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Dedication

κήρυξον τὸν λόγον. [“Preach the Word.”] The connection is that he 
is laying out his purpose for such a serious, grave charge—namely, 
that Timothy diligently discharge the office of preaching and the other 
duties of the ecclesiastical ministry.

—Johann Gerhard

κήρυξον τὸν λόγον. This admonition is the motto of Concordia Theological 
Seminary, and so it is with great love that we—the Concordia Theological 
Seminary Master of Divinity Class of 2017 and Alternate Route Class of 
2016—present these commentaries to our beloved seminary for the good of 
the Church and the glory of God as a token of our gratitude to the faculty 
and staff for faithfully forming and preparing us to meet this grave charge.
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Translator’s Preface

The exegesis of Reformation-era and post-Reformation Lutheranism fills 
vast German and Latin volumes, but hitherto barely any of it has been 
translated into English. Lutherans in Germany in the sixteenth and seven-
teenth centuries wrote cursory explanations of biblical books; published 
commentaries that focused on the philology of the sacred text; preached 
through books of the Bible and Apocrypha at midweek worship services; 
published sermon studies and collections of sermons (postils) for the 
liturgical year; brought forth Bibles in parallel languages (Hebrew, Greek, 
Latin, and German); and even wrote rhymed paraphrases of entire bibli-
cal books.1 The great dogmatic works of the era rest upon this exegetical 
literature, yet the vastness of the literature has perhaps daunted scholars 
and translators from making even a beginning of bringing this literature to 
English-speaking readers. The present volume makes a small contribution 
to this deficit.

Here we present Johann Gerhard’s (1582–1637) commentaries on 
1 and 2 Timothy, published posthumously by his son, Johann Ernst 
Gerhard (1621–68).2 The elder Gerhard outlines the general pattern for 
these commentaries in Method of Theological Study.3 There he describes 
how one should outline each chapter and make verse-by-verse notes 
on grammar, syntax, connections, interpretations of the church fathers, 

1 See the extensive, though by no means exhaustive, bibliography 
provided by Johann Georg Walch, Bibliotheca Theologica Selecta Litterariis 
Adnotationibus Instructa, vol. 4 (Jenae: sumtu viduae Croeckeriane), 
400–1050.

2 Adnotationes Ad Priorem D. Pauli Ad Timotheum Epistolam (Erfurt: Saher, 
1643); Adnotationes Ad Posteriorem D. Pauli Ad Timotheum Epistolam 
(Erfurt: Saher, 1643).

3 Johann Gerhard, “Method of Theological Study,” in On Interpreting Sacred 
Scripture and Method of Theological Study, trans. Joshua J. Hayes, Theological 
Commonplaces I–II (St. Louis: Concordia, 2017), part 3, section 1, ch. 4, 
“On the Meticulous Reading of Scripture.”



xiv COMMENTARIES ON 1 AND 2 TIMOTHY  

the resolution of apparent contrarieties, noteworthy observations, etc. Therefore 
this volume helps us see how Gerhard practiced what he described in Method of 
Theological Study.

Gerhard’s chief adversary in this volume is the Papist exegete Guilielmus 
Estius (Willem Hessels van Est, 1542–1613), whose commentaries on the New 
Testament Epistles ranked among the most dominant of their time. Clearly 
Gerhard wrote these commentaries, in part, as a response to Estius’s work.

Throughout this commentary, Gerhard assumes proficiency in Greek and 
Latin. To make this volume accessible, we have included a literal translation 
of the Greek in [brackets] where Gerhard gave none. These translations aim to 
match Gerhard’s interpretation but should not be considered the definitive way 
Gerhard would have translated the text. What of Gerhard’s original Latin to 
include was somewhat a subjective decision, but we have generally included his 
Latin when it is a quotation from a Bible translation (e.g., the Vulgate) or is oth-
erwise warranted to complete the sense. In his discussions on matters of textual 
criticism and translation, Gerhard sometimes draws on the Syriac translations of 
the New Testament.4 We have transliterated the Syriac whereas Gerhard had it 
printed in standard Hebrew characters.

As the original publication title suggests, these are more notes (adnotatio-
nes) than an exhaustive commentary (enarratio), though the latter term was 
used in the title printed within each volume. Since Gerhard does not discuss or 
quote all of the Greek text, the reader was expected to read this commentary 
with an eye to his Greek New Testament. The concision of these commentaries, 
however, is appreciated and offers a useful pattern for the parish pastor who 
must prepare notes to teach on various books of the Bible.

The publication of this volume is directly the result of the patronage of the 
Concordia Theological Seminary (Fort Wayne, Indiana) Master of Divinity Class 
of 2017 and Alternate Route Class of 2016. They are to be commended for pro-
viding the church with such a lasting treasure. A commentary on the first two 
of St. Paul’s “pastoral epistles” seemed an especially fitting gift from these future 
pastors to the church. Dawn Mirly Weinstock served as production editor for 
this volume. The Rev. Dr. Christopher W. Mitchell gave his expertise and atten-
tion to the Syriac in this volume. To God alone be the glory.

Joshua J. Hayes

4 For more information about the Syriac New Testament and its relation to textual 
criticism, see Peter J. Williams, “The Syriac Versions of the New Testament,” in 
The Text of the New Testament in Contemporary Research: Essays on the Status 
Quaestionis, ed. Bart D. Ehrman and Michael W. Holmes, 2nd rev. ed. (Leiden: 
Brill, 2012), 143–66; and D. C. Parker, An Introduction to the New Testament 
Manuscripts and Their Texts (Cambridge: Cambridge University Press, 2008), 
64–66, 121–22, 264–65.
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Introduction

§ 1. The efficient cause1 or principal author of this Epistle is the Holy 
Spirit, by whose inspiration Paul not only preached the Gospel orally but 
also put it down in the Scriptures (2 Pet. 1:21). Irenaeus (Advers. haereses, 
bk. 3, ch. 1, p. 169): “We have come to know the plan for our salvation 
through no others than through those by whom the Gospel came to us. 
Indeed, what they once preached, they later delivered to us by God’s will in 
the Scriptures, which shall be the foundation and pillar of our faith.”

