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Introduction  3

 Eternal life is set forth as the end of faith which one should 
piously await, § 1. The usefulness and necessity of this 
doctrine is commended, § 2.

Chapter I: On the nomenclature of eternal life. 5

 The force of the terms “eternal life” and “heaven” is explained, 
§ 3. That the terms “eternal life” and “heaven” are used in a 
fourfold sense is taught, § 6. The synonyms are listed, § 11.

Chapter II: On whether there is an eternal life. 22

 That there is eternal life is affirmed from Scripture, § 14;  
from examples, § 19; from rational arguments, § 20; from 
types and parables, § 22; and from the creeds of the church, 
§ 28. The antithesis of those who completely deny eternal life 
is considered, § 29, along with that of the Photinians, who say 
that the godly in the Old Testament were not promised eternal 
life, § 30. The question is added as to whether one can know 
through nature that there is eternal life, § 33.

Chapter III: On what eternal life is. 64

 Eternal blessedness is described generally, § 34, and  
specific consideration is given to heaven and the where  
of the blessed, § 35.

Chapter IV: On the efficient cause of eternal life. 67

 The close connection between justification and blessedness  
is expounded, § 37. The cause of eternal life is ascribed 
principally to the grace of God, § 38; meritoriously to Christ’s 
obedience, § 42; and instrumentally to faith in Christ, § 45.

Chapter V: On the material and form of eternal life. 89

 The form of eternal life is explained generally, though a 
precise understanding of the great happiness of eternal life  
is taught to be incomprehensible and inexpressible, § 48.  
The distinct quantity or manifold variety of the goods of 
eternal life is described specifically, § 54.

 The privative goods are listed: that the blessed will not have 
sin, § 55; the causes of sin, § 56; the punishments of sin, § 57. 
This is confirmed by the statements of the ancients, § 58.



 The positive goods are internal and external. Internally, to the 
whole composite person belong the beatific vision of God, § 59; 
the inexpressible joy and exultation of the blessed, § 64; the 
glorifying of God, § 67; and the perfect restoration of the 
divine image, § 70. To the soul belong the perfect knowledge  
of God, § 73; perfect sanctity of the will, § 75, and that of the 
affections, along with their conformity with right reason, § 78. 
To the body will belong certain qualities in general, § 80. 
Specifically they are spiritualness, § 84; immortality and 
incorruptibility, § 86; impassibility, § 89; brightness, § 91; 
strength and health, § 93; beauty, § 94; agility, § 96;  
subtlety, § 98; illocality, § 100; invisibility, § 101; 
and impalpability, § 102.

 Externally, there is the sweetest fellowship with God and 
Christ, with the angels, and with all the blessed, § 103.  
There is also the most beautiful dwelling place, § 106. The 
universality of the goods of eternal life is proven, § 108.

 The continuous quantity of the joys of eternal life is explained, 
§ 109. The Scholastics’ question whether blessedness is eternal 
intrinsically or extrinsically is discussed, § 114. The quality of 
the goods of eternal life is pointed out briefly, § 115.

 It is asked generally: whether that blessedness is a disposition 
or an actuality, § 116; in what way God is the blessedness of 
man, § 117; whether blessedness is accidental to man, § 118; 
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will, § 119; whether there will be degrees of glory in eternal 
life, § 120.
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of glory to see God, § 145.
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language, § 146.

 It is asked specifically about the good things to come, first, of 
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blessed, § 149. Second, of bodies, generally, § 150; and 
specifically: about brightness, § 151; about impassibility, § 152; 
about agility, § 153; about subtlety, § 154; externally, whether 
the bodies of the blessed put on clothes, § 155.
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Mohammed, § 157; the Chiliasts, Origen, Methodius, the 
Pepuzians, the Eternals, the Pelagians, the Jovinians, the 
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Luther and other teachers of our church, § 165.
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the glory and blessedness of the godly, § 166.
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General Editor’s Introduction

This volume contains the commonplace On Eternal Life, originally published in 1622 
in the ninth volume of Johann Gerhard’s Theological Commonplaces. (This volume also 
includes the commonplaces On the Last Judgment, On the End of the World, and On Hell, or 
Eternal Death.)1 This commonplace, the final part of Gerhard’s eschatology, can be traced 
to his participation in formal disputations. Beginning on February 5, 1607, Gerhard held 
monthly disputations in Coburg on theological topics, and in advance of each disputa-
tion, the list of theses was printed. On December 3, 1610, Gerhard held a disputation 
on the “four last things of man.”2 In Gerhard’s Succinct and Select Aphorisms (1611), the 
“four last things of man” include death, resurrection, judgment, and then either hell or 
heaven.3 On August 17, 1616, Gerhard again held a disputation on eschatology,4 and 
then on November 9 of the same year he presided at a disputation against the apocalyptic 
prophecies of various fanatics.5 Later, after the publication of his eschatology common-
places, Gerhard presided at disputations on their contents.6

1 Johann Gerhard, Locorum Theologicorum . . . Tomus Nonus & ultimus: In quo continentur haec 
Capita: 31. De extremo Judicio. 32. De Consummatione seculi. 33. De Inferno seu Morte aeterna. 
34. De Vita aeterna (Jena: Steinmann, 1622).

2 Disputatio Theologica De Quatuor Hominis Novissimis (4 leaves).

3  Johann Gerhard, Aphorismi Succincti Et Selecti, In Viginti Tribus Capitibus, totius Theologiae 
nucleum continentes: Ad Usum Disputationum Scholasticarum Accommodati & conscripti 
(Jena: Tobias Steinmann, 1611; repr., [Jena]: typis Joh. Jacobi Bauhöferi, [1663]), 209–15; 
cf. Gerhard, Succinct and Select Theological Aphorisms in Twenty-Three Chapters Containing the 
Core of All Theology, trans. Paul A. Rydecki (Malone, TX: Repristination, 2018), 197–202. In 
the Aphorisms, the end of the world was not discussed at length. It is in Theses 14–16, and 
he says it precedes the resurrection (Gerhard, Succinct, 198; Aphorismi, 210–11), whereas in 
the Theological Commonplaces it follows after death, resurrection, and the last judgment (On 
Death, Part One, Commonplace XXIX/1, §§ 7–14, especially §§ 11–12). In the Aphorisms, hell 
is discussed in Theses 43–61. Here it is discussed at the end of the chapter on eschatology 
(Gerhard, Succinct, 201–2; Aphorismi, 213–15).

4 De Novissimis (16 leaves).

5 Divina Auxiliante Gratia Disputatio II. Novis Quibusdam Fanaticis opposita Considerationem 
quorundam vaticiniorum Apocalypticorum continens (14 leaves).

