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The Relationship between 2 Peter and Jude
Even a casual glance at 2 Peter, particularly chapter 2, in comparison to 

Jude will quickly uncover significant parallels between the two books. They 
correlate as follows:5

 2 Peter Jude
 2 Pet 2:1–3 Jude 4
 2 Pet 2:4 Jude 6
 2 Pet 2:6 Jude 7
 2 Pet 2:10 Jude 8
 2 Pet 2:11 Jude 9
 2 Pet 2:12 Jude 10
 2 Pet 2:13 Jude 12
 2 Pet 2:15 Jude 11
 2 Pet 2:17 Jude 13
 2 Pet 2:18 Jude 16
 2 Pet 3:2–3 Jude 17–18
 2 Pet 3:14 Jude 24
 2 Pet 3:18 Jude 25

Scholars have asserted four theories to explain this relationship. First, some 
maintain that Peter wrote first and Jude copied portions of 2 Peter.6 Relatively 
few maintain this position. Second, a vast majority of scholars claim that Jude 
wrote first and Peter copied Jude.7 Third, some assert a separate unknown source 
that both Peter and Jude used in common.8 Finally, Robinson claims that Jude 
wrote both letters,9 but Robinson’s assertion has not found scholarly accep-
tance, especially since the vocabulary and literary traits of the two letters differ 
so greatly.10 The present commentary tends to agree with the priority of Jude 
because of the evidence presented below. However, much of the evidence can 
be construed as support for another position. Difficulties exist for the hypoth-
esis of the priority of Jude and for every one of the remaining theories. In the 
end, we must admit that no fully satisfactory explanation has yet been proposed.

At least three kinds of evidence can be cited for the priority of Jude. The 
first involves the brevity of Jude. Scholars assume that over time there is a ten-
dency toward elaboration and further explanation and therefore that Peter likely 

 5 For a more detailed delineation of the relationship between 2 Peter 2 and Jude, see Callan, 
“Use of the Letter of Jude by the Second Letter of Peter.”

 6 For example, Bigg, The Epistles of St. Peter and St. Jude, 216–24; Moo, 2 Peter and Jude, 
16–21.

 7 For example, Kelly, The Epistles of Peter and of Jude, 226–27; Sidebottom, James, Jude and 
2 Peter, 68–69; Bauckham, Jude, 2 Peter, 141–43; Neyrey, 2 Peter, Jude, 120–22; Green, Jude 
and 2 Peter, 159–62.

 8 For example, Reicke, The Epistles of James, Peter, and Jude, 189–90; Green, The Second 
Epistle General of Peter and the General Epistle of Jude, 58–64.

 9 Robinson, Redating the New Testament, 192–99.
10 Bauckham, Jude, 2 Peter, 141.
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borrowed from Jude to compose his longer letter.11 Yet brevity does not neces-
sarily signify priority. Many scholars have supposed that Mark must have been 
the first Gospel to be written because it is shortest, but others disagree with that 
assumption.12

A second type of evidence for the priority of Jude comes from Jude’s 
references to material found in pseudepigraphal books, while 2 Peter lacks 
such references.13 One possible explanation is that as Peter drew from Jude, 
he decided to omit such extrabiblical material from his own epistle. Perhaps 
Peter did not want “questionable” material in his own composition. However, 
Paul’s quotations from extrabiblical literature demonstrate that the apostles 
employed a variety of sources for their purposes as they wrote under inspira-
tion.14 Consequently, another possible explanation is that Peter wrote first and 
simply saw no need to include such material in his own letter, but Jude, writing 
later, was led by the Spirit to do so.

A third kind of evidence for the priority of Jude concerns the meticulous, 
sophisticated structure of Jude 4–18 in contrast with the looser composition of 
the parallel portions of 2 Peter (2:1–3:3). Included in this sophistication is Jude’s 
proclivity for triplets, which 2 Peter does not contain. Some interpreters reason 
that it is more likely that Peter took the polished work of Jude and expanded it 
for his own purposes; it is less likely that Jude condensed the lengthier Petrine 
material in a fashion that increased its precision and stylistic complexity.15 
However, some subjectivity is apparent in this theory about relative probabil-
ity, and, thus, it cannot be regarded as an absolute certainty.

