstown and its predecessor, Elizabeth Town. In its
relations with Saint James Episcopal School south of Hagerstown, Saint John’s retains
ties to its pre-war, colonial past, as the first “Log Church” was located not far from the
plantation upon which the school is erected.
Saint John’s Church was, obviously, a primarily European-American institution. It
was “white,” mostly Anglo-Saxon, and to varying degrees, Protestant. The enslaved of
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the congregation sat in the raised balcony seating at the back and around the sides of
the old Jonathan Street church which burned in 1868. And some of the most important
Underground Railroad resources in Hagerstown were freed or free men who would not
have been welcomed at Saint John’s, even by the pro-Union members of the
congregation. If you were getting out of Virginia and going west, your best friend was
not a member of Saint John’s, but probably a free black teamster with a wagon, on his
way to Uniontown, Pennsylvania.12
On the question of slavery and the Underground Railroad, Saint John’s Parish
was theologically and socially fragmented during the 15 years leading up to the Civil
War. Saint John’s Parish – stretching from the South Mountain to Sideling Hill –
contained a diverse set of views regarding Anglican theology. Saint John’s fragmented
in 1848, splitting into “Low Church” (somewhat Presbyterian) and “High Church”
factions. For a brief span, a second Christ Church at Hagerstown was formed by the
Low Church faction, some members of which – including Mssrs. McGill and Tilghman –
would later join the founding families of Saint Mark’s Church at Lappans. Though the
record is inconclusive, members of the Low Church faction would, ten years later, be
foremost in Washington County’s pro-Southern faction.
The High Church faction was very active in Saint John’s organization and
management. They tended to prefer Rectors from the New York Theological Seminary
and less so, those from Virginia Theological. They were successful in selecting some
relatively High Church rectors during the 1850s, and the placement of Rector the
Reverend Henry Edwards just before the Civil War. It was Rector Harry who lionized
Abraham Lincoln the Empancipator from Saint John’s pulpit that Sunday morning when
General Longstreets’ occupying officers’ cadre were seated in Saint John’s pews.
Removed from the Rectorship by the Vestry, Harry fled to Saint Paul’s Church at
Sharpsburg and continued his enlighten ministry.
Saint John’s was the “home church” during this period for the Gerritt Smith
Family of Peterboro, New York, well. The Ascension Window in the North Nave was
given by the Hughes family in 1874 – including Mrs. Gerritt Smith – in memory of their
mother. Even after moving to New York, the family returned to Hagerstown and Saint
John’s periodically. They were resolute abolitionists, supporters of women’s rights, and
backers of the radical republican, John Brown. In this tradition would be drawn to Saint
Johns – after the war – Rear Admiral Donald McNeil Fairfax, scion of an old Virginia
family who held command in the United States Navy during the Civil War.
During the hostilities, Hagerstown was held hostage by Confederate General
McClausland during an occupation of the town. Saint John’s member James Roman
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Dixon, former U.S. Congressman during the late Mexican War and President,
Hagerstown Bank, was asked by the civic leaders to negotiate with McClausland and
save the town from the sacking that occurred in Chambersburg, Pennsylvania to the
north. The Dixon’s lived on the fashionable westside, on Washington Street, just below
what is now Saint John’s Church on Mt. Prospect. The parish church at the time was
just down the hill and around the corner from the Dixon home (near the present-day
Dagmar Hotel). Crippled with a spinal disease, the ailing Dixon told the Confederates
he would not be able to make City Hall, but he could meet them at the County
Courthouse. To McClausland’s demand for 1,500 sets of clothing, the banker balked,
stating that a town of 4,500 would not be able to secure 1,500 sets of clothing in three
hours. James Roman did, however, secure the ransom and the town was saved.
Saint John’s parish members and those elsewhere with ties to the parish, held
views indicative of American opinion’s spectrum on slavery. When the Rev. Philip
Schaff preached to a union meeting of both the Saint John’s Lutheran and Episcopal
congregations on Feb. 4, 1861 at Saint John’s Lutheran, the topic was Biblical support
for slavery. Both the preacher, and two prominent Saint John’s Episcopal members
present, expressed support for the theological tenet that slavery was supported by
Biblical text. Among these pro-slavery advocates within the Saint John’s Episcopal
Church were vestrymen Charles McGill and J.B. McKee.
