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those who are found alive on the Last Day are going to die, 
§ 121.
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General Editor’s Introduction

This volume contains the commonplaces On the Resurrection of the Dead and On the Last 
Judgment, originally published in 1621 and 1622 in the eighth and ninth volumes of 
Johann Gerhard’s Theological Commonplaces. The eighth volume also includes the com-
monplace On Death while the ninth volume also includes the commonplaces On the End 
of the World; On Hell, or Eternal Death; and On Eternal Life.1 These commonplaces can be 
traced to Gerhard’s participation in formal disputations. Beginning on February 5, 1607, 
Gerhard held monthly disputations in Coburg on theological topics, and in advance 
of each disputation, the list of theses was printed. On December 3, 1610, Gerhard 
held a disputation on the “four last things of man.”2 In Gerhard’s Succinct and Select 
Aphorisms (1611), the “four last things of man” include death, resurrection, judgment, 
and then either hell or heaven.3 On August 17, 1616, Gerhard again held a disputation 
on eschatology.4

Eleven years passed between Gerhard’s first disputation on these matters and the 
publication of volumes 8 and 9 of the Commonplaces. What started as only 62 theses 
grew to fill two entire tomes (out of nine)—an indication of Gerhard’s great interest in 
eschatology.

Gerhard had been teaching at Jena since 1616. From 1616 to 1622, he lectured on 
polemical theology against Roman Catholics, Reformed, and Socinians.5 In 1621, his son 
Johann Ernst Gerhard (d. 1668), who edited many of his father’s writings, was born.

1 Johann Gerhard, Locorum Theologicorum . . . Tomus Octavus: In quo continentur haec Capita: 29. 
De Morte. 30. De Resurrectione mortuorum (Jena: Steinmann, 1621); Locorum Theologicorum 
. . . Tomus Nonus & ultimus: In quo continentur haec Capita: 31. De extremo Judicio. 32. De 
Consummatione seculi. 33. De Inferno seu Morte aeterna. 34. De Vita aeterna (Jena: Steinmann, 
1622).

2 Disputatio Theologica De Quatuor Hominis Novissimis (4 leaves).

3 Johann Gerhard, Aphorismi Succincti Et Selecti, In Viginti Tribus Capitibus, totius Theologiae 
nucleum continentes: Ad Usum Disputationum Scholasticarum Accommodati & conscripti 
(Jena: Tobias Steinmann, 1611; repr., [Jena]: typis Joh. Jacobi Bauhöferi, [1663]), 209–15; 
cf. Gerhard, Succinct and Select Theological Aphorisms in Twenty-Three Chapters Containing the 
Core of All Theology, trans. Paul A. Rydecki (Malone, TX: Repristination, 2018), 197–202.

4 De Novissimis (16 leaves).

5 Erdmann Rudolph Fischer, The Life of John Gerhard, trans. Richard J. Dinda and Elmer M. 
Hohle (Malone, TX: Repristination Press, 2000), 88–89, ch. 6.3; Erdmann Rudolph Fischer, 
Vita Ioannis Gerhardi (Lipsiae: apud I. C. Coernervm, 1723), 100–103.



x  COMMONPLACES XXX–XXXI 

The Commonplaces on the Resurrection  
and the Last Judgment

Commonplaces XXIX–XXXIV form a unit, the six “last things.” At the beginning of 
Commonplace XXIX On Death, Gerhard placed a preface (prooemium) on the last things 
in general. Here he deals with the necessity and usefulness of the doctrine of the last 
things and discusses their number and order. The last things are:

1. The temporal death of man.
2. The resurrection of all people.
3. The last judgment.
4. The conflagration of the world.
5. The eternal damnation of the wicked.
6. The eternal glorification of the godly.6

The order of some of these is a matter of conjecture. He sets forth his opinion on their 
order here as probable, not as precisely certain.7 Of the six commonplaces on the last 
things, On Death is by far the longest. Gerhard understood all six of these common-
places as a unit, which is evident from the fact that he labels them as six “treatises” on 
the last things.

The two commonplaces presented here are notable in their own right. On the 
Resurrection of the Dead not only sets forth the doctrine of the resurrection from 
Scripture in conversation with church fathers and adversaries, but it also gives material 
for apologetics. Here Gerhard gives attention to whether the resurrection can be known 
from the light of nature.

At the end of most of his commonplaces, Gerhard includes a “use” chapter, showing 
the practical application of the doctrine for Christian faith and life.8 The “use” chapter 
for On the Resurrection of the Dead is typical. In less than 500 words Gerhard indicates 
how the doctrine of the resurrection may be used for teaching, reproving, comforting, 
exhorting, admonishing, and correcting (cf. 2 Tim. 3:16; Rom. 15:4).9 The “use” chapter 
for On the Last Judgment, however, is exceptional. The chapter has more than 14,000 
words, which shows that Gerhard regarded this topic as especially important for preach-
ing, teaching, and devotional consideration. Most of the treatises on the last things have 
longer-than-average “use” chapters, but none so long as that in On the Last Judgment.10

 6 See On Death (Commonplace XXIX), § 7.

 7 See On Death (Commonplace XXIX), § 14.

 8 On the widespread use of these applications, see Benjamin T. G. Mayes, “The Useful 
Applications of Scripture in Lutheran Orthodoxy: An Aid to Contemporary Preaching and 
Exegesis,” Concordia Theological Quarterly 83, no. 1–2 (2019): 111–35.

 9 See below, On the Resurrection of the Dead (Commonplace XXX), § 123.

10 The “use” chapter in On the Last Judgment runs to twelve pages in Preuss’s edition (P9:113–24), 
followed by On Death at nine pages (P8:376–84). Except for On the Resurrection, the “use” 
chapters of the other three treatises on the last things have four pages each (P9:201–4, 
283–86, 424–27).
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Editions of the Theological Commonplaces

There are four main editions of Gerhard’s Theological Commonplaces: the Jena edition 

of 1610 (the edition printed during Gerhard’s lifetime), the Frankfurt/Hamburg edition 

of 1657 (edited by Johann Ernst Gerhard, the author’s son), the Tübingen edition of 

1762 (edited by Johann Friedrich Cotta), and the Berlin/Leipzig edition of 1863 (edited 

by Edward Preuss). Dr. Richard Dinda made his translation from the Preuss edition, 

and I have edited the text with an eye not only on Preuss but also on the Cotta edition, 

which was employed to correct the many typographical errors of Preuss’s edition (some 

of which were carried forward from the Frankfurt/Hamburg edition). At the top of each 

page of the Concordia edition, references are given to both the Cotta and Preuss editions. 

Thus “C3:44” means “Cotta edition, volume 3, page 44,” and “P1:143” means “Preuss 

edition, volume 1, page 143.”