6 Disputatio Theologica tradens σωματοποίησιν Articulorum De Morte Et Mortuorum Resurrectione. 
Ex Tom. VIII. Loc. Theol. Johannis Gerhardi . . . in inclyta Academia Jenensi Die 27. Octobr. publicae 
disquisitioni subjecta Respondente Friderico Lubbern Hildesheim. Sax. (Jena: Steinmann, 1621), 
16 leaves; Disputatio Theologica Continens . . . Articulorum De Extremo Judicio, Consummatione 
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Blessedness

The main characteristic of eternal life, according to Gerhard, is “blessedness” (beatitudo). 
Repeatedly the words beatus and beatitudo occur in this commonplace. This presents dif-
ficulties for an English translation because the English word “blessed” is used commonly 
to translate two different Latin words: beatus and benedictus.7 In English, “blessed” nearly 
always connotes benedictus, “having received a blessing.”8 And a “blessing,” in turn, 
is a powerful, good word, a good speaking that brings about a good effect.9 Benedictus 
in classical Latin is simply the perfect passive participle of benedico, “to speak well of 
someone.”10 Christian Latin writers used the word with its biblical meanings: “to bless 
or praise God” or “to bless or consecrate human beings or things.”11 But this is not the 
meaning of beatus. The adjective beatus and its corresponding noun, beatitudo, have to do 
with happiness, joy, or bliss. The beati are those who have the religious joy that comes 
from partaking in the salvation of the kingdom of God. They have eternal, supernal, 
overabundant joy in God’s presence.12

Seculi, Inferno Et Vita Aeterna. Ex Tom. IX. Loc. Theolog. Johannis Gerhardi . . . In inclyta 
Academia Jenensi die [lacuna?] Jan. publicae disquisitioni subjecta Respondente Johanne 
Burchardo Hafniensi Dano (Jena: Steinmann, 1622), fols. A2–D3 in 8o. Regarding events of 
Gerhard’s life leading up to 1622, see the introduction by Benjamin T. G. Mayes to On the 
End of the World and on Hell, Commonplaces XXXII–XXXIII (St. Louis: Concordia Publishing 
House, 2021), x.

 7 The same holds true for the Greek and Hebrew equivalents of these words. Beatus is the 
translation for μακάριος (Matt. 5:3) and ַאְׁשֵרי (Ps. 1:1) while benedictus is the translation for 
εὐλογημένος (Matt. 23:39), εὐλογητός (Luke 1:68), and ָּברּוְך (Ps. 28:6). See Robert Weber, 
Roger Gryson, and Bonifatius Fischer, eds., Biblia sacra iuxta Vulgatam versionem, Editionem 
quintam emendatam retractatam (Stuttgart: Deutsche Bibelgesellschaft, 2007). Many English 
translations, such as the KJV, use the word “blessed” in each of these places, thus erasing the 
distinction between the underlying words.

 8 Cf. William Little, H. W. Fowler, and Jessie Coulson, The Shorter Oxford English Dictionary on 
Historical Principles, ed. C. T. Onions, 3rd ed. (Oxford: Clarendon Press, 1955), s.v. “Blessed, 
blest.”

 9 For the biblical meaning and usage, see Ludwig Köhler and Walter Baumgartner, The Hebrew 
and Aramaic Lexicon of the Old Testament [HALOT] (Leiden: Brill, 1994), s.v. ברך II piel 1, 2, 
and 3; Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament 
and Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 
s.v. εὐλογέω 1, 2, and 3; Johannes P. Louw and Eugene A. Nida, Greek-English Lexicon of the 
New Testament: Based on Semantic Domains (New York: United Bible Societies, 1988), 33.470 
εὐλογέω; εὐλογία,ας; κατευλογέω.

10 P. G. W. Glare, ed., Oxford Latin Dictionary (Oxford: Clarendon Press, 1982), s.v. “benedico” 1 
and 2.

11 Cf. Charlton Thomas Lewis and Charles Short, eds., A Latin Dictionary, Founded on Andrews’ 
Ed. of Freund’s Latin Dictionary (Oxford: Clarendon Press, 1962), s.v. “benedico” II.A.

12 See especially Hauck, “μακάριος D. Die Wortgruppe im NT,” in Theologisches Wörterbuch zum 
Neuen Testament, ed. Gerhard Kittel (Stuttgart: W. Kohlhammer, 1942), 4:369–70. Agreeing 
with this are: HALOT, s.v. ַאְׁשֵרי; Louw and Nida, Greek-English Lexicon of the New Testament, 
25.119 μακάριος; Walter Bauer, Griechisch-Deutsches Wörterbuch zu den Schriften des Neuen 
Testaments und der übrigen urchristlichen Literatur, 5th ed. (Berlin: Alfred Töpelmann, 
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Usually “blessed” translates beatus in this volume. It means “in bliss, having beati-
tude, having supernal, supreme happiness in God.” This is nearly always the case when 
Gerhard discusses the condition of the “blessed” people in eternal life. On the other 
hand, when he describes the blessing and promise given to the Old Testament patriarchs, 
the underlying Latin word is benedictus.13 We have been unable to use distinct English 
words for benedictus and beatus. One could perhaps reserve “blessed” for benedictus 
and use “in bliss” or “blissful” for beatus, but we have not done so, since long English 
usage speaks of “blessedness” for beatitudo and “blessed” for beatus (e.g., the Beatitudes, 
Matt. 5:3–12). The reader should, however, keep the distinction of meanings in mind. 
When Gerhard speaks of the blessedness of eternal life and of the believing saints in 
heaven, he is speaking of their joy, bliss, and supreme God-given happiness (beatitudo). 
In his vocabulary, benedictio is not usually used in this way. Rather, the latter term, just 
as it used in the Bible, means a powerful good word from God, which may have worldly 
benefits (such as fertility) in addition to eternal benefits.

Editions of the Theological Commonplaces

There are four main editions of Gerhard’s Theological Commonplaces: the Jena edition of 
1610 (the edition printed during Gerhard’s lifetime), the Frankfurt/Hamburg edition of 
1657 (edited by Johann Ernst Gerhard, the author’s son), the Tübingen edition of 1762 
(edited by Johann Friedrich Cotta), and the Berlin/Leipzig edition of 1863 (edited by 
Edward Preuss). Dr. Richard Dinda made his translation from the Preuss edition, and 
we have edited the text with an eye not only on Preuss but also on the Cotta edition, 
which was employed to correct the many typographical errors of Preuss’s edition (some 
of which were carried forward from the Frankfurt/Hamburg edition). At the top of each 
page of the Concordia edition, references are given to both the Cotta and Preuss editions. 
Thus “C3:44” means “Cotta edition, volume 3, page 44,” and “P1:143” means “Preuss 
edition, volume 1, page 143.”

