
THE PASTOR 

THE PASTORAL THEOLOGY OF WILHELM LOEHE 



 

THE PASTOR 

J. K. WILHELM LOEHE 

EDITED BY CHARLES P. SCHAUM 
TRANSLATED BY WOLF DIETRICH KNAPPE 

AND CHARLES P. SCHAUM 



 

Der evangelische Geistliche 

Offered to the next generation of evangelical pastors. 
1852/1858 

 
 
 
 
Copyright © 2015 by Concordia Publishing House 
3558 S. Jefferson Ave., St. Louis, MO 63118-3968 

1-800-325-3040 • www.cph.org 

All rights reserved. No part of this publication may be reproduced, stored in a retrieval 
system, or transmitted, in any form or by any means, electronic, mechanical, 
photocopying, recording, or otherwise, without the prior written permission of Concordia 
Publishing House. 
Scripture quotations marked ESV are from the ESV Bible® (The Holy Bible, English 
Standard Version®), copyright © 2001 by Crossway Bibles, a division of Good News 
Publishers. Used by permission. All rights reserved. 
 

Manufactured in the United States of America 

Library of Congress Cataloging-in-Publication Data 
Loehe, Wilhelm, 1808–1872. 

  [Evangelische Geistliche. English] 
  The pastor / J.K. Wilhelm Loehe ; edited by Charles P. Schaum ; translated by Wolf 
Dietrich Knappe and Charles P. Schaum. 

       pages cm 
  Includes bibliographical references and index. 
  ISBN 978-0-7586-5027-6 

 1.  Pastoral theology—Lutheran Church.  I. Title.  
 

  BV4011.3.L6413 2015 

  253--dc23                                                            2015012206 

1 2 3 4 5 6 7 8 9 10  24 23 22 21 20 19 18 17 16 15 



 

CONTENTS 
Editor’s Notes vii 

BOOKLET ONE 

Foreword 3 

Preliminary Matters 5 

Starting Out in the Office 39 

Conduct 57 

Marriage of the Pastor 121 

Final Thoughts: Emeriti 139 

Appendix A: For Pastors’ Wives 143 

Appendix B: Parish Registers 149 

BOOKLET TWO 

Foreword to the First Edition 155 

Foreword to the Second Edition 159 

Introduction 161 

Homiletics 199 

Catechesis 249 

Liturgics 265 

Pastoral Care 289 

Pastoral Care of the Sick 321 

Appendix C: A Short Treatise on How to Preach Aright 
and How to Expound and Apply the Sacred Text 337 

Scripture Index 359 

 
 



 

 

BOOKLET TWO 

Viewpoints on the Various Areas of Work 
of the Pastoral Office



 

 

[FOREWORD TO THE FIRST EDITION] 
Dedicated to the graduates of the two closely connected planting 
schools, the Evangelical Lutheran Preachers Seminary in Wartburg 
at St. Sebald at the Well, Iowa, and the Evangelical Lutheran Mission 
School at Neuendettelsau in Middle Franconia. 

The first part of my so-called Evangelical Pastor originated from notes that I 
dictated a few years ago to the students of the Mission Institute here. This 
was part of their education. Later I reworked these notes so they could be 
published. A second and a third part was supposed to be developed in the 
same way. The dictated notes, whose contents were to make up the second 
part, have been ready for years. However, the time necessary for a more de-
tailed reworking before publication simply never materialized. Either I had to 
give up the idea to form these notes into the second part of the work men-
tioned above, or I had to have the courage to present them to you, my dear 
younger brothers, and to those who are still able to show an interest in some-
thing so incomplete. 

Basically, they are the unchanged notes dictated in 1853. I dared the 
latter. I have known for a long time that I am not able to write a book of a 
really scholarly form. Even if I would have rewritten the dictations, they 
would still have the aphoristic form that you already know, although perhaps 
to a lesser degree. And then today it is no longer true that one could only 
dare to do it with the conviction of presenting something perfect when it 
comes to publishing written works. Printing today is not much more than 
writing or speaking. Whoever is resigned from the start not to bring anything 
special into the world, but only to stimulate and cause others to do better, 
may just as well deal with printer’s ink as he would with the writer’s ink. 
Thus the second part of this Evangelical Pastor goes out in the poor form it 
has, and I am happy if I have rendered a service to you, my dear ones, and to 
those like you, be it ever so small and humble. 

