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The German text’s use of geistliche Opfer from 1 Peter 2 would apply
to the Latin text here, though the German does not speak at this
point.

Apology XXIV, 22–26

709 And Christ says in John 4[:23–24], “[T]rue worshipers will
worship the Father in spirit and truth,1 for the Father seeks such as
these to worship him.2 God is spirit, and those who worship him must
worship in spirit and truth.”3 This passage clearly condemns the
notions about sacrifices that imagine they avail ex opere operato,4 and
teaches that one should “worship in spirit,” that is, with the deepest
activity of the heart and faith.5

1L: Veri adoratores adorabunt Patrem in spiritu et veritate; G: „Die
rechten Anbeter werden den Vater anbeten im Geist und in der
Wahrheit“, das ist mit Herzen, mit herzlicher Furcht und herzlichem
Glauben.

2L: Nam et Pater tales quaerit, qui adorent eum.

The German translation omits this and the following noted parts in
the Latin original text.
3L: Deus est spiritus, et eos, qui adorant eum, in spiritu et veritate oportet
adorare.
4L: Haec sententia clare damnat opiniones de sacrificiis, quae fingunt ex
opere operato valere; G: Darum ists eitel teufelisch, pharisäisch und
antichristliche Lehre und Gottesdienst, daß unser Widersacher lehren,
ihr Meß verdiene Vergebung Schuld und Pein ex opere operato.

5L: et [haec sententia] docet, quod oporteat spiritu, id est, motibus cordis et
fide adorare.

See note 1 above for the German paraphrase pertinent to this text.

Apology XXIV, 27

WHO IS ABLE TO BE THANKFUL

AND TO GIVE HONOR AND PRAISE TO GOD?
710 Hence, because everything we possess, and everything in
heaven and on earth besides, is daily given, sustained, and protected by
God, it inevitably follows that we are in duty bound to love, praise, and
thank him without ceasing,1 and, in short, to devote all these things to

218__WORSHIP, GOTTESDIENST, CULTUS DEI



his service, as he has required and enjoined in the Ten Command-
ments.

1G: so sind wir ja schüldig, ihn darümb ohn Unterlaß zu lieben, loben und
danken; L: nos debere eundem indesinenter diligere, laudibus extollere
agendisque gratiis acceptorum beneficiorum esse memores.

Large Catechism II, 19

711 For this reason we ought daily to practice this article, impress
it upon our minds, and remember it in everything we see and in every
blessing that comes our way. Whenever we escape distress or danger,
we should recognize how God gives and does all of this so that we
may sense and see in them his fatherly heart and his boundless love
toward us. Thus our hearts will be warmed and kindled with gratitude
to God and a desire to use all these blessings to his glory and praise.1

1G: Davon würde das Herz erwarmen und entzündet werden, dankbar
zu sein und aller solcher Güter zu Gottes Ehren und Lob zu brauchen. L:
Ex hoc certe pectus incalescet et ad gratiarum actionem prompte agendam
mirifice inflammabitur, ut omnibus ejusmodi rebus ad Dei laudem et glo-
riam utatur.

Large Catechism II, 23

712 If the mind set on the flesh is hostile to God, the flesh certainly
does not love God. If it cannot submit to the law of God, it cannot love
God. If the mind set on the flesh is hostile to God, the flesh sins even
when we perform outward civil works. If it cannot submit to the law of
God, it certainly sins even when we perform works that are excellent
and praiseworthy in human eyes. The opponents consider only the
commandments of the second table, which entail the civil righteousness
that reason understands. Being content with this they suppose that
they satisfy the law of God. Meanwhile they fail to notice the first
table, which instructs us to love God, to conclude that God is angry
with sin, truly to fear God, truly to conclude that God hears our
prayers. But without the Holy Spirit the human heart either despises
the judgment of God in its complacency or in the face of punishment
flees and hates God who judges them. Thus it does not obey the first
table. Therefore since these things (contempt for God, doubt about the
Word of God and about its threats and promises) cling to human
nature, people truly sin even when they do respectable works without
the Holy Spirit, because they do them with a godless heart,1 according
to the text [Rom. 14:23], “Whatever does not proceed from faith is
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sin.” Such people perform their works with contempt for God,2 just as
when Epicurus did not think that God cared for him, paid attention to
him, or heard his prayer. This contempt for God corrupts works that
appear to be honorable, because God judges the heart.