In the preface to his edition, Preuss said that he was reprinting the Jena edition 
of 1610. However, instead of including the original Commonplaces I–VII of the Jena 
edition, Preuss substituted the four commonplaces he found at the beginning of the 
Frankfurt/Hamburg edition. These were published in 1625, after Gerhard had finished 
his Theological Commonplaces, with the title “Exegesis, or a more copious explanation 
of certain articles of the Christian religion.” They were not meant to be a substitute for 
the 1610 Commonplaces I–VII but were intended as a supplement. It is these “Exegesis” 
Commonplaces that Preuss included, and it is the same that we have previously presented 
to our readers in the volumes covering Exegesis I–IV. These “Exegesis” Commonplaces 

1958), s.v. μακάριος; cf. Glare, Oxford Latin Dictionary, s.v. “beatus” 2.b; Lewis and Short, 
Latin Dictionary, s.v. “beo” II.A. Some English dictionaries, however, suffer from the English 
confusion that results from using “blessed” for both beatus and benedictus and their biblical 
equivalents: Danker and Bauer, Greek-English Lexicon, s.v. μακαρισμός; Ronald Edward 
Latham, Dictionary of Medieval Latin from British Sources (London: Oxford University Press, 
1975), s.v. “beare.”

13 E.g., below, § 14, the discussion of Gen. 12:3.
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have been included with printings of Gerhard’s Theological Commonplaces since the 
Frankfurt/Hamburg edition; therefore they do belong in this series.

The enumeration of the commonplaces has also presented difficulties. Both Preuss 
and Cotta presented different numbering systems than the seventeenth-century editions 
of the Theological Commonplaces. We have decided to follow the original enumeration as 
found in the Jena and Frankfurt/Hamburg editions. A comparison chart is included on 
p. xiv.

In the Concordia edition, we refer to the commonplaces included both in the 
original Jena edition and in Preuss’s edition as, for example, “Commonplace XI.” We 
refer to the “Exegesis” Commonplaces included in Preuss’s edition as “1625 Exegesis, 
Commonplace II.” And we refer to the original Commonplaces I–VII, which were not 
included in Preuss’s edition, as “1610 Commonplace V.” In the indices, reference is given 
first to the commonplace number, then to the section number. For example: “E3.34” 
means “1625 Exegesis, Commonplace III, § 34.” And “8.55” means “1610 Commonplace 
VIII, § 55.” This manner of indexing will allow the reader to refer to any edition of the 
Theological Commonplaces from the seventeenth century to the present.

Preuss’s edition and this Concordia edition occasionally surround sections of 
text with double asterisks (**). These sections are Gerhard’s marginal notes on his 
Theological Commonplaces that his son included in the Frankfurt/Hamburg edition.

This Volume

Gerhard often gives enumerated lists in the Theological Commonplaces. Often sublists are 
embedded within these lists, and since Gerhard uses Arabic numerals for all the lists, the 
enumeration becomes confusing. Gerhard’s eighteenth-century editor, Johann Friedrich 
Cotta, tried to clarify the nesting of lists by sometimes using Roman numerals or letters. 
Our edition has generally followed Cotta’s enumeration, but at times even Cotta’s enu-
meration is confusing. Rather than adding to the confusion, we have often let Cotta’s 
numbering stand.

Preuss’s edition lists the six commonplaces on the last things as “treatises.” At the 
top margin of volumes 8–9 in that edition, a commonplace number is only given for the 
first commonplace, On Death. After that, the other last things are listed as the “second 
treatise” through to the “sixth treatise.”14 Nevertheless, on the half-title page of the 
Preuss edition, the commonplace numbers are given. This manner of treating the “last 
things” content goes back to the original Jena edition, where commonplace numbers 
were listed on the title page, but within the volume the commonplaces after On Death 

14 Ioannis Gerhard Loci Theologici . . . Tomus Octavus (Berolini: Gust. Schlawitz, 1870); Ioannis 
Gerhard Loci Theologici . . . Tomus Nonus (Lipsiae: J. C. Hinrichs, 1875). These are the last two 
volumes of the edition begun by Edward Preuss, though Preuss is not listed as editor for these 
volumes.
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were labeled as the second through sixth treatises.15 For the sake of clarity, we follow the 
reference system as listed on the title pages of the original Jena edition.16

The publication of Gerhard’s Theological Commonplaces could not happen without 
the cooperation of a skilled and dedicated team. Joshua J. Hayes took on the main 
labor of editing, assisted in this volume by Heath R. Curtis and me. Richard J. Dinda 
(† 2017), the original translator, and Paul T. McCain († 2020), Concordia Publishing 
House interim president (2002–2006) and publisher (2006–2020), are remembered 
with Christian piety for helping to make this project come about in the first place. Dawn 
Mirly Weinstock has served as production editor for the series from the beginning. 
Many other colleagues, both within and outside of Concordia Publishing House, have 
given their advice and support. For all of these people, the Christian readership and I 
give thanks to God.

To God alone, whom we confidently hope to see face-to-face in eternal life—the 
Father, Son, and Holy Spirit—be all glory, now and forever.

Benjamin T. G. Mayes 

15 For the Jena ed., see above, p. ix n. 1.

16 See below, p. xiv.
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Chapter II: Concerning Its Existence,  
or Whether There Is an Eternal Life

The affirmative is proven, first, from passages of Scripture.

§ 14. From nomenclature we proceed to factual material, where the first question 
is: Is there an eternal life? The affirmative is proven (I) from clear statements of Scripture 
occurring in great numbers in the Old and New Testaments. Augustine gathers many of 
these (Contra Faust. Manich., bk. 19, ch. 80).

First, from the Old Testament. First, from Moses.

Statements may be sought from the (A) Old Testament, (1) from Moses. Gen. 2:7: 
“God breathed the breath of life into the face of the man whom He had created”; that is, 
He breathed into him a rational, immortal soul. And thus God created man not only for 
this physical life which would end at a definite time but also for a heavenly and eternal 
life. This is also concluded from the added threat (v. 17): “On the day that you eat of this 
tree, you will die in death”; that is, you will become subject to death and be deprived 
of eternal life. You see, if God had not created man for eternal life, He would not have 
arranged the punishment of eternal death for transgression. The same conclusion is 
drawn from the creation of man in the image of God (Gen. 1:27), seeing as part of this 
[image] is the blessed immortality to which a man would have been translated after com-
pleting the course of his natural life without the intervention of death (Wisdom 2:23). Yet 
even though man had turned away from God through disobedience and had cut himself 
off completely from the hope of eternal life, out of His limitless mercy God again raised 
him to the hope of eternal life because of the promised Seed of the woman (Gen. 3:15): 
“The woman’s Seed will bruise the serpent’s head”; that is, He will destroy the kingdom of 
Satan, take away death, bring back perfect righteousness and eternal life. It was through 
and because of sin that our first parents had fallen into eternal death, fallen out of the 
blessed immortality for which they had been created. Therefore surely they will again be 
lifted up by the promise of the restoration of eternal life in and through Christ. (Cf. On 
the Resurrection [Commonplace XXX], § 6.)

