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God, being God, became perfect man, and this work was fulfilled, which was the 

newest of all new things, the only new thing under the sun through which the infi-

nite might of God appeared. After all, what greater thing is there than for God to 

become man?

Antithesis.

§ 141. As regards the end or purpose of the incarnation, those who err are: (I) The 
Photinians, for they expressly deny that the Son of God became man in order to offer sat-
isfaction for the sins of the human race and to redeem us.

(II) The Papists, when: (1) They deny that Christ is the mediator according to both 
natures, for in this way they undermine the end of the incarnation obliquely. (2) When 
they still demand our own satisfactions. (3) When they add associates and co-workers 
to Christ in the office of mediator. (4) When they claim that Christ became incarnate in 
order to merit something for Himself too.

(III) The Calvinists: (1) When they restrict the benefits of the incarnation to a few 
people who have been elected by an absolute decree of God and when they deny that the 
Son of God became flesh in order to make satisfaction for the sins of all people. (2) When 
some of them teach along with the Papists that Christ became incarnate to merit some-
thing for Himself. We shall say more about all these matters in their own place.

[Questions.]

§ 142. (I) Here the question arises: Would the son of god have become incarnate even 
if man had not sinned? This is affirmed by: (1) some of the ancients. Rupert of Deutz,19 De 
Trinit., bk. 3, ch. 20: “Even if Adam had not sinned, Christ still would have come, but in 
a flesh incapable of suffering and immortal.”

(2) some of the scholastics. Richard of Middleton and Biel (sent., 3, dist. 1, q. 1, 
dub. 3) claim: “It could be defended with probability that even if sin had not occurred, 
nonetheless Christ would have come by force of some other decree by which God then 
would have preordained it for other reasons.” The following hold the same opinion: 
Scotus (sent., 3, dist. 7, q. 3; dist. 19, q. 1), Alexander of Hales (part 3, q. 2, membr. 13), 
Albertus Magnus (sent., 3, dist. 20, art. 4), Hugo de Prato (serm. 1, letter H). They argue 
that “Christ would have come in a flesh that was incapable of suffering.”

(3) Osiander, in the disputation delivered on October 24, 1550.
(4) some of the Calvinists: Zanchi (Hexaëm., part 3, bk. 3, ch. 2), Guilielmus Bucanus 

(Instit. theol., art. 10, p. 61), Andreas Willetus (bk. 1, De statu hominis, p. 29), Conrad 
Mylius (Meletem. catechet., p. 70).

(5) some of the Papists: Tanner (In Thom., p. 3, disp. 1) cites Viguerius, Albertus, 
Pighius, and Fonseca for the affirmative side of the question. Didacus Stella makes the 
same claim in his commentary on Luke 15. (See also Ambrosius Catharinus, De eximia 
praedestinatione Christi.)

19 Read Tuiciensis instead of Turciencis.
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(6) The Photinians. Socinus, Praelect. Theol., printed at Racovia in 1609, ch. 10, p. 37; 
Disput. contra Puccium, p. 277:

Because it is certain that before the creation of the world God had made a decree 
about the sending of Christ—lest anyone conclude from this that the sins of men had 
been foreseen—it should be known that after men had sinned, Christ came to wipe 
away their sins. However, He still would have come, even if men had not sinned, 
because He was going to come to give us immortality, something that man lacked 
from the very beginning of creation. This immortality can by no means exist together 
with the fear of sins or with sins themselves. Therefore it is rightly said that the Son 
of God appeared to destroy the works of the devil, that is, to take away the fear of 
sins and sins themselves.

Schmaltzius, Contra Frantz., disp. 4, de justif., p. 124:

He ought to have known that the Messiah was predestined before the foundation of 
the world. Even if no man had ever sinned, nevertheless He was going to be sent, 
not to mend that injury which undoubtedly had occurred, but to lead man, whom 
God had decided to create as mortal from dirt, to the perfection that God intended in 
His counsel, that is, to immortality. Furthermore, it is not necessary that we give an 
account of all the actions of God.

