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Dedicatory Letter1

To the Most Illustrious and Noble Princes and Lords,  
Johann Casimir and Johann Ernst, Genuine Brethren,2  

Dukes of Saxony, Jülich, Kleve, and Berg,  
Landgraves of Thuringia,  

Margraves of Meissen,  
Counts in Mark and Ravensburg,  

Lords in Ravenstein, etc.,

My Most Merciful Lords:

All expressions of the body of Christian doctrine [Christianae doctrinae 
σωματοποίησεις]—the Evangelist Luke calls these “catecheses” [κατηκήσεις] (Luke 1:4; 
Acts 18:25); St. Paul, “the pattern of sound words” [ὑποτύπωσιν ὑγιαινόντων λόγων] 
(2 Tim. 1:13); the Epistle to the Hebrews, “the teaching of the fundamental principles of 
the oracles of God” [διδαχὴν περὶ τῶν στοιχείων τῆς ἀρχῆς τῶν λογίων τοῦ θεοῦ] (Heb. 
5:12) and “the word of the beginning of Christ” [λόγον τῆς ἀρχῆς τοῦ χριστοῦ] (Heb. 
6:1); Clement of Alexandria, “patterns” [ὑποτυπώσεις]; Origen, “fundamentals” [ἀρχὰς]; 
Dionysius of Alexandria, “elementary theological teachings” [στοιχειώσεις θεολογικὰς]; 
Eusebius (bk. 1, ch. 3), “summary of elementary teachings” [ἐπιτομὴν στοιχειωτικὼν]; 
Nazianzen, “theology” [θεολογίαν]; Theophilus and Lactantius, “elements of instruc-
tion” [Institutiones]; and most people today call them “theological commonplaces” [Locos 
communes]—all such extant expressions of the body of Christian doctrine, which have 
been written down and published since the beginnings of the early church by various 
writers, have their first outlines, so to speak, and chief headings from the Apostles’ 

1 This dedicatory letter, absent in Preuss’s edition, was translated by the Rev. Joshua J. Hayes from 
Johann Gerhard, Locorum Theologicorum Cum Pro Adstruenda Veritate, Tum Pro Destruenda 
quorumvis contradicentium falsitate, per theses nervosè, solidé & copiosè explicatorum Tomus 
Secundus (Jena: Tobias Steinmann, 1622), fol. ):( 2 r – [ ):( 4] v.

2 Johann Casimir (1564–1633), duke of Saxony-Coburg, and Johann Ernst (d. 1638), duke of 
Saxony-Eisenach, were brothers. In 1606, Johann Casimir called Gerhard to the position of 
superintendent of Heldburg.
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Creed. Now, though nothing certain can be established about the origin of this creed 
from the Book of the Acts of the Apostles, some claim that it is called “of the Apostles” 
because it was put together and composed by the apostles themselves right before they 
were to disperse throughout the whole world, so that “they would not preach a dissimilar 
or dissonant [Gospel] to those who were being invited to faith in Christ, disagreeing by 
locality and with one another” (says Cyprian or Rufinus, In expositione symb.; Ambrose, 
Sermon 38 and Letter 81 ad Siricium; Jerome, Letter ad Pammach.; Augustine, Sermon 
81 de temp.; Cassian, De incarn., bk. 6; Leo, Serm. 11 de pass.; Isidore of Seville, De offic., 
bk. 2, ch. 23; and most recently Baronius, Annal., vol. 1, p. 317). Others offer another 
explanation for its name, saying that it was put together from the preaching and writ-
ings of the apostles in complete conformity with the apostles’ doctrine, and that it was 
approved by the apostles (Pacianus, Letter 1 ad Sempron.). In any case, it is certain that 
its authority has always been great in the church. Irenaeus (Adv. haeres., bk. 3, ch. 4, 
p. 172) recites it nearly word for word by the name “apostolic tradition.” He says:

Now what if the apostles had not in fact left us the Scriptures? Would it not have 
been necessary to follow the order of tradition which they handed down to those to 
whom they entrusted the churches? It is to this arrangement that many nations of 
barbarians who believe in Christ give their assent; having salvation written in their 
hearts through the Spirit without paper or ink, they earnestly keep the old tradition, 
believing in one God, maker of heaven and earth and of all that is in them, through 
Christ Jesus, God’s Son; who, because of His all-surpassing love for His creation, 
endured being born of the virgin, Himself uniting man to God through Himself; He 
suffered under Pontius Pilate, rose again, was received up in splendor, and will come 
in glory as the Savior of those who are being saved and the Judge of those who are 
being judged, sending into eternal fire those who transform the truth and despise 
His Father and His coming. Those who have believed this faith without letters are 
barbarians as regards our language, but as regards their thinking, manner, and way 
of life they are indeed very wise because of faith. They are pleasing to God, living 
in all righteousness, chastity, and wisdom. If someone, speaking to them in their 
own language, were to proclaim to them the things devised by heretics, they would 
immediately cover their ears and flee as far as possible, being unable to bear even 
the hearing of blasphemous speech. Thus through that old tradition of the apostles 
they do not allow even into the conception of their mind whatever belongs to [the 
heretics’] monstrous speech.

Again (Adv. haeres., bk. 1, ch. 2, p. 34):

The church, disseminated by the apostles and their disciples throughout the whole 
world unto the ends of the earth, has received the faith that is in one God the Father 
Almighty, who made heaven and the earth, the sea and all that is in them; and in one 
Christ Jesus, the Son of God, who was incarnate for our salvation; and in the Holy 
Spirit, who spoke beforehand through the prophets of the plan [of salvation] and 
comings (τὰς οἰκονομίας καὶ τὰς ἐλεύσεις), birth from the virgin, suffering, resurrec-
tion from the dead, and ascension into heaven in the flesh (καὶ τὴν ἔνσαρκον εἰς τὰς 
οὐρανὰς ἀνάλημψιν) of the beloved Christ Jesus our Lord, and His coming from heaven 
in the glory of the Father to recapitulate all things (ἀνακεφαλαιώσασθαι τὰ πάντα) 
and raise all the flesh of humankind in order that, according to the good-pleasure 
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of the invisible Father, to Christ Jesus our Lord, God, Savior, and King, every knee 
should bow of things in heaven and on earth and under the earth and every tongue 
confess Him [Phil. 2:9–11]; that He may execute just judgment among all; and that 
He may send into eternal fire the spirits of wickedness (τὰ πνευμακτικὰ τὰς πονηρίας), 
the angels who transgressed and became apostate, and the ungodly and unjust and 
iniquitous and blasphemous humans; but may give life (ζωὴν χαρισάμενος) to the 
righteous and holy and those who keep His mandates and persevere in His love—
some from the beginning [of life] and others from the [time of their] repentance—
and bestow on them immortality and grant life eternal (τὴν ἀφθαρσίαν δωρήσηται καὶ 
δόξαν αἰωνίαν περιποιήσῃ).