The nucleus of this little volume is the second part. But as you can see, 
this second part in its entirety has a similar shape as the first. The first part 
hides behind the famous poem of Valentin Andreä about the good life of an 
upright servant of God, as if it was a shield.1 The second does the same, hid-
ing behind the circular letter of the good Eberlin von Günzburg. You will 
have the same experience with this circular letter as with many writings of 
that time. One feels touched and elevated, not only by the guileless language, 

                                                      
1 See the Editor’s Notes regarding any omissions and changes in content. 
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but also by the pure gold of the content, without having to subscribe to 
everything. 

But I think that you, whose profession often makes you break up the 
fallow ground and sow anew, will find yourself related to Eberlin in a special 
way. Basically, he only instructs us how to sow and how to work in such 
cases. Nor is it only my idea to republish this old letter. It has been brought 
to light a number of times, the last time, as far as I know, by August 
Hermann Francke in his Collegium pastorale. Just look, dear brothers, 
whether Eberlin is not truly a man of the right measure. And what about us, 
who strive in all things to seek the right measure, regardless of the opinion of 
the modern “human day”? Should we not do rightly if we receive the old 
Eberlin into our brotherhood at least in likeness? If he did not always hit the 
mark, it does not matter. No man of the right measure will always hit it 
squarely. And I confess that people who are always right make me more sus-
picious than the Pharisees who met with Christ’s disapproval. There has to 
be something in a person that can still be improved, as long as he still walks 
this earth. All of us, as holy as we may be, walk only through faults toward 
perfection. 

As an appendix to the first part of my little book there appeared a word 
about the pastor’s wife. The appendix to this second part is something I dic-
tated for deaconesses. The deaconess, at least the ones in the ancient world, 
may very well appear close to the pastor, and now as always should be the 
right hand of a steward of the divine mysteries among women. But concern-
ing this appendix itself, it has no other intention than to lift up the great sig-
nificance and importance of the mental conditions for pastoral care at the 
sickbed, and the necessity for all who practice pastoral care to become ac-
quainted with them. But if this little book may cause one at times to pay 
attention to this point, and realize how difficult pastoral care at a sickbed is, 
and how one is neither mature nor capable when one comes into the office 
right from the university, my purpose has been achieved. 

Of course one can ask me whether I consider a young woman, serving as 
a deaconess, more capable than a young man fresh out of school and in the 
office. I simply answer: “No. I, an old pastor, am not such a fool that I would 
claim pastoral care only for myself and the likes of me. I am angry with my 
church council and parishioners if they do not help me take care of souls, 
and therefore I can also permit the deaconess in my congregation, if she 
practices noble pastoral care. But precisely because I can permit it and want 
it, and see that she knows no more than the young man new to the office, I 
instruct the servants of Jesus. I believe that in the dictation, which I men-
tioned first of all, I put something useful into their hand.” 
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And by the way, I did not learn it all on my own. In the text I mentioned 
Vering, my chief authority.2 While he seldom served me with the mental 
means to be used, he often served me with the description of the mutual in-
fluence between body and soul. I think that for you and whoever else is will-
ing to learn, it is much better that I had a medical authority than if I had 
taken everything from my own experience. 

Thus, dear brothers, take this little book and use it as best you can. Step 
on our shoulders and raise yourselves to higher wisdom. Remain faithful to 
your teachers and ancestors, but not to the point where you no longer want 
to continue on our way. Keep what you have. But if the Holy Spirit adds a 
new blessing to the old one, or refreshes what we have forgotten, do not im-
agine that in eternity we would be angry about that. We often told you that 
God, over against creation, is an immeasurable ocean of knowledge, and 
there is an eternal progress, both in the knowledge of God and in the recog-
nition of the sinful life that ends here on earth. But whoever talks about an 
eternal progress cannot be angry when those who come later also make pro-
gress. 

