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4

 
InTROducTIOn

Do I Have Time for This?

Why should I bother to read this book?” I ask 
myself that question every time I pick up 
a volume at the local bookstore and start 
thumbing through it. The question I should 
ask, however, is, Will I ever read this book? 

The significance of that question can be found in all the books on my 
shelves that I’ve never gotten around to reading.

Why should you bother to read this book? If you are looking for 
some help in youth ministry in the area of games or ice-breakers, 
mission trips or finances, planning or liability, then feel free to put this 
book back down, because you will soon be disappointed. Those are all 
important topics, but they aren’t covered in this book. There are plenty 
of very helpful resources already available on youth ministry that 
quite adequately guide even the adult novice who is contemplating 
to volunteer with the youth at church. Frankly, the world does not 
need any more books on great games or movie applications for youth 
devotions. The market is quite saturated at this time.
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Do I Have Time for This?

On the other hand, if you have begun to wonder if theology, and 
Lutheran theology in particular, has any relevancy for youth ministry, 
then my advice to you is to read a little farther, because that’s what 
I’m interested in exploring. Is youth ministry such a generic activity 
that it really makes no difference what my beliefs are about Scripture, 
justification, or the Sacraments? Is it all pretty much the same?

And if there are a few distinctive qualities brought to youth 
ministry by Lutheran theology, what are they? How would I notice 
them? What would they look like in practice? These questions aren’t 
asked because I’m looking to pick a fight with Catholic, Presbyterian, 
or Baptist youth ministry. This isn’t a study in theological polemics 
applied to adolescent psychology. Rather, I want to examine what 
Lutheran theology adds to the whole field of youth ministry that isn’t 
found elsewhere.

In my mind, this raises a second question. Have I written this book 
for you or for somebody else? If you are a volunteer shouldering the 
responsibilities for youth ministry in a small congregation and your 
spouse has agreed to go along (though there is some hesitancy) and 
you really haven’t had much theological training beyond confirmation 
and Bible class, I’m writing for you. Or if you are enrolled in a 
course of study through which you hope to develop some level of 
competency in youth ministry as a DCE or lay minister because you 
really like kids, but you are stressed out because you can’t quite make 
the connection between your theology classes and your youth ministry 
classes, I’m writing for you. Or if you are a pastor or seminary student 
who has never quite felt comfortable with the idea of youth ministry, 
or youth for that matter, but really enjoy theology and are curious how 
anyone could have a subtitle “Applied Theology for Youth Ministry,” 
I’m writing for you.

Our exploration begins with an introduction to Eutychus, whom 
you will discover is a paradigm of adolescent development. From 
there, the chapters are divided into three sections; chapters 2 through 4 
provide an overview of youth, youth ministry, and spirituality; chapters 
five through eight identify Lutheran theology’s unique contribution 
to the youth ministry; and chapters nine through twelve put these 
theological strengths to work.

What I hope you will discover in these pages is what I have 
learned: that Lutheran theology’s contribution to our understanding of 
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youth ministry, adolescent spirituality, and faith formation is profound 
but practical, useful without being … utilitarian, and, like the Word 
upon which it is based, sharper than any two-edged sword.

 

 Dr. John W. Oberdeck
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 chApTeR 1

The Strange Case  
of Eutychus of Troas

The accident comes unexpectedly, as accidents always 
do. Paul’s departure is scheduled for the next day. He’s 
spent a week in Troas on the western coast of Asia 
Minor. Many of his followers, his disciples whom he 
has accumulated through his mission trips, are with 

him—Sopater from Berea, Aristarchus and Secundus from Thessalonica, 
Gaius from Derbe, Tychicus and Trophimus from Asia, along with 
Timothy and Luke the physician. They, along with many good friends 
and fellow believers in the risen Lord Jesus Christ, are gathered in 
an upper room—a third floor meeting hall. Most will never see Paul 
again. He won’t be returning to Troas. So the people listen carefully, 
never suspecting the spectacle they are about to witness.

The meeting begins with greetings all around, followed by a 
time of teaching. Paul has an opportunity to talk, something he not 
only loves but feels compelled to do. He talks about Jesus. He talks 
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about faith. He talks about their bond of love and their calling to be 
witnesses to the hope that is in them. He keeps talking and talking and 
talking. Time passes; the evening grows late. Paul keeps talking.