The efficient, ministerial cause is the apostle Paul, as is clear from the 
very beginning of the Epistle. The Epistle begins: Παῦλος ἀπόστολος Ἰησοῦ 
χριστοῦ κατ´ ἐπιταγὴν θεοῦ [“Paul, an apostle of Jesus Christ by God’s 
command”]. The Syriac paraphrase agrees with the Greek text here: pawlos 
shliykha’ dyeshu‘ mshikha’.

§ 2. Recipient. Of Paul’s fourteen Epistles,2 four were given to indi-
viduals: two to Timothy, one to Titus, and one to Philemon. The rest were 
written to entire churches.

Timothy, to whom this Epistle was written, was born to a Jewish 
mother whose name was Eunice, the daughter of Lois (2 Tim. 1:5). His 
father was Greek. At Lystra in Lycaonia (Acts 16:1) Paul took him in as 
a permanent companion of his travels. Paul gives this outstanding testa-
ment to his faithfulness (Phil. 2:20): “I have no one like-minded, who is 
concerned for you with sincere affection” (so genuinely). He was circum-
cised because of the Jews (Acts 16:2–3). Petilianus the Donatist consid-
ered this Timothy, Paul’s disciple, to be a layman (Augustine, Contra lit. 
Petilian., bk. 3, ch. 106). However, it is clear from both of Paul’s Epistles 
to him that Paul appointed him bishop of the church at Ephesus, and 
indeed he was the distinguished light of the eastern church. Eusebius (Hist. 
eccles., bk. 3, ch. 4) and Jerome (Catalog.) testify to this. For fifteen years 

1 Something by means of which something else happens and on which the 
effect of that happening depends; that which brings about an effect.

2 Gerhard included the Epistle to the Hebrews in the number of Paul’s 
Epistles. See On Scripture (1625 Exegesis, Commonplace I), §§ 274–78.
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(others say forty) he discharged this episcopal office with great renown and 
success, according to Eusebius (Hist. eccles., bk. 3, ch. 4), who writes (bk. 11, 
ch. 20) that “this Timothy was Peter’s successor at Alexandria.” Some think 
he was the angel with whom Christ finds fault in Rev. 2:4. Nicephorus (Hist., 
bk. 2, ch. 22) testifies that he was present with the apostles at the death of the 
God-bearing Virgin. As to his death, they say that he was stoned to death under 
Emperor Nero after he very harshly rebuked the idolatrous worship practices at 
the sacred feast of Diana.

§ 3. The material or argument of this Epistle. This entire Epistle is didac-
tic and encompasses various admonitions regarding the duties of ministers of 
the church and other believers. Besides those admonitions, Paul also asserts 
his apostleship in this Epistle (chs. 1–2); he lays out the chief headings of the 
Gospel or Christian doctrine (at the end of ch. 3); and he predicts the apostasy 
to come in the last days through false teachers (at the beginning of ch. 4).

§ 4. Form or arrangement. In chapter 1 he reiterates the sum of Christian 
doctrine and convicts those who indulge in vain and useless questions.

In chapter 2 he lays out certain admonitions about the necessity of the 
public prayers, about the person and office of our Mediator, and about the 
adornment of women.

In chapter 3 he details the virtues and requirements for both bishops and 
deacons.

In chapter 4 he prophesies about the last days when many will abandon the 
faith.

In chapter 5 he passes on certain salutary teachings regarding the governing 
of church and state.

In chapter 6 he reminds servants of their duty, teaches about guarding 
against false teachers, and instructs the rich about the right use of wealth.

§ 5. Purpose. Estius (on this passage):

When the apostle left Ephesus, he appointed Timothy bishop of that city 

and charged him tirelessly to keep watch against the Judaizers and other 

corrupters of the teaching of the Gospel. Some of these had already arisen, 

and some were going to arise, as he foresaw. Therefore the apostle instructs 

him not as just any Christian but as a bishop of the Christian people, though 

this Epistle was not written only for Timothy’s sake but for all bishops, that 

they might have the precepts for rightly administering their office.

Cosmas Magalianus, a Jesuit, claims:

The apostle wrote this First Epistle to Timothy chiefly on account of the 

school of Simon. Among his other errors, his most pernicious teaching was 

that the angels must be worshiped as sort of secondary gods and mediators 

without whom our prayers cannot reach the ears of God. Paul opposes this 
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error in chapter 2, saying, “There is one Mediator between God and man, 
the man Christ Jesus” [1 Tim. 2:5].

But it is more correct to say that the apostle’s chief aim is that he wanted 
to use Timothy’s person to instruct all faithful teachers of the church as to how 
[they] should conduct [themselves] in [their] office. Again, Magalianus warns 
that “in this Epistle the apostle teaches that faith must be joined to works,” and 
he adds: “Would that the heretics of today grasped this teaching. Then with 
the curb of God’s Law they would restrain the license to sin they brought upon 
us by their crooked opinions.” I respond. It is one thing to separate faith from 
works; it is another thing to attribute justification to faith and not to works. The 
latter is our teaching; the former is Magalianus’s false accusation. Magalianus 
casts baseless words to the winds when he blathers thus: “I am surprised that 
Luther and his ilk did not erase this Pauline Epistle from the sacred canon, for 
it so clearly upholds instructions that teach morality and demand purity of con-
science, and it condemns every moral depravity.” But we have no need for an 
eraser here because this apostolic teaching is in no way contrary to our teaching 
of justification.