In the preface to his edition, Preuss said that he was reprinting the Jena edition 

of 1610. However, instead of including the original Commonplaces I–VII of the Jena 

edition, Preuss substituted the four commonplaces he found at the beginning of the 

Frankfurt/Hamburg edition. These were published in 1625, after Gerhard had finished 

his Theological Commonplaces, with the title “Exegesis, or a more copious explanation 

of certain articles of the Christian religion.” They were not meant to be a substitute for 

the 1610 Commonplaces I–VII but were intended as a supplement. It is these “Exegesis” 

Commonplaces that Preuss included, and it is the same that we have previously presented 

to our readers in the volumes covering Exegesis I–IV. These “Exegesis” Commonplaces 

have been included with printings of Gerhard’s Theological Commonplaces since the 

Frankfurt/Hamburg edition; therefore they do belong in this series.

The enumeration of the commonplaces has also presented difficulties. Both Preuss and 

Cotta presented different numbering systems than the seventeenth-century editions of the 

Theological Commonplaces. We have decided to follow the original enumeration as found in 

the Jena and Frankfurt/Hamburg editions. A comparison chart is included on p. xiii.

In the Concordia edition, we refer to the commonplaces included both in the 

original Jena edition and in Preuss’s edition as, for example, “Commonplace XI.” We 

refer to the “Exegesis” Commonplaces included in Preuss’s edition as “1625 Exegesis, 

Commonplace II.” And we refer to the original Commonplaces I–VII, which were not 

included in Preuss’s edition, as “1610 Loci Theologici, locus 5.” In the indices, reference 

is given first to the commonplace number, then to the section number. For example: 

“E3.34” means “1625 Exegesis, Commonplace III, § 34.” And “8.55” means “1610 

Commonplace VIII, § 55.” This manner of indexing will allow the reader to refer to any 

edition of the Theological Commonplaces from the seventeenth century to the present.

Preuss’s edition and this Concordia edition occasionally surround sections of 

text with double asterisks (**). These sections are Gerhard’s marginal notes on his 

Theological Commonplaces that his son included in the Frankfurt/Hamburg edition.
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This Volume

Gerhard often gives enumerated lists in the Theological Commonplaces. Often sublists are 
embedded within these lists, and since Gerhard uses Arabic numerals for all the lists, the 
enumeration becomes confusing. Gerhard’s eighteenth-century editor, Johann Friedrich 
Cotta, tried to clarify the nesting of lists by sometimes using Roman numerals or let-
ters.11 Our edition has generally followed Cotta’s enumeration, but at times even Cotta’s 
enumeration is confusing. Rather than confusing things further, we have often let Cotta’s 
numbering stand.12

Preuss’s edition lists the six commonplaces on the last things as “treatises.” At the 
top margin of volumes 8–9 in that edition, a commonplace number is given only for the 
first commonplace, On Death. After that, the other last things are listed as “second trea-
tise” through “sixth treatise.”13 Nevertheless, on the half-title page of the Preuss edition, 
the commonplace numbers are given. This manner of treating the “last things” content 
goes back to the original Jena edition, where commonplace numbers were listed on the 
title page but within the volume the commonplaces after On Death were labeled as the 
second through sixth treatises.14 For the sake of clarity, we follow the reference system as 
listed on the title pages of the original Jena edition.

The publication of Gerhard’s Theological Commonplaces could not happen without 
the cooperation of a skilled and dedicated team. Joshua J. Hayes took on the main labor 
of editing, assisted in this volume by Heath R. Curtis, Aaron M. Jensen, and me. Richard 
J. Dinda († 2017), the original translator, is remembered with Christian piety for 
helping to make this project come about in the first place. Dawn Mirly Weinstock has 
served as production editor for the series from the beginning. Many other colleagues, 
both within and outside of Concordia Publishing House, have given their advice and 
support. For all of these people, the Christian readership and I give thanks to God. To 
God alone be the glory.

Benjamin T. G. Mayes

11 Compare, e.g., Ioannis Gerhardi Theologi Quondam Jenensis Celeberrimi Locorvm Theologicorvm 
Tomvs Octavus, ed. Io. Fridericus Cotta (Tubingae: sumtibus Io. Georgii Cottae, 1768), 242–44, 
with Ioannis Gerhard Loci Theologici . . . Tomus Nonus (Lipsiae: J. C. Hinrichs, 1875), 80–81 
(which is the last volume of the Preuss edition, though Preuss is not listed as editor for this 
volume). 

12 E.g., below, On the Last Judgment (Commonplace XXXI), § 82.

13 Ioannis Gerhard Loci Theologici . . . Tomus Octavus (Berolini: Gust. Schlawitz, 1870); Ioannis 
Gerhard Loci Theologici . . . Tomus Nonus (Lipsiae: J. C. Hinrichs, 1875). These are the last two 
volumes of the edition begun by Edward Preuss, though Preuss is not listed as editor for these 
volumes.

14 For the Jena edition, see above, p. ix n. 1.
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Comparison of Editions of Gerhard’s Loci

Title
Frankfurt/ 

Hamburg (1657)*
Cotta  
(1762)

Preuss 
(1863)

On the Nature of Theology (Exegesis) E preface E preface Preface

On Holy Scripture (Exegesis) E1 E1 1

On the Nature of God (Exegesis) E2 E2 2

On the Most Holy Mystery of the Trinity (Exegesis) E3 E3 3

On the Person and Office of Christ (Exegesis) E4 E4 4

On Holy Scripture 1 1

On the Interpretation of Scripture 2 2

On the Nature of God 3 3

On the Three Elohim 4 4

On God the Father and His Eternal Son 5 4, part 2

On the Holy Spirit 6 5, part 3 [!]

On the Person and Office of Christ 7 5

On Creation and Angels 8 6 5

On Providence 9 7 6

On Election and Reprobation 10 8 7

On the Image of God in Man before the Fall 11 9 8

On Original Sin 12 10 9

On Actual Sins 13 11 10

On Free Choice 14 12 11

On the Law of God 15 13 12

On the Ceremonial and Forensic Laws 16 14 13

On the Gospel 17 15 14

On Repentance 18 16 15

On Justification through Faith 19 17 16

On Good Works 20 18 17

On the Sacraments 21 19 18

On Circumcision and the Paschal Lamb 22 20 19

On Holy Baptism 23 21 20

On the Holy Supper 24 22 21

On the Church 25 23 22

On the Ecclesiastical Ministry 26 24 23

On Political Magistracy 27 25 24

On Marriage, Celibacy, and Similar Topics 28 26 25

On Death 29 27 26

On the Resurrection of the Dead 30 28 27

On the Last Judgment 31 29 28

On the End of the World 32 30 29

On Hell, or Eternal Death 33 31 30

On Eternal Life 34 32 31

* The Jena ed. (1610) has the same enumeration, except that it lacks the Exegesis. Our edition follows 
this enumeration as well.