Once darkness settles over the city, the lamps are lit, many 
lamps casting flickering shadows around the room. There are several 
windows, but the sea breezes make no impression in a room so 
crowded. The air is warm and stuffy, tinged with the scent of so many 
people in so small a space. The evening wears on, but the listeners are 
attentive—and why not? This is Paul talking to them. Not wanting to 
miss a word, they fight against fatigue—all of them except one.

A young man, really a teenager, by the name of Eutychus is 
struggling. He is doing his best to remain alert. Gradually, he moves 
near one of the windows, hoping fresh air might revive him. He sits in 
the window frame; now with his attention divided between the street 
below and the preacher at the opposite side of the room, he hopes to 
keep alert. Slowly the battle is lost; either bored as Paul drones on or 
weary at the lateness of the hour, his eyelids flutter and close. For just 
a moment he’s balanced, but only for a moment. He relaxes, he sleeps, 
and he falls.

While scanning the room to emphasize a point, Paul’s eyes have 
just passed the windows where he’s seen the adolescent sitting. Paul is 
mid-sentence when screams come from the back of the room. He jerks 
his head to the source of the screams and sees a woman pointing at 
an empty window. In an instant, all orderliness in the room disappears. 
Others start shouting. Those near the door are already leaving, rushing 
down the stairs from the third floor. Like a funnel, the doorway 
channels the distressed crowd down to the street below.

Paul is the last to descend the stairs. By the time he’s at street level, 
the crowd is circled around the body. People are in shock; some are 
crying. A few hold torches. They see Paul approaching and open a 
path for him. He looks through the human corridor and there is Luke 
kneeling over the boy. Luke glances up, shaking his head. Paul moves 
closer and the crowd moves back. He lies down next to Eutychus and 
wraps his arms around him. Paul prays.

Moments pass. Muffled sobs can be heard from the crowd. Then 
Paul says, “Don’t be alarmed, He’s alive!” Joy, surprise, disbelief, and 
relief ripple through the mass of people that’s now gathered at the 
street. Not the least of those surprised is Luke, who knows that the fall 
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was fatal. But Eutychus is alive! The magnitude of the miracle soaks 
in and the astonishment of all gives way to thanksgiving. Paul suggests 
that they all go back upstairs, and they do.

With Paul, they break bread together and receive the gifts promised 
by Jesus when the Christian community remembers Him in this 
unique, close, and personal fellowship. After worship, everyone is still 
so excited about what they have witnessed, they can’t rest; so seizing 
another opportunity, Paul begins to talk and talks until dawn. And 
Eutychus is taken home alive and well to the great relief of his family 
and friends.

Youth in the Bible
There are only a limited number of candidates in Scripture if we 

want to find a model for the adolescent Christian life.

By making this observation, I’m not suggesting that the purpose 
of Scripture is to provide us with models for living in each of the 
different seasons of life1 and that somehow the Holy Spirit has short 
changed us by providing too few examples of teenagers pleasing 
God. But I do need to explain why I’m going to spend so much time 
analyzing Eutychus (Acts 20:7–12), a relatively unknown teenager 
in the New Testament, while spending little time with the other 
remaining Bible teens of much greater notoriety, such as Samuel, 
David, John Mark, or Timothy.

After all, isn’t Samuel an excellent role model of the early (very 
early) adolescent who listens to the Word of God and obeys it (Luke 

1 We know that the purpose of Scripture is to bring persons into a saving relationship 
with Jesus Christ that leads them to true life and real living in service to the Creator 
both now and forevermore (John 10:10; 20:31). At the same time, we recognize that 
the saved life is a changed life. To put it into a Lutheran theological framework, though 
justification is never confused with sanctification, justification and sanctification never 
operate independent of each other. Therefore, we benefit by looking at the examples 
that are provided to us in the Scriptures. We are careful never to make the examples 
the Good News, as if following examples in Scripture is the Gospel. To do so is to fall 
prey to moralism. The Gospel is what God has done for us through Jesus Christ. But 
there is a ripple effect of the Gospel in our lives, because in faith, we honestly desire 
to live lives that bring honor to Jesus Christ. How do we do that? We do it naturally 
according to the new person we are through Baptism and faith in Jesus Christ. We 
do not do it naturally according to the old person we remain in this fallen world. We 
are simul iustus et peccator, simultaneously sinner and saint. In this condition, we need 
all the examples we can get to live out the life we have already received in Christ 
(1 Corinthians 11:1; Philippians 3:17; Hebrews 13:7).
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11:28)? Here we have a preadolescent (currently labeled “tweener”) 
whom God Himself calls to be His servant and who humbly accepts 
the role. He hears the message of God and faithfully transmits the 
message (1 Samuel 3). Bravo for Samuel. But unless our goal in youth 
ministry is to instill an expectation within our teens that God will 
speak to them directly late some night, as he did with Samuel, with a 
message for their parents, pastor, or youth leader, I think the story of 
Samuel is saying something much more than “Hey, kids—listen up!” I 
suspect that the deeper message in the call of Samuel isn’t that Samuel 
heard, but that God called and continues to call servants today—even 
adolescents—to share His Word.