Dr. Charles McGill, former Vestryman at Saint John’s Episcopal Church, was
imprisoned at Fort Warren in the Massachusetts Bay, for being a Southern sympathizer.
He returned to Hagerstown, served as a Confederate spy, and bundled up his family
and moved south with Lee’s army after Gettysburg, with Dr. Augustine Mason – who
would command the Confederate hospitals in Richmond (1863-1865). The McGill
daughters served as nurses, Molly McGill earning the nickname “the Florence
Nightingale of the Confederacy.” A crowd of 5,000 gathered to send the McGills off,
with sticks and clubs. His daughter, Molly McGill Rosenberg, donated the altar and
reredos in memory of her family. It was dedicated at Easter, 1900. After the war, Dr.
and Mrs. McGill settled in Richmond, Virginia. Their son, Dr. Charles McGill, Jr.
returned to the family’s homeplace at Catonsville, Maryland. Son James McGill had
served in Company C, 1st Maryland Cavalry, and moved to Pulaski, Virginia during the
Reconstruction. He married first a niece of General James B. Stuart; then Lucy Lee Hill,
the daughter of A.P. Hill and goddaughter to General Robert E. Lee.
So Saint John’s Parish was the spiritual home of those seeking to capture freed
slaves travelling the Underground Railroad, and prevent others – notably their own
slaves – from using it to travel just the few miles north to free territory. South of
Hagerstown lies “Rockland,” the country home of Saint John’s member Frisby Tilghman,
one of the largest slave holders in Washington County. This was the home of
Underground Railroad traveller James W. C. Pennington (c.1807-1870), minister,
abolitionist and author. He escaped from Rockland on October 28, 1827 and made his
way first to Littlestown, Pennsylvania and then to New York City. Pennington
chronicled his 1827 escape from Rockland in his autobiography, "The Fugitive
Blacksmith; or, Events in the History of James W.C. Pennington." The book is among a
slim set of accounts written by slaves, part of a popular 19th century nonfiction genre
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known as the slave narrative. This person enslaved by a member of Saint John’s
Church escaped directly from Rockland, did not stop in Hagerstown, and spent six days
on the run after which he found a Railroad station in Adams County, Pennsylvania. His
escape route was most likely up the Leitersburg Road to Waynesboro and over the
mountains.
West of Hagerstown, the Mason family settled the Clear Spring District – the
westernmost region of Saint John’s Episcopal Parish. The Masons and Barnes families
lived along the Warm Springs Path, a native American route incorporated into the
Underground Railway for passage from Hancock to Mercersburg, Pennsylvania. Their
circle included parish members Richard and John Barnes, owners of Montpelier. In
1800, the Barnes family were the largest slaveholders in Washington County with 89
enslaved people. Richard Barnes’s will of 1804 freed all of his enslaved people two
years after his death. These included famous African Methodist Episcopal minister,
Thomas Henry. Montpelier later passed to the Mason family, Judge John Thomas
Mason, Attorney General for the State of Maryland, being a member of Saint John’s
Episcopal Parish in the years prior to the creation of Saint Andrew’s Episcopal Church
at Clear Spring.
Then, south of Hagerstown in the southern most section of Washington County,
lived a member of the Saint John’s Parish in an area nominally assigned to Trinity
Episcopal Church at Shepherdstown, West Virginia. Henry Kyd Douglas, born and
raised at Ferry Hill Place on the bluffs overlooking the Potomac river, served on the
Hagerstown Academy faculty before the war. Serving with General Stonewall Jackson,
he was in command of a brigade when Lee surrendered at Appomattox Courthouse.
After the war, Douglas opened a law practice. He served as Judge of the circuit court
for Washington County and rose to the rank of adjutant general in the Maryland National
Guard. Below his family home at Ferry Hill, an underground railroad stop was built
about 1812 by John Blackford. This property included a ferry that crossed the Potomac
into what was then Virginia, not West Virginia. The ferry was operated by two enslaved
men, whom Blackford named “foremen of the ferry.” — Jupe and Ned. They kept the
records, purchased supplies and even hired free blacks for seasonal labor. The ferry
remained in operation until 1851.