Dedicatory Letter

To the Magnificent, Most Noble, Men  
Most Eminent in the Splendor of Their Station,  

in Piety, in Authority, in Prudence, and in Their Use of Things, 
The Lord Counselors and Senators  

of the Celebrated and Powerful States  
of Strassburg, Nürnberg, Ulm, and Rothenburg ob der Tauber,  

To the Lords in Their Individual Honors,  
My Sponsors and Patrons

Salvation and Grace from God the Father  
through Christ in the Holy Spirit

Grave and serious is the admonition of our Savior (Mark 13:33[–37]): “Watch, stay 
awake, and pray, for you do not know when the time is. It is like a man who goes on a 
journey, leaving his home and giving his servants power over his possessions, each with 
his own work, and commands the doorman to stay awake. Therefore stay awake, for you 
do not know when the lord of the house shall return: at evening, in the middle of the 
night or at cock crow, or at first light, lest he should find you sleeping if he should come 
suddenly. And what I say to you, I say to all: Stay awake.”

Three things should be especially observed in these words of Christ’s. First, of 
course, is the object of this serious admonition, namely, those to whom it is directed. In 
the history of the Passion it is recorded that Christ, having taken Peter and the two sons 
of Zebedee, James and John, went into the garden, was stricken with the gravest agony, 
and commanded them that they “stay awake and pray” (Matt. 26:41; [Mark] 14:38; 
Luke 22:40). But lest we stray into the opinion that this admonition belongs only to these 
apostles, He testified in express words just before the history of the Passion that it belongs 
to all: “What I say to you apostles, I say to all” My true and genuine disciples: “Stay 
awake.” The same is concluded from the sequence of the text, or as Epiphanius says, 
from “the train of sequence” [εἵρμῳ ἀκολουθίας]. In the words just preceding, Christ had 
prophesied about the last judgment: “Heaven and earth will pass away, but My words 
will not pass away. But of that day and hour no one knows, not the angels in heaven, nor 

1
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the Son, but only the Father” [Matt. 24:35–36]. To this sermon He immediately adds His 
entreaty: “Beware, stay awake, and pray.” Therefore to whomever belongs the sermon 
concerning the consummation of the age and the coming of Christ for judgment, to them 
also belongs the admonition to stay awake and pray. But now, it is raised beyond all 
doubt that the sermon about the consummation of the age and the coming of Christ for 
judgment is universal and applies to all people whatsoever since all must stand before the 
tribunal of Christ the Judge on the Last Day (Acts 17:30–31; Rom. 14:10; 2 Cor. 5:10). 
Therefore Christ’s admonition and encouragement to vigilance and prayer surely also 
applies to all people whatsoever, but especially to those “on whom the end of the age 
has come” (1 Cor. 10:[11]), on whom the last—that is, the most perilous—of times has 
fallen. For the return of Christ is to be expected every single day—nay, at [any] hour, nay 
at [any] moment.

Nevertheless, the rest of mankind who will die before the Last Day are not excluded 
because as Augustine rightly warns (Letter 80 ad Hesich.): “That day will come for each 
one. When the day of his death comes, a man must depart from here as the same man 
who will be judged on that day. For on this day, a man’s own Last Day comes upon him, 
and the Last Day of the world comprehends him because such as everyone is on the 
former day, as such will he be judged on the latter day.”

Second, one must consider the material and subject of this admonition, that about 
which Christ is speaking and that which He requires of all people. These can be reviewed 
in two chief parts: (1) to stay awake and (2) to pray. The word βλέπετε [“watch”], which 
stands first in each clause, can be understood as the third requirement of this admoni-
tion, in the sense that before vigilance and prayers, Christ also requires pious precau-
tion. It is in this sense that βλέπετε is used (Matt. 24:4; Mark 13:5; Luke 21:8): “Watch, 
lest someone seduce you.” Mark 8:15: “Watch out for the leaven of the Pharisees.” 
Mark 12:38: “Watch out for the scribes.” Mark 13:5: “Watch over yourselves.” Acts 13:40: 
“Watch out, lest what is said in the prophets come upon you.” But here this is more 
rightly understood as a general reminder and encouragement made by Christ to the end 
that we should seize this serious entreaty with attentive ears and minds. Βλέπετε, attend, 
listen, mark deep in your heart what I am telling you. Thus (Mark 4:24; Luke 8:18): 
“Watch out what and how you hear.” [Mark 13]:23: “But you attend, for behold I have 
told you all things beforehand.”

Therefore Christ first requires our vigilance (ἀγρυπνία). He does not forbid natural 
sleep, which we all need to support health and life—though even in this due moderation 
should be kept—but rather He is trying to drive laziness and lethargy of heart away from 
us, lest we allow the sleep of sins, impenitence, and [carnal] security to creep upon us. 
Rather, we should look for the return of our Lord in perpetual liveliness and vigilance of 
heart. To stay awake is to flee security with the greatest zeal, as may be concluded from 
Matt. 24:38 and 42, where γρηγορεῖν [“to stay awake”] is opposed to the morals of the 
antediluvian men, who were sunk up to their ears in security. To “stay awake” is to look 
for the coming of the Lord vigilantly, as can be gathered from this same chapter (v. 44) 
where it is explained by the words “be prepared,” but especially from Luke 12:35–36: 
“Let your loins be girded up and your lamps burning in your hands. And be like men who 
wait for their lord to return from the wedding so that when he comes and knocks, they 
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may open immediately.” To “stay awake” is to walk cautiously and carefully, as is seen 
in Rev. 16:15: “Behold, I am coming as a thief. Blessed is he who is awake and keeps his 
coat on, lest he walk in the nude and his shame be seen.” Therefore the clothing of the 
righteousness of Christ should be kept with the greatest concern, lest it be cast off by sins 
against conscience; otherwise our nakedness will be seen, as happened to Noah when 
he slept (Gen. 9:21). To “stay awake” is to be devoted to good works and to dismiss the 
call to the sleep of sins, for so it is explained by the apostle (1 Thess. 5:2, 4–8) where, 
after he had said, “The coming of the Lord will be like a thief in the night,” this is added 
(vv. 4[–8]): “But you, brethren, are not in darkness so that the day should catch you like 
a thief. For you are all sons of light and sons of the day; we are not of the night nor of 
darkness. Therefore let us not sleep as others do, but let us stay awake and sober. For 
those who sleep, sleep at night, and those who get drunk, get drunk at night. But we 
who are of the day, we are sober, clothed with the breastplate of faith and love, and for a 
helmet, the hope of salvation.” A soldier sleeping securely hangs his armor on the wall; 
but fearing an attack, he puts his armor on and stays awake. So also we should “put on 
the weapons of righteousness” (Rom. 6:13) so that “we may be counted worthy to escape 
the things which are to come” (Luke 21:36).