§ 6. Authorship. The heretics who once either wholly rejected all of Paul’s 
Epistles or at least corrupted them (Eusebius, Hist. eccles., bk. 3, ch. 27; 
Nicephorus, bk. 4, ch. 4) also repudiated this Epistle. Marcion held to this 
heresy so that he rejected 1 and 2 Timothy, Titus, and Hebrews as unwor-
thy of the apostle. But [the following points] confirm the canonical and truly 
divine authority of this Epistle and the rest of Paul’s Epistles: (1) The author’s 
name is clearly stated, that this was written by Paul as that chosen instrument 
of the Holy Spirit. (2) The nature of its teaching, which is truly divine. (3) Its 
most precise conformity with the rest of the undisputed books of Scripture in 
the canon. (4) Its majestic style and unique quality. (5) The attestation of the 
primitive church near to apostolic times. (6) The inner testimony in the heart 
of each believer by the Holy Spirit, who through this Epistle effectively teaches, 
persuades, and comforts.

§ 7. Place of writing. Athanasius (Synop.) and Theodoret (preface to the 
Pauline Epistles) claim that this Epistle was written in Macedonia. Baronius 
(Annal., tom. 1, anno Christi 57) approves their opinion. They support this 
from the apostle’s words in [1 Tim.] 1:3: “Just as I asked you to stay in Ephesus 
when I went to Macedonia.” But the attached subscription contradicts this: 
“The first [Epistle] to Timothy, written from Laodicea, the metropolis of 
Phrygia Pacatiana.” The Syriac also [speaks against this]: shlmt ’egarta’ dalwoth 
tiymathe’us qdmyth’ de’tctbth mn ldiyqiya’ (“This concludes the First Epistle to 
Timothy which was written from Laodicea”). Therefore it is more correct to say 
that it was written in the town of Laodicea of Phrygia Pacatiana. Even Theodoret 
himself eventually accepts this opinion at the end of his commentary on this 
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Epistle: “The First Epistle to Timothy was written at Laodicea, which is the 
metropolis of Phrygia.” Estius opposes this position on the grounds that the 
apostle asserts (Col. 2:1) that he has not appeared before the Laodiceans, and he 
thinks that this Epistle [to the Colossians] was written long after. But it has not 
yet been clearly demonstrated that Colossians was written long after 1 Timothy.

§ 8. Time of writing. Those who say that this Epistle was written in 
Macedonia think that it was written after Paul had left Ephesus and set out for 
Macedonia (Acts 20:1). They think this can be deduced from the opening words 
of this Epistle ([1 Tim.] 1:3): “Just as I asked you to stay at Ephesus when I 
went to Macedonia.” But this is clearly an assumption, and the proof deduced 
for it is weak.

§ 9. Worth and use. Augustine (De doctr. Christ., bk. 4, ch. 16) wanted “the 
man placed as a teacher of the church to carry before his eyes the three apostolic 
Epistles, two of which were written to Timothy and one to Titus.” Tertullian 
(Contra Marcion., bk. 5) teaches that “these three Epistles contain almost 
everything that belongs to the office, election, teaching, and virtues in which 
bishops and other ministers of the church should excel.” Specifically regarding 
1 Timothy, Nicephorus (Eccl. hist., bk. 2, ch. 34) says that “in it Paul expresses 
an outline, so to speak, of a bishop’s life.”

Cosmas Magalianus, a Jesuit (preface to Oper. hierarch. or commentary 
on the Epistles to Timothy and Titus, sect. 8) writes: “Paul so earnestly and in 
so many Epistles dealt with the instruction of sacred ministers and episcopal 
discipline because he foresaw that there would be heretics such as Luther and 
[Matthias Flacius] Illyricus who taught that the sacred ordination of ministers of 
the church belongs to secular princes and lay magistrates.”

I respond. (1) No one teaches that ordination belongs to secular princes 
and lay magistrates. Rather, we say that it uniquely belongs to ecclesiastical 
persons. (2) We grant the call to the Christian magistrate, but not to him alone 
but also to the other stations or orders of the church—namely, the ministers of 
the church and the Christian people.
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Chapter I

[The parts of this chapter.]

Besides the inscription which comprises the first two verses, there are 
three parts to this chapter:

(1) An admonition (νουθετική), wherein he urges Timothy to restrain 
certain perverse teachers of the Law (vv. 3–11).

(2) A defense, wherein he asserts his apostleship (vv. 12–17).
(3) An encouragement (προτρεπτική), wherein he encourages Timothy 

bravely to keep up the fight in his ministry against all impediments. He 
connects [having] a good conscience to sound teaching (vv. 18–20).

Verse 1.

Παῦλος ἀπόστολος Ἰησοῦ χριστοῦ. [“Paul, an apostle of Jesus Christ.”] 
First, he gives the usual subscription, inscription, and greeting. But why 
does he call himself an apostle right from the start of the Epistle? I respond. 
He does this: (1) To gain authority for his teaching, which the false apostles 
were disparaging. (2) To show the dignity of his office. Although he had no 
need to assert his apostolic authority for the sake of the letter’s recipient, 
it was still necessary for the sake of those under Timothy’s charge, so that 
they would not despise the teachings of their bishop which were supported 
by the apostle’s authority. (3) To expose the perversity of the false apostles.

Chrysostom (tom. 3, homil. ult.) reminds us that the noun “apostle” is 
so completely attached to Paul that his epithet is “the apostle.” “When you 
say ‘the apostle,’ ” he says, “everyone thinks of Paul.”