Or consider how often young people are encouraged to be like 
young David, particularly young people in certain “evangelical” 
churches. There is a lot to learn from young David; courage against 
insurmountable odds, trust in the providence of God, faithfulness to 
friends, and respect for authority even when the authority doesn’t 
deserve it. All of these are admirable values and characteristics that 
form a template any youth pastor would love to instill in the more 
unruly members under his care. But the problem with David is the 
story doesn’t end with his youth. The danger is that the adolescent will 
read the rest of the story—in detail. It doesn’t get pretty.

Moving on to the New Testament—and skipping over a few 
other notable young persons in Scripture, such as Josiah (2 Kings 
22), Jeremiah (Jeremiah 1:6–7), and Daniel (Daniel 1)—perhaps the 
most helpful we encounter is John Mark. He is helpful in this way. 
John Mark demonstrates the maturing of a young person in the faith. 
John Mark’s mother owns the house to which Peter flees when he is 
miraculously freed from prison (Acts 12:12). He’s related to Barnabas 
(Colossians 4:10) and sets out with Paul and Barnabas on their first 
missionary journey. But he gets cold feet, chickens out, and abandons 
the mission trip in Pamphylia. Later, after the council in Jerusalem 
as Paul makes preparations for the next mission trip, Barnabas wants 
to bring John Mark along. Paul rejects the suggestion, and in the 
argument that follows, they part; Barnabas and John Mark go to 
Cyprus, while Paul takes Silas with him and goes to Syria and Cilicia 
(Acts 15:36–41). I suppose one lesson to be learned from John Mark 
is that youth ministry, and youth doing ministry, can cause division 
within the church; a lesson that has not been lost on many directors 
of Christian education and youth directors over the years. Of course, 
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I can’t close the story on John Mark without mentioning that John 
Mark matures into a faithful helper of Paul (2 Timothy 4:11) and, 
according to tradition, the companion and secretary of Peter who is 
inspired to write the Gospel of Mark.

Timothy is an example of someone described as young (1Tim- 
othy 4:12) in the Scripture but who has obviously gone beyond the 
stage of adolescence by the time Paul writes to him. We learn of his 
faithful mother and grandmother, who raise Timothy (2 Timothy 
1:5), so we can speculate about his early training. We do catch the 
drift in Paul’s letters to Timothy that he may have had some health 
problems (1 Timothy 5:23) and that he may have been somewhat 
timid in his ministry (2 Timothy 1:6–7). Nevertheless, what we know 
about Timothy supplies us with more information about the life 
circumstances of a young pastor, or a youth pastor for that matter, than 
it tells us about youth.

Looking for Authenticity
Why focus on Eutychus? Eutychus is striking because his story 

relates so readily, simply, and easily to the situation of so many youth 
both inside and outside of the Church today. Something about 
Eutychus is so authentic, so genuine, that he begs comparison to our 
contemporary situation. Growing up under the direction of the priest 
of the tabernacle or spending one’s early years protecting sheep from 
predators or maturing in a household committed to supporting Paul’s 
mission journeys or being homeschooled by mom and grandma 
may resonate with a small sampling of today’s teens. But finding 
oneself young, bored, and at risk with no one taking notice matches a 
multitude. Let’s take a closer look at the story to see how each of these 
elements is borne out in what must be the most amazing event in this 
young man’s life.