We also, in our time, acted like that toward our fathers. Twenty or thirty 
years ago, one no longer wanted to know anything about what we had gained 
from the sixteenth century. One would only despise it. Then we did what we 
could, in order to call the army of Christ back to the old symbols. We were 
not alone, but we were among others. We still do that now, and especially in 
these days we not only call back to the old symbols, but also for the Church 
to act accordingly. You know how little success we have in this regard. It just 
becomes apparent that just to change one’s opinion is not the same as true 
repentance and change of life. The call to the word of the old confession has 
had more success. But since many remain content with just the change of 
their opinion, finish their day’s work, and will not permit new progress on 
the old road, even if God’s Word and guidance require it, we insist with the 
same seriousness and emphasis on the forward as well as on the return. 

To the so-called Lutheran, that is the true catholic Christian, belongs the 
entire past, before and after Luther. The future must belong to him as well. 
All things true and scriptural are his, when and where they are spoken. The 
norma normata of the sixteenth century is for him not congruent with the 
norma normans in the sense that the former exhausts the latter, and that God 

                                                      
2 More on this topic is found in chapter 4, section C. Albert Mathias Vering (1773–1829) 
was a physician who set up a private clinic for the mentally ill in Liesborn after 1796. The 
field of pastoral medicine helped to explore issues of hygiene, the mental state of the ill, 
and the role of such conditions in healing. Today the questions asked in this field largely 
belong to theological ethics. 
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Himself would not be permitted to give something to his Church that either 
did not exist in the year of 1580, or was not observed.3 

It is self-understood that in moving forward one has to be careful, and 
has to keep the guiding thread from the past in one’s hand. And of course 
one can be wrong and in error. One therefore has to listen to warnings, even 
reproach and shouting from the left and from the right. One has to keep on 
reading, researching and praying. Yet the Lord will grant success to the up-
right and bless the direction in which we belong. May God grant that in such 
direction a better future will be found and comprehended—just like on the 
day when Mary was visited, when the Old and the New Testament came to-
gether on the mountains of Judah. 

The birthday of the Lord stands at the door. Rejoice in the Lord always, 
and again I say: Rejoice! Let your gentleness be known to everyone. The Lord 
is near. Do not worry about anything, but in everything by prayer and sup-
plication with thanksgiving let your requests be made known to God. And 
the peace of God, which surpasses all understanding, will guard your hearts 
and your minds in Christ Jesus. Amen. 

 
Neuendettelsau, 17 December, on the eve of St. Wunibald, 1857 

W. L. 
 

                                                      
3 This point was a true bone of contention between the LCMS and Loehe. The LCMS took 
the position that the Book of Concord accomplished a full and final exegesis of those sedes 
doctrinae that it covers, and that the analogy of faith consistently maps this to the rest of 
Scripture. What the LCMS saw to be static and complete, Loehe saw to be dynamic and 
incomplete, using the Erlangen School criteria of Scripture, Confessions, and the Church’s 
experience. Of the various rationalist schools among Lutherans, Loehe interacted with the 
most conservative. Franz Delitzsch (1813–90) and others used principles based on the 
Critique of Pure Reason by Immanuel Kant (1724–1804) to speak of an incomplete life of 
the Church over against God’s complete revelation in the Church. The liturgy and sacra-
ments helped conform the incomplete to the complete using the Gospel as “material prin-
ciple.” The more liberal approaches of Johann C. K. von Hofmann (1810–77) and 
especially Franz H. R. von Frank (1827–94) led to Gospel reductionism in the twentieth 
century, which used the Bible as a Hegelian “living document” to create actualized revela-
tion events determined largely by the community as Church. In-depth exploration of 
these differences goes beyond the scope of this text. 