Tertullian declares that this creed is the canon and rule of faith (De praescript. adv. 
haeres., p. 110):

The rule of faith is that by which one believes that God is wholly one and there is no 
other besides the Creator of the world, who brought forth the universe from nothing 
through His Word, which was sent forth first before all things; this Word is called His 
Son in the name of God, who appeared in various ways to the patriarchs, has always 
been heard in the prophets, and finally was brought down by the Spirit and power 
of God into the virgin mary, was made flesh in her womb, and was born from her 
and went forth as Jesus Christ; from then on He preached the new law and the new 
promise of the kingdom of heaven, performed miracles, was affixed to the cross, on 
the third day He rose again, was taken up into heaven and sits at the right hand of the 
Father; He sent the vicarious power of the Holy Spirit to lead believers; He will come 
again with glory to take His saints to the enjoyment of everlasting life and heavenly 
promises and to condemn the wicked to everlasting fire after resurrecting them both 
and restoring their flesh, etc.

Again (De veland. virginib., p. 566):

The rule of faith is indeed entirely one, solely immovable and unalterable: that is, the 
rule of believing that there is only one God Almighty, maker of the world; and that 
His Son, Jesus Christ, was born of the virgin mary, crucified under Pontius Pilate, on 
the third day rose again from the dead, was received up into heaven and now sits at 
the right hand of the Father, and that He will come to judge the living and the dead 
also through the resurrection of the flesh.

When one compares this rule of faith, described as the “tradition of the apostles” 
by Irenaeus and Tertullian, with the words of the Apostles’ Creed, he readily sees the 
very great agreement of the two. Furthermore, this rule of faith, this Apostles’ Creed, 
is in agreement with the God-breathed Scriptures, as is clearly shown by Irenaeus and 
Tertullian in those same passages and as Augustine traces [its origin] back (De symbol. 
ad catechum., bk. 1, ch. 1): “The words of the creed which you have heard, scattered 
throughout the divine Scriptures, have been gathered and put in one place.” For this 
reason, therefore, sometimes the Apostles’ Creed is called “the rule of faith” by the 
fathers, and sometimes Holy Scripture is, no doubt due to the precise conformity that 
exists between Holy Scripture as the wellspring and the Apostles’ Creed, deduced from it, 
as a stream (which was discussed in our treatise De interp. Script., [1610 Loci theologici, 
locus 2] §§ 76–77). From all of this it is quite clear what weighty authority the Apostles’ 
Creed should have on account of both venerable antiquity and its precise conformity 
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with Scripture. In addition, as was said at the beginning, all the first outlines and chief 
points of all patterns [ὐποτυπώσεων], catechetical writings, theological commonplaces, 
and publications of the church throughout the years are extant in it. This can be proved 
from the following examination.

We confess in this creed that we believe in God the Father, Son, and Holy Spirit. 
Therefore we acknowledge one God in three persons, who is to be adored with one undi-
vided worship; this is the first and foremost article of the Christian religion. We confess 
that this one, true God has revealed Himself in the three chief works of creation, redemp-
tion, and sanctification. The first of these is attributed to the Father, the second to the Son, 
and the third to the Holy Spirit, not because one person was separated from another in 
acting, but in order to denote the order and distinctiveness of the persons in the outward 
works, which are in themselves undivided—for as there is one essence of the divinity 
of the three persons, so there is one power to act. To the article of creation belongs also 
the doctrine of providence. For God did not abandon His workmanship but, just as He 
blessed it in the beginning, so also does He govern and administer it well today. This 
same place includes the doctrine concerning the angels, seeing as the words “heaven and 
earth” include all parts of the entire universe and all creatures, of which the angels are 
chief. The same place includes a consideration of man as first created according to the 
image of God and bound through the Law to give God due obedience.

The second article, on redemption, preaches that the only-begotten Son of God 
is our Jesus and Savior, who “for us men and for our salvation” (as the Nicene Creed 
explains) came down and assumed true human nature from the virgin mary by the 
special intervening work of the Holy Spirit. In this nature He suffered and died for our 
sins, and returning in glory from hell and rising from the dead He ascended into heaven 
and was established the Lord of all through His sitting at the right hand of the Father. He 
is coming again someday to judge the living and the dead. Now, if Christ is our mediator 
and Savior, then surely He must be the God-man in the unity of person—the Son of God 
and [the Son] of man—for a mere man could not have made satisfaction, nor did God 
owe anything [under the Law]. Therefore this article also includes the doctrine of the two 
natures in Christ, their personal union, and the communication of properties, by which and 
because of which the Son of God is said to have been born of the virgin and the Son of 
man is called our Lord. Furthermore, if the Son of God had to be born a man because of 
us men—yes, even had to suffer and die—then surely the fall [ἔκπτωσις] from concre-
ated blessedness and wholeness came before this. Therefore the doctrine of original sin 
belongs here, too, which is the source and origin of all actual sins and the reason why 
by nature we are all “sons of wrath” and of death [Eph. 2:3] unless there is forgiveness 
on account of Christ. In Him and through Him all who truly believe were elected by God 
to life “before the foundations of the world were laid” [Eph. 1:4]. His holy conception 
cleanses our impure conception; His holy nativity heals our impure birth; His precious 
Passion is the satisfaction for our sins; His death, our life; His burial, the cost of our 
rest; His descent into hell, our liberation; His resurrection, our victory; His ascension 
into heaven, the opening of paradise to us; His sitting at the right hand of God, our 
elevation; His return for judgment, our redemption and restoration [ἀπολύτρωσις atque 
ἀποκατάστασις].
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In the Third Article we confess that we believe in the Holy Spirit, who distributes the 
benefits gained by the merit of the Son through the word of the Gospel while He gathers 
His church from the human race through the ministry of the Word and the Sacraments. 
He makes the church catholic by the communion of the saints, whose minds He enlight-
ens with His gifts so that they, forgiven of their sins on account of Christ, may someday 
be raised from the dust of the earth to life eternal. Therefore the doctrine of the Gospel 
and the Sacraments pertains to this article, for the Word is the workplace of the Holy 
Spirit—indeed, His chariot and vehicle. He who desires to share in the benefits of Christ 
and to become a true member of the true church must hear the Word and make use of 
the Sacraments. Through these means the Holy Spirit kindles faith in our hearts, the fore-
runner of which is contrition and the handmaidens of which are all kinds of good works 
as the signs [τεκμήρια] of internal renewal and sanctification. The place concerning the 
church includes the doctrine of the ecclesiastical ministry, political magistracy, and the 
household estate, for these are the three divinely instituted hierarchies of the churchly 
assembly: The household is the seedbed of the church; the state [politia] is its protec-
tion and defense. Through death and resurrection the true members of the church are 
freed from the cross—to which they are subjected in this life because sin remains in the 
flesh—and are brought to the glory of eternal life. There they will see God face-to-face, in 
whom they believed and whom they served in this life with faithful hearts.