κατ᾽ ἐπιταγὴν θεοῦ σωτῆρος ἡμῶν καὶ κυριόυ Ἰησοῦ χριστοῦ τῆς 
ἐλπίδος ἡμῶν. [“By command of God our Savior and of the Lord Jesus 
Christ our hope.”] This is how the oldest copies read, with the conjunc-
tion καὶ [“and”] coming after σωτῆρος [“Savior”]. However, in the Editio 
Complutensis it reads thus: κατ᾽ ἐπιταγὴν θεοῦ πατρὸς καὶ σωτῆρος ἡμῶν 
Ἰησοῦ χριστοῦ [“By command of God the Father and our Savior Jesus 
Christ”], where the conjunction comes before the word σωτῆρος [“Savior”]. 
Those who altered the first, usual reading (which even blessed Luther 
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followed) undoubtedly thought it unusual for God the Father to be called “our 

Savior,” since elsewhere this title is attributed to Christ. But since salvation is a 

work [God does] outside [of Himself] [opus ad extra], it is common to the entire 

Trinity with the order and distinction of persons still maintained. The Father 

is our Savior because He sent the Son into the flesh to accomplish the work of 

redemption. Hence, Titus 3:4 expressly gives Him the title “Savior.” The Son 

is our Savior because He redeemed us by His blood and gained salvation for 

us. The Holy Spirit is our Savior because He brings the benefits of Christ our 

Redeemer to us in the Word of the Gospel and applies them to us through faith, 

which He works in our hearts.

Ἐπιταγὴν [“command”] (from ἐπιτάσσω, “I enjoin, I command”) is 

an order or command. The Syriac has bepuqdana, “by command,” which is 

also how Theophylact’s translator rendered it. Chrysostom and Theophylact 

rightly highlight that ἐπιταγὴν is more forceful than κλῆσιν [“a calling”]; 

ἐπιταγὴν not only means “command” but also an injunction and delegation. 

In his other Epistles he says “by the will of God,” but here he says it “by the 

command and delegation of God.” This authoritative command [imperium] 

to which Paul appeals he received from the Son (Acts 9:6; Gal. 1:1). And yet 

here he ascribes it to the Father because it is a work the Trinity does outwardly 

(cf. Theophylact, Oecumenius).

τῆς ἐλπίδος ἡμῶν. “Who is our hope.” The article has an expository 

force. Moreover, Christ is called “our hope” (1) because we hope and believe 

in Him; (2) because He is the sole foundation of our hope, for through Him 

alone we hope for eternal life. (3) Some add that “Christ is called our ‘great-

est hope’ because He Himself works faith in our hearts.” This is in reference to 

the Judaizers who put their hope of salvation in the Law and the ceremonies, 

though Christ alone is and should be our hope. For by His merit alone can we 

hope for and obtain forgiveness and eternal life.

Reproof. From the fact that Christ is called our “greatest hope,” Tertullian 

(De Trinit.) rightly concludes that Christ is true God: “If Christ were only a man, 

then why put hope in Him since Jer. 17[:5] curses hope that is put in a man?”

It is also worth noting that here the Father is called “Savior” [and] the Son, 

“our hope,” but in 1 Tim. 4:10 and Titus 2:13 Christ is called “Savior”; also, 

Rom. 15:13 calls the Father “the God of hope.” From this Theodoret also infers 

the ὁμοοὐσία [“consubstantiality”] of the Father and the Son, and thus Christ’s 

true divinity. He says: “He joined the Lord Christ to God, showing the equality 

of honor. He calls God ‘salvation’ and Christ ‘hope,’ neither dividing nor attrib-

uting one thing to the other, but he understands that both belong to each person 

(Ps. 65:5).”
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A defense. Estius (on this passage):

It does not contradict this teaching—that Christ is our hope—for Christians 

sometimes to call the saints who reign with Christ their hope, for they trust 

that they are helped by their prayers and merits. For all the help they expect 

from them, whatever it finally is, they expect only by the merit of Christ. 

So also even Paul himself sometimes asks for the prayers of those to whom 

he writes. Surely he could not have done this without the hope and trust 

he had in them—not to mention that he calls the Thessalonians his “hope” 

(1 Thess. 2:19).

I respond. (1) Scripture teaches in six hundred places that we are to trust in God 
alone and put our hope in Him; that they are blessed who trust in God, but they 
are cursed who make something other than God the object of their trust and 
hope. (Cf. On Death [Commonplace XXIX], § 366.) (2) There is no command, 
promise, or good example that anyone trusted in dead saints. Therefore faith 
and trust are not to be divvied up among Christ and the saints. (3) It is one 
thing to hope well about a man; it is another thing to put hope and trust of the 
heart in him. The former belongs to love; the latter, to unbelief. (4) The passage 
in 1 Thess. 2:19 has this meaning: “You are our hope,” that is, the reason for our 
hope that we shall receive the promised reward of grace in heaven as faithful 
ministers of Christ and the Gospel.

Verse 2.

Τιμοθέῳ γνησίῳ τέκνῳ ἐν πίστει. [“To Timothy, true son in faith.”] He calls 
him “son”: (1) Because he had instructed him in the Christian faith. (2) Because 
he held him in fatherly love (1 Cor. 4:17). (3) Because Timothy in turn held 
him in filial love. Therefore he calls him “son” with respect to instruction and 
mutual love.

The Vulgate rendered this dilecto [“beloved”], but the Greek more signi-
fies “true son”—that is, with respect to teaching and imitation, not merely age, 
as Erasmus thinks. Therefore he calls him his “true son”—that is, genuine, 
sincere, sharira’ (“true,” as the Syriac rendered it)—in that beyond others and 
as close as possible he approached similarity to Paul in faith, confession, and life 
(Phil. 2:20).