They use especially the following arguments: (a) From the immutability of the divine 
decree. From eternity, God had decreed the sending of His Son. The decrees of God, 
however, are immutable. Therefore this decree could have been fulfilled even if man had 
not fallen. (b) From the usefulness of the incarnation. Whatever was necessary for perfect 
blessedness to have happened to man, that would not have been refused, since he was 
created for perfect blessedness. Yet in his state of integrity, man could not have aspired to 
perfect blessedness without the incarnation, as is clear from those things that are required 
for the perfection of blessedness, which are: confirmation in goodness, the exaltation of 
human nature, and the vision of the human nature assumed by the Word, none of which 
could have happened without the incarnation. (c) From the consequent absurdity. If the Son 
of God had not become flesh, the glory of God—that is, His goodness, wisdom, justice, 
and power—would not have been revealed so clearly, the suitability of the human nature 
for the hypostatic union with the divine nature would not have been brought into actual-
ity, and, finally, marriage would not have signified the union of the two natures in Christ.

§ 143. The following accept the negative side of the question: (1) Almost all the 
ancients. Athanasius, Contra Arian., sermon 3: “When the Son of God is made man, then 
a reason is substituted because of which He had to wear flesh. In fact, the necessity and 
need of mankind is prior to His nativity. If that need had been removed, He would not 
have put on the flesh. After all, the Son of God appeared for this purpose: to destroy 
the works of the devil [1 John 3:8].” Nazianzen, Orat. 4. de Theol.: “What reason was 
there for God to take on humanity? Surely to prepare salvation for us. What other cause 
could be offered?” Augustine, Sermon 9 de verb. Dom.: “Christ our Lord had no reason 
for coming except to save sinners. Take away illnesses, take away wounds, and there is 
no reason for medicine.” Sermon 8 de verb. Apost.: “If man had not perished, the Son of 
Man would not have come. Man had perished through his free will; the God-man came 
through liberating grace.” We find similar things in Origen (on Numbers, homily 24), 
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Hilary (De Trinit., bk. 2), Basil (De nativ. Christ.), Athanasius (Contra Arian., orat. 5, and 
in his book De incarnat.), Nazianzen (Orat. de Christi nativ., and in Orat. 2 de pasch., as 
recorded in Gregory of Nyssa, Orat. Catech., ch. 15), Chrysostom (on John 1, homily 10), 
Cyril of Alexandria (De incarnat. unigenit., ch. 1), Ambrose (De Dom. incarnat. sacram., 
ch. 6), Gregory the Great (Moral., bk. 3, ch. 11; Registri, bk. 4, ch. 3; and in the Bened. 
cerei paschal.20), Leo (Sermon 3 Pentec.), Damascenus (De orth. fid., bk. 3, ch. 18), etc.

(2) some of the scholastics, such as Thomas ([sT,] part 3, q. 1, art. 2), Bonaventure 
(sent., 3, dist. 1, art. 2, q. 1), Thomas of Strasbourg (sent., 3, dist. 1, q. 1, art. 4), 
Capreolus (sent., 3, dist. 1, q. 1, conclus. 1).

(3) Many of the Papists, though with hesitation, such as Gregorius de Valentia, 
Comm. theolog. in Thom., vol. 4, disput. 1, q. 1, point 7, p. 74: “He says that this thing is 
not sufficiently certain, but I have nevertheless concluded quite fittingly, quite probably, 
and quite wisely that Christ would not have come.” Bellarmine, De Christo, bk. 5, ch. 
10: “Had Adam not sinned, the Son of God perhaps would not have assumed the flesh.” 
Maldonatus, on Matt. 18:31: “This is a great argument to refute the opinion of those who 
are accustomed to teach that Christ would have come even if men had not sinned.” In 
the corollaries placed under his Disputatio de vocatione ministrorum at Vienna in 1616, 
Becanus omits the doubting adverb “perhaps” and simply claims: “If Adam had not fallen 
through sin,21 Christ would not have become incarnate.”