First, we see that Eutychus is a young man. How young? What 
is meant by young man in this context? Is Eutychus of the age in 
which an adult might well address him with, “Listen here, young man, 
don’t you ever sit in a window again. Do you hear me?” In this case, 
he’s a young man mostly in name only, while the reality is that he is 
very much a minor under parental authority. Or is Eutychus of that 
age when physical maturation has reached its zenith; a young man 
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of rippling muscles and head full of flowing hair? In that case, the 
emphasis falls on man and not on young.

Fortunately, the Greek gives us some help. The first time Eutychus 
is mentioned, he’s described as a νεανία, a term generally held to mean 
a young man beyond the age of puberty but not yet married. However, 
later in the account when he’s taken home, he is called a παῖς, “boy.” 
One helpful dictionary explains, “The person concerned could have 
been of such an age that either ‘young man’ or ‘boy’ was a possible 
denotation. In other words, the age reference of νεανία and παῖς 
overlaps in Greek.”2 If boy and young man overlap, it can mean only 
one thing. Eutychus is a teenager.

Second, Eutychus is bored. How bored is he? He’s bored enough 
to fall asleep! Now, granted, there may be other explanations for his 
untimely nap. We can speculate about the possibilities. One helpful 
clue we don’t have is the reason for his attendance. Why is he there? 
Does he come on his own or do his parents bring him? Does he have 
friends along or is he alone? Has he heard Paul before or is this the 
first time? If he is brought to the all-night preaching festival by his 
parents, we have a pretty good hunch as to why he is bored.

But taking another approach, perhaps like many teens today, 
Eutychus has a job. Perhaps he is apprenticed to a tradesman or an 
artisan. Given this scenario, Eutychus comes to the event after a long 
day at work. Of course he’s tired—who knows what kinds of exertion 
have occupied him? Yet he’s motivated enough to come, and he listens 
and listens and listens until he just can’t listen anymore. The many 
candles have been consuming oxygen in the room just as fast as the 
people. Moving to the window, he hopes he’ll revive, but it doesn’t 
work.

We have to admit that from Luke’s account we really can’t tell 
if Eutychus is present voluntarily or by compulsion. We don’t know 
what prompts his interest, if he is interested at all. Nevertheless, doesn’t 
his situation, ambiguous though it may be, add to the authenticity 
of the account and to its relevance? I suspect that we aren’t dealing 
with an either/or situation; as if he’s either bored or tired. Given my 
experience in youth ministry, the mix of motivations more than likely 
is both. Whether he’s arrived on his own volition after a hard day at 

2 Johannes P. Louw and Eugene A. Nida, eds., Greek-English Lexicon of the New Testament 
Based on Semantic Domains, vol. 1 (New York: United Bible Societies, 1988), 108 (9.32).
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work or by compulsion, by the time midnight arrives, he is bored and 
tired.

The third characteristic of Eutychus that magnifies his place as an 
authentic teen representative is that he’s at risk. He’s placed himself in 
an open window on the third floor of a building—not a safe place to 
be. I would use the manner in which Eutychus positions himself as a 
metaphor for teens at risk, if it wasn’t for my own experiences with 
windows and teens.

I realized as pastor of a large congregation in southern Illinois 
in the mid-1980s that I hadn’t been spending much time with the 
youth over the previous two years. I needed to reconnect with the 
young people I had confirmed not so long ago. So I volunteered to 
accompany our volunteer youth leader and three other adults as we 
joined another congregation and took our youth to a youth rally 
weekend in a Chicago suburb. Reconnect I did.

What I learned was never to underestimate, never overlook, and 
never under plan when working with youth. Look for the unexpected, 
I now say, perhaps even the unbelievable. How did I learn this? We 
were housed on the sixth floor of the hotel. The youth from the 
congregation that joined us were on the fifth floor. Around 3:00 a.m., a 
room of girls from our congregation put bed sheets out their window 
and over a ledge that extended at least two feet out from the hotel. 
The sheets were grasped by two boys from the other congregation in 
the room below, who then proceeded to climb out of the room, over 
the ledge, and into the room above. How this was discovered, what 
disciplinary actions followed, and what implications this had for our 
youth group is too long a tale to tell here. Suffice it to say that there 
was ample opportunity for Confession and Absolution. However, news 
of the escapade did precede us back home, though not as quickly as 
it would in today’s world of Twitter and cell phones. Upon returning, 
much of my time was consumed defending the volunteer youth leader 
from parents who were understandably quite upset.