In Gen. 4:7, God says to Cain: “If you do well, will there not be an exaltation,” that 
is, “a pardoning?” The Targum Hierosolymitanum has translated this: “If you correct your 
works in this age, you will be pardoned and forgiven in the age to come.” It also adds 
that Abel argued with Cain about the life to come, among other things, and that Abel 
affirmed it while Cain stubbornly denied it. Indeed, the outcome itself bears witness that 
the promise given to the godly about the grace of God and the repayment of those who do 
good must not be understood only and especially as a reference to temporal compensa-
tion because a little later Cain killed his brother, but “Abel’s blood cries out to heaven” 
[v. 10]. That is, his soul, carried up as it was to heavenly glory, seeks revenge, and in its 
own time his body will be raised up to life, etc.
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Gen. 12:3: “In you,” that is, in your Seed, in the promised Messiah to be born of 
your seed, “all families will be blessed.” This promise is repeated in Gen. 18:18; 22:18; 
26:4; 28:14; and Ps. 72:17. It also includes the restoration of eternal life, which was lost 
through the fall (Gal. 3:14). This blessing is set against the curse through which man 
became subject to temporal and eternal death, and for this reason the apostle explains the 
blessing which Christ obtained for us: “God has blessed us with every spiritual blessing in 
the heavenly places [ἐν τοῖς ἐπουρανίοις]” (Eph. 1:3). In the publication of this promise, 
the patriarch Jacob saw a ladder going up from earth into heaven (Gen. 28:12) so that he 
understood that a return to heaven has been prepared for us through Christ. In Gen. 15:1 
the Lord says to Abraham: “I shall be your very great reward.” (This will happen not only 
in this life but also and especially in the life to come, 1 Tim. 4:8. For this promise can be 
understood both causally, that God is going to give Abraham a very great reward, and 
formally, that God Himself is going to be his reward through the blessed sight of Himself, 
because God will be “all in all,” 1 Cor. 15:28. Therefore the meaning is this: I, who am 
God, the greatest and infinite good, the inexhaustible sea of all goods, I shall be your 
reward, your compensation, and your blessedness. You have despised the earthly goods 
which the king of Sodom offered; I Myself shall be your eternal reward.)

In Gen. 49:18 Jacob, when near death, says, “O Lord, I wait for Your salvation.” 
(This was not temporary or transitory salvation, for he said, Gen. 48:21: “Behold, I am 
dying.” Rather, this was eternal salvation which he waited for and firmly believed was 
going to be given to him because of the promised Messiah. Cf. the Chaldaic paraphrase 
of that passage.)

Exod. 3:6: “I am the God of Abraham, the God of Isaac, and the God of Jacob.” 
(From this Christ concludes that Abraham, Isaac, and Jacob still live after death and that 
their bodies are going to be raised again to eternal life because “God is not the God of 
the dead but the God of the living,” Matt. 22:32; Mark 12:26; Luke 20:37. Cf. On Death 
[Commonplace XXIX], § 145.)

Lev. 18:5: “Guard My laws and My judgments; doing so, a man will live.” All the 
promises of the Law, which promise life and salvation to those who are perfectly obedi-
ent to the Law, apply here (Exod. 20:6; Deut. 4:1; 5:33; 30:15 and 19; Ezek. 20:5, 13, 21; 
etc.) because the Law promises not only the goods of this life but also life and rewards 
to those who fulfill it perfectly. In Luke 10:25 a lawyer asks: “What shall I do to inherit 
eternal life?” Christ answers him: “What is written in the Law? How do you read?” 
[v. 26]. After the lawyer had recited a summary of the Law regarding loving God and 
one’s neighbor, Christ adds: “You have answered correctly. Do this, and you will live” 
(v. 28). Therefore surely the promise added to the Law must be understood as a reference 
not only to the rewards of this life but also to eternal life. Rom. 2:13: “The doers of the 
Law will be justified”; that is, they will obtain righteousness and eternal life. Rom. 7:10: 
“The very commandment that promised me life,” the receiving of a blessed and eternal 
life, “proved to be death for me.” Rom. 10:5; Gal. 3:12: “The righteousness of the Law is 
this: that those who do these things will live in them.” For this reason the words of the 
Law are called “living oracles” (Acts 7:[38]) because, though no one is perfectly obedient 
to the Law in the weakness of this life and thus the promises of the Law become useless 
to us (Rom. 8:4), yet this is not the fault of the Law but our fault. The apostle considers 
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this when he says that “no law has been given which can give life” or “which can provide 
eternal life” (Gal. 3:21). Yet nothing is lost from those promises of the Law because of 
this, considered absolutely and in themselves, such that they should not be judged to 
offer eternal life to those who obey it. It is for this reason that the apostle speaks carefully: 
“If a law that could give life had been given,” then truly righteousness and consequently 
eternal life would also be from the Law.

Second, from Job and the Psalms.

§ 15. (2) Job 19:26: “I shall see God in my flesh.” Ps. 1:1: “Blessed is the man who 
walks not in the counsel of the ungodly.” The rest of the statements that speak about 
blessedness also pertain here. Ps. 2:[12]: “Blessed are all who trust in the Messiah.” 
Ps. 32:1: “Blessed are those whose iniquities are forgiven.” Ps. 33:12: “Blessed is that 
nation whose God is the Lord.” Ps. 34:[8]: “Blessed is the man who hopes in the Lord.” 
Ps. 41:1: “Blessed is the man who considers the needy”; etc. More of the same occur 
throughout the Psalms.

From the following [arguments] it is concluded that these refer to the blessedness 
promised to the godly not only in this life but also in the life to come.

(1) From the wording, for in the Hebrew this is plural: “the blessednesses of that 
man.” That is, this man will be filled with every kind of blessedness; he will be the most 
blessed. However, this befits only heavenly and eternal blessedness.

(2) From the lot of the godly in this world, because the pious in this life are subject 
to the cross more than are the rest while, on the contrary, the wicked flourish in this 
world. Ps. 144:15: “They have said, ‘Blessed is the people who have these things: blessed 
is the people whose God is the Lord.’ ”

(3) From the promises of both the Law and the Gospel which have been made to 
the godly and to those who believe in the Messiah, for both include eternal blessedness 
(1 Tim. 4:8).