Second, besides staying awake, He especially also requires prayers or assiduous dili-
gence in prayer. We must be vigilant against sin, pray for grace and for the attainment of 
God’s aid. Christ knows our vigilance will not be enough, for He often upbraids us for 
sleepiness, as it is said concerning the wise virgins (Matt. 25:5): “While the bridegroom 
delayed, they all slumbered and slept.” Thus He warns us to pray with untiring and 
earnest prayers so that He “who neither slumbers nor sleeps will keep us” (Ps. 121:4); 
He keeps watch for us and wakes us from sleep. We cannot avert all dangers with our 
wisdom, our vigilance, our powers. Therefore let us take up the strongest shield of our 
protection, imploring the aid of the Stronger One so that through these prayers our soul 
may be kept unmoved by all dangers and safe from adversities. In Luke it is added that 
“we ought to stay awake and pray at all times” [Luke 21:36], for it does not suffice to 
be awake now and again, nor does it suffice to pray one day or another. Rather, watch 
must be kept perpetually, and “prayer must be made without ceasing” (Luke 18:1; 
1 Thess. 5:17), nor should there ever be a cessation of vigilance and profound prayer.

Third, the reason and argument for this admonition should be noted. “Keep watch 
and pray, for you do not know the time.” In the preceding [discourse], Christ had put 
forth many arguments for why He earnestly wants us to look with vigilance for the con-
summation of the age and His return for judgment. Here He adds this, which among all 
these arguments is first, or at least not last: we do not know the time, the day, or the 
hour when our Lord will come. It is fitting for a faithful servant to look for the coming 
of his lord with as much vigilance as there is uncertainty as to the hour of his coming. 
He Himself declares this most beautifully with a parable: “As a man who has gone to a 
far country leaves his things at home and gives power to his servants, and each with his 
own task, and orders the doorkeeper to stay awake” [Mark 13:34]. Understand “such is 
the kingdom of God” or “so it is with Christ’s going up to the Father and His coming 
again for judgment.” This must be supplied in the speech in a fashion similar to an 
ellipsis. Moreover, Christ did not wish to add the apodosis because it flows from the 
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protasis, diligently considered, of its own accord. Christ is established by the heavenly 
Father as the Lord of His house (Heb. 3:6). “The church is the house of the living God” 
(1 Tim. 1:5). “We are members (οἰκεῖοι) of the household of God” (Eph. 2:19). At this 
time we do not see Christ, the Lord of the house, with corporeal eyes, “nor yet do we see 
all things subjected to Him in this house” (Heb. 2:8). He seems to have gone away from 
us on a journey “to a far country” (Luke 19:12). For He has been taken up into heaven 
and the invisible glory of the Father (Luke 24:26). “He left the world and goes to the 
Father” (John 16:28) who “lives in inaccessible light” (1 Tim. 6:16).

Therefore, in the meantime, He commits His house to the governance and admin-
istration of servants. Accordingly, He gives these men not only the household authority 
but also “each his own work.” For the ministers of the church are appointed to be the 
“stewards of the mysteries of God” (1 Cor. 4:1). They are “God’s co-workers (σύνεργοι)” 
(1 Cor. 3:9), “ambassadors administering in the place of Christ” (2 Cor. 5:20). The 
safekeeping of this house has been committed to the magistracy. Each Christian has his 
own station in this house, and his own work has been commanded of him according to 
the nature of his own calling. But there is one work that has been enjoined upon them 
all in common: that they stay awake. “For he commands the doorkeeper that he stay 
awake” [Mark 13:34]. The Papists understand the doorkeeper to be the pope himself, 
to whom the care and safekeeping of the whole church has been committed. But this 
interpretation (besides the fact that it begs the question and departs from the analogy of 
faith) fights against the intent of the parable. For immediately He adds in the place of the 
conclusion: “What I say to you, I say to all: ‘Stay awake’ ” [Mark 13:37]. Therefore the 
mandate to keep watch is given not to one only, but to all. Therefore the word “door-
keeper” can mean the conscience of each man. God gives it to each of us as a guard and 
doorkeeper which ought to stand in perpetual watch, lest the devil, that infernal thief, 
should break in secretly. And clearly the doorkeeper here keeps watch soberly, lest he 
allow the “sin crouching at the door” (Gen. 4:7) to enter; only let us always listen to the 
voice [of our conscience].

But if by the word “doorkeeper” we wish to understand a person distinct from the 
other servants, in general it should be applied to all faithful ministers of the church, as 
intended in the Hebrew use, where the singular is used for the plural. For to these it 
is specifically and especially commanded “that they keep watch,” that is, according to 
the apostolic interpretation (Acts 20:28): “Watch yourselves and the whole flock over 
which the Holy Spirit has placed you as bishops [ἐπισκόπους] to guide the church of God 
which He acquired with His own blood.” Let this grave and earnest admonition of Christ 
always sound in our ears and hearts. The “Wisdom of God” (1 Cor. 1:24) Himself far 
better knows our dangers than we ourselves, who more often ignore them out of drowsi-
ness and unthinking. He Himself is the “Truth” (John 14:6), so it is right that we have 
faith in His words. He Himself is “our one Teacher” (Matt. 17:5; 23:10), commended to 
us by the voice carried from heaven for us to listen to [Him]. Therefore it is necessary 
that we follow His fraternal admonition. And yet in many and various ways the major-
ity of the human race sins against it, namely, by [carnal] security, impenitence, neglect 
of prayer, drunkenness, the cares of this life, and sins against conscience. For how can 
they be said to be keeping watch who sweetly sleep on the bed of sins, having taken the 
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poison of security? Who hardly lift up their hearts to God in prayer and devotion? Who 
bury themselves in wine? Who, fixated on the earthly, refuse to lift up their hearts to the 
heavenly? To all of these, and with good reason, we cry out with the apostolic summons 
[κελεύσματα]: “Keep watch in righteousness, and do not sin” (1 Cor. 15:[34]). “Wake, O 
sleeper, and rise from the dead, and Christ will shine on you” (Eph. 5:14). “The end of 
everything draws near. Therefore be prudent and stay awake for prayer” (1 Pet. 4:7). “Be 
sober and keep watch” (1 Pet. 5:8).

Moreover, daily meditation on the last things both of the macrocosm and the micro-
cosm will serve to rouse such wakefulness in our hearts and to sharpen our zeal for 
prayer. For through this, as through the divinely appointed means, the Holy Spirit wishes 
to be efficacious for spiritual understanding and wisdom [σύνεσις καὶ σοφία], which this 
subject itself especially puts forth as a shining testimony, whence Moses the man of God 
prays (Ps. 90:12): “Teach us, O Lord, to number our days so that we may apply our heart 
to wisdom.” This was the very thing that motivated me to treat the doctrine of the last 
things a little more fully than has thus far been customary (since a fitting end had to be 
put to our explanation of [these] theological commonplaces) so that in this way I might 
stir myself and others to a frequent—nay, daily—meditation on these things.