1L: quia faciunt ea impio corde; G: denn sie gehen aus einem bösen, gott-
losen, unreinem Herzen.

2L: Hic contemptus vitiat opera in speciem honesta, quia Deus iudicat
corda; G: Die Verachtung Gottes inwendig muß je die Werk unflätig
und sündlich machen, wenn sie gleich für den Leuten schön sind; denn
Gott forschet die Herzen.

Apology IV, 33–35

713 And it is furthermore false that reason by its own powers is able
to love God above all things and to fulfill God’s law, namely, truly to
fear God, truly to conclude that God hears prayer, willingly to obey
God in death and in other visitations of God, and not to covet things
that belong to others, etc.—although reason can produce civil works.

It is also false and an affront to Christ1 to say that people who observe
the commandments of God without grace do not sin.

1L: contumeliosum in Christum; G: ein Lästerung wider Christum.

Apology IV, 27–28

714 It is quite true that the kind of babbling and bellowing that
used to pass for prayers in the church was not really prayer.1 Such
external repetition,2 when properly used, may serve as an exercise for
young children, pupils, and simple folk; while it may be useful in
singing or reading, it is not actually prayer.3

1G: Das ist aber je wahr: Was man bisher fur Gebete getan hat, geplärret
und gedönet in der Kirchen etc., ist freilich kein Gebete gewesen; L:
Quamquam hoc diffiteri non possumus eas orationes, quae hactenus factae
sunt Stentoreis clamoribus in ecclesiis vociferando et tonando etc., non
fuisse orationes.

2G: solch äußerlich Ding; L: res externae.

3G: mag gesungen oder gelesen heißen, es heißet aber nicht eigentlich
gebetet; L: legendo aut cantando consistentia, proprie tamen orationes aut
preces existimandae non sunt.

Large Catechism III, 7
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715 It seems to me that we shall have our hands full to keep these
commandments, practicing gentleness, patience, love toward enemies,
chastity, kindness, etc., and all that is involved in doing so. But such
works are not important or impressive in the eyes of the world. They
are not uncommon and showy, reserved to certain special times, places,
rites, and ceremonies, but are common, everyday domestic duties of
one neighbor to another, with nothing glamorous about them. Those
other deeds captivate all eyes and ears. Aided by great splendor,
expense, and magnificent buildings, they are so adorned that everything
gleams and glitters. There is burning of incense, singing and ringing of
bells, lighting of candles and tapers until for all of this nothing else can
be seen or heard.1 For when a priest stands in a golden chasuble, or a
layperson spends a whole day in the church on his or her knees, that is
considered a precious work that cannot be sufficiently extolled. But
when a poor servant girl takes care of a little child or faithfully does
what she is told, this is regarded as nothing. Otherwise, what should
monks and nuns be looking for in their cloisters?

Just think, is it not a devilish presumption on the part of those desper-
ate saints to dare to find a higher and better way of life and status than
the Ten Commandments teach? They pretend, as we have said, that
this is a simple life for an ordinary person, whereas theirs is for the
saints and those who are perfect.