(4) From the description of this blessedness. For this blessedness consists in the 
remission of sins, in hope, and in confidence, etc., and yet the fruit of the forgiveness of 
sins and the end goal of faith is eternal life. Ps. 31:1: “In You, O Lord, have I hoped; let 
me not be confounded in eternity.” But he who is not confounded in eternity hopes for 
eternal blessedness.

Yet here it should be noted that the passages in which the subject—that is, the quali-
ties and actions of the blessed—is described must be carefully distinguished from the pas-
sages in which the form1 and manner of obtaining that blessedness is described because 
not all the passages which contain a description of the subject pertain directly to the 
manner and form of the blessedness.

Ps. 16:5, 6, 9, 11: “The Lord is the portion of my inheritance. I have a goodly heri-
tage. Because of this my heart is glad. You show me the paths of life. In Your presence 
is fullness of joy; in Your right hand are pleasures forevermore.” Ps. 17:15: “As for me, 
I shall behold Your face in righteousness; when I awake, I shall be satisfied with seeing 
Your image.” Ps. 22:26: “The poor will eat and be satisfied. Those who seek Him will 

1 On “form,” see below, p. 64 n. 2.
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praise the Lord. Their hearts will live forever and ever.” Ps. 27:13: “I believe that I shall 
see the goodness of the Lord in the land of the living.” (Augustine, on John, tr. 124: “Here 
the evils of this world are endured in the land of the dying; there the goods of the Lord 
will be seen in the land of the living.”)

Ps. 36:7–9: “How precious is Your mercy, O God! The children of men will hope in 
the shadow of Your wings. They shall be inebriated from the fatness of Your house, and 
You will give them drink from the torrent of Your pleasure. For with You is the fountain 
of life; in Your light do we see light.” Petrus Cluniacensis (bk. 6, Letter 40): “How this joy 
is unknown to wretched mortals! They have drunk with insatiable satisfaction from such 
a torrent of pleasure, which comes from Him with whom is the fountain of life. After this 
very thick and hateful darkness of Egypt, you will see light in His light.” In his commen-
tary, Theodoret assigns this passage to the richness of present spiritual goods which the 
saints receive from God, which is compared to a rushing stream, because like a torrent in 
the summer, it flows for a time and lasts for only a short time, namely, for the brief course 
of this mortal life. But it is more rightly understood as a reference to the eternal blessed-
ness of the godly, which is called “a torrent” in two ways: first, because of its current and 
abundance; and second, because, like a torrent, everything that would block it is carried 
along by the force and current of its waters. Thus eternal pleasure forever carries away 
and destroys all things which oppose its delight. Because the comparison of a torrent that 
flows away quickly would seem to destroy the long duration and eternity of that bless-
edness, therefore the royal prophet adds: “With You is the fountain of life.” In this way 
he says that no one should think that the happiness of the blessed will eventually end, 
because he expressed the same thing with the comparison of the torrent, for this torrent 
begins from a perennial spring which can never fail. Augustine notes in his commentary 
that the verb “to inebriate” signifies the strongest force of that pleasure. Just as when 
people drink too much wine they become upset in regard to their mental powers, so also 
when the human mind has received this unspeakable joy it becomes drunk and stuffed 
with heavenly sweetness and somehow seems to fail. (Just as drunkenness sets a man 
beside himself, so the love of God causes an ecstasy. Therefore the blessed will become 
drunk with love, and this will come from the abundance of the good things which are 
in the house of the Lord. In the light of glory they will see the light of the divinity. See 
Weidnerus, De loc. fid. praecip., treatise 2, p. 562.)

Ps. 37:6: “He will bring forth your vindication as the light, and your right as 
noonday.” (That is, a bright light of erupting righteousness will finally arise on the Last 
Day at the beginning of eternal life.) In Psalm 45 the royal prophet introduces the church 
as the Bride to Christ, the Bridegroom. She stands at the right hand, splendidly dressed, 
ready to be brought to her wedding with the heavenly King, about to be given a share in 
the good things of heaven, bringing along with her a chorus of virgin companions, that 
is, of believing souls, like a heavenly chamber of women, and rejoicing with unspeakable 
happiness, etc. Ps. 68:[3]: “Let the righteous rejoice; let them exult before God; let them 
be jubilant with joy!” Ps. 84:[4]: “Blessed are those who dwell in Your house, O Lord. 
They will praise You forever.” (The psalmist is speaking primarily and principally about 
the state of the church and of the truly godly in this life, but it can quite correctly be 
applied to the state of the church in the life to come because this blessedness only begins 
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and lies hidden in this life, covered as it is with many adversities. In eternal life, it will 
finally be consummated. For that reason this is added in) v. [11]: “The Lord will bestow 
grace and glory.” (The kingdom of grace is in this life, but the kingdom of glory will be in 
the life to come.) [Verses 11–12]: “No good thing will the Lord withhold from those who 
walk in innocence. O Lord of hosts, blessed is the man who hopes in You.”

Ps. 116:9: “I shall walk before the Lord in the land of the living.” Ps. 125:3: “The 
Lord will not leave the rod of sins upon the lot of the righteous.” (This deliverance from 
the tyranny of the foe begins in this life, and for this reason he adds: “lest the righteous 
put forth their hands to do wrong.” However, it will be perfected finally in the life to 
come.) Ps. 122:7: “May there be prosperity within your walls and abundance in your 
towers.” The Hebrew reads: “May there be salvation in your palaces.” (Bernard, Sermon 
de triplici gen. bon., assigns this to the heavenly Jerusalem. He says, “May you have abun-
dance in the towers which, according to another prophet [Isa. 54:11–23], they will build 
with gemstones, where God will satisfy us with the fat of the grain, not with the husk of 
the mystery.”)

Ps. 126:5–6: “May those who sow in tears reap with exultation. Those who go forth 
weeping and carrying the seed for sowing will come back with exultation, bringing their 
sheaves with them.” (Matt. 13:39: “The harvest is the end of the age.” Gal. 6:9: “Let us 
not grow weary in well-doing, for in due season we shall reap if we do not grow weary.”) 
Ps. 147:13–14: “He has placed peace in your borders; He has strengthened the bars of 
your gates.” (Bernard also applies this passage to the heavenly Jerusalem, which will be 
fortified so strongly that no enemy will enter, no friend [will] be able to depart. What 
should that city fear to which peace itself has been given as its borders and walls?)