 

 

Chapter One 

HOMILETICS 
A. SHEPHERDS AND TEACHERS 

Among the gifts that the Lord Jesus received from his Father at his Ascension 
and gave to his Church, two are mentioned specifically: The shepherds and 
teachers, ποιμένες καὶ διδάσκαλοι (Ephesians 4:11). With two words one and 
the same office is indicated: The shepherds are also the teachers. (Thus 
Augustine also understood it Ep. 59 ad Paulinum; Jerome. ad Oceanum Ep. 
33; Balduin, p. 113). Therefore it is quite correct if one finds the character 
and the highest of all the virtues of a shepherd in the ability to teach, as 
Theophylact comments to the first chapter of the letter to Titus: “Doctrine is 
the virtue and the character of a bishop.”1 Hilary writes in book 8 de 
Trinitate: “The sum of all virtues of a bishop is knowledge and doctrine.”2 

From the fact that one and the same office is described with “shepherds 
and teachers,” one learns not only the purpose of the office—to lead congre-
gations to eternal life, as shepherds lead their flocks to green pasture—but 
also the main means that God gives the shepherds for this purpose, namely 
the divine Word. It comes out of the mouth of faithful shepherds as sacred 
teaching and must save the hearts of their congregations. In fact, the pastor 
has no other means to fulfill his office than the divine Word; everything else 
one might think of as a means for the Holy Office to become fruitful and 
helpful only in connection with the Word. Even in the sacraments it is not 
only the element, but much more the Word that everything depends on: 
“Water by itself is only water,” eating and drinking accomplish nothing, but 
it is the “Word that is added to the elements” that makes the elements into 
bearers of heavenly goods. It combines both element and heavenly good, 
prepares the souls to receive, and makes them open and prepared for the 
enjoyment of the sacred effects and blessings of the Sacrament. The Word is 

                                                      
1 Est doctrina virtus et character episcope. 
2 Summa omnium virtutum episcopalium est scientia et doctrina. 
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everything: It is the Word of the Lord through which the world was created 
and through which it is also renewed and sanctified. And therefore the serv-
ants of the Lord accomplish everything, yes, everything in their holy office 
through the Word. 

After this, one could raise the question whether or not experience in the 
office, dexterity, wisdom, eagerness, and use of outward conditions in 
which a pastor lives also could not be means to achieve things. Could they 
not also be called means for the office? However, the answer is not difficult if 
one can rightly see the difference. Who would want to deny the fact that a 
pastor could use external conditions to further his work? As president of the 
relief work, the school, and charitable trusts, in a human way he can create 
attention and find a hearing for the word of his sermon. Experience, dexteri-
ty, and wisdom can remove many an obstacle that otherwise would oppose 
the Word. These qualities can prepare hearts psychologically and pedagogi-
cally in a human way for the reception of the divine blessing. And a holy zeal 
is able to find opportunities for the Word and quickly to use the occasion. To 
deny this would make any instruction for the office superfluous and useless. 
One would trample into dust the entire [body of] pastoral theology, which is 
yet worthy of all praise. Yes, one would forget that the Lord, the Holy Spirit, 
who gave to everyone a modest part of His gifts, calls some of the above-
mentioned things his gift and power. (1 Corinthians 12:4–11): “Now there 
are varieties of gifts, but the same Spirit; and there are varieties of service, but 
the same Lord. . . . All these are empowered by one and the same Spirit, who 
apportions to each one individually as he wills.”3 One should not despise the 
gifts of the Spirit, but zealously pursue them. “But earnestly desire the higher 
gifts” (1 Corinthians 12:31 [ESV]).4 As highly as one may consider the official 
behavior and the gifts of a pastor, and as greatly effective as they may be, it 
remains true that everything is salvific only when it is permeated by the di-
vine Word and because that is so. The behavior of the pastor neither gives 
power to the Word, nor adds to it. It always is and remains the Word that 
brings forth such blessed effect. One could compare the excellent official be-
havior of a pastor and the gifts with a silver bowl in which the golden fruits of 
the divine Word lie. The bowl is worthy of the fruit and commends it to 
people in a human way, but in the end only the fruits of the Tree of Life, the 
good powers of the Word, can bestow refreshment and strength, as well as 
give and multiply life. Therefore it is also true that skill, zeal and a wise be-
havior, apart from the divine Word, may not be without effect, but can work 
in a destructive way. Yes, one can say that even the slightest moving away 
from the divine Word in the official behavior of a pastor has its harmful con-
                                                      