Moved by causes in no way contemnable, I dedicate this little work to Your 
Majesties, magnificent, noble, exalted men, most resolved in zeal for the orthodox reli-
gion, in wisdom, in authority, most outstanding in great merits for the republic, my 
Lords, most honorable patrons and supporters. First of all, then, with the obedience of a 
thankful spirit for the most weighty and great number of benefits shown to me, given by 
the authority of you magnificent, noble, and exalted men, I shall mention merely another 
token [of this kindness]. For some men of your most imminent order did not hesitate 
to invite me into the most honorable offices of your academies and churches, by whose 
leave I would have joyfully and willingly also offered myself as your loyal [servant], if it 
were not for the condition of the office I am now holding and for this tight bond which 
restrains me and by which I am held close to the Most Serene Elector and the Most 
Illustrious Dukes of Saxony, my Most Clement Lords. Some have commended their chil-
dren and those of their citizens to my trust and oversight. Some by letters and gifts, but all 
by messengers, have declared their kind spirit toward me enough and more than enough.

Finally, by this declaration which is both public and due, let me praise that distin-
guished zeal for religion by which you great, noble, exalted men follow the heavenly 
orthodoxy set forth and fought for in this writing; [and let me praise] the wisdom [of 
such exalted men] which they piously, calmly, and peacefully show in governing the 
people entrusted to them; [and let me praise] their wholly singular generosity, which is 
truly magnificent, which they show toward the ministers of the churches and schools, 
and especially to the poor students to be nourished in the academies; and [let me praise 
also] their heroic virtues by whose light they outshine all others in the great theater of the 
entire Roman Empire. Finally, let me appoint such patrons and tutors for this, my child 
of the mind, by whose authority it may be defended from the tongues of detractors and, 
if God sees to it, may itself propagate into posterity and thus be able to borrow from the 
great light of these most illustrious, magnificent, noble, exalted men unto a greater splen-
dor. Therefore with as much diligence as I am able and with as much deference as I owe 
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to these magnificent, noble, exalted men, I beg and beseech that they not spurn to receive 
this writing into the lap of their benevolence and to spread upon it the rays of their favor. 
Be it known that however long I should live, I shall not cease to commend to God, not 
only with a most willing spirit but also by serious prayers, the safety, rule, and salvation 
of these magnificent, noble, and exalted Lords.

Given at Jena on the Kalends of January, at the beginning of the year 1622.  
With respect to the magnificent, exalted, and excellent Lords,  

Johann Gerhard



COMMONPLACE XXX

On the Resurrection of the Dead



Introduction

The excellence of this doctrine.

§ 1. Having explained the first of the last things—namely, death—we go on to the 
second, which we said is the resurrection of the dead. For as death, which is the loss 
of life, is opposed to life, so also the resurrection is opposed to death. It is the restora-
tion to life of that which has first fallen dead, its rising or resuscitation. (See what was 
stated earlier about the order of the last things, [On Death, Commonplace XXIX,] § 8.) 
Moreover, the doctrine of the resurrection of the dead should well please us and be com-
mended to us for the following reasons.

(1) Because it is a mystery unknown by nature, disclosed and revealed only in the 
Word. Acts 17:32: “When the Athenians on the Areopagus heard of the resurrection of 
the dead, some began to mock Paul, but others said, ‘We shall listen to you again about 
this matter.’ ” Augustine (on Psalm 88): “In nothing is the Christian faith so spoken 
against as in the resurrection of the flesh.”

(2) Because it is the foundation of every life-giving consolation in all adversity and 
in death itself. Job says (19:27 [Vg]): “This hope has been placed in my bosom,” after he 
made public confession about the resurrection. For this reason the apostle Paul connects 
hope and the resurrection of the dead (Acts 23:6; 24:14). He calls the resurrection “the 
hope of Israel” (Acts 28:20) because every solid foundation of faith consists in the resur-
rection of the dead. 1 Cor. 15:19: “If in this life only we hope in Christ, we are the most 
wretched of all men.” 1 Thess. 4:13: “We would not have you be ignorant about those 
who are asleep so that you may not grieve as others do who have no hope.” Tertullian (De 
resurrectione carnis) begins in this way: “The resurrection of the dead is the confidence of 
Christians.” Epiphanius (Ancorat., p. 390, published at Basel in 1578): “The entire trea-
sury and foundation of every sound argument is fulfilled in the resurrection of our flesh.” 
Among the Syrians the resurrection is called נּוָתָמא (“the consolation”).

(3) Because it is the greatest incentive to piety. Tertullian (De resurrect., ch. 11, 
p. 318): “No one lives in as carnal fashion as those who deny the resurrection of the flesh, 
for in their denial they despise punishment and discipline.” Cyprian (Exposit. symb., 
p. 385): “The saying that proclaims ‘the resurrection [of the flesh]’ concludes the summit 
of [the Creed’s] entire perfection with concise1 brevity.” Epiphanius ([Ancorat.]): “In the 
resurrection, the hope of every good work is fulfilled.” Cyril of Jerusalem (Catech. 18, 
at the beginning): “The resurrection is the root of every good work.” Gregory of Nyssa 
(Orat. 3 de resurrect. Christi, p. 161): “If there were no resurrection, then only one word 
among all would matter: ‘Let us eat and drink,’ ” etc. Chrysostom (Matth. oper. imp., 

1 Reading succincta instead of succinctam.

9
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hom. 42): “Remove the hope of the resurrection and the entire observance of godliness 

is removed. In any situation and action, whether corporeal or spiritual, the strength of 

the doing lies in the hope of future reward.” Chrysostom again (De resurrect., hom. 1, 

on the basis of several texts of John): “When the resurrection is not believed, our life is 

subverted and our ills increased a thousand times over. So also, when it is believed, it 

stimulates us to a diligent care of virtue and drives away vices with great zeal.”

(4) Because it is the proper treasure [κειμήλιον] of the church. For just as the solid 

and effective consolations which are to be opposed to death are known only in the 

church, so also in the church alone the doctrine of the resurrection resounds to no small 

consolation. Accordingly, Augustine speaks of the resurrection of Christ (Contra Faustum, 

bk. 16, ch. 29): “Pagans and His enemies believe that Christ is dead, but it is the proper 

faith of Christians that Christ is risen.” By changing a few words, the same can be said 

about our own resurrection: All men believe that everyone is susceptible to death—and, 

in fact, they see it. But the belief that people will rise again from the dead is proper to the 

faith of Christians. Wherefore Philipp Melanchthon (Explic. evang. hom. paschat., p. 513) 

shows in many ways that “the article on the resurrection of the dead makes an especially 

clear distinction between the heathen and the true church of God. It is positioned beyond 

the scope of reason and is the proper voice of the church.”