Psalm 150. In his commentary [on this psalm], Augustine expounds the entire psalm 
as being about the blessed. He claims that they are mystically expressed in the trumpets, 
lutes, harps, timbrels, dances, organs, and cymbals sounding harmoniously, in which a 
multitude and variety joined together in great harmony and concert is found. He says, 
“Even then the saints will have their own differences, harmonious and not dissonant, that 
is, agreeing and not disagreeing, just as a very sweet concert comes from different but not 
opposing sounds.”

The following words taken from the Proverbs of [David’s] son Solomon can be added 
to the statements of the royal psalmist. Prov. 3:13: “Blessed is the man who finds wisdom” 
(spiritual and heavenly, taken from the Word of God). Verse 18: “Blessed are they who 
hold it fast.” (Cf. Prov. 8:32 and 34.) Prov. 14:21: “He will be blessed who is kind to 
the poor.” Prov. 16:20: “Blessed is he who hopes in the Lord.” Prov. 29:18: “Blessed is 
he who keeps the Law”; etc. In these and similar statements not only temporal but also 
and especially eternal blessedness are promised, as we showed earlier. Prov. 11:18–19: 
“He who sows righteousness has a sure reward. Righteousness leads to life; pursuing evil 
deeds leads to death.” (It is understood that in these and parallel passages of this kind this 
means [not only] temporal life and death, both of which indeed are common to the godly 
and the ungodly, but the eternal life promised to the godly and the eternal death which 
awaits the ungodly.)
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contradict it, nor will there remain any need to fight. That time will come when we 
shall no longer desire the refreshment of food or sleep. We shall feel no weakness 
from fasting; we shall fear no unrest of the flesh, no temptation of the enemy. Rather, 
after our foe has been thrown into the depths of hell, we shall enjoy, first, this felicity: 
we will neither want to sin nor be able to sin, for all iniquity ceases, all wretchedness, 
all sorrow. Innocence, joy, and happiness will take full possession of us. The man of 
low estate will fear no misery; the happier man, no envy—because all wickedness will 
pass away and be utterly destroyed, and the splendor of the angels will pass into the 
hearts of men, who will mingle with the angels as those who are now in heaven and 
shine, having received flesh without the weakness of the flesh. They will no longer 
suffer distaste for eternal servitude to a master nor any defect in the constant exulta-
tion of their praises.

Augustine (De symb., bk. 3, ch. 11): “We can more easily state what does not exist in 
eternal life than what does exist there. There is no death there, no weeping there, no wea-
riness there, no weakness there, no hunger, no thirst, no heat, no corruption, no need, no 
sadness, no grief.” De verb. Domini secundum Iohan. (serm. 64): “There we shall neither 
grow tired nor sleep; we shall neither hunger nor thirst; we shall neither grow old nor 
age—because no one will be born there where the number will always remain whole.”

Alcimus (De pecc. orig., bk. 2):

These will cease: weeping, grief, fear, anger, indulgence,  
Deceit, pain and guile, tears, discord, wrath.  
No one will be poor, no one envious (etc.).

Prosper (De vita contempl., bk. 1, ch. 4): “Neither sins nor sinners will exist there; 
and those who will be there will be incapable of sinning.”

Smaragdus (Regul. Bened., expos. prologi.):

There is no crying in eternal life, nor can there be any weeping there. There all the 
saints will have perfect love, no fear, and eternal joy; for there they will have a sure 
will, no greed, because they will be enjoying the heavenly goods to which they wanted 
to come. They will lack nothing which they could any longer desire. In that region 
of perfect security and peace they will suffer neither the causes nor the pains of fear.

The positive goods of eternal life.

§ 59. Some summarize the positive (θετικά) goods of eternal life into three classes, 
namely, the seeing, loving, and glorifying of God. They seek the basis for this classifica-
tion in the following:

(1) From the three kinds of the greatest goods that God assigned to the rational 
nature in the first creation, namely, wisdom or knowledge of God, perfect and absolute in 
every respect, without error and ignorance; total righteousness or obedience toward God 
according to the Law and without sin and which pleased God very much; and the glad-
ness of a heart that very sweetly rests on God as the highest good, which gladness is the 
inseparable companion of the first two benefits.

(2) From the opposite three grades of punishments, death, and eternal damnation 
which are: eternal darkness or gloom; the implacable hatred for God and the church or 
the diabolical frenzy for sinning; and the unending torments.
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(3) From Augustine’s statement with which he concludes the last chapter of bk. 22, 
De civ. Dei: “There we shall see God without end, love Him without it becoming tiresome, 
praise Him without wearying.”

For the sake of clarity and good order we progress in this way: we can distinguish the 
positive (θετικά) goods of eternal life into the internal goods that the blessed will sense 
within themselves and the external goods they will see in their companions in blessed-
ness, at the sight of which the internal goods will be augmented and which they will per-
ceive because of their external dwelling place.

First, internal goods.

(1) The internal goods are either of the entire composite or of one part or another, 
namely, of soul or body. The goods of the entire composite we call those which pertain 
to the soul and body of the blessed, although [they belong] to the soul primarily and 
originally and to the body secondarily and consequently. The goods of the one or the 
other part must be thought of not exclusively, as if the body were to be totally separated 
from the goods of the soul and the soul were to be utterly separated from the goods of the 
body. For there will be a most intimate union between soul and body, and from this there 
will arise a communication by which the goods of the soul will redound to the body and, 
conversely, the goods of the body redound to the soul.

First, of the entire composite. First, the seeing of God.

Among the (I) internal goods of the (1) entire composite (a) the blessed and beatific 
seeing of God is foremost. The following passages of Scripture show that this belongs to 
the elect in life eternal.

Job 19:26–27: “In my flesh I shall see God, and I shall see Him for myself, and 
my eyes shall behold Him and not another’s.” (In the treatise On the Resurrection 
[Commonplace XXX], § 9, we demonstrated from the context that these words should be 
understood not as a reference to the seeing of God that Job experienced in this life but as 
a reference to that vision for which he hopes after the resurrection.)

Ps. 11:7: ָיָׁשר, “The upright man” (by a switch in [grammatical] number [this is 
used] for “upright men,” as the rabbinic scholars explain) “will see His face.” Ps. 16:11: 
“In Your presence is fullness of joy.” Ps. 17:15: “I shall behold ָּפֶניָך [Your face] in righ-
teousness.” (Sometimes ָחַזה, “behold,” is construed with ב, as happens in this passage. 
Then it does not mean simply and nakedly to look upon but to watch with delight and 
pleasure. Ps. 27:4: “To behold the beauty of the Lord.” Mic. 4:11: “Our eye will behold 
Zion”; that is, it will watch with pleasure that which it wanted, desired, and awaited, a 
meaning that fits this passage very beautifully. The plural ָפִנים means only “face” and 
“persons,” but the first meaning is the more usual, and in this passage it is used that 
way.) Ps. 27:13: “I believe that I shall see the goods of the Lord in the land of the living.”9 
Ps. 36:[9]: “For with You is the fountain of life; in Your light do we see light.” (Augustine, 
Soliloq., ch. 36, comments on this passage: “You indeed are the light in whose light we 
shall see light—You, in You, in the splendor of Your face, when we shall see You face 

9 Reading viventium instead of videntium.
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to face.”) Ps. 42:[2]: “When will it be that I shall see the face of God” (not only in the 
church militant in which God reveals Himself to us through His Word but also and espe-
cially in the church triumphant)?