1G: Jene aber sperren Augen und Ohren auf, dazu helfen sie selbs mit
großem Gepränge, Kost, und herrlichem Gebäu und schmücken sie erfur,
daß alles gleißen und leuchten muß, da räuchert man, da singet und
klinget man, da zündet man Kerzen und Lichte an, daß man fur diesen
keine andere hören noch sehen könne; L: Porro autem illa alia hominum
et ora et oculos in se convertunt, quae ipsi quoque sumptuosissimis cere-
moniis, magnis impensis, regiis aedificiis provehunt atque ita exornant, ut
omnia summe niteant ac splendeant. Ibi tura incenduntur ac thymia-
mata, ibi pulsatur et cantillatur planeque omnia concentu perstrepunt.
Alibi incenduntur cerei, ut prae his alia neque videri neque audiri queant.

Large Catechism I, 313–315

716 The Second [Commandment]

You are not to misuse the name of your God.

What is this? Answer:

We are to fear and love God, so that we do not curse, swear, practice
magic, lie, or deceive using God’s name, but instead use that very name
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in every time of need to call on, pray to, praise, and give thanks to
God.1

1G: denselbigen in allen Nöten anrufen, beten, loben und danken; L: in
omni necessitate illud invocemus, adoremus et cum gratiarum actione
laudemus.

Small Catechism I, 3–4

717 Likewise, this petition is for ourselves who have the Word of
God but are ungrateful for it1 and fail to live according to it as we
ought. If you ask for such things from your heart, you can be sure that
God is pleased. For there is nothing that he would rather hear than to
have his glory and praise exalted above everything else2 and his Word
taught in its purity, cherished and treasured.

1G: aber nicht dankbar dafur sein; L: sed qui non grati sumus.
2G: Denn liebers wird er nicht hören, denn daß seine Ehre und Preis fur
und über alle Ding gehe; L: Neque enim quicquam audiet gratius aut
amantius, quam quod ejus honor et gloria prae omnibus rebus passim
unice floreat ac vigeat.

Large Catechism III, 47–48

718 Accordingly, with the abrogation of Levitical worship, the New
Testament teaches that new and pure sacrifices will be made,1 namely,
faith, prayer, thanksgiving, confession, the preaching of the gospel,2

suffering on account of the gospel, and similar things.
1L: ut nova et munda sacrificia fiant; G: sein eitel reine Opfer ohne
Makel.
2L: fides, invocatio, gratiarum actio, confessio et praedicatio evangelii; G:
der Glauben gegen Gott, Danksagung, Gottes Lob, Predigt des Evangelii.

Apology XXIV, 30

719 It is written in the prophet, “I will put my law within them, and
I will write it on their hearts” [Jer. 31:33]. And in Romans 3[:31] Paul
says: “Do we then overthrow the law by this faith? By no means! On
the contrary, we uphold the law.” And Christ says [Matt. 19:17]: “If you
wish to enter into life, keep the commandments.” Again, “If I . . . do
not have love, I gain nothing” [1 Cor. 13:3]. These statements, and oth-
ers like them, assert that we ought to begin to keep the law and then
keep it more and more. Now, we are not talking about ceremonies, but
about that law which deals with the impulses of the heart, namely, the
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Decalogue. Because faith truly brings the Holy Spirit and produces a
new life in our hearts, it must also produce spiritual impulses in our
hearts.1 The prophet shows what those impulses are when he says [Jer.
31:33], “I will put my law within them, and I will write it on their
hearts.” Therefore, after we have been justified and reborn by faith, we
begin to fear and love God, to pray for and expect help from him, to
thank and praise him,2 and to obey him in our afflictions. We also
begin to love our neighbor because our hearts have spiritual and holy
impulses.

These things cannot happen until after we have by faith been justified,
reborn, and received the Holy Spirit. This is because, first, it is impos-
sible to keep the law without Christ and, second, it is impossible to
keep the law without the Holy Spirit.

1L: Quia vero fides affert spiritum sanctum et parit novam vitam in
cordibus, necesse est, quod pariat spirituales motus in cordibus. G: Dieweil
nu der Glaub mit sich bringet den heiligen Geist und ein neu Licht und
Leben im Herzen wirkt, so ist es gewiß und folget von Not, daß der
Glaub das Herz verneuet und ändert.
2L: gratias agere et praedicare; G: ihm zu danken, ihnen zu preisen.