(4) All of our people.
§ 144. They take their arguments: (1) From passages of scripture, which: (a) Claim 

everywhere that the end or purpose of His incarnation and coming was the redemption 
of the human race and the restoration of that which had been lost (Matt. 18:11; 20:28); 
the destruction of the works and kingdom of the devil (Gen. 3:15; 1 John 3:5); the van-
quishing of death and Satan (Heb. 2:16–17); the illumination of those who were sitting 
in darkness (Isa. 9:[2]; Luke 1:[79]); satisfaction for sins (John 1:29); reconciliation with 
God (2 Cor. 5:19); freedom from the condemnation of the Law (Gal. 4:5); the salvation 
of sinners (1 Tim. 1:15); etc. “The Son of Man came to save what had been lost” (Luke 
19:10). “I have come that they may have life” (John 10:10). Yet if Adam had not fallen, 
none of these would have been necessary. Augustine, De peccat. merit. et remiss., bk. 1, ch. 
26: “From the Scriptures it appears quite clear that our Lord Jesus Christ came in the flesh, 
accepted the form of a servant, and was obedient even to the death of the cross [Phil. 2:8] 
for no other reason but that, by this dispensation of His most merciful grace, He might 
vivify all to whom—constituted as members in His body—He is head, that they might 
reach the kingdom of heaven and that He might save them.” Thomas, loc. cit.: “The things 
that depend solely on the will of God and overcome every debt of the creature cannot be 
understood and learned except from Scripture, through which the divine will becomes 

20 That is, the “Exsultet” of the Easter Vigil liturgy, part of which reads: “O marvelous dignity 
of Your kindness toward us! O inestimable love of charity: to redeem a slave, You handed 
over Your Son. O certainly necessary sin of Adam, which was wiped out by Christ’s death! O 
happy fault, that merited having such and so great a Redeemer!” See Missale gothicum, CCSL 
159D, p. 438, lines 27–31; Philip H. Pfatteicher, Commentary on the Lutheran Book of Worship 
(Minneapolis: Augsburg Fortress, 1990), 269.

21 Read per peccatum non lapso with Cotta instead of per peccatum lapso.



142  COMMONPLACE IV (ExEgEsIs) C3:446; P1:514

known to us. For that reason, because Scripture everywhere indicates the sin of the first 
man as the reason for the incarnation, it is more fitting to say that it was as the remedy 
for sin.” (b) Contrast Adam as the source of sin and death to Christ as the source of righ-
teousness and life (Rom. 5:12; 1 Cor. 15:45, 47). (c) Represent this very thing with types, 
parables, and comparisons. If there had not been a flood, the ark would not have been 
built (Genesis 6). If the fiery serpents had not struck the Israelites because of their sin, the 
bronze serpent would not have been lifted up (Numbers 21). If the storm had not devel-
oped on the sea, Jonah would not have been hurled off the ship (Jonah 1). If the servants 
of the king had not been rejected, the son would not have been sent (Matthew 21). If the 
sheep and the coin had not been lost, the lamp would not have been lit to look for the coin 
nor would the shepherd have gone off to look for the wandering sheep (Luke 15).

(2) From rational arguments. On the basis of this hypothesis, the hideousness of sin, the 
horribleness of divine wrath, and the immense goodness of God shine forth all the more.

The contrary arguments can be satisfied by observing the following rules: (a) The 
decree regarding the sending of the Son presupposes a foreknowledge of the fall of Adam 
and is not simply absolute but was determined for the condition of the fall. (b) The 
principal and primary end of the incarnation is the redemption of the human race; the 
secondary end is the exaltation of human nature. (c) Just as for the angels, so also for 
human beings there was no need for a God-man mediator in order to confirm goodness, 
if they had wished to persist in their concreated integrity. (d) The perfection of blessed-
ness and of glory resulting from the vision of the humanity of Christ is greater than the 
perfection of blessedness and glory resulting from the vision of the divine essence, not 
intensively and essentially but extensively and accidentally. (e) The manifestation of divine 
glory through the incarnation was not simply necessary but hypothetically necessary.22 
(f ) Just as human nature would not have been restored had it not fallen, though it was 
restorable, so it would not have been united with the Word had man persisted in his state 
of integrity, though it was unifiable. The philosophers teach that not every potentiality is 
immediately in vain if it is not led to actuality. (g) Even if the affirming part of the ques-
tion were more pleasing to reason, nevertheless in the mysteries we must stand on the 
authority of Scripture rather than on the probability of reason. Bonaventure says: “The 
former opinion is more representative of the judgment of reason, but the latter is more 
in harmony with the authorities of Scripture and of the saints and with the piety of faith. 
But we are to say nothing besides those things that are clear from the sacred words.”