3 Διαιρέσεις δὲ χαρισμάτων εἰσίν, τὸ δὲ αὐτὸ πνεῦμα· καὶ διαιρέσεις διακονιῶν εἰσιν, καὶ ὁ 
αὐτὸς κύριος. . . . πάντα δὲ ταῦτα ἐνεργεῖ τὸ ἓν καὶ τὸ αὐτὸ πνεῦμα, διαιροῦν ἰδίᾳ ἑκάστῳ 
καθὼς βούλεται. 
4 ζηλοῦτε δὲ τὰ χαρίσματα τὰ μείζονα. 
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sequences. Take e.g., the case that a pastor in his official behavior defends or 
presents a good case, but lacks the right moderation that is needed, by being 
too eager and too fiery; this already is harmful. Just like someone driving a 
wagon will drive the animals with one hand, but with the other holds the 
reins to hold them back, the human will of a pastor also has to be held back 
by the divine Word, and then again be driven, if the work of the Holy Office 
should be done and not the opposite happen. 

One certainly does well to differentiate among means of the office, gifts, 
and behavior for the office. It is easy to overestimate the official behavior in 
comparison with the means of the office. There is an important difference 
between a pastoral theology of the Church and those of a Gottfried Arnold 
and Baxter, etc.5 The former looks more at the means, the other at the behav-
ior. The [pietistic or liberal] ones also render an unhealthy, almost Pelagian 
judgment in regard to the extent that a pastor can apply his diligence and 
zeal, while the churchly theologians keep the extent of the sacred means 
within human extremes. How necessary it is to differentiate between means 
and ways on the one hand and behavior on the other! Especially those pas-
tors should take this to heart, who through temper or guidance have come to 
a Methodist way of conducting their office. 

Without knowing or wanting it, Methodist teachers often, put too much 
hope in one’s own, human addition to the Word, in the official behavior. 
They lose the higher trust in the Word of truth and therefore fall into a hasty, 
restless activity and fishing for people. And yet rest and the quiet magnitude 
of such trust finally attracts the hearts of men more than measureless activity. 
The rest that was just mentioned does not have to end in laziness and the 
conviction that in the end, everything depends on the Word. 

By no means does the grace of God have to kill the realization that, 
through wise acting, one can bring the light to the lamp stand, the gift to a 
thankful reception; but through a wrong start one can put the light under a 
bushel basket and cause the gift to be despised. Put together, this knowledge 
and conviction give to the true pastor his just measure. And how much goes 
with this! To stick with the parable above, a pastor who puts all his hope in 
his own work and forgets the heavenly co-worker would be like a coachman 
who only drives his horses and therefore comes to harm, but never to the 

                                                      
5 Gottfried Arnold (1666–1714) was a Lutheran theologian and historian whose ground-
breaking impartial history of heresies influenced the direction and writing of scholarly 
history. After he married and took a pastorate, he wrote a number of books on practical 
theology. At first a radical Pietist, he later moderated some of his views. Richard Baxter 
(1615–91) was an English nonconformist pastor and chaplain who wrote The Reformed 
Pastor (1656). Like other nonconformists after the 1662 Act of Uniformity, he faced sev-
eral acts of Parliament (the Test and Corporation Acts and the 1689 Act of Toleration) 
that clearly favored the Church of England and the Tories. As a result, nonconformists 
(Presbyterians, Congregationalists, Baptists, and other groups) sided with the Liberal par-
ty. 
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goal. But a pastor who has the right measure is like a coachman who uses the 
whip to drive his horses, but also the reins to guide them, and thus comes 
quickly and safely to the goal. 

The same goes for the good example of a pastor. Woe to him who 
neglects this and preaches the divine Word to the flock of Christ without 
recommending it through his example, or even hinders it through an evil 
example. An evil example truly is not just a human, but also a satanic hin-
drance for the Word. The multitude cries with a thousand tongues: “the life 
of the clergy is the Gospel of the people” (Acts 5:13).6 [The multitude] has an 
evil eye; it will hardly leave a pure and holy example without criticism or giv-
ing it a name. It chases after every spot of a preacher, even if only to take 
offense, to quiet one’s own evil conscience, to excuse one’s own sin. There-
fore, one cannot impress a servant of the Gospel enough to tell him what a 
responsibility it is not to contradict the word that he preaches with his own 
example. 