** Briefly, the article on the resurrection of the dead is (1) the heart of the Christian 

religion, (2) the aim of our life, and (3) our shield against every adversity. **

Chapter I: On Onomatology

First, etymology.

§ 2. (I) We shall begin our explanation of this last thing according to the usual 

method, from onomatology. Resuscitation for the sake of resurrection is the raising up 

of that which has first fallen. Resurrection is so called from the fact that a given state is 

restored, just as the Greeks call it ἡ ἀνάστασις, as if to say “the rising again of one who 

had fallen” (δευτέρα τοῦ πεπτωκότος στάσις). [It is composed of] the prefix ἀνά-, which 

in compounds signifies “again” and “up,” and ἵσταμαι, “to stand,” so that ἀναστῆναι 
means “to rise again,” namely, after the falling dead, and to rise again, namely, up from 

the dust of the earth. Job 19:25: “I know that I will stand upon the earth at the last” 

ָיקּום) ַעל־ָעָפר   For that reason Methodius (in Epiphanius, Haer. 64, p. 242) .(ַאֲחרֹון 

eruditely concludes from the etymology and rhetorical stress of this word that the resur-

rection pertains not to souls but to bodies. He says, “If someone contends that there is 

going to be a resurrection of the soul and not of the body, he is truly very foolish and 

witless, for one who is standing does not rise, but rather one who is lying down.” The 

Hebrew words ִקיָמה and ְתקּוָמה, “lifting up” and “raising up,” are formed from the root 

 ,he lifted up to stand, he became upright, he stood up”; in the Hiphil, “he erected“ ,קּום

he raised up, he roused one who was lying down or dead.” John 6:54: ָאִקיִמיּוִהי, “I shall 

raise him up on the Last Day.”
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Second, homonyms.

§ 3. (II) The word “resurrection” is used either properly or figuratively. The proper 
meaning is either general or specific. Generally, he is said to rise again who first has either 
fallen by accident or has purposely lain down or sat down. Ps. 139:2: “Lord, You know 
my sitting down and my resurrection.” Lam. 3:63: “Behold their sitting and their resur-
rection.” Yet since the words “sitting” and “rising” are here connected with each other, it 
would not be absurd to understand, by way of synecdoche, the entire pattern of life, all 
one’s actions, plans, and fears, internal and external. Elsewhere the phrase “coming in 
and going out” is used.

It is used in a specific sense for the raising up of bodies from the dead and their 
restoration to life, for life is, so to speak, a standing; and death, on the other hand, [is] a 
falling. Accordingly, to give life again from death is, so to speak, to get up again. Here it is 
used in this sense and is [further] divided as follows: (1) the particular or antecedent and 
temporary resurrection of those few people whom Christ, the prophets, and the apostles 
miraculously raised again to this life (Matt. 11:4[–5]; Heb. 11:35; etc.); (2) the singular 
and most salutary resurrection of Christ Himself for us, which occurred on the third day 
of His death (Matt. 16:21; Mark 8:31; etc.); (3) the universal or final resurrection of all 
men whatsoever which is going to occur on the Last Day. Christ Himself separates this 
into the resurrection for judgment and for life (John 5:29). Later more will be said about 
these divisions in their own place, considered on the basis of their object and end [§ 99].2

The figurative meaning is either metonymic or metaphoric. Bucanus provides us 
with an example for the metonymic meaning in his Loci (ch. de resurrect., p. 412, from 
Phil. 3:11: “If in some way I may attain the resurrection from the dead”). He claims 
that “resurrection” is here used metonymically for immortal life. But the specific and 
literal meaning of this word is retained here without any absurdity or inappropriateness; 
namely, it is used with respect to its goal toward which, that is, for the blessed resur-
rection of the godly to life eternal which is otherwise called “the resurrection of life” 
(John 5:29) or “the resurrection to life” (2 Macc. 7:14). Therefore the meaning is: “I am 
conformed to the death of Christ so that I may be made to conform to Him with respect 
to His resurrection to glory.” Therefore a better example of the metonymic meaning is 
stated in the words of Christ (John 11:25): “I am the resurrection and the life”; that is, I 
Myself shall not only rise again and live, but I am also the creator of the resurrection and 
life, both physical and spiritual. So also His explanation immediately follows: “Whoever 
believes in Me, even though he were dead, will live, and everyone who lives and believes 
in Me will not die forever” [vv. 25–26]. Christ is the very resurrection and the life. 
Therefore He is also the antidote against death because remedies for contrary things are 
themselves contraries.

It seems to some that Christ is called “the first to rise from the dead” (Acts 26:23) 
metonymically so that the meaning is that Christ is the first or the firstfruit of those raised 
from the dead. Yet the proper meaning can be retained: “from the resurrection,” that is, 
after the resurrection of the dead or after He rose from the dead.

2 An end—or aim, purpose, goal—is the cause for which a doer acts, or that for whose sake 
something happens.
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Resurrection is used in its metaphoric meaning in the following ways. (1) For deliv-
erance from calamities and perils. For as adversities and perils sometimes come under 
the name “death” (Exod. 10:17; Rom. 8:10; 1 Cor. 15:31; 2 Cor. 1:10; 4:11; 11:23), so, 
contrariwise, deliverance from adversities and perils are called “the resurrection and exal-
tation from the gates of death” (Ps. 9:[13]). Ps. 41:[8]: “He will not rise again from where 
he lies”; that is, if we pushed him down once and overwhelmed him with a great misfor-
tune, we shall not permit him to emerge again. Isa. 24:20: “It will fall, and it will not rise 
again.” [That is]: “It will fall in such a way that it forgets how to rise again.” Isa. 26:14: 
“The rephaim will not rise again”; the exegesis follows immediately: “You have visited 
them with destruction and wiped out all remembrance of them.” Amos 5:2: “Fallen no 
more to rise is the virgin Israel; she lies prostrate on her land with no one to raise her up.” 
Amos 8:14: “They will fall and will not rise again.” The statement about the ungodly in 
Ps. 1:5 can also be understood in this way: “The wicked will not rise up in the judgment 
nor sinners in the congregation of the righteous.” That is, they will not stand up; they will 
not be upright but will lie down and sink because of their bad case.