Apology IV, 123–126

720 But Christ was given for this very purpose: that on account of
him the forgiveness of sins and the Holy Spirit, who produces in us a
new and eternal life and also eternal righteousness, may be given to us.
First, the Spirit reveals Christ, just as it is written in John 16[:14], “He will
glorify me, because he will take what is mine and declare it to you.” Then he
also brings the other gifts: love, prayer, thanksgiving,1 chastity, endurance, etc.

Therefore we cannot truly keep the law until we have received the
Holy Spirit through faith [John 16:15]. Therefore Paul states that the
law is established, not abolished, through faith, because the law can be
kept only when the Holy Spirit is given.

1L: gratiarum actionem; G: Danksagung.

Apology IV, 132
Italics indicate text added in the octavo edition.

721 It is clear, then, that our teachers require good works. In fact,
we add that it is impossible to separate love for God (however meager
it may be) from faith. For through Christ we have access to the Father,
and, having received the forgiveness of sins, we now truly realize that
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we have a God (that is, a God who cares for us), we call upon him, give
thanks to him, and fear and love him.1 Thus John teaches in his first
epistle [4:19]: “We love him because he first loved us,” namely, because
he gave his Son for us and forgave our sins. In this way he shows that
faith comes first and love follows.

1L: invocamus, agimus gratias, timemus, diligimus; G: der zu fürchten
sei . . . der . . . zu lieben sei, dem wir sollen allzeit herzlich danken, ihm
Lob und Preis sagen.

Apology IV, 140–141

722 Thus it is not enough to believe that Christ was born, suf-
fered, and was raised again unless we also add this article, which is the
real purpose of the narrative: “the forgiveness of sins.” The rest must
be referred back to this article, namely, that on account of Christ and
not on account of our merits, the forgiveness of sins is given to us. For
why was it necessary to give Christ for our sins if our merits could
make satisfaction for them?

Therefore, whenever we speak about justifying faith, we must under-
stand that these three elements belong together: the promise itself; the
fact that the promise is free; and the merits of Christ as the payment
and atoning sacrifice. The promise is received by faith; the word “free”
excludes our merits and means that the blessing is offered only through
mercy; the merits of Christ are the payment because there must be
some definite atoning sacrifice for our sins. Scripture contains frequent
pleas for mercy, and the holy Fathers often teach that we are saved
through mercy. Therefore, every time mercy is mentioned, we must
bear in mind that faith is also required, for it receives the promised
mercy. Conversely, every time we speak about faith, we want the object
[of faith] to be understood as well, namely, the promised mercy. For
faith does not justify or save because it is a worthy work in and of itself,
but only because it receives the promised mercy.

This worship, this latreia, is especially praised throughout the Prophets
and Psalms.1 Although the law does not appear to teach about the free
forgiveness of sins, the patriarchs knew about the promise concerning
Christ, that God intended to forgive sins on account of Christ.

1L: Et hic cultus, haec latreiva in prophetis et psalmis passim praecipue
laudatur; G: Und solcher Glaub und Vertrauen auf Gottes
Barmherzigkeit wird als der größte, heiligste Gottesdienst gepreiset, son-
derlich in Propheten und Psalmen.