Saint John’s Future Senior Warden Serves in the African Squadron. In the
south Nave of Saint John’s Church is a bronze plaque in memory of Rear Admiral
Donald McNeil Fairfax, USN (ret.). Given that a “church” is not merely a physical
structure, the history of a church is not merely what occurred within the building, but the
sum total of events informing the spirituality of its community. Admiral Fairfax’s
abolitionist service is, therefore, part of what made him a candidate for Vestry. It is
therefore part of the narrative history of Saint John’s Church and the parish of which it is
the mother seat. Under a West African moon on the evening of September 25, 1860,
USS Constellation — now a museum ship at the Inner Harbor — captured the slaving
ship Cora with 705 Africans imprisoned below.
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From 1859 to 1861, the Constellation served as flagship of the United States
Navy’s African Squadron, a fleet of eight vessels with orders to protect American
commerce and suppress the transatlantic slave trade. The Cora flew no flag. She
ignored Constellation’s warning shots. Constellation gave chase. The 431-ton barque
Cora raced along the coast, it’s captain looking for a chance to dart into open waters.
The Cora threw over hatches, spars, and boats to lighten her load but could not out-sail
the U.S. Navy warship. After firing several more shots, the slaver finally hove to and
was boarded. The boarding party, led by future Saint John’s Vestry member Lt. Donald
McNeil Fairfax, immediately discovered the slave deck and the human cargo within.

Saint John’s future Vestry member strikes a blow for liberty.
Seaman William Ambrose Leonard wrote, “The scene which here presented itself
to my eyes baffles description. It was a dreadful sight. They were all packed together
like so many sheep; Men, Woman, and Children entirely naked, and suffering from
hunger and thirst. They had nothing to eat or drink for over 30 hours. As soon as the
poor negroes were aware that we were friends to them, they commenced a shouting
and yelling like so many wild Indians. They were so overjoyed at being taken by us that
I thought they would tear us to peices [sic].”
The Cora’s captain John Lathman was brought to New York City to stand trial.
Imprisoned, he later escaped from prison during a furlough. Two other crew members
were charged with voluntary service aboard a slaver. Sentenced to ten months in prison
and fined $500 each. Cora was confiscated and auctioned only to be stopped once
again under suspicion as a slaver in March of 1861. Constellation stayed on station
until August of 1861, capturing one more slave ship, the brig Triton. After the Civil War
erupted, all naval vessels on foreign station were needed for service elsewhere. The
Lincoln Administration quietly granted the Royal Navy the right to search American
vessels suspected as slavers in 1862 and the US African Squadron was no more. While
Constellation was flagship of the US African Squadron, the squadron captured fourteen
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slave ships and freed almost four thousand Africans from a life of servitude in the
Americas. One hundred and fifty years ago 705 of those Africans were freed by
Constellation.
Sanctuary Sparks
So when you visit the sanctuary and congregation of Saint John’s Church at
Hagerstown, trace veins of history are never far from you. While the primary goal of a
sanctuary is to provide a unique and special place from which to communicate with
God, a church which simultaneously carries echoes of the Christian parish community
existing both in time, and through time, reinforces our Episcopal theological tenet
which sees God’s plan for us unfold in history. See if you can find the following
historical echoes at Saint John’s Church:
Miss Anne Dorsey Washington.
The
Crucifixion window donated by the Levin Stonebraker
family replaced a window to the glory of God and
memory of Anne Dorsey Washington (1853 -1875) of
Philadelphia, Pennsylvania. It is thought that the lost
Washington window was paired with the Palmer
Tennant window, on the west side of the North
Transept, and installed during the 1870s. Anne died at
age 22, two years after Saint John’s Church was rebuilt
on its present site following the fire of 1868. Anne may
have had a friend at Saint John’s who wished to
memorialize her.
It is not clear why she impacted someone so much at Saint John’s. Her death at
a young age may have touched someone deeply; she also may have lived or worked in
Hagerstown just after the American Civil War (1861-1865). Hagerstown on the road
between her mother’s family Chambersburg and her fathers’ family in Berryville,
Virginia. The window may have been donated by her grandmother’s family. Elizabeth
Sterritt Crawford Washington was from Chambersburg, Pennsylvania. Anne’s father,
Warner Fairfax Washington III (1823 – 1860), practiced law in Philadelphia, Harrisburg,
and Chambersburg. Her uncle, Captain Edward Crawford Washington (1819-1863),
felled leading his regiment of the 13th United States Volunteers, at the siege of
Vicksburg.