(2) For a conversion to God through true and serious repentance. For as sinning 
is to fall from the way of the Lord, and as sin is trespass [παράπτωμα], so turning away 
from sins to God is to get back up, and conversion is a resurrection. Augustine (De civ. 
Dei, bk. 10, ch. 10): “Just as souls can fall spiritually—that is, sin—so also they can rise 
again spiritually.” Prov. 24:16: “The just man will fall and rise again.” (Yet some explain 
this passage as a reference to deliverance from perils and thus assign it to the preceding 
meaning.) Jer. 8:4: “When a man falls, will he not rise again?” The explanation follows 
immediately: “If one turns away, will he not turn again?” Luke 2:34: “The Child is 
appointed for the fall and rising of many in Israel.” (That is, those who grasp the corner-
stone placed in Zion and rest upon it in true faith. Through true conversion they can raise 
themselves up from the mud of sin and death in which they are stuck. But those who 
are unwilling to hold onto this stone but rather seem to themselves to be standing and 
extol themselves against Christ fall into eternal blindness and destruction, Matt. 21:44; 
John 9:39.) Eph. 5:14: “Awake, O sleeper, and rise from the dead.” (That is, from sins, 
according to the interpretation of Chrysostom, on Ephesians, hom. 18. In fact, sins are 
called “the works of the dead,” Heb. 9:1, works which proceed from unbelief, according 
to the explanation of Augustine, on John, tr. 22. “For through faith Christ dwells in our 
hearts,” Gal. 2:20.) “And Christ will bring you to light.”

(3) The third meaning is akin to the [second], when it is used as a reference to the 
communication of spiritual life, that is, to justification and adoption to eternal life by 
which we rise again to a true and spiritual life from the spiritual death which clings to 
all of us by nature. For as the state of divine wrath and unrighteousness are described in 
Scripture such that people are spiritually dead (John 5:25; Rom. 6:4; Col. 3:1), so, con-
versely, the state of grace, righteousness, and adoption into sonship is called a spiritual 
resurrection. Rom. 6:5: “For if we have been united with Him in a death like His, we shall 
certainly be united with Him in a resurrection like His.” Col. 2:12: “You were buried with 
Him in Baptism, in which you were also raised with Him through faith in the working of 
God, who raised Him from the dead.” (The same power of God which raised Christ from 
the dead causes us to rise again spiritually with Him through faith.) Col. 3:1: “If you have 



C18:288–89; P8:394 ON THE RESURRECTION 13

been raised with Christ, seek the things that are above.” Rev. 20:5–6: “This is the first 
resurrection. Blessed and holy is he who shares in the first resurrection. Over such the 
second death has no power.” That is, eternal damnation has no power nor right over him. 
Christ speaks about this spiritual resurrection (John 5:25): “The hour is coming and now 
is when the dead will hear the voice of the Son of God, and those who have heard it will 
live.” Origen (commentary on Romans 6, bk. 5, p. 543): “This resurrection occurs men-
tally, from faith, in those who know the things which are above. They will see it fulfilled 
when Christ is at God’s right hand. But the general resurrection of the flesh which applies 
to all people is yet coming, for the former comes in the first [advent of Christ]; the latter 
will be completed in the second advent of the Lord.” Augustine (De Trin., bk. 4, ch. 3): 
“The resurrection of the flesh is one thing; the resurrection of the mind is another.” 
Augustine again (De civ. Dei, bk. 20, ch. 6):

Just as there are two regenerations—the one according to faith, which occurs now 
through Baptism, and the other according to the flesh, which will occur in its incor-
ruption3 and immortality through the great final judgment—so also there are two 
resurrections. The first one happens now. It is the resurrection of souls which keeps 
us from coming into the second death. The other, the second resurrection, does not 
occur now but will take place at the end of the age. It is not of souls but of bodies, and 
in the final judgment this resurrection will send some to the second death and some 
into that life which has no death.

(4) For the manifestation of God’s wrath and judgment against sins. Just as God is 
said to sleep and rest, as it were, when He postpones the punishments of the ungodly 
and sometimes allows the godly to labor under the cross, so, conversely, He is said to 
rise or to rise up when He exercises His vengeance against those who persecute the 
church but offers aid and protection to the godly. Ps. 44:[23]: “Rouse Yourself! Why are 
You sleeping, O Lord? Awake! Do not cast us off forever.” Ps. 78:65: “The Lord awoke 
as from sleep.” Jer. 31:26: “Thereupon I awoke and looked, and my sleep was pleasant to 
me.” Zeph. 3:8: “ ‘Therefore wait for Me,’ says the Lord, ‘for the day when I arise to rush 
toward the spoil.’ ”

Oswaldus (Rosarii, bk. 4) cites Altensteigius (Lexic. theol., s.v. “resurrectio”) and 
writes that the word “resurrection” can be understood in three ways. (1) Actively, for the 
giving back of life, and thus this is at times assigned to the Father, at times to the Son, 
and at times to the Holy Spirit because the power of the Father, Son, and Holy Spirit by 
which the resurrection will occur is one. (2) Mystically, for the raising up of the soul 
from mortal sin into a state of grace. (3) Properly, for the reuniting of rational souls in 
their own bodies.

Brulefer (Sent., part 4, dist. 43, q. 1) proceeds thus:

There are two resurrections. The one is uncreated and is God Himself as He effects 
and causes a created resurrection both corporeal and spiritual. Thus “I am the resur-
rection and the life” [John 11:25]. This resurrection does not lie in the future but has 
existed from eternity. The second is the created resurrection, and there are three of 
these: spiritual, temporal, and physical. The spiritual resurrection is that by which 

3 Reading incorruptione instead of corruptione.
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someone rises from sin to grace, which happens only by God[’s doing]. Temporal res-

urrection is whenever someone falls from the prosperity of this age and finally rises 

again to such prosperity, as in the case of Job. However, the physical resurrection is 

the reunion of intellective souls with their own bodies.

Third, synonymy.

§ 4. (III) The synonyms of resurrection are what the Hebrews call ְתקּוַמת־ַהָּבָׂשר 
(“the resurrection of the flesh”) and ְתִחַּית  .(”the vivification of the dead“) ָהֵּמִתים 
Some make the distinction that the ְתִחָּיה (“return to life” or “restoration of life”) is 
properly only of the righteous, but that the ְתקּוָמה (“getting up” or “awakening”) is 
generally of all people. This distinction will be dealt with in greater detail in the ques-
tion on the subject of the resurrection [§§ 96–107]. The “restoration of life” to the 
Hebrews is also ִחָּיה, “to make alive” (Hosea 6:2); “to redeem and ransom from death” 
(Hosea 13:14); “to open the graves and bring forth the dead, to put breath into the dead 
and to restore life” (Ezek. 37:6[–14]); “to call away from corruption and to illumine 
with the life of the living” (Job 33:30); etc. “Rising again” to them is ָיַקץ or קּוצ, “to 
wake up” (Isa. 26:19; Dan. 12:2; Ps. 17:15), so that it is contrasted to death, which is a 
falling asleep. The Syrians call it not only ִמיֵתא  ,(”the vivification of the dead“) ַהית 
but they also use an expression which should be noted especially carefully: ָמא  נּוָח 
(“consolation,” John 11:24). For this reason the Talmudists call the day of resurrec-
tion יום הנ חמה because, as we noted a bit earlier, “the foundation of every life-giving 
consolation for the godly in all adversities and in death itself has been set forth in the 
resurrection of the dead” [§ 1 (2)]. They also call it ַאְנבָעה (“a springing forth”), from 
the root ָנַבע (“it sprang forth”), because the article of the resurrection is a very rich 
vein, a perennial spring of living water, constantly springing forth its effective consola-
tion, never drying up. For this reason it would not be absurd for someone to think that 
Christ was pointing His finger at this perennial fountain when He said (in John 4:14): 
“Whoever drinks of the water which I shall give him will not thirst forever; but the water 
that I shall give him will become in him a spring of water springing forth to eternal life.”