It is clear, I think, from this explication that the first outlines of all articles of the 
faith are comprehended in the Apostles’ Creed with a truly remarkable and divine 
brevity, so that it is rightly called “the concise Gospel” (according to the saying of St. 
Bartholomew, which is reported by Dionysius in De myst. theol., ch. 1). Its hefty brevity is 
worthy of being admired more than the ancients marveled at Homer’s Odyssey for being 
written with letters so tiny that it could be contained even in a nutshell.

But indeed, just as in earlier times, when after the times of the apostles new con-
troversies suddenly arose which necessitated the publication of other longer and more 
detailed summaries of apostolic doctrine to explain more fully their brevity and vindicate 
it more clearly from all the corruptions of those times, so, too, it was our sole intention 
in our labor over the articles which this second volume of our Theological Commonplaces 
presents3 to explain that brevity of the Apostles’ Creed more richly from the plenteous 
storehouse of the Scriptures and to defend it more clearly against all the corruptions of 
those times, as well as in our age—wherein the minds of many have been led very far 
away from the simplicity of the apostles through thousands of sly deceptions—so that 
we may faithfully keep sound the deposit of sound doctrine and pass it on to posterity (if 
there will be any) repaired and protected [cf. Titus 1:9–10].

3 The first volume of the 1610 Jena edition included loci 1–7, which were omitted from Edward 
Preuss’s edition in the nineteenth century, namely: On Holy Scripture, On the Interpretation of 
Scripture, On the Nature of God, On the Three Elohim, On God the Father and His Eternal Son, On 
the Holy Spirit, and On the Person and Office of Christ. The second volume of the Jena edition, 
printed in 1611, contained Commonplaces vIII–xIv, namely: On Creation and Angels, On 
Providence, On Election and Reprobation, On the Image of God in Man before the Fall, On Original 
Sin, On Actual Sins, and On Free Choice. On the various editions of Gerhard’s Theological 
Commonplaces, see above, pp. xix–xxi.
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my most illustrious and noble princes, merciful lords and benefactors, I freely and 
rightly acknowledge that this work of mine, such as it is, is indebted to your Highnesses, 
and were I not to acknowledge this, I would be committing the crime of ingratitude. It 
is now six years since I first began to serve the churches and schools of these provinces 
to the best of my ability; I shall continue to serve them for as long as it pleases Him who 
calls laborers to His vineyard, calls them back, and calls them out. In that time I have 
been afflicted with various calamities, especially domestic ones,4 but by the presence 
and the help of God, by whom I knew that I was called to the ministry of His church 
apart from my expectation and, still less, instigation, I have always had every refuge 
provided. Nor did I lack your Highnesses’ favorable will and princely grace, which the 
hatred of some could have destroyed had not that extraordinary kindness toward me put 
forth deep roots in the minds of your Highnesses. Clearly in the noble hearts of your 
Highnesses a pious zeal for God’s Word has been instilled and implanted, along with 
special favor toward ministers of the church, candor befitting a prince, love of piety and 
justice, and a heroic splendor of virtues; for this reason you do not allow one whom you 
have once begun to embrace with your favor to fall easily out of your heart. you show 
hospitality to the church of Christ in your dominions, and in them the uncorrupted 
doctrine of the Gospel sounds forth and has been faithfully passed down to us by [your] 
praiseworthy ancestors, who judged the loss of territory a thing lesser than the loss of 
religion.5 you have built temples, schools [Gymnasia], and houses of piety and literature, 
and therefore this little work of mine, such as it is, is justly indebted to your Highnesses 
inasmuch as it is wholly concerned with holding forth the truth of heavenly doctrine. I 
have not intended to divide those who are united by the close bonds of nature, religion, 
blood, and fraternal affection. may the Lord of hosts, who is King of kings and Lord of 
lords, grant your Highnesses tranquility in your reigns, longevity of life, prosperity of 
every kind, and at the last that blessed immortality in heaven which God has promised to 
all truly pious princes. For those who rule well in this age reign without end forever and 
pass from the glory of this life into eternal glory.

Given at Heldburg. August 1, 1611. 
your Highnesses’ most humble subject, 

Johann Gerhard.

4 Gerhard’s infant son had died on January 10, 1611, and his wife, Barbara Neumeyer Gerhard, 
had died later the same year, on may 30. They had been married for less than three years. 
See Johann Anselm Steiger, Bibliographia Gerhardina (Stuttgart-Bad Cannstatt: Frommann-
Holzboog, 2003), nos. 87, 124; Erdmann Rudolph Fischer, Life of John Gerhard, trans. Richard 
J. Dinda and Elmer Hohle (malone, Tx: Repristination Press, 2000), 215.

5 Johann Casimir’s father, Duke Johann Friedrich II (the middler) of Saxony (1529–95), and 
his grandfather, Elector Johann Friedrich I of Saxony (1503–54), saw the boundaries of their 
territories reduced after being defeated in the Smalcald War (1547). Johann Friedrich I also 
lost his electoral office and suffered imprisonment. See Thomas Klein, “Johann Friedrich (II.) 
der mittlere,” in Neue Deutsche Biographie 10 (Berlin: Duncker & Humblot, 1974), 530.
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Preface

The connection with the preceding commonplace.

§ 1. Up to this point we have been discussing the one undivided essence of God and 
the three distinct persons therein: the Father, Son, and Holy Spirit. We must now con-
sider the will of God.

The will of God is His very essence.

§ 2. The will of God is the very essence of God or God Himself who wills. For that 
He wills and with what He wills are not different things in God, but He utterly freely wills 
good of Himself. We do not acknowledge any accident1 in God; nevertheless nothing pre-
vents us from laying out those things that should be examined distinctly because of the 
slowness of our understanding, things that in God are most absolutely one thing.

What about the hidden will?

§ 3. We shall consider God’s revealed will. We reject in earnest what some people 
are debating with respect to God’s hidden will and especially with respect to God’s con-
tradictory will revealed in His Word. Here we repeat what Dr. Luther says in his golden 
explanation of Genesis 26 (vol. 6 of the Latin [Wittenberg edition], p. 353): “With regard 
to God, to the extent that He is not revealed, there is no faith, no knowledge, no under-
standing. Here we must hold to what has been said, ‘What is beyond us has nothing to 
do with us.’ For thoughts that go beyond and outside the revelation of God and pry into 
something too lofty are completely of the devil. By such thoughts nothing more is gained 
than that we hurl ourselves headlong into destruction because they set up an object 
which defies investigation, namely, the unrevealed God.”2 We employ the following argu-
ment: the only principle3 of theology is God’s Word; therefore what has not been revealed 
in God’s Word is not theological.