Good grief! I didn’t even suspect windows in the upper floors 
of hotels could be opened! I now have the strange habit of checking 
windows every time I check into a motel or hotel with more than two 
floors. The point, of course, is that angels do exist and were willing 
to protect these two young men (stuck, no doubt, between νεανία 
and παῖς) from their own “at risk” behaviors. Our youth groups were 
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spared our own dual-Eutychian moment, a genuine blessing—given 
that neither I nor the pastor from the other congregation could do an 
adequate imitation of Paul.

Adolescents do place themselves at risk frequently, sometimes 
realizing it and sometimes not. And doesn’t this make the story of 
Eutychus that much more relevant, authentic, and correlative to youth 
ministry today? Consider for a moment that in today’s environment, 
the at-risk component doesn’t have to be sought out. Teens don’t have 
to go searching to place themselves at risk. More and more, the risk 
seeks out the teen. The risk is encountered in the daily environment in 
which the teen lives.

Take, for example, pornography. In my teen years, obtaining 
pornography required some initiative, some effort. Somebody had to 
finagle a way to get the magazine, usually through somebody’s older 
brother. Today, pornography is a predator, only two clicks away on the 
Internet. It is accessible, addictive, and anonymous.3 To what degree 
youth are able to imitate young Joseph—another biblical example of 
youth who was omitted earlier—and flee from the Potiphar’s wife of 
pornography remains a question for not only teens, but adults as well. 
Of course, pornography is only one example of the risky behaviors 
that are ready to tempt, entice, and betray young people today.

We now have three of the components presented to us by 
Eutychus: a young person who is bored and who is at risk. There is 
only one more component from the story to examine, and in many 
ways, it is the most troubling. Nobody notices.

What would it have taken to prevent the whole sordid scene? All 
it would have taken would have been one person, glancing around the 
candlelit room, who sees Eutychus and notices first that Eutychus is 
in the window—not a good place to be, and second that his eyelids 
are fluttering. It isn’t that hard to notice someone falling asleep. I’m a 
college professor. I know what this looks like. All this person would 
need to do is notice Eutychus drifting off—starting to relax, loosening 
his grip on the window sill—and then carefully reach over and give 
him a little nudge. “Hey, Eutychus, come down and sit here on the 
floor with me.”

3 For a helpful resource for congregation use in a Bible study/video format, see 
Responding to Sexual Temptation in a High Tech Society (Billings, MT: Ambassadors of 
Reconciliation, 2008).
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Problems dealing with youth begin right here, because too often 
our response to the young person at risk is a shout. Imagine someone 
in that upper room, noticing the young man at risk in the window, 
who then jumps up screaming, “Get out of that window; YOU ARE 
GOING TO DIE!” This is counterproductive. Had that happened to 
Eutychus, the shock of the shout would have sent him tumbling.

Eutychus needs a friend, an adult, who is beside him and who 
gently nudges him and invites him back into the room and to a safer 
place. He doesn’t need a yell that will be interpreted as rejection or 
judgment, driving him away.

This is what I believe to be the second great challenge for 
youth ministry today. In the culture in which we live—a hedonistic, 
consumer-driven, self-centered, and self-actualizing society—all our 
young people are at risk. Even those whom we as adults deem the 
most well adjusted and mature have challenges and difficulties that 
would disturb us greatly if we were aware of them. Are we? Are we 
willing to notice? Are we willing to nudge? Are we willing to invite, 
and keep inviting throughout the adolescent years, to a safer place?

If that is the second great challenge, what is the first? The first 
great challenge is to take the faith we have been given, the theological 
heritage that belongs to our Church, and put it into practice in youth 
ministry. You see, the real goal isn’t just safer youth. The real goal is 
forgiven youth, redeemed youth, youth that live in the grace of our 
Lord Jesus Christ.