The Syrians also use ְּדָנְבִעין (“of waters springing forth”) by a participle formed 
from the same root. The Greeks call it not only ἀνάστασις (“resurrection”) but also 
ἐξανάστασις (“rising”). They mean to assign the first term especially to the resurrection of 
the godly, but the second to the resurrection of the ungodly. What should be determined 
about this will be examined in its own place [§ 99]. But they also [call it] ἔγερσις (“awak-
ening”), from ἐγείρομαι (“I awake and am aroused”); also ἀναβίωσις, that is, “coming to 
life again” (2 Macc. 7:9). As to Christ’s resurrection, Paul seems to use the verb ἀναζάω 
(“I live again,” Rom. 14:9). But ἀνάζησις (“living again”) formally and strictly speak-
ing precedes the resurrection since Christ, made alive in the Spirit, first descended into 
hell before rising from the tomb (1 Pet. 3:18[–19]). Thus the apostle here distinguishes 
ἀνάζησις from ἀναστάσις.

In 1 Cor. 15:22 the restoration of life is called ζωοποίησις (“making alive”), which, 
if we wanted to speak precisely, still precedes resurrection [ἀναστάσεως] because bodies 
which first have life restored through union with their souls will thereupon rise up again. 
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As to the restoration of the life of Lazarus, Christ (in John 11:11) uses the verb ἐξυπνίζειν 
(“to waken from sleep”) because the death of the godly is a sleep.

In Matt. 19:28 the day of resurrection is called ἡ παλιγγενεσία (“the regeneration”). 
Some follow Hilary and assign the words “in the regeneration” to the preceding sentence, 
explaining it as a reference to the restoration made through Christ, or thinking that the 
preposition “in” has been used in the place of “through” so that the meaning is: “You 
who have followed Me through regeneration.” However, the better-edited copies assign 
it to the following part. Therefore it must be understood as a reference to the regenera-
tion which is going to occur on the day of the universal resurrection and judgment, just 
as the Syriac paraphrase also rendered it ְּבָעְלָמא ַחְדָתא (“in the new or coming age”). 
Therefore these words certainly do not pertain to the description of the subject but to 
the determination of the time which has been added to the predicate. This is clear not 
only on the basis of the added exegesis and explanation “when the Son of Man sits on the 
throne of His majesty” but also on the basis of a comparison of the rest of the evangelists 
(Mark 10:30; Luke 18:29[–30]). Augustine writes (De civ. Dei, bk. 20, ch. 8): “By saying 
‘in the regeneration,’ He undoubtedly wanted the word ‘regeneration’ to mean the resur-
rection of the dead, for in that way our flesh will be reborn through incorruption just as 
our soul is regenerated through faith.” (In this life we ourselves “sigh within ourselves, 
waiting for our adoption as children, the redemption of our body,” Rom. 8:23. But on the 
day of resurrection and judgment there occurs a regeneration, that is, the perfect renewal 
and restoration of our entire nature, just as Peter calls that day “the day of the restora-
tion of all things,” Acts 3:21. Then, when sin and death have been abolished, perfect 
righteousness and immortality will be restored to the godly when they will be raised up 
from death and will be led by the Son of God into the “eternal dwelling places in which 
righteousness dwells,” 2 Pet. [3]:13.)

Augustine also writes (Contra duas epist. Pelag., bk. 3, ch. 3): “In this passage he 
undoubtedly calls the last resurrection ‘the regeneration,’ which the apostle Paul also 
calls both ‘the adoption’ and ‘the redemption.’ Have we not been regenerated, adopted, 
and redeemed by the holy washing? And yet there remains a regeneration, an adoption, a 
redemption which we ought to await patiently as something that is going to come so that 
we might not be children of this world in any way.”

[Augustine again] (Contra duas epist. Pelag., bk. 4, ch. 11): “For as that thing 
whereby we are renewed from the filth of sins washed away is called the regeneration of 
washing [Titus 3:5], so also the thing by which we are purified from every stain of bodily 
materiality and are regenerated in the pure sense of the soul to life eternal is called regen-
eration. Every quality of regeneration is purer than that washing so that no suspicion of 
sins can fall either on our doings or even on our very thoughts.” Augustine repeats this in 
Contra Julian. (bk. 2).

Gregory writes (Moral., bk. 4, ch. 26): “If the resurrection of our flesh were not a 
nativity, so to speak, Truth would not have said about it: ‘In the regeneration, when the 
Son of Man sits upon the throne of His majesty’ [Matt. 19:28].”

Bernard (Declamat.):

What is it that He is saying here: “in the regeneration”? Or what is this new regenera-
tion? For we are not now unaware that one must be born again not of blood nor of 
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man’s will but of water and of the Holy Spirit [John 1:13; 3:5]. But since this promise 
cannot be assigned to this regeneration, it seems that there is perhaps need for a 
second regeneration, and not just a second, but that one must be born even a third 
time. What an unfortunate man I am, then, and what a wretched fortune, that one 
regeneration is not enough for me and that I need two regenerations! That is, consti-
tuted as I am of body and soul, I have wholly fallen all at once, but I cannot rise up 
again whole all at once (etc.).

§ 5. To the synonyms also belong the periphrases and encomia which the pious 
ancients used to describe the resurrection of the dead. Gregory of Nyssa (De anim. et 
resurrect., p. 216): “The resurrection is the restoration of our nature to its ancient status.” 
The Greek fathers describe it in this way: “The resurrection is the awakening from 
corruption to incorruption.” Also: “The resurrection is the combination of preserved 
elements by order of their Creator.”

Damascenus (Orth. fid., bk. 4, ch. 28): “Resurrection is the second standing up of 
that which had fallen.” And later: “The resurrection is the reunion of soul and body and 
the second rising up to life of what had been broken and fallen.”

The Scholastics describe it in this way: “The resurrection is the reunion of soul and 
body and the second resurrection, pertaining to the soul [animalis], is of that which 
was destroyed and fell, or it is the rising again of what has fallen,” according to Brulefer 
(Sent., 4, dist. 43, q. 2). The full and complete definition of the resurrection will be added 
toward the end of the chapter below [§ 124].