1 An incidental property of a thing. That which affects something and is outside its essence. For 
example, “whiteness” can be an accident of a wall but is not of its substance.

2 Lectures on Genesis (1535–45/1544–54), AE 5:44 (cf. WA 43:458–59).

3 A source or origin from which something proceeds or emanates. Gerhard explains that divine 
revelation, which today exists only as Holy Scripture, is the only principle of knowing in 
theology, while God Himself is the only principle of being: On the Nature of Theology (1625 
Exegesis, Preface), § 19. See also Johann Micraelius, Lexicon philosophicum, 2nd ed. (Stetini: 
Mamphrasius, 1661), col. 1128; Johann Adam Scherzer, “Definitiones Philosophicae,” in 
Vade mecum sive Manuale philosophicum (Leipzig: Christian Kirchner, 1675; repr., Stuttgart-
Bad Cannstatt: Frommann-Holzboog, 1996), 162; Nuntio Signoriello, Lexicon peripateticum 
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The will of God is unchangeable.

§ 4. Next, whatever God does in time He has determined [decrevit] to do from 
eternity because His will is unchangeable. Consequently, we deduce this rule, which is 
especially noteworthy: “A decree of God and the execution of that decree agree most 
perfectly. There is nothing in God’s work that was not in His decree, and there has been 
nothing in His decree that does not follow in His work.” You see, when we say that God 
does something, we do not understand that there is any impulse to act in Him. Rather, we 
are indicating a new effect of His eternal will; that is, we are saying that something exists 
anew because of His eternal will.

The two principal works of God.

§ 5. Scripture bears witness that in time God performed two especially great works 
(to which all the rest can be related in a certain order and manner), namely, the creation 
of the entire universe and the restoration of the human race. From this we conclude that 
God made a decree about both from eternity. The nature of this decree is shown by its 
execution.

Creation.

§ 6. Here it is our intent to discuss creation, which is the first work in which God 
revealed Himself externally as He came forth from His hidden throne. “So that God, 
who by nature is invisible, could be known by visible beings, He did a work that by 
its visibility revealed Himself as the Workman,” writes Ambrose (on Romans 1, p. 4). 
Consequently, Basil also says (Hexaem., homily 11): “This entire world, like a written 
book, implies the glory of God.”

philosophico-theologicum, in quo scholasticorum distinctiones et effata praecipua explicantur, 
editio novissima (Naples: Apud officinam Bibliothecae Catholicae Scriptorum, 1893), 269.



C4:4; P2:1 oN CREATioN AND ANGELS 11

Chapter I: On the Meaning of the Word

What “create” means.

§ 7. To “create” means properly to make something out of nothing [ex nihilo]. in 
Scripture this is applied to other things, but these, too, are actions of God alone and 
surely are of no less might than His very work of creation. in regard to the various mean-
ings of this word, as well as its synonyms, be sure to see Chemnitz (Loci theol., part 1, 
locus 4, ch. 1). in the church we must carefully observe the difference between creation 
and begetting. The former happens out of nothing; the latter, from the substance of the 
begetter. Through the former, something diverse from the substance of the creator is pro-
duced; through the latter, a thing similar according to its essence is produced. The former 
is an external work [opus ad extra]; the latter is an internal work [opus ad intra].

Chapter II: On the Efficient Cause1 of Creation

The author of creation.

§ 8. The author of creation is the one and only God, as Scripture frequently testifies. 
Gen. 1:1: “in the beginning God created heaven and earth.” Job 9:8: “God stretched out 
His heavens.” Ps. 134:[3]: “Jehovah made heaven and earth.” isa. 45:6–7: “i am the Lord, 
and there is not another. i form light and create darkness.” Jer. 10:11: “May the gods 
who did not make heaven and earth perish from the earth.” Mal. 2:10: “Has not one God 
created us?” Heb. 3:4: “He who created all things is God.”

Moreover, that one true God is Father, Son, and Holy Spirit, and for this reason the 
work of creation is attributed in Scripture to the Father, Son, and Holy Spirit. Concerning 
the Father it is said, 1 Cor. 8:6: “one God, the Father, from whom are all things.” 
Heb. 1:2: “God has spoken to us in His Son through whom He also created the world.” 
Concerning the Son we read, John 1:3: “All things were made through Him.” Col. 1:16: 
“All things were created in Him.” Regarding the Holy Spirit, Job 26:13: “His Spirit made 
the heavens.” Job 33:4: “The Spirit of God has made me, and the breath of the Almighty 
has given me life.” Ps. 104:30: “Send forth Your Spirit, and they will be created, and You 
will renew the face of the earth.”

Creation belongs to the entire Holy Trinity.

§ 9. We claim that distinct mention is made of these three persons in the proper 
basis of this article, namely, in the first chapter of Genesis (in a manner of revelation 
appropriate to that time). There is no doubt with regard to the Father, the First Person. 

1 Something by means of which something else happens and on which the effect of that happen-
ing depends; that which brings about an effect.
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The person of the Son is understood in the word “said” according to the infallible expla-
nation of John 1:1[, 3]: “in the beginning was the Word, and the Word was with God, 
and the Word was God. All things were made by Him, and without Him nothing was 
made.” on the basis of Ps. 33:9 (which gave to some the occasion for claiming that only 
God’s command and order is meant with the word “said”) we do not accordingly deny 
that God made all things by commanding and ordering effectively. Nevertheless we 
must not exclude the hypostatic Word, that is, the Son of God, because in that word of 
commanding and ordering was the power of the Most High and the substantial Word. 
For the Father does not work without the Son (John 5:[19]). Thus in Prov. 8:22–30 the 
Wisdom of God demonstrates His eternity, and attributes to Himself the work of creation. 
Moreover, that Wisdom of God is the Son of God (1 Cor. 1:24; Matt. 11:19). Therefore, 
because Solomon attributes to Wisdom the same effects that Moses attributes to the Word 
of God, it follows that the “said” in Moses denotes the same thing that Solomon indicates 
through “wisdom.” The Chaldean paraphrase uses the same word in Genesis 1. otherwise 
it calls the substantial Word maimerah, “o Jehovah, give,” the word “Jehovah” itself.

What Moses means with the word “said.”