But with all high esteem for the example, with all praise of the holy life of 
a pastor, the life and example only remain a human means that cannot be 
made equal to the divine means of grace of the Word. As it comes from a 
human source, it also works in a human way, perhaps here and there power-
fully and overwhelming, but yet only in a human manner, merely human. 
Many an example simply drips from the divine Word, from which [such ex-
amples] have their origin. They can be compared to the body from which the 
water of life flows, according to the Lord’s word. [Such an example] is being 
venerated, marveled at, and imitated. But will it lead to repentance, to faith, 
to sanctification? Will it truly work in a spiritual way, if it is not being ex-
plained through the Word, if the Word and its power is not somehow 
separated from it and is brought home to ears and hearts in the form of in-
struction, judgment, improvement, and discipline? Can a Christian life even 
be understood without the Word, no matter how well it pleases the contem-
poraries? Can the source of true discipleship be discovered without the 
Word? 

Certainly not! The ancient ones had this kind of insight into the rela-
tionship between Word and example that St. Jerome, ad Oceanum Ep. 33 can 
write: “One’s conversation should be innocent and without a sermon. As 
much good as one does by example, one does harm through silence.”7 This 
word sounds almost exaggerated, but in any case it comes from the correct 
conviction and experience that Word and doctrine are to be estimated much 
higher than the mere example. The former can work without the latter, but 
the latter cannot work without the power of the former, at least not for any-
thing that is good. An evil example will powerfully promote evil, because it 
finds a soft and strong soil in the corruption of the human heart. Insight and 
                                                      
6 Vita clerici Evangelium populi. 
7 Innocens et absque sermone conversatio, quantum exemplo prodest, tantum silentio nocet. 
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There are those who derive openings from an abrupt succession, which 
at times is irreproachable. (See Nicolas Caussinus, De eloquentia sacra et 
civili, VI, 7, pp. 242, 251.) 

§ 25 

Furthermore, there are about three parts to an opening: 

1. The introductory proposition (πρότασις). Sometimes the main prop-
osition itself is elegantly contained here. 

2. Ἒκθεσις, a sort of brief explanation made by a comparison, saying, or 
example. 

3. There is the departure or transition to the proposition. Without 
omitting an account of the text, this should flow quickly from the 
opening. Johann Olearius, [Oratoria ecclesiastica], listed seven parts 
of an opening, but needlessly so. 

§ 26 

The second part of a sacred oration—the Archimedean point, so to 
speak, on which the whole sermon can be turned and arranged—is the prop-
osition. This will be in accordance with the difference of method, be it ana-
lytic or synthetic. 

§ 27 

The analytic posits the aim of the text by the arguments of what will be 
said. It’s nothing else than (as Carpzov defines it) pointing out the very ar-
gument of the text in brief and clear words. For example, if you wanted to 
make your proposition from the Gospel for Trinity 21, then the aim of that 
[pericope]—the healing of the nobleman’s son—could be adduced in place of 
the proposition too. 

§ 28 

A synthetic proposition, however, is one that posits a commonplace 
drawn out from the text. So, using the same Gospel [for Trinity 21] for ex-
ample, you could make the synthetic proposition: “faith tried in the cross.” 
An opening from 1 Peter 1:7 would fit especially well here. Incidentally, it 
must be noted that it is sometimes elegant to state the proposition in the 
opening phrases. If this cannot be done nicely, then one should at least keep 
in mind that [the proposition] will be the more welcome the closer it is to the 
opening thought. Hence, it easily becomes clear that we cannot give our 
assent to some learned men who have said that a commonplace cannot be 
mentioned in the opening, for that is the function of a synthetic proposition. 
Indeed, one must distinguish between a commonplace, which can be pro-
posed, and its use, which cannot. 
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§ 29 

The next and third part of a sermon is the division [partitio]. This is 
nothing other than dividing the proposition into those things that it immedi-
ately contains. Now, the sacred orator should not neglect this so that the 
hearer may very clearly understand what to expect about the given proposi-
tion, what it is, and to what in particular he should relate everything he is 
going to hear. Here belongs blessed Hunnius’s advice [Methodus 
concionandi, p. 12]: “The division should be so arranged that it encapsulates 
the whole text without omitting even the smallest bit of the text that is not 
contained within some part that has been mentioned here.” 