Matt. 5:8: “Blessed are the pure in heart, for they shall see God.” Just as the purity 
of heart in this world has not yet been perfected (Isa. 66:18: “They will come and see 
My glory.” Here Augustine, De Trinit., bk. 1, ch. 8, applies Ps. 5:[3], “O Lord, in the 
morning I will stand before You and contemplate”: “When the darkness of our mortality 
has passed, then will it be morning for us.” And Ps. 91:16: “With length of days shall I 
satisfy him and show him My salvation.”) But this will be perfected in the future. So the 
seeing of God begins in this life; it will be consummated in the future. Just as we readily 
see an image in a clear and polished mirror, so the face of God will reflect in a pure heart. 
(Jerome, Adv. Pelag., bk. 3: “The pure heart which will see God later on we [now] possess 
in shadow and image.”)

In John 14:21 Christ says, “My Father will love him who loves Me, and I shall love 
him and reveal Myself to him.” John 17:24: “I want those also to be with Me where I am, 
that they may see the splendor that You have given Me.”

1 Cor. 13:12: “Now we see through a glass darkly, but then face to face.” (Justin, 
Ἐκθ. πίστ., p. 298, asserts that this hinting signifies “the tenuous and mysterious character 
of looking in a mirror.” Just as those who see their likenesses in a glass see those physical 
things tenuously and imperfectly, so also in this life we understand God and the divine 
mysteries in this life imperfectly and as if through a glass. The glass is the Word, the 
Sacraments, and creatures—that is, the book of Scripture and the book of nature—but in 
eternal life intuitive knowledge will succeed this mirrorlike and enigmatic knowledge.)

2 Cor. 3:18: “Looking at the glory of the Lord with face unveiled we are all being 
changed into His likeness from one degree of glory to another by the Lord, the Spirit.” 
(Chytraeus comments on this passage, De vit. et mort., p. 159:

In eternal life the first things to be completely removed will be the veil of the igno-
rance of God and of the very thick darkness which have surrounded us in this life. 
Then we shall look upon the most glorious face of the Lord God of Sabaoth, of the 
eternal Father and His Son, our Lord Jesus Christ, and of the Holy Spirit, His light, 
goodness, essence, wisdom, righteousness, omnipotence, truth, and especially His 
love and mercy toward the wretched human race, which exceeds even paternal 
mercy, reflected in the clear and bright light and subjected to the eyes of the blessed, 
and we shall do this in His likeness after which we were created in the beginning. We 
shall be transformed completely and entirely in a similar light which has no darkness, 
and [we shall] be filled with wisdom without error, righteousness without sin, joy 
without sadness, and life without death, such as shines in us when God dwells and 
glows openly in us. We shall be transfered from glory, or the light of faith, into the 
glory or brightness of the eternal vision.)

2 Cor. 5:7: “We walk by faith” (in this life) “and not by sight” (which will finally follow 
in the life to come).

Heb. 12:14: “No one will see God without holiness” (in eternal life).
1 John 3:2: “When we see Him we shall be like Him, for we shall see Him as He is.”
Rev. 22:3–4: “His servants will see Him, and they will see His face.”
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§ 60. In regard to the vision of God in eternal life which is to be expected by all the 
blessed, [the following] should be noted:

(1) It is listed among the internal goods of the elect because the vision of God will 
be connected with the fruition of the greatest good and fellowship with Him. The elect 
will not see God in the same way as one man looks upon another in this life. From such 
purely external vision he receives perhaps some pleasure but no or very little practical 
use. However, the vision of God will be especially internal and intimate, providing the 
elect not only joy and pleasure but also a treasury of all goods things. Because God is 
the greatest good, the vision of God provides the greatest and indescribable goods. The 
greater and more excellent any good is, the more it communicates and diffuses itself. So 
because God is the greatest good, by the vision of Himself He communicates His good-
ness, joy, [and] sweetness to the elect on the highest level. Neither in heaven nor on earth 
is there a greater good than God; therefore there is no greater joy than to see God and 
to possess Him. The obscured and imperfect knowledge of God which occurs in this life 
through the Word and the illumination of the Holy Spirit is internal and causes us to be 
“partakers [κοινωνοί] of the divine nature” (2 Pet. 1:4) so that we are said to have com-
munion [κοινωνία] with Him (1 John 1:6). How much more will this intuitive vision of 
God that includes the most clear and perfect knowledge be internal and place us in a far 
richer and closer communion [κοινωνία] with God? Thus Christ explains the manifesta-
tion which will follow in eternal life with the “dwelling” (μονή) of the heavenly Father 
and thus of the entire holy Trinity in the elect (John 14:23).

(2) [The vision of God] is said to be a good of the entire composite because it belongs 
to the soul and body of the blessed. Although there is still a controversy about whether 
the blessed will see the very essence of God with their glorified, corporeal eyes, about 
which subject some information will be given in the questions [§§ 143–144], neverthe-
less it is certain that the blessed will see Christ, true God and man, with their own cor-
poreal eyes and, consequently, that the bodies of the blessed cannot be totally excluded 
from the vision of God. In John 14:9–10 Christ says, “He who sees Me sees the Father 
because I am in the Father and the Father is in Me.” Therefore the seeing of God applies 
to the intellectual understanding as genus to species or whole to part. For this reason the 
pious ancients attribute a threefold seeing to the blessed: corporeal, by which they will 
see the humanity of Christ, the saints in their glorified bodies, and a new heaven and new 
earth; spiritual, by which they will see the angels and the souls of the blessed; intellectual, 
by which they will see God Himself.

(3) [The vision of God] is said to be the chief and greatest good of the blessed with 
respect to its object since it deals with God, who is the greatest and infinite good outside 
of and beyond whom there is no true good, who is the source of every good and thus 
of every blessedness; with respect to its effect because all the goods of the blessed arise 
uniquely from and depend on the seeing of God. From the fact that the angels in heaven 
are said to “always [διὰ παντὸς] see the face of God, who is in heaven” (Matt. 18:10), it is 
correctly deduced that they live in the greatest happiness which comes from this vision 
of God because they praise and glorify God, because they know the divine mysteries per-
fectly, because they have been confirmed in the good, because they serve God, etc. So also 
from the fact that it is said that in eternal life the blessed will see God, it is rightly inferred 
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that the greatest delight and exultation, and thus all the rest of the goods of body and 
soul, will arise from the vision of God, as will be shown as we go along in greater detail 
and in particular [§§ 64–102].