§ 10. We must pause here a moment because of the magnitude of the subject. What 
that “said” is, through which God created all things, is explained in Col. 1:15–16: “He 
is the image of the invisible God, the firstborn of all creation”; that is, in Him all things 
were created. Thus Heb. 1:2–3: “He through whom the Father created the world is the 
splendor of His glory and the imprint of His substance.” Here we recommend a careful 
and accurate comparison of the old and New Testaments. He who led the people out of 
Egypt, accompanied them through the wilderness, and gave them the Law says that He 
created heaven and earth in six days (Exod. 20[:11]). But now, He is the Son of God, 
for He is called “the Angel of the Lord” and in this way is distinguished from the Father 
(Exod. 3:2). Furthermore, it is clearly said of Christ that He was tempted in the wilder-
ness by the israelites (1 Cor. [10]:9). He who says, “To Me every knee shall bow” (isa. 
45:23), says in the same place that He created the earth and that He created man upon 
it and stretched out the heavens with His hands [isa. 45:12]. The apostle applies this to 
Christ, Rom. 14:[10–11]: “We must all stand before the tribunal of Christ because it is 
written: ‘Every knee shall bow to Me.’ ” Therefore Christ made heaven and man.

He is not to be worshiped unless He made heaven and earth (Rev. 14:7). Yet “all 
the angels worship” Christ (Ps. 97:7; Heb. 1:6). Therefore He Himself made heaven and 
earth. Thus He says, isa. 48:12–13: “i am the first and the last. My hand laid the founda-
tion of the earth, and My right hand spread out the heavens.” But now, Christ says, Rev. 
[22:13]: “i am Alpha and omega, the first and the last.” Consequently, no one should 
deny that the word “said” in Genesis 1 denotes the Son of God, the Second Person of the 
Trinity.

Creation is attributed to the Holy Spirit.

§ 11. Concerning the Holy Spirit it is said in the same place that “He brooded upon 
the waters” (Gen. 1:2). The rabbinic scholars and their disciples take this to mean the 
wind, but that did not yet exist. Moreover, it says distinctly “the Spirit of Elohim” to 
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indicate that He is the Spirit of the Father and the Son. Wolfgang Capito is correct in 
writing on Genesis 1: “When ‘spirit’ is used instead of ‘wind,’ it means something violent. 
When the phrase ‘of the Lord’ is added, it declares the greatness of the thing to which 
it is added: for example, ‘the mountains of God,’ ‘the cedars of God.’ Therefore if a very 
violent and forceful wind were being signified, then it would not have been able to ‘brood 
upon.’ ”

From this we develop the third argument for our position: in this passage such things 
are attributed to the Spirit that do not befit wind. Basil (Hexaem., p. 10) writes that he 
heard from a Syrian that the word used here means the same thing as “to foster with life-
giving heat, like a hen sitting on eggs.” Augustine writes correctly: “The Holy Spirit was 
not carrying Himself upon the waters like oil on water or water on ground, but with a sort 
of efficacious and creating force in the same way as the will of a craftsman is carried onto 
the wood or whatever else is subject to his craftsmanship.” Finally, we add the explana-
tion, Ps. 33:6: “By the word of the Lord were the heavens made, and all their host by the 
Spirit of His mouth.” Galatinus shows from the rabbinic scholars themselves that here the 
three persons of the Trinity are distinguished (De arc. cath. verit., bk. 2, ch. 4).

[Genesis 1:2:] “The Spirit brooded upon the waters.”

§ 12. We must not ignore the fact that that Mosaic text (“The Spirit of the Lord 
brooded upon the waters” [Gen. 1:2]) is explained with reference to the Third Person of 
the Holy Trinity with unanimous consensus by all interpreters of better reputation, both 
ancient and more recent. See origen (Περὶ ἀρχ., bk. 1, ch. 3), Basil (Opera, vol. 1, p. 35, 
Hexaem., homily 2), Cyril (Contra Julian., bk. 1, col. 13, and bk. 2, col. 35), Augustine 
(Confess., bk. 13, ch. 4; De civ. Dei, bk. 8, ch. 11, and bk. 11, ch. 32; and Ad Simpl., bk. 2, 
q. 1), Ambrose (Hexaem., bk. 1, ch. 8), Luther (on Genesis 1),2 Münster, etc. Moreover, 
Burgensis notes that the more ancient rabbinic scholars clearly also explained this passage 
as a reference to the Spirit of God.

Bara Elohim.

§ 13. We must also observe that Moses says with a special form of speaking: “Bara 
Elohim.” No other firm and certain reason for the plural number used with reference to 
God can be given than the plurality of persons. Rabbi Hunna writes: “if these words had 
not been written, no one would have been permitted to speak this way.” However, there 
is no foundation for the opinion of Aben Ezra and others that this is a characteristic of 
holy language and that the plural is being used to refer to God for honor’s sake. This 
word Elohim in the plural is also used with a plural verb in 2 Sam. 7:[23]: “Because of 
the people of israel, Elohim came to ransom the people for Himself.” it is also connected 
in the same way with a plural adjective in Josh. 24:19: “The Lord is Elohim kedoshim 
[‘holy Gods’].” But now, it is not customary in Scripture to attribute a plural adjective to 
one person. See more in our disputation on the Trinity [On the Three Elohim (1610 Loci 
Theologici), locus 4].

2 Cf. Lectures on Genesis (1535–45/1544–54), AE 1:9 (WA 42:8).
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[Genesis 1:26:] “Let Us make man.”

§ 14. in connection with this, in Gen. 1:26, as God takes up His deliberation about 

creating man (we are speaking in the only way we can), He uses the plural number: “Let 

Us make man after our image.” in the fact that He says “let Us make,” He is showing the 

one operation of the three persons. in the fact that He says “after our image and like-

ness,” He is proclaiming the one equal substance of the three persons. Hence Socrates 

(bk. 2, ch. 25) reports that this decree was passed in the Council of Sirmium: “if anyone 

should say that the Father did not speak ‘Let Us make man’ to the Son but [only] to God 

Himself, let him be accursed.”

The order of acting in the work of creation.

§ 15. Therefore we conclude that creation is an undivided act of the one true God 

alone, namely, of the Father, Son, and Holy Spirit. Dionysius (De div. nom., ch. 2): “All 

causal things are common to the entire Godhead.” Thomas ([ST,] part 1, q. 45): “To 

create befits God according to His being, which is His essence that is common to the 

three persons.” We should not dispute too inquisitively about the distinction of persons 

in the work of creation, but let us be content with the simple truth that the eternal Father 

created all things through His Son in the Holy Spirit. The fathers gather this proposi-

tion from Rom. 11:36. However, Nazianzen is correct in adding that those short words 

“ ‘from,’ ‘through,’ and ‘in’ do not divide His nature but express the properties of the one, 

unconfused nature.” observe also that in Col. 1:16 all things are said to have been created 

“in the Son.” Chrysostom (on Hebrews 1, homily 2): “it is not as a heretic foolishly 

suspects, that the Son is some instrument of the Father, nor is He said to have created 

through Him as though He Himself could not create. Rather, just as the Father is said to 

judge through the Son because He begot the judge, so also He is said to work through the 

Son because it is clear that He begot the workman.”