Why is this the primary goal? Because some of our youth are 
falling out the window, some farther than others, and they need to 
be raised up through the forgiveness of sins given only through Jesus 
Christ. Others are sitting in the window dozing. They need the gentle 
nudge that comes through reminders of our Baptism and the strength 
that comes through dining at the Lord’s Table. They need the gentle 
guidance from caring adults. And still others are the elder brothers who 
have been with us all the time, neither bored nor at risk. Our attention 
is required for them as well for two reasons. First, so that they know 
that they are also loved and have our full attention even if they aren’t 
at risk. And second, so that they understand the true nature of Law and 
Gospel and do not become judgmental, but instead see themselves also 
as forgiven sinners who are living by faith in God’s grace through Jesus 
Christ.
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We have a theology for youth ministry that communicates to all 
three adolescent audiences. I believe … that Lutheran theology can 
inform, respond, and direct youth ministry today in ways that are truly 
helpful. I believe that Lutheran theology is uniquely gifted to build 
genuinely effective youth ministry in deep and lasting ways. I believe 
that Lutheran theology adds depth and insight that others working 
with youth will also find helpful. And, at the same time, I also believe 
that Lutheran theology is open to receive the wisdom others have 
gleaned in working with youth. The time could not be better for us to 
explore how this can be done and what will be helpful for us to do it. 
Let’s begin.
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pART I

Watch the Window!

How old are you? Are you near enough in age to the 
youth in your group that you are often mistaken 
for one yourself? Or does your advanced age betray 
you, so much that you no longer play in the Frisbee 
tournament, ride the Screaming Eagle, or make it 

through the all-night lock in? And if you don’t do these things, is it on 
the recommendation of your chiropractor or your cardiologist?1

I’m too old for youth ministry, which on the one hand makes 
working with youth, studying youth ministry, and writing about youth 
ministry very difficult. I don’t appreciate water parks the way I once 
did. My own children left adolescence over half a decade ago, and my 
own adolescence was in a different century; it might as well have been 
on a different planet. I remember when our party line crank phone 
number was one long and two shorts. I remember when we got our 

1 Note to self: Do not play “Dizzy Stick” with college students on a Y-Min Retreat, 
especially not after lunch, and extra-especially not when one of them is recording it 
on her phone.
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first television. So the baton must be passed to those whose energy 
levels can sustain them through the long haul servant event and whose 
constitutions will uphold them at least until 7:00 a.m. when parents 
come to pick up their offspring.

On the other hand, I believe I’m exactly the right age for youth 
ministry. I can play the grandparent card! You see—and research tends 
to confirm this—that ease of communication sometimes skips a 
generation. The result is that teens can talk to grandma or grandpa a 
whole lot easier than they can talk with mom and dad. All I have to be 
is ready with my ears open. Of course, more is involved than just being 
ready to listen; though we ought not discount the effect on a teen 
of really being heard. We need to keep our eyes open and watch the 
windows and see what’s going on. Keeping our eyes open is what Part 
I of this book is all about.

There are three different windows from which we will look, each 
with its own significant view on adolescence: the front window, the 
university window, and the window from the Wartburg. Each supplies 
information that’s necessary if we are to watch the windows faithfully.

The front window is the window of our own life and faith. We 
think often about God. So do teens. We think often about our faith. So 
do teens. And we think often about how our life matches up with our 
faith, as do teens. Why don’t we think about these things together? The 
front window acknowledges how much theology plays a role in youth 
ministry and asks whether or not Lutheran theology has anything to 
say in the matter.

The university window is the research window through which 
we discover what experts in sociology and psychology have to say 
about where teens are in their attitudes and beliefs toward God. Their 
insights are a corrective if we should fall into the bad habit of assuming 
teens are empty buckets waiting to be filled with the theology we 
so eagerly want to pour into them. They are not empty buckets. 
The subtitle of this book is Applied Theology for Youth Ministry, not “A 
Theology of Youth” or “A Theology by Youth.” But such a book could 
be written because there is a generic set of beliefs held by many teens 
that constitutes a teen theology. Through this window, we will have a 
chance to see it—maybe not as clearly as we might want, but it will be 
there.
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Watch the Window!

The image of the Wartburg window is another way of suggesting 
that there is a particular way that followers of Luther approach 
spirituality that has implications for adolescent spirituality. I’ve heard 
that from the airy Wartburg castle, Luther had a commanding view 
of the surrounding countryside. Lutheran Christians not only have a 
commanding view of spirituality, but we also have a receptive view of 
spirituality that sets us not only apart from other perspectives but also 
sets us free in the Gospel of Jesus Christ.

Imagine that your chore is to wash these three windows so that all 
the smudges are gone, and you can see clearly through each. Once that 
task is complete, you’ll be ready for Part II, where we will, using these 
three windows as a background, notice Eutychus in our theology. …
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