§ 145. (II) The question arises: Why was the work of incarnation put off so long, and 
why did it not follow immediately after the fall of the first-created? Just as the Son became 
flesh because He wished, so He also became flesh when He wished. The devout ancients 
provide these reasons for the delay: so that people might acknowledge their wretched-
ness and desire the coming of the Messiah more ardently; so that they might consider the 
benefit awaited so long to be all the more precious and exercise themselves all the more 
carefully in faith in the promise. Leo, Sermon 3 de nativ., says, “To produce a more stead-
fast faith within us.” (Cf. Gregory of Nyssa, Orat. de Christi nativ.)

22 That is, necessary given man’s fall into sin and necessary for the purpose of redeeming 
mankind, but not necessary in and of itself.
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§ 146. The practical use is: (I) Consoling. The personal union of the two natures in 
Christ is the splendid union for our salvation and the very precious pearl divinely pre-
pared for us as an effective antidote against the poison of sin and death. (1) The principal 
fruit of the incarnation is the healing of our nature. Just as pearls [uniones] produced in 
sea oysters from the dew of the sky23 comfort the heart and drive the poison out of it, 
so Christ, born by the conception of the Holy Spirit in the womb of Mary, takes away 
the poison of sin and salutarily strengthens our soul. Bernard writes very beautifully: 
“From God and man a bandage was made to heal all our infirmities, and the Holy Spirit 
like a pestle sweetly mixes together (conjoins) these drugs in the womb of Mary.” No 
other medicine could heal the lethal wounds of our soul. Our first parents were seduced 
through the serpent (Gen. 3:2). He was not just a natural serpent, but in him hid the 
serpent of hell who injected the lethal poison of sin in them. They spread that into all 
their descendants and into the entire human race. The expulsion of this poison and the 
healing of our corrupt nature did not require a common nature but the sort to be pre-
pared for us from the divine and human natures in Christ. Through his extreme malice 
the devil had infected the nature of man; therefore God wished to show us His immense 
goodness in healing us. The devil had expended all his craft in seducing man; therefore 
God applied His greatest wisdom to prepare a medicine for our fall. The poison of the 
fall introduced into us not only temporal death but also eternal death; therefore help 
could be prepared for us not through a worldly medicine but through a heavenly and 
life-giving medicine. The poison was from hell; therefore the antidote had to come from 
heaven. With his poison, the basilisk of hell had infected the entire human nature in 
our first parents; therefore the Son of God assumed the whole and perfect human nature 
to deliver the whole man from this poison. He whom the serpent has wounded fatally 
cannot prepare a medicine for himself. Thus we could not have prepared a cure for our-
selves after we were struck by the infernal serpent. However, in the womb of Mary, God 
prepared the most precious medicine against those stings by uniting personally, through 
the operation of the Holy Spirit, the divine and human natures in Christ so that He would 
be our physician and our medicine, healing the wounds of our soul, soothing our pains, 
restoring our health. Just as a rational physician mixes various drugs when the illnesses 
are complicated, so because the illnesses of our soul were many and varied, He prepared 
a medicine for us from the divine and human natures. Just as very expensive medicines 
made of bezoar, gold, jewels, unicorn, etc., are used in very dangerous illnesses, so also 
nothing more precious or effective has been found in heaven or on earth through which 
the wounds of our soul could be cured than the Son of God, born as pure man of the 
Virgin. Archbishop Proclus of Constantinople, Homily in nativ. Domin., p. 61: “O belly, 
in which the promissory note of common liberty was completed! O womb, in which the 
weapons against death were made! O field, from which the Husbandman of nature came 
up without a seed! O temple, in which God was priest, not changing nature, but in which 
the Word became flesh!”

23 The ancient theory was that oysters “conceive” pearls by means of the dew and that the 
quality of the dew affects the color of the pearl that is produced. See Pliny, Natural History, 
9.54 (35).