§ 16. Basil (Orat. de Spiritu s.) calls the Father “the initial cause” [προκαταρκτικήν];3 

the Son, “the creative [δημιουργικήν] cause”; and the Holy Spirit, “the perfecting 

[τελειωτικήν] cause.” However, this must be taken skillfully, namely, as a reference to 

the distinction of persons and what results from it in external works as far as the order 

of doing them is concerned, but not as a reference to inequality of essence or of power 

in doing them. Danaeus (Phys. Christ., ch. 17) says it this way: “The Father creates by 

His will. The Word or Son creates by working and the actual producing. The Holy Spirit 

creates by putting in powers and nature and by injecting movement and life which is in 

each thing that it may exist and be preserved.” However, these ideas need a far greater 

explanation, lest they introduce some inequality of power. There is one will and one 

working of the Father, Son, and Holy Spirit in the act of creation, just as there is one 

undivided essence of the three.

3 in other contexts, this term is translated as “external, impulsive cause.” Cf. below, p. 42 n. 1.
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Creation is the work of God alone.

§ 17. Furthermore, creation is not only the act of one God and of the Godhead of 
three persons, but it also belongs to God alone. This is shown from the many declara-
tions of Scripture cited in thesis 7 by Athanasius (Contra Arian., sermon 3, p. 180), 
Cyril (Thesaur., bk. 2 at the end of ch. 2, and in bk. 12, ch. 15; Contra Julian., bk. 2, col. 
41), Augustine (De civ. Dei, bk. 12, ch. 24), and Damascenus (Orth. fid., bk. 2, ch. 3). 
in addition to these, there are the more important of the scholastic doctors: Thomas 
([ST,] part 1, q. 45; and Sent., part 2, dist. q. 1, art. 3), and Alexander of Hales, Scotus, 
Capreolus, and Biel, on the same place. Mornaeus (De verit. relig., ch. 2), to demonstrate 
this pronouncement, shapes the following argument: “There is an infinite distance from 
nothing to something. Therefore, in order for something to exist from nonexistence, for 
something to be produced out of nothing, the infinite power belonging to God alone must 
be present.” This he takes from Thomas ([ST,] p. 1, q. 45, art. 5), which argument Biel 
nevertheless tries to resolve in Sent. 2, dist. 1, q. 4.

The angels are not creators.

§ 18. Therefore we detest those monstrous errors and insanities of the ancient her-
etics who divided the work of creation between God and the angels, or assigned to the 
three persons of the Deity an inequality of action, or in any other way undermined the 
integrity of this mystery. To this are related the “eons” of valentinus, the “ejections” and 
“projections” [ἐκβολαὶ καὶ προβολαί] of Basilides, the two principles of the Manichaeans, 
etc. in regard to these see irenaeus, Tertullian, Epiphanius, and Augustine. The 
Saturnians used to claim that the angels were the creators of man, according to Tertullian 
(De praescript., p. 112). The Simonians hailed them as the creators of the whole world, 
according to irenaeus (bk. 1, ch. 20, and bk. 2, ch. 9). However, Damascenus (Orth. fid., 
bk. 2, ch. 3) is correct in calling all of them “the mouthpieces of the devil.”
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Chapter III: On the Material of Creation

Creation out of nothing.

§ 19. Again, God created all things out of nothing. Therefore do not look for the 
material [of creation]; there was none. out of “not being” God created heaven and earth 
(2 Macc. 7:28). “He calls into existence the things that do not exist” (Rom. 4:17). He 
ordered light to shine out of darkness (2 Cor. 4:6). Heb. 11:3: “The world was created 
by the Word of God so that what is seen was not made out of visible things.” So also in 
Prov. 8:24 Wisdom says: “When there were no depths, i was brought forth.” observe, 
then, that when “out of nothing” is said, a limit [terminus] is meant, not a material, and 
at the same time the relation of a material cause1 is denied: “out of nothing, that is, not 
out of something” (Thomas, [ST,] part 1, q. 45, art. 1). in addition, from Damascenus 
(Orth. fid., bk. 2, ch. 5) we read: “God made all things out of nothing—some things 
immediately, other things mediately.” Augustine (De Gen. contra Manich., bk. 1, ch. 6): 
“Although all the things formed” (the things created on the first day) “were made out 
of that formless material, yet this very material was made out of nothing at all. For this 
reason we rightly believe that God made all things out of nothing.”

The chaos of the Stoics.

§ 20. The Stoics should bring their madness to an end. They invented two eternal 
principles: “mind” or “God” (νοῦς) and “matter” (ὕλης), which they dreamed was a con-
fused chaos in eternal times, and then at a certain time was finally formed out of mind. 
However, it is said that the more recent Photinians also resist the opinion of a creation 
out of nothing, but they have not yet attacked this in their public writings. There is a 
book of Tertullian, Contra Hermogenianos, or “Against the Materialists [Materiarios],” 
who argued on the basis of Wisdom 11:18 that the world was created not out of nothing 
but out of a formless material; however, the distinction of Damascenus cited in the pre-
ceding thesis [§ 19] explains that passage correctly.

1 The same as the “material” or “matter” of something.



C4:19; P2:6 on Creation and angels 23

Digression on the Angels, God’s Noblest Creatures

Were the angels created?

§ 35. thus far we have treated the six-day arrangement of the works of creation as it 
was described by Moses, the source of the rest of the prophets. someone may ask: Were 
the angels exempted from the listing of things created, because no express mention is made of 
them? not at all, because nothing is uncreated and eternal besides god. also, scripture 
shows clearly elsewhere that the angels were created: Ps. 104:4; Heb. 1:7: “He makes His 
angels winds and His servants flames of fires”; Col. 1:16: “in Him” (Christ) “all things 
were created in heaven and on earth, visible and invisible, whether thrones or domin-
ions or principalities or authorities—all things were created through Him and in Him.” 
Consequently, though Moses may not have made clear mention of angels in his account 
of the six days—but only mentions those works of god that are mostly obvious to human 
eyes—nevertheless, when he later introduces the angels as the servants of god, it is easy 
to conclude that their creator is god, to whom they offer their services. the Manichaeans 
did not want to admit that god created the angels, according to augustine (Contra Faust., 
bk. 21, ch. 4). However, damascenus (Orth. fid., bk. 2, ch. 3) rightly sets this against 
them: “Because they are creatures, they cannot be creators.”

Section I: On the Name “Angels”

“Angel” is the name of an office.

§ 36. We must know (says ambrose on Hebrews 1) that the name “angel” is the 
name of an office and not of a nature: “do you ask the name of this nature? it is ‘spirit.’ 
do you ask the name of this office? it is ‘angel.’ From what it is, it is ‘spirit’; from what it 
does, it is ‘angel,’ for ‘angel’ in greek means ‘messenger’ [nuntius] in latin. Just as ‘man’ 
is the name of a nature, but ‘soldier’ is the name of an office, so god took those who 
already were spirits, created by their Creator, and made them angels by sending them to 
announce what He had commanded.”