χάρις, ἔλεος, εἰρήνη. [“Grace, mercy, peace.”] These three are combined 
only in the Epistles to Timothy and Titus, as Theophylact noted. They are dis-
tinguished as cause and effect. Χάρις (“grace”) means the undeserved kindness 
and favor of God toward us, which is the source of all good things He bestows 
upon us.

Ἔλεος (“mercy”) means the undeserved forgiveness of sins and the restora-
tion of the image of God.
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Εἰρήνη (“peace”) denotes a peaceful conscience, joy from knowing the 
favor of God, and true blessedness. Mercy comes from grace, for it is graciously 
given to us who are in need of mercy; and peace of conscience comes from 
mercy (Rom. 5:1). In other places he connects grace and peace, but here he 
inserts mercy as the source of grace and peace and of all God’s benefits.

ἀπὸ θεοῦ πατρὸς ἡμῶν καὶ χριστοῦ Ἰησοῦ τοῦ κυρίου ἡμῶν. [“From God 
our Father and Christ Jesus our Lord.”] In some copies the word κυρίου is 
repeated twice: καὶ κυρίου Ἰησοῦ χριστοῦ τοῦ κυρίου ἡμῶν [“and from the Lord 
Jesus Christ, our Lord”]. Erasmus translates it a Domino Iesu Christo, qui est 
Dominus noster [“from the Lord Jesus Christ, who is our Lord”], as if in the one 
instance He is Lord of all and in the other the Lord of the faithful (1 Tim. 4:10).

However, the Greek copies of Robertus [Stephanus], and also Oecumenius, 
only read the word κυρίου once, which is also how the Syriac and the Latin 
translation read it.

Verse 3.

Καθὼς παρεκάλεσά σε. [“Just as I asked you.”] The Syriac omitted the 
particle καθὼς and rendered it simply b’yt hwyt menak (“I implored, or asked, 
you”), possibly because there is no apodosis1 in the text. Some copies read 
οὕτως (“thus, so”), which Faber Stapulensis thinks is what should be translated: 
“Thus I asked you.” But Erasmus rightly rebukes this on the grounds that οὕτως 
is never the same as ὡς [“as”]. In this elliptical construction something must be 
repeated from what is common (ἀπὸ τοῦ κοινοῦ): “Just as I asked you to stay in 
Ephesus, so do” or “so I now repeat my same request in writing.” Cajetan hangs 
the meaning of this part of the verse until v. 18, but this would be an excessively 
awkward hyperbaton.2

Παρεκάλεσά means “to beseech, urge, or ask in persuasive words.” 
Elsewhere it also means “to console and advise.” Chrysostom and Theophylact 
ask us to note that Paul does not use the tone of a teacher but of a suppliant, 
and in this respect they commend Paul’s modesty. Erasmus claims that “the 
verb παρεκάλεσά in this passage obtains the meaning of urging, since it better 
fits Paul’s person to urge Timothy, whom he calls his son, than to ask him.” But 
in his Paraphrasis he expressed it in the sense of asking, which is also what the 
Syriac translator did.

προσμεῖναι ἐν Ἐφέσῳ. [“To stay / Stay in Ephesus.”] Προσμεῖναι, as 
Erasmus notes, can be in either the infinitive or imperative mood. Some 
Papists draw proof from these words that the residence of bishops is by divine 
right, and accordingly there can be no dispensation by the pope in it. To these 

1 The main clause of a conditional sentence.

2 An inversion of the normal order of words, especially for the sake of emphasis.
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Cosmas Magalianus (commentary on this passage) responds quite in favor of 
[papal] authority: “As if in things that are by divine right the supreme pontiff 
cannot grant a dispensation, as in a [monastic] vow, an oath, or even in a rati-
fied marriage.”

πορευόμενος εἰς Μακεδονίαν. [“As I was going to Macedonia.”] This is 
an anastrophe3 in the Greek text: Πορευόμενος εἰς Μακεδονίαν παρεκάλεσά 
σε προσμεῖναι ἐν Ἐφέσῳ [“As I was going to Macedonia I asked you to stay in 
Ephesus”]. Paul’s departure for Macedonia is mentioned in Acts 20:1: “After 
the” (Ephesian) “riot died down, Paul summoned his disciples, exhorted them, 
said good-bye, and set out to go into Macedonia.” Timothy was chief among 
those disciples, and so in saying good-bye he asked him to stay in Ephesus and 
made him bishop of the presbytery with the laying on of hands.

Apparent contrariety. In this passage it says that Paul asked Timothy to 
stay in Ephesus. But, to the contrary, in Acts 20:4 Timothy is listed among those 
who accompanied Paul on his journey from Ephesus. I respond. After Paul could 
not return to Ephesus as quickly as he had hoped (1 Tim. 3:14), Timothy went 
to him when he was still in Macedonia, and then was with him for a while (as 
2 Cor. 1:1 implies).

ἵνα παραγγείλῃς τισὶν. “That you might command certain people.” Luther 
rendered it und gebötest [“and might charge”], but this seems to introduce some-
thing of a disconnect. By τισὶν he means those who had committed themselves 
to Christ but were teaching certain useless, false, and harmful things under this 
guise. Some understand him to mean the Jews. Luther understands them to be 
the false disciples of the apostles.