We will just mention homoioptoton7 and homoioteleuton8 (in which 
some seek nearly all beauty, but how wisely?). And let the cultivator of homi-
letics take notice that propositions are explained and divided by almost all 
the commonplace arguments: through opposites, causes, effects and side-
effects, circumstances, parts—both essential and integral—from utility, 
necessity, etc., through entire propositions, and other ways mentioned else-
where. 

§ 30 

The prayer [votum] is a sort of appendix to the proposition and division 
where one asks for God’s help fruitfully to accomplish this sacred task. 
Although prayers are poured out before beginning, usually from 
2 Corinthians 13:[14], and continued by the Lord’s Prayer, it is still a fitting 
plan to add yet a third group of prayers, since God’s house is a house of 
prayer and the task being performed by the one praying and also the hearer is 
utterly heavenly and divine—the most important by far. Therefore, we justly 
disapprove of the habit of some who omit such pleas and prayers (which, I 
recall, was done by even a famous preacher) out of a misguided zeal for brev-
ity; but surely some other things, perhaps less useful, could have been omit-
ted or at least abridged rather than the prayers, which our Savior command-
ed to be poured out continually (ἀδιαλείπτως). 

§ 31 

The fourth and most chief part of a sacred oration is the treatment 
[tractatio] (which secular rhetoricians call the “confirmation”). It is nothing 
other than a fair explanation of the argument proposed and it consists of two 
parts: exposition (§ 32) and application (§ 34). 

                                                      
7 Translator’s note: Repeating words that have similar case endings. 
8 Translator’s note: Similarity of endings of adjacent or grouped words. 
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§ 32 

In rightly constructing the exposition, one will observe the three analyses 
given in § 13ff. Now, this should by no means be solely about the words but, 
if you want to undertake this fruitfully, the contents of the text analytically.  

1. First, one should consider, order, and divide [the text] into its par-
ticular parts (this is the second division [Carpzov, Membr., 2, aph. 3, 
§ 1] and rightly orders all the parts of the text among themselves), 
that is, by showing what is the aim, the occasion, the circumstance of 
place or time. For example, if [the exposition] considers the time of 
writing of the Epistles (on this see C. H. Sandhagen, Harmonia) it 
will never be praised enough: what is its subject, its suitableness. 

2. Then, one should move to a study of the way the text speaks and ex-
plain the kind of speaking and the emphasis of words and phrases. 
Next, if there is disagreement among interpreters, only that interpre-
tation should be mentioned in the sermon, which, based on the con-
text and diligent study of what precedes and follows (here I am 
referring also to the reliability of the best manuscripts), you perceive 
aims most of all at the present aim of the Holy Spirit. And since 
doubts tend to arise sometimes in the minds of the hearers from the 
false interpretations of adversaries and seemingly contradictory pas-
sages, these should be removed wisely, and it should be briefly 
shown how even the everyman can give a sound answer to them and 
how the text can and should be reconciled with this or that doubt. 
From these, then, will arise a true paraphrase (which must be 
accurately distinguished from metaphrase; such is the doctors’ rule 
about Luther: he did paraphrase, not metaphrase).9 Among former 
scholars, Erasmus of Rotterdam gave a most brilliant example of 
[paraphrase] in Paraphrasis N. T.; from more recent scholars, see 
Sebastian Schmidt, also Johann Adamus Osiander, chancellor at 
Tübingen, in an unpublished manuscript. Hochstetter, his executor, 
mentioned this work with high praise and, I hope, will not allow its 
publication to be put off. 

§ 33 

One should not overlook here what we said in § 10 about the three kinds 
of arguments. These should ever be at hand so that what has been said may 
be amplified and illustrated through sayings, comparisons, examples, and, 
wherever suitable, by the inclusion of morals. This is where digressions 
should belong, which we mention in passing. Finally, although in § 20 we 
said that in the synthetic method a commonplace is treated, one should still 
                                                      
9 Translator’s note: Metaphrase is translating or explaining word-for-word in a hyper 
literal fashion, whereas paraphrase goes phrase by phrase. 