The homonyms of the word “angel.”

§ 37. the word “angel” is a homonym or equivocal word according to epiphanius 
(Haeres. 69, p. 340). (1) For it is attributed to the uncreated angel, the son of god, who is 
called “angel” because He is the person through whom the heavenly Father spoke to the 
patriarchs in the old testament and whom in the fullness of time He sent into the flesh 
(gen. 16:7; 22:11; 32:24; Hosea 12:3; etc.). Here the rule must be observed: Whenever 
the name “Jehovah” or a divine work and divine worship is attributed in scripture to an 
angel, then that must be understood to mean the son of god, the Prince of the heavenly 
host, the lord of all the angels (Basil, Contra Eunom., bk. 2, p. 128). (2) it is attributed to 
created spirits, good ones as well as wicked. examples of this meaning are obvious every-
where in scripture. (3) it is attributed to John the Baptist (Mal. 3:1; Matt. 11:10; Mark 
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Chapter XII: On Chance and Happenstance

§ 149. From these points one can readily understand: Because of the providence of 
God is there no place for chance or happenstance? We must respond that providence does 
not exclude chance and happenstance from every order but from only one, namely, from 
that of the universal cause. Therefore something can be called accidental and coinciden-
tal with regard and respect1 to a particular cause, but it does not escape the order of the 
universal cause. For example, deut. 19:5: “When a man goes into the forest with his 
neighbor to cut wood, and his hand swings the ax to cut down a tree, and the head slips 
from the handle and strikes his neighbor so that he dies.” This killing is called “acciden-
tal” [fortuita] in num. 35:22, namely, with regard to a particular cause. At the same time, 
with regard to divine providence, we read in exod. 21:13 that God lets that person who is 
killed in this way “fall into the hand of his killer.” So also it was possible [ἐνδεχόμενον] 
that a man with a jar of water met the disciples, and yet this was certain to divine fore-
sight (Luke 22:10). if you wish, you can explain the matter more richly with the example 
of a master of a household who sends two slaves to the forum by different ways. As far as 
they are concerned, their meeting is accidental, but not to the master of the household. 
(Thomas uses this example in [ST,] part 1, q. 22.)

How to understand the word “fortune.”

§ 150. nevertheless [the statement of] Augustine (Retract., bk. 1, ch. 1) should 
be added: “By ‘fortune’ [fortuna] i do not mean a goddess.”—(in this sense Bishop 
Anastasius says, Biblioth., vol. 1, p. 59: “Among the Greeks ‘fortune’ is called the admin-
istration of the world without providence. Therefore if a Christian confesses fortune, he 
falls outside of Christian doctrine.”)—“rather, i mean the coincidental outcome of affairs 
whether of our body or in external goods or evils; and from this [meaning] are derived 
these words, which no religious devotion forbids one to say: ‘by chance,’ ‘perhaps,’ ‘by 
happenstance’ [forte, forsitan, fortasse, fortuito]. nevertheless we ought to refer this entire 
matter to the providence of God.” Briefly: “By ‘chance’ we mean nothing else than affairs 
whose reason and cause have been concealed.” Augustine again (Cont. Acad., bk. 1, 
ch. 1): “We maintain that those causes which are called fortuitous are not nonexistent, 
but hidden.” Augustine again (De civ. Dei, bk. 5, ch. 9): “Chance and happenstance are 
words of human ignorance.” Philipp Camerarius (Succis. hist., part 1, ch. 80, p. 395) pro-
vides these very lovely verses:

if you look at the lives of men, and their behavior, too, 
You might think that skill, might, and deceit all these things do. 
if you look closer still, fortune is the arbiter of things; 
You don’t know how to say it, but you see that it is so. 
But if you will look very deeply and connect the end 
To the beginning, God alone the world doth tend.

1 read ratione ac respectu with Cotta instead of ratione respectu.



116  CommonPLACe ix C4:135; P2:46

§ 151. Bonaventure covers all of this (Sent., dist. 37, q. 2):

They posit something as fortuitous and coincidental in terms of an outcome. They 
also deprive something from the concurrence of causes begun for the sake of some-
thing else. For chance and fortune imply a lack of intent or foreknowledge. To be 
sure, “lack of intent” can be understood in two ways: in the first way, it can be 
understood universally with respect to every agent, whether particular or universal, 
operating or cooperating, following or governing, and in this way nothing is coinci-
dental or fortuitous, and chance and fortune do not exist. in the second way, “lack of 
intent” can be understood with respect to a particular agent, namely, to a particular 
nature and created intelligence. in this way something is accidental, and chance is 
something that does exist. it is in this sense that Boethius defines chance as “the 
unexpected outcome of a situation.”
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Chapter XIII: On Fate

§ 152. Furthermore, what we said about chance and happenstance—that there is a 
homonym in those terms—we now say about the word “fate” [fatum], namely, that it, 
too, is a homonym and accordingly must be explained carefully, which Augustine has 
done before us in De civ. Dei, bk. 5, ch. 8:

As concerns those who use the word “fate” to mean not the position of the stars as 
it is when something is conceived or born or begun, but the connection and series 
of all causes by which everything that happens does happen, we should not struggle 
nor contend with them much in a dispute about a word. indeed, they attribute the 
order and so-called connection of causes to the will and power of the most High God, 
who, we very correctly and truthfully believe, knows all things before they happen 
and leaves nothing unordered. From Him come all powers, though the wills of all do 
not stem from Him.

Chapter 9:

We do not say that all things happen by fate. in fact, we say that nothing happens by 
fate, because the word “fate,” as it is generally used by people who speak about fate 
as the position of the stars at one’s conception and birth, means nothing because the 
matter itself has no meaning, as we prove.

(Treatise 37 on John: “Were your heart not foolish, you would not believe in fate.”)

But as to the order of causes where the will of God especially prevails, we neither 
deny it nor call it by the word “fate,” unless perhaps we take “fate” to be derived 
from fari, that is, from “speak.”1 After all, we cannot deny that it is written in Holy 
Writ: “God has spoken once. These two things have i heard: that power belongs to 
God, and to You, o God, belongs mercy,” etc. [Ps. 62:11–12]. The phrase “God has 
spoken once” is understood immovably; that is, He has spoken unchangeably just 
as He knows unchangeably all that is going to happen and that He intends to do. 
Therefore in this way we would be able to define fate from fari [“to speak”] if this 
word were not already generally understood in another sense to which we do not 
want to turn people’s hearts. Furthermore, it does not follow that, if the order of all 
causes is certain to God, there is nothing left in the choice of our own will.

Those are Augustine’s words.

Four kinds of fate among the ancients.