μὴ ἑτεροδιδασκαλεῖν. “Not to teach different things,” that is, things dif-
ferent from the teaching of the apostles. The verb ἑτεροδιδασκαλεῖν properly 
signifies to use these teachers at this time and those teachers at another. Here, 
however, we—along with Chrysostom, Theodoret, Primasius, Ambrosius, and 
Theophylact—rightly confine it to the false apostles, whose teaching was not 
only different and foreign but also adulterated the true doctrine. Ἕτερος is 
used in this way in Acts 2:4 and 1 Cor. 14:21, from which Theophylact rightly 
teaches that ἑτεροδιδασκαλεῖν is to introduce other teachings or a different doc-
trine. Moreover, with this word the apostle has in view not only a kind of teach-
ing but also a way of teaching. You see, he wants to maintain both the purity of 
teaching and the ὑποτύπωσιν ὑγιαινόντων λόγων [“pattern of sound words”] 
(2 Tim. 1:13).

Estius (commentary on this passage): “It means another teaching that 
excludes the first. Therefore this passage cannot be opposed to traditions.”

3 The inversion of the usual order of words or clauses.
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I respond. (1) Not only must nothing contrary to the Gospel be taught in 
the church, nothing except the Gospel is to be taught (Gal. 1:8). (2) The false 
apostles were not denying justification through faith in Christ, but they were 
adding works to faith in the act of justification.

Note that the primary, chief concern for the apostle was to preserve purity 
of doctrine, for it is the foundation of all religion.

Verse 4.

μηδὲ προσέχειν μύθοις καὶ γενεαλογίαις ἀπεράντοις. [“Nor to pay attention 
to myths and endless genealogies.”] The apostle uses a specific example to illus-
trate the above general command about being wary of “other teaching” [v. 3]. It 
can happen that someone is not teaching falsehood but empty and useless things 
that have no bearing on piety.

Some take “myths” generally to mean false and fictitious things which 
are therefore also useless. Tertullian (De praescript., ch. 33) understands the 
Valentinians’ disputations about infinite eons. Others understand the astrologers 
and magicians of Ephesus (Acts 19:19). Others understand the fables of the 
heathen. But it is more correct to understand it specifically as the Jewish fables 
and human traditions called deuterosis. (Cf. Athanasius and Augustine.)

ἀπεράντοις. “Having no end.” Ambrose has “infinite”; Tertullian, 
“indeterminable.”

Apparent contrariety. In the Old Testament there are some genealogies 
(1 Chronicles 1). In the New Testament the genealogy of Christ is in Matthew 1 and 
Luke [3:23–38]. The genealogies of princes have been recorded by many.

I respond. (1) There were various reasons why it was necessary to keep 
track of genealogies in the Old Testament. First, to distinguish the tribes and 
their inheritances, the confusing of which God had forbidden (Num. 36:7). 
Second, because of the priestly office, to which no one was to be appointed 
except those from the tribe of Levi. Third, because of the rights of the first-
born, who were owed a double portion of the inheritance. Fourth, and most 
important, for knowing the Messiah’s birth from the tribe of David. All of these 
reasons have ceased in the New Testament. (2) The apostle does not forbid 
genealogies in the state or church, but Jewish ones, the misuse of genealogies 
in the church, and false genealogies of Christ. (3) The Jews sinned with regard 
to genealogies in that they were obsessed with these thorny, useless questions, 
which is why the apostle expressly adds “endless genealogies.” It takes an 
endless amount of work to explain all the questions and difficulties that usually 
arise in searching out and drawing up genealogies.

αἵτινες ζητήσεις παρέχουσιν μᾶλλον ἢ οἰκονομίαν θεοῦ τὴν ἐν πίστει. 
[“Which occasion questions rather than the plan of God in faith.”] This is a 
comparison of impropriety, where one thing is affirmed and another is denied: 
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“which occasion questions, not the edification of the church.” Genealogies 
provide the material for innumerable questions, but they do nothing at all for 
piety, which brings men to God.

By ζητήσεις the apostle understands not just any questions but those that 
are useless, unnecessary, indeterminable, such that he calls them ἀπεράντοις 
[“endless”] earlier in the verse.

There is a variant reading here. Some codices read οἰκοδομὴν while others 
read οἰκονομίαν. The Greek fathers mostly follow the latter reading. Οἰκοδομὴν 
means “edification,” which is how the Vulgate translated it. Οἰκονομίαν means 
“providence over management and arrangement,” especially that of household 
affairs. Here it means the arrangement of God, which He ordered and ordained, 
that the mysteries of religion be received by faith since they are incomprehen-
sible. Those who promote useless questions resist His plan.

Estius (commentary on this passage): “He means ‘faith clothed and 
dressed in love,’ that is, faith which works through love. For ‘love builds up’ 
(1 Cor. 8[:1]). Therefore faith does not edify except through love.”

I respond. (1) We concede that true, living faith is inseparably joined with 
love, but we deny that faith is formed through love. (2) Faith does not get its 
efficacy to edify from love; rather, it makes us partakers of the Holy Spirit who is 
effective in us for edification.

Verse 5.

τὸ δὲ τέλος τῆς παραγγελίας ἐστὶν ἀγάπη. [“But the goal of the command is 
love.”] Some think the particle δὲ here is connective [“and”], but it can keep its 
usual meaning [“but”]. For the apostle is setting the true treatment of theology 
in opposition to these “useless and endless questions.” Here love serves as the 
goal; and godliness, the foundation. Those idle questions were rousing up con-
tentions (1 Tim. 6:4) and thus were opposed to love.

τέλος τῆς παραγγελίας. The “aim” and “goal” of God’s commands, or Law, 
is love—both with respect to the one commanding, since God so exalted the 
Law that it should be the norm of love and the other affections and acts of men, 
and with respect to the one obeying, to whom the τελείωσις (“perfection”) 
prescribed in the Law applies (Augustine, Enchir., penultimate ch.; De doctr. 
Christ., bk. 1, ch. 35). Thomas (commentary on this passage) gives this reason: 
“Because all the commands of the Law come down to love.” The most fitting 
explanation comes from Rom. 13:10: “Love is the fulfillment of the Law,” 
because τέλος means “perfection and fulfillment.” Therefore the meaning is: 
“The Law is fulfilled by love, not by airing meddlesome questions.”