Augustine (on Genesis, q. 114): “The seeing of God will be the greatest reward for 
the blessed.” God is the greatest sweetness, the greatest joy; therefore there will surely 
arise in the blessed a very great and indescribable joy from the vision of God. God is life 
itself, light itself, light and blessedness; therefore the blessed share life, light, and bless-
edness from the vision of God. The greatest good known through this vision cannot not 
be loved since it is the nature of good that it attracts to a love of itself. Thus from the 
vision of God the highest love for God arises in the blessed. The greatest good known 
and loved cannot but be praised, declared, and glorified because whatever one loves that 
he also praises and glorifies. Thus from the vision and love of God there will arise in the 
blessed the glorification of God. Those who see and know God intuitively also know the 
divine mysteries because the perfect knowledge of God also includes the knowledge of 
God’s will and wisdom. Therefore a certain knowledge [scientifica cognitio] of the divine 
mysteries will surely arise from the vision of God. He who knows God intuitively will be 
confirmed in the good since such a one will never turn away from the perfect good that 
he has known. Therefore the confirmation of the elect in the good will arise from the 
vision of God since they will have neither the will nor the power to sin, as is apparent in 
the holy angels. He who sees God face to face also stands before His throne and serves 
Him (Rev. 7:9). For this reason Scripture says that courtiers and ministers of a king see 
the face of the king because they are before the king to carry out his commands. The love 
that arises in the blessed from their seeing of God causes them to be ready and prepared 
for any obedience; thus a readiness to serve and worship God also arises from the vision 
of God.

(4) Such vision of God will be connected with the singular favor and grace of God. 
In Scripture the “face of God” signifies not only grace and favor but also wrath and anger 
(Lev. 17:10; 26:17; 2 Thess. 1:9; etc.). Consequently, in order that it may be understood 
that seeing God’s face includes the meaning of His favor, grace, and kindness, it says (Ps. 
36:[9]): “The blessed will see the light in the light of God.” But now, the light of the face 
always denotes favor and grace (Num. 6:25; Ps. 4:[6]; 31:[16]; 67:[1]; 119:135; etc.). We 
dealt with this subject in greater detail in Disput. de benedictione ecclesiastica Numer. VI. In 
this life, if the king or ruler admits someone to a sweet meeting to see his face, converses 
with him in friendly fashion, and looks upon him with a calm, happy, and clear expres-
sion, it is a sign of very great love and favor. Prov. 16:15: “In the pleasantness of a king’s 
face there is life.” The Hebrew reads “in the light of his face” or “when his face gives off 
light.” In the same way the vision of God’s face shows that God embraces the blessed with 
great love, converses with them sweetly and intimately, and, in fact, dwells in and with 
them so that “they are His people and He is their God” (Rev. 21:3).

(5) The vision of God is a good proper to eternal life. Exod. 33:19: “I shall show 
you every good”; that is, after this life, I shall show you Myself in which every good is 
contained. Moreover, I shall show you a clear vision, for in this life you will be unable to 
see My face but only My latter parts. 1 Cor. 13:12: “Now” (in this life) “we see through 
a glass darkly, but then” (in the life to come) “face to face.” 2 Cor. 5:7: “Now we walk in 
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faith and not by sight” (which will eventually happen to us when we will be “present with 
the Lord,” v. 8). 1 John 3:2: “When He appears” (Christ, on the Last Day, 1 John 2:28, 
or when what we are going to be has been revealed, for the word “appeared” [φανερωθῇ] 
can mean both), “then we shall see Him as He is.” Some interpreters think that the 
apostle was considering this when he claimed (1 Cor. 13:13) that love is greater than 
faith, namely, that after faith ceases love will continue to last in eternal life. Seeing will 
take the place of faith, and fruition will take the place of hope; that is, faith will pass into 
intuitive knowledge and the sight of a thing present and thus will change its species and 
nature. This does not befit love, which retains its same nature, even though with respect 
to degrees it increases and becomes more perfect.

Chrysostom (on 1 Corinthians, hom. 34): “Love is greater than faith and hope 
because the latter pass away, but love endures.” Anselm (commentary on the same 
passage): “Faith will cease when the things which we believe will come to pass. Hope will 
come to an end when each receives the blessedness for which he has hoped. Love alone 
will last forever and will rejoice endlessly in the sight of the Creator and the blessed-
ness of the saints.” This assertion does not conflict with the fact that Jacob, the patriarch 
(Gen. 32:30), saw the Lord face to face in this life and that God is said to have spoken 
face to face with Moses (Exod. 33:11) and to the Israelites (Deut. 5:4). For these must be 
understood as a reference to the appearance of the Son of God in a human form assumed 
temporarily and to a familiar and friendly conversation of God with man; because con-
cerning the intuitive and beatific vision the Lord Himself says to Moses (Exod. 33:20 
[and 23]): “You will be unable to see My face” [and] “You will be able to see My latter 
parts, but you will be unable to see My face.” Thus there remains that peculiar and proper 
good of eternal life that the elect are going to see God in His own person and are going to 
hear Him in His own voice.

(6) And, finally, the promise concerning the vision of God which the blessed are 
to expect in eternal life is at the head of all the other promises and is not overturned 
by God’s words (Exod. 33:20): “No one will see Me and live.” For the Lord does not 
say absolutely and simply “no one will see Me,” but adds the condition “and live,” that 
is, as long as he lives on this earth, so that the meaning is that the beatific and blessed 
seeing will not happen to anyone in the state of this life. Gregory (Moral., bk. 18, ch. 17) 
explains it in this way: “No one sees God spiritually and lives carnally in this world, for 
we cannot enjoy both God and the world at the same time.” However, this recedes rather 
far from the literal sense.

Statements of the ancients concerning the vision of God.

§ 61. The ancients speak in this way about that beatific vision of God and the com-
munion of the blessed with God. Dionysius [the Areopagite] (De div. nominib., ch. 1):

But at that time when we shall have become incorruptible and immortal and will have 
been deemed worthy of blessed rest after the image of Christ, we shall always be with 
the Lord (as it is written [1 Thess. 4:17]). We shall enjoy a visible and most chaste 
contemplation of His divine presence as He shines round about us with the brightest 
of lights. In fact, we shall not be unlike His disciples at His sacred transfiguration. We 
shall indeed have become partakers of the spiritual and intelligible light (with our 