Apology IV, 51–57
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723 [German text] Further, it is taught that good works should
and must be done, not that a person relies on them to earn grace, but
for God’s sake and to God’s praise.1 Faith alone always takes hold of
grace and forgiveness of sin. Because the Holy Spirit is given through
faith, the heart is also moved to do good works. For before, because it
lacks the Holy Spirit, the heart is too weak.2

[Latin text] Beyond this, our people teach that it is necessary
to do good works, not that we should count on meriting grace through
them but because it is the will of God.1 It is only by faith that forgive-
ness of sins and grace are apprehended. Moreover, because the Holy
Spirit is received through faith, consequently hearts are renewed and
endowed with new affections so as to be able to do good works. For
Ambrose says: “Faith is the mother of the good will and the righteous
action.” For without the Holy Spirit human powers are full of ungodly
affections and are too weak to do good works before God.2

1G: nicht daß man darauf vertrau, Gnad damit zu verdienen, sondern
um Gottes willen und Gott zu Lob; L: non ut confidamus per ea gratiam
mereri, sed propter voluntatem Dei.
2G: Dann zuvorn, dieweil es ohn den heiligen Geist ist, so ist es zu schwach;
L: Nam humanae vires sine spiritu sancto plenae sunt impiis affectibus et
sunt imbecilliores, quam ut bona opera possint efficere coram Deo.

Augsburg Confession XX, 27–31

SUMMARY

• The name of the Lord is made great by the preaching of the
Gospel, for it produces faith in those who receive it. They call
upon God, give thanks, bear afflictions for it, and produce good
works for the glory of Christ.

• The eucharistic sacrifice (not to be confused with a propitiatory
sacrifice, which is a satisfaction for guilt and punishment) is a sac-
rifice of praise or thanksgiving for the remission of sins and other
gifts of God. It is “a ceremony or work that we render to God in
order to give him honor” (Ap XXIV, 17–20). Among such sacrifices
of praise are “the preaching of the gospel, faith, prayer, thanksgiv-
ing, confession, the afflictions of the saints, and indeed, all the
good works of the saints” (Ap XXIV, 22–26). These are spiritual
sacrifices, coming from the movements of the Holy Spirit in us.

• Because God gives us everything we possess, it is our duty contin-
ually to praise and thank him, as the Ten Commandments make
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clear. But the human heart, without the Holy Spirit, cannot do
this. It is unable to love God or fulfill God’s Law; God is not
seeking the external act alone but seeks hearts that truly fear and
love him, that will call upon him, pray, praise, and give thanks.
These are new and pure sacrifices that grow from faith that the
Holy Spirit produces in a heart by the hearing of the Gospel.
“People truly sin even when they do respectable works without
the Holy Spirit” (Ap IV, 33–35). Faith, which justifies and saves,
precedes any sacrifice of praise.

WHY DO CHRISTIANS GIVE THANKS

AND PRAISE TO GOD?
724 I believe that God has created me together with all that exists.
God has given me and still preserves my body and soul: eyes, ears, and
all limbs and senses; reason and all mental faculties. In addition, God
daily and abundantly provides shoes and clothing, food and drink,
house and farm, spouse and children, fields, livestock, and all prop-
erty—along with all the necessities and nourishment for this body and
life. God protects me against all danger and shields and preserves me
from all evil. And all this is done out of pure, fatherly, and divine good-
ness and mercy, without any merit or worthiness of mine at all! For all
of this I owe it to God to thank and praise, serve and obey him.1 This is
most certainly true.

1G: des alles ich ihm zu danken und zu loben und dafür zu dienen und
gehorsam zu sein schüldig bin; L: pro quibus omnibus illi gratias agere,
pleno ore laudem tribuere, inservire, obsequi merito debeo.

The language used here employs terms from the oath of protection
made by a feudal lord and the oath of service made by a vassal.

Small Catechism II, 2

725 In the forgiveness of sins, the terrors of sin and eternal death in
our hearts must be conquered, just as Paul testifies in 1 Corinthians
15[:56, 57]: “The sting of death is sin, and the power of sin is the law.
But thanks be to God,1 who gives us the victory through our Lord
Jesus Christ.” In other words, sin terrifies consciences. This happens
through the law, which shows us the wrath of God against sin. But we
gain the victory through Christ. How? By faith, when we encourage
ourselves by confidence in the mercy promised on account of Christ.

1L: Gratia autem Deo; G: Gott aber sei Lob.
Apology IV, 79
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