The Chambersburg Washingtons descended from Reade Macon Washington,
born at Audley Farm, Berryville, Virginia, in 1794. The son of Warner Fairfax
Washington II (1751-1859), Reade descended from Colonel John Washington of King’s
County, Virginia, uncle to President George Washington of Mount Vernon, Virginia.
George Washington’s father, Augustine (1694-1743), was the younger brother of
Colonel John. Both were sons of Lawrence Washington (1659–1698). Where is the
memory of Miss Anne’s window?
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Rear Admiral Donald McNeil Fairfax. Mentioned
above, Vestry member Fairfax occupies a permanent
place at Saint John’s. There is no art showing Noah and
his Ark in the Sanctuary or Congregation, but like Noah,
there have been Saint John’s communicants who heard
the sea’s call. Where is the memorial to Admiral
Donald McNeill Fairfax? Who was this special friend of
Saint John’s, the man who served as head of our Vestry?
Donald MacNeil Fairfax (March 10, 1818 – January 10,
1894) was an officer in the United States Navy during the
American Civil War (1861-1865). The son of George
William Fairfax and Isabella McNeill, he was grandson of
Ferdinando Fairfax, great-grandson of Bryan Fairfax, the
Eighth Lord Fairfax. Donald was born at the family seat
of Mount Eagle, Virginia. He entered the Navy as a
midshipman on August 12, 1837.
He was the only member of the family who took the Union side in the American
Civil War. Admiral Fairfax’s great grandfather was Bryan Fairfax lived at Belvoir, as a
young man, with his father Col. William Fairfax, business agent for his cousin, Thomas
Fairfax, 6th Lord Fairfax of Cameron. William's son, George William and Sally Fairfax
also lived there. They were neighbors of George Washington, who visited the Fairfax
family at Belvoir often; Lord Fairfax employed Washington to join a surveying team of
his western lands, in the valley of Virginia. North of the Potomac river, the valley of
Virginia is called “the Cumberland valley” and its largest city is Hagerstown, the seat of
Saint John’s Parish. Our mariner Admiral Donald Fairfax was given command of the
USS Nantucket, and sent to the South Atlantic Blockading Squadron.
Commanding the USS Nantucket, our Donald Fairfax participated in the attack
Charleston Harbor, April 7, 1863. Struck 51 times during the valiant assault on the port,
the single-turreted monitor was repaired and returned to Charleston to support Army
operations on Morris Island, engaging Fort Wagner 16, 17, 18, and 24 July. She
captured British steamer Jupiter at sea 15 September. She again challenged the
Charleston Harbor forts 14 May 1864 and thereafter remained on blockade duty through
the end of the American Civil War.
Dr. Charles Magill, MD. When the United States teetered on the brink of
division in 1861, Hagerstown surgeon and Saint John’s Vestryman Charles Magill spoke
at a public meeting in favor of allowing the South to go in peace. A mob of gathered at
his home and angry pro-Union citizens reported him to Federal authorities. On Sept. 30,
soldiers arrived the MacGill’s South Potomac Street home with orders signed by
Secretary of State William Seward. The Saint John’s Vestryman was to be arrested and
imprisoned at Fort McHenry. Mrs. Magill was ill; he told the soldiers as much and said
he would inform her that he was leaving.
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As he returned to the house, the soldiers grabbed him thinking he was going to
flee. He promptly shoved them down the steps. The Magill children then came to his
aid. His son, also of the Saint John’s congregation and a doctor — Charles G.W. Magill
— received a saber cut to the neck. His daughter — the elder sister of the future Mrs
Molly Magill Rosenberg — whipped the soldiers with a riding crop. The Federal
commander regained control and hustled both doctors away. Magill was considered a
Confederate spy. He spent nearly a year locked up at Fort Warren in Boston harbor.
Confederate General Hiram Granbury was his cellmate. When Granbury’s young wife
fell ill with ovarian cancer, Magill arranged for her to to be cared for by his family in
Hagerstown.