παραγγελίας. [“Command.”] Theophylact applies this only to the apostle’s 
command. Ambrose more correctly thinks it should be related by synecdoche4 

4 A figure of speech in which a part is made to represent the whole or vice versa.
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to all the commands of the Law. “Law” is understood by the word “command” 
since it is comprised of many commands.

ἐκ καθαρᾶς καρδίας. [“From a pure heart.”] Love is “from a pure heart” 
when it not only shows itself in words but also flows forth from the heart. 
Augustine (De civ. Dei, bk. 1, ch. 35): “The heart is pure which is free from lust 
and love of self and loves nothing but what should be loved.”

καὶ συνειδήσεως ἀγαθῆς. [“And a good conscience.”] A conscience is good 
when it is free from pretense and hidden hate. Ambrose translates “good con-
science” as vitam bonam [“good life”]. This follows from the former, because a 
pure heart is the source of a good conscience. Augustine (De doctr. Christ., bk. 1, 
last ch.) thinks this was said “because of hope, which is the effect of a good con-
science. For the stimulus of a bad conscience resides in him who has no hope of 
reaching what he believes and loves.”

καὶ πίστεως ἀνυποκρίτου. [“And a sincere faith.”] For faith that is true and 
living is the root of love and all good works. A faith that is ἀνυποκρίτου is that 
by which one believes in Christ from the heart without hypocrisy (2 Tim. 1:5).

Apparent contrariety. (1) It says here that love is the goal of the Law. But 
Rom. 10:4 says that Christ is the goal of the Law. I respond. Τέλος has two 
preferred meanings. First, it denotes the “end” or “completion of a thing.” 
Hence in Demosthenes it is τὸ τέλος ἔχειν [“having completion”].5 Second, 
[it denotes] a “payment owed” or “tribute,” from which comes τελωνία [“tax 
office”] (cf. Matt. 17:25; Rom. 13:7). Christ is called the “end of the Law” 
according to both meanings; but love [is called the “end of the Law”] only 
according to the former.

(2) “From sincere faith.” But how can faith be faked? I respond. It can be 
faked to the eyes of men, but not to the eyes of God “who knows the heart” 
[Acts 15:8].

(3) “From a pure heart.” But who can say, “My heart is pure” (Prov. 20:9)? 
The heart is not pure by nature, and even within the reborn it is not yet pure 
from every stain of sin. Still, the reborn are said to have a “pure heart” because 
Christ dwells in their hearts through faith, and they are purified by faith 
(Eph. 3:17; Acts 15:9).

Verse 6.

ὧν τινες ἀστοχήσαντες ἐξετράπησαν εἰς ματαιολογίαν. [“Some, having 
wandered from these, have turned aside to idle speech.”] He now adds a confir-
mation for his prior statement from the contrary.

Ὧν, that is, from the three things just listed: a pure heart, a good con-
science, and a sincere faith.

5 Demosthenes, Oration 58 (LCL 351 [1939], p. 326).
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ἀστοχήσαντες. “Wandering from the mark.” The Vulgate has aberrantes 
[“wandering away”], but in Greek the participle is past tense: “from which 
things, after some wandered away.” According to Chrysostom, Theophylact, and 
Oecumenius, this is a metaphor taken from poor javelin throwers.

ἐξετράπησαν. The Vulgate rendered it conversi sunt [“turned”], but it is 
better rendered as deflexerunt [“turned aside”], which is more emphatic. This 
is to be related, first, to a wandering from the faith and, second, from morality.

εἰς ματαιολογίαν. “To idle speech.” Luther has zu vnnützem Geschwetz [“to 
useless talk”]. They have turned aside to useless and fruitless studies, teachings, 
and disputations—such as “myths and genealogies” (v. 4). Erasmus (commen-
tary on this passage) rightly recalls how “the Scholastic teachers have turned 
aside to idle speech.” Because of this, Cosmas Magalianus and Guilielmus Estius 
berate him, though they still admit that “sometimes some sinned from being 
excessively curious or superfluous.”

Verse 7.

θέλοντες εἶναι νομοδιδάσκαλοι. [“Wanting to be teachers of the Law.”] He 
is explaining who those men are who wander from the true aim. By this charge 
he is ascribing significant ignorance to them.

They want to be “teachers of the Law.” Luther has Wollen der schrifft 
Meister sein. Matt. 23:7: “They love to be called ‘rabbi’ by men.” Rom. 2:19–20: 
“You trust that you are a guide for the blind, a light for those who are in dark-
ness, an instructor of the foolish, διδάσκαλον [‘a teacher’] of infants.”

μὴ νοοῦντες μήτε ἃ λέγουσι, μήτε περὶ τίνων διαβεβαιοῦνται. “They know 
neither what they are saying nor about the things they are speaking.” They do 
not understand the principles of their teaching nor the conclusions they derive 
from them.

Theophylact (on this passage): “Through ambition they themselves became 
the authors of this ignorance and error of theirs.”

Verse 8.

Οἴδαμεν δὲ ὅτι καλὸς ὁ νόμος, ἐάν τις αὐτῷ νομίμως χρῆται. [“But we know 
that the Law is good if one uses it lawfully.”] This is an anthypophora6 by which 
he shows that he is not attacking the Law itself but the crooked teachers of the 
Law. By this charge he, at the same time, inculcates the true use of the Law.

“But we know,” that is, we believers in Christ, the true and sincere teachers.
“The Law is good” (1) because it comes from God, who is good; (2) because 

it teaches and commands nothing but good; (3) because when kept it leads to 
the infinite good.