§ 153. Johannes Picus mirandulanus (Cont. astrol., bk. 4) lists four ideas of the 
ancients about fate. (Consequently, Scaliger writes, Exerc., ch. 7: “it seems to us that 
there are four whose validity the ancients have accepted with various degrees of assent: 
nature, fate, fortune, and accident.”) Some say that fate is nature, so that whatever is of 
choice or of accident is outside fate. Thus vergil says that dido, who had committed 

1 in Latin the word fate (fatum) is etymologically related to the verb “to speak” (fari) and can 
simply mean “something spoken.”
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suicide, did not die by fate. Some take the word “fate” to mean the eternal series of causes 
connected by necessity. Cicero (De divin., bk. 1) writes on the basis of the opinion of the 
Stoics: “i call ‘fate’ what the Greeks call εἱμαρμένη [‘destiny’], that is, the order and series 
of causes, because cause produces cause of itself, that is, the eternal truth flowing from all 
eternity.” others derive fate from the position of the stars, as astrologers do. Finally, some 
call fate the execution of the divine plan. Seneca (De benef., bk. 3): “if you say that this 
same one” (God) “is fate, you will not be wrong, for fate is nothing other than the inter-
woven series of causes, that is, the first of all causes on which the rest depend.”

§ 154. Therefore, if the word “fate” is understood as the providence of God itself—
which does not exclude inferior causes, natural as well as voluntary, but includes subor-
dinate causes and which concurs with them in the ways we explained earlier—then we 
must surely concede that fate (that is, divine providence) governs everything. However, 
if the word “fate” is understood as the necessary connection of all causes by which even 
God Himself is subjected to that necessity, or if the governance of things beneath heaven 
is said to depend with a necessary connection on the movement of the stars, or if the 
freedom of the human will is excluded, then we surely disapprove of and reject such fate.

Chapter XIV: The Use of This Commonplace

§ 155. This concludes our discussion on divine providence. only now can we claim: 
we have finally grasped its true use if we acknowledge with true subjection the universal 
power [imperium] of God by which in His great goodness and wisdom He governs each 
and every thing, celebrate it with a grateful heart, and revere it with true devotion of 
our heart; if we seek all things necessary to sustain life from that all-sufficient and most 
kind ruler of the universe and credit all the good things we have received to Him; if we 
remember the gifts which divine providence already a long time ago conferred upon us 
richly, note the provident concern of God toward things far inferior to us, cling to Him 
with firm confidence of heart, and cast off our worry about the future, filled as it is with 
distrust; if in all the adversities which happen to us we fix our gaze on God while confess-
ing that not even a hair of our head has fallen or falls without His will [matt. 10:30], and 
accordingly hope for either freedom from or the easing of our adversities from Him, even 
if 2 no secondary causes may appear to us; if we look at the happiness of the wicked and 
the troubles of the devout without turning back our eyes, occupy our souls in patience, 
do not puff ourselves up in good times nor become filled with despair in adversities; and, 
finally, if we permit no evils and perils to pull us away from this most excellent, wise, and 
powerful ruler of all things, but believe with undoubting faith that all things finally work 
together for our good because of His miraculous counsel [rom. 8:28].

2 read si vel maxime with Cotta instead of si vel maximae.
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Chapter XV: The Definition of Providence

§ 156. From the preceding paragraphs we establish the following definition of divine 
providence: divine providence is the act by which God not only looks upon all things 
but also preserves each and every thing He has created according to the counsel of His 
will; governs them freely, powerfully, wisely, doing this ordinarily by preserving the 
established course of nature but extraordinarily by acting without natural means or even 
contrary to them; especially directs the life and actions of all people by commanding, 
aiding, and approving good things, and by permitting evil things, by setting their limits 
beforehand, and by eliciting good from them. damascenus defines it briefly and power-
fully (Orth. fid., bk. 2, ch. 29): “Providence is the care which God has for all things which 
exist.” And again: “Providence is the will of God through which all things which exist 
receive their proper kind of life.”

The summation of all the preceding points.

§ 157. if anyone would delight in a brief synopsis of everything we have said so 
far, he could proceed as follows: The action of the providence of God is either eternal, 
namely, foreknowledge and end purpose [πρόγνωσις καὶ πρόθεσις], or temporal, namely, 
the preservation and governance of creation; and this happens either ordinarily through 
means or extraordinarily, that is, either without or contrary to means. Both involve all 
things, especially human nature, in whose preservation and governance human life and 
actions are prominent. of [human] life, what is considered is the entrance to, progress in, 
and departure from life. Some actions are good, and this is true either civilly or spiritu-
ally, or they are evil. With certain aphorisms we explained how the act of divine provi-
dence concurs in all these.

We conclude with the exclamation of Augustine (Confess., bk. 3, ch. 11): “o 
Almighty Good, You who care for each one of us as though alone and care for all together 
as if they were single—to You be praise and honor and thanksgiving forever. Amen.”
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Glossary

accident. An incidental property of a thing. That which affects something and is outside 
its essence. For example, “whiteness” can be an accident of a wall but is not of its 
substance. See substance.

actuality, primary (actus primus). This term can be taken in two ways. Sometimes it 
means “potentiality,” which is contrasted with “actuality.” For example: “The boy is a 
grammarian in primary actuality,” because as time passes he can become a grammar-
ian, though he is not actually one now. But sometimes it means an inherent quality 
or habitus that one possesses but that does not exert itself. “Primary actuality” in this 
sense is contrasted with “secondary actuality” or “operation.” For example: “Priscian, 
even in his sleep, is a grammarian in primary actuality, though he is not exerting 
this grammatical knowledge in secondary actuality.” In both cases, primary actuality 
refers to a power or potential that is not currently actualized.

actuality, pure. Something that does not depend on anything else for existence and “actu-
ality” and has no “passive potential.” It is is actual, absolute, and infinitely perfect, 
such that there is no room for improvement.

actuality, secondary (actus secundus). The actual operation of a thing. For example: 
“Priscian, when exercising his grammatical knowledge, is a grammarian in secondary 
actuality.”

argument from nondistributed to distributed. A fallacious argument that moves from 
what is unspecified to what is specified. It starts from a premise of something that 
holds true for part of a set, and then concludes that this same thing holds true for the 
entire set.

argument from particular to particular. A fallacious argument that moves from what is 
unspecified to something else that is unspecified. It starts from a premise of some-
thing that holds true for part of a set, and then concludes that this same thing holds 
true for a different part of the set.

cause, adequate. The total cause of something. It perfectly constitutes the essence of an 
effect. An effect proceeds from the whole adequate cause and from it alone.

cause, efficient. Something by means of which something else happens, and on which the 
effect of that happening depends; that which brings about an effect.

cause, final. The same as an “end,” that is, an aim, purpose, or goal. An end is the cause 
for which a doer acts, or that for whose sake something happens.

cause, impulsive (internal). Something that impels a principal efficient cause to act. This 
impulsion comes either from inside or outside of the principal cause.
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