Magill was released in late 1862 and returned to South Potomac Street. When
the Confederate Army retreated south after the Gettysburg defeat, the Magills – scions
of Scottish nobility and cradle Episopalians – evacuated with the invading army. Molly
sisters married Confederate officers; Molly married a railroad engineer who eventual
became President of the Santa Fe Railroad. Where is Saint John’s cross celebrating
the life of Dr. Magill?
Colonel William Preston Lane, Senior.
Saint John’s communicant Colonel William
Preston Lane Sr. (1851-1938), father of the future
attorney general and governor of the State of
Maryland, commanded the first Maryland
Regiment in the Spanish-American War. Lane
came from a family with a strong military tradition.
All four of his sons serve as officers in World War
I. The family came to be known as the "Fighting
Lanes." He had served earlier in the Maryland
National Guard, under Henry Kyd Douglas, and
was one of the original seven directors of the
Washington County Historical Society.
After graduating from Princeton University, Lane continued his legal studies
under Henry H. Keedy and was admitted to the bar. His interests soon expanded and
he became manager for the Hagerstown Steam Engine Co. and then served as
postmaster for Hagerstown from 1887 to 1892. At that time, he began a career in
banking with the firm later to be known as Eavey, Lane & Co. Bank. He and his wife,
Virginia Cartwright Lane, were directly involved in many community pursuits throughout
their lifetimes, including service to Washington County Hospital, and he as a trustee and
a charter member of the Hagerstown Rotary Club. He instilled a sense of responsibility
in his offspring and was followed by his son and namesake with dedication to the
mission of the historical society. His son, Governor William Preston Lane Jr., was on the
board for more than 25 years and helped to shepherd the preservation and restoration
of the Jonathan Hager House.
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At the Washington County Historical Society at the Miller House, there are
artifacts from the life of the Colonel, including an original bank note from his bank,
Eavey, Lane & Co., and a quirky 1916 photo of him and fellow Hagerstown Rotary Club
members at a theme party, in which they are all wearing sombreros and neckerchiefs.
Where is Saint John’s window celebrating the Colonel?
Congressman William Devereux Byron II. Saint John’s communicant William
Devereux Byron, II (May 15, 1895 – February 27, 1941), a Democrat, was a U.S.
Congressman who represented the 6th congressional district of Maryland from January
3, 1939 to February 27, 1941. After his death in an airplane crash in Georgia on
February 27, 1941, his widow and co-communicant, Katharine Byron, a granddaughter
of U.S. Senator and Saint John’s Vestryman Louis E. McComas, was elected in a 1941
special election to complete his term of office.
Born in Danville, Virginia, he moved with his parents to Williamsport, Maryland in
1900 where he attended the public schools, Phillips Exeter Academy, Exeter, New
Hampshire and Pratt Institute, Brooklyn, New York. Following his service in the aviation
corps during World War I, where he was commissioned a first lieutenant he entered the
family leather manufacturing business in 1919. He served in the Maryland Senate from
1930 to 1934 and as mayor of Williamsport from 1926 to -1930 as had his grandfather
for whom he was named. In 1940 Byron was challenged by baseball legend, Hall of
Famer, and Montgomery County Commissioner Walter Johnson. Byron would narrowly
prevail, by a total of 60,037 (53%) to 52,258 (47%), thanks in large part to the power of
incumbency and FDR's coat tails.
On February 26, 1941, Congressman Byron boarded Eastern Air Lines Flight 21
at Washington. On its approach to Atlanta's Chandler Field, the Douglas DC-3 crashed,
killing 9 of the 16 persons on board, including Byron. Eddie Rickenbacker, flying ace
and President of Eastern, survived with serious injuries. Byron was interred in Riverview
Cemetery in Williamsport, Maryland. His son Goodloe Byron was also a representative
from the Maryland 6th congressional district, and also died in office. Both Byron
spouses succeeded their husbands as Members of Congress. Where is bronze
plaque celebrating the life of Congressman Byron?
“Saints John, Paul, Thomas, Andrew, James, Mark, Luke, Anne and Clement,
pray with us as we remember the ministry of those who
walked with Christ in the Cumberland valley, before us,
and place their evangelism foremost in our minds as we entertain
our own ministry across Saint John’s Parish.”
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