6 A figure of speech in which one reasons aloud, usually by raising and answering 
one’s own question.
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There is a nice pun in the apostle’s words. “The Law is good, if one uses it 
legally” or “lawfully,” that is, according to the nature of the Law and the mind 
of the Lawgiver.

By “the Law” Ambrose understands “the ceremonial law,” but what follows 
shows that Paul is talking about the moral Law, for the sins he lists as being con-
trary to “the Law” are committed against the moral Law.

Apparent contrariety. “The Law is good.” To the contrary, Ezek. 20:25: “I 
gave them precepts which were not good.” I respond. (1) Some take the statement 
in Ezekiel as about the ceremonial law, which is not good after its abrogation. 
(2) Cassianus (Collat. 23, ch. 4) takes it as “about the moral Law compared to 
the Gospel of perfection.” (3) Jerome thinks they should be called “not good, 
that is, indifferent, because it does not say ‘bad’ but ‘not good.’ ” (4) Lyranus 
thinks this should be taken “with respect to its outcome, because they were not 
good for them on account of their transgression.” (5) The meaning of this pro-
phetic saying is this: “In My just judgment I allow them to follow such a religion 
that gave them neither peace of conscience nor salvation of their souls.” (See 
Luther, marginal notes on this passage.)

Observation. Because in this life we cannot perfectly fulfill the Law and 
become fellows of eternal life by it, he “lawfully uses the Law” who uses it as a 
pedagogue leading to Christ (Gal. 3:24).

Verse 9.

Connection. The legitimate purpose of the Law is explained, that through it 
behavior and vices are corrected and amended.

εἰδὼς τοῦτο. [“Knowing this.”] In v. 8 he had spoken in the plural, but here 
he speaks in the singular. This change of person is not infrequent for Hebrews. 
But more correctly this relates to what immediately precedes: “If one uses it law-
fully.” The meaning, therefore, is that it belongs to the legitimate use of the Law 
that one knows that it was not established for the righteous.

ὅτι δικαίῳ νόμος οὐ κεῖται. “The Law is not established for the righteous.”
(1) Not because the righteous man is not obligated by the Law or is not 

bound to keep the Law or has been utterly released from laws.
(2) Rather, this must be understood in three respects. First, with respect to 

justification. The Law is not established for the righteous so that it can hinder 
him from the gracious justification through faith in Christ. “For Christ is the 
end of the Law for righteousness for all who believe” (Rom. 10:4). “The Law 
is our pedagogue to Christ, so that we may be justified from faith” (Gal. 3:24). 
Second, with respect to compulsion. You see, since the one who has been jus-
tified and regenerated through faith in Christ freely obeys the Law and does 
what is pleasing to God by the leading and impulse of the Holy Spirit, there is 
no need to pull him back and deter him from sinning by the threats of the Law. 
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Philo: “The righteous need neither commands nor prohibitions.” So the Law is 
no longer established in a way that harms the reborn, but to them it is the norm 
and rule of good living (Gal. 5:23). Nor does it concern the righteous man as 
coercive but as guiding. Third, with respect to condemnation. The Law does 
not exercise its proper office against the righteous man, accusing, terrifying, 
and condemning him. It is not established for the righteous so as to condemn 
him, for he has been justified through faith in Christ and has been regenerated 
through His Spirit unto a holy life. You see, the verb κεῖται denotes “the burden 
of the curse” which weighs heavy upon transgressors of the Law. Thus in 
Matt. 3:10 the ax is said to be κεῖται against the base of the tree, that is, it stands 
ready to fell the tree. Augustine: “The Law is not imposed on the righteous as 
a burden that oppresses him with the fear of punishment.” Thomas speaks the 
same way. Augustine again (De Spiritu et lit., ch. 9): “A boy has no need for a 
pedagogue or guide after he arrives at his teacher. He does not need conveyance 
who has already arrived at his destination.” From this one can easily determine 
how to respond to this apparent contrariety based on Psalm 119: “Put the Law 
on me, O Lord” [v. 33]. (Cf. Augustine, Contra Faust., bk. 15, ch. 8; on John, 
tract. 3; Letter 19 ad Hieron.; De nat. et grat., ch. 57; De grat. et lib. arb., ch. 12; 
and Sermon 11 on Psalm 118.) By the word “righteous” the apostle means the 
one who truly believes in Christ, is reborn, pious, and committed to righteous-
ness, as can be understood from the antithesis.

ἀνόμοις δὲ, etc. [“But for the lawless.”] The apostle begins the antithesis 
[moving] from the general to the specific, and in the specific he follows the 
order of the Decalogue.

ἀνόμοις δὲ καὶ ἀνυποτάκτοις. The Vulgate has iniustis et non subditis [“for 
the unrighteous and insubordinate”]. Ambrose has exlegibus et inobsequenti-
bus [“for the lawless and disobedient”]. Theophylact’s translator has iniquis et 
inoboedientibus [“for the iniquitous and disobedient”]. By these two words he 
signifies unrighteousness in general, but with the following words he signifies 
specific and chief aspects of unrighteousness. The ἀνυποτάκτοις are those who 
refuse to be subordinated, nor do they tolerate authority; they are rebellious and 
disobedient people.

ἀσεβέσιν. [“For the ungodly.”] Those who do not give God due worship.
ἁμαρτωλοῖς. [“For sinners.”] Those beholden to notorious sins, the 

infamous.
ἀνοσίοις. “Profane.” Those not held back from sins by any scruples.
βεβήλοις. “Impure, worldly, tainted by sin.”
πατραλῴαις καὶ μητραλῴαις. [“For those who strike father and mother.”] 

These words not only denote parricides but also those who strike parents 
without killing them.