A majority of scholars maintain the priority of Jude. Nevertheless, the 
hypothesis of a common unknown source could answer some questions about 
the relationship between 2 Peter and Jude. The two epistles have many verses 
that loosely correlate with each other, which can be explained by the assump-
tion that both adapted material from a prior document. Yet, the theory of a 
common source also entails its own difficulties. In particular, although many 
verses of 2 Peter and Jude correspond with one another, most of these parallel 
verses lack significant verbal agreement. In other words, the verses typically 
resemble paraphrases of each other. Guthrie notes that if Peter borrowed from 
Jude, he altered about seventy percent of the preexisting material and added his 
own. If Jude borrowed from Peter, the percentage of alteration is even higher.16 
Thus, the assertion of an unknown, common source simplifies some issues but 
also complicates matters.

11 Green, Jude and 2 Peter, 160.
12 See Bolt, “Mark’s Gospel,” for an overview of Markan scholarship.
13 See Green, The Second Epistle General of Peter and the General Epistle of Jude, 59–60.
14 In Acts 17:28, Paul quotes the Greek poets Epimenides, Aratus, and possibly Cleanthes. In 

1 Cor 15:33, he quotes the poet Menander. And in Titus 1:12, he quotes the poet Epimenides.
15 Bauckham, Jude, 2 Peter, 142.
16 Guthrie, New Testament Introduction, 925, n. 1.
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The easiest explanation is that either Jude or Peter relied upon the other. 
Most likely, Peter was moved by the Spirit (cf. 2 Pet 1:21) to adapt Jude’s 
inspired material as needed for his purposes and the challenges he faced. Peter 
freely drew from Jude in 2 Peter 2 because he deemed Jude’s letter to bear divine 
authority as Scripture, just as he did Paul’s writings (2 Pet 3:15–16).

Introduction to 2 Peter
The Authorship and Canonicity of 2 Peter

The authenticity of 2 Peter is one of the most challenging isagogical issues 
in the NT. Internally, the style of 2 Peter significantly differs from 1 Peter, and 
some scholars take this as a reason to doubt Peter’s authorship of the second 
epistle. As for external issues, Green encapsulates the status well: “No book 
in the Canon is so poorly attested among the Fathers, yet 2 Peter has incom-
parably better support for its inclusion than the best attested of the excluded 
books.”17 Indeed, the early church’s witness for 2 Peter is sparse. Eusebius 
records Origen (ca. AD 185–253) as the first to mention the book of 2 Peter by 
name.18 Nonetheless, the merits of 2 Peter quickly became clear. The church 
was committed to affirming the canonicity only of those works that deserved to 
be regarded as Scripture. Two essential criteria were apostolic authorship and 
content in harmony with the rest of the Scriptures. Evaluated by both criteria, 
2 Peter obviously is superior to any pseudepigraph claiming Peter’s author-
ship. This commentary maintains the authenticity of 2 Peter, both in terms of 
its authorship by the apostle and its scriptural content.

An overview of the internal and external evidence will illustrate how 
the apostle Peter may be viewed as the most likely candidate for authorship. 
Additionally, the introduction will survey the issues that prompt some to doubt 
Petrine authorship and question its canonicity, as well as a few alternate theo-
ries of authorship.19

Internal Evidence
Much of the internal evidence in 2 Peter straightforwardly points to authen-

tic Petrine authorship. At least seven points can be made:

1. In 2 Pet 1:1, the author identifies himself with the atypical name “Simeon Peter” 
(Συμεὼν Πέτρος) rather than the more familiar “Simon Peter” (Σίμων Πέτρος, 
e.g., Mt 16:16; Jn 6:68). The uncommon name “Simeon” (Συμεών) refers to the 
apostle Peter elsewhere in the NT only in Acts 15:14, where James refers to Peter 
in his speech at the Apostolic Council. Some scholars declare that the appearance 

17 Green, The Second Epistle General of Peter and the General Epistle of Jude, 13.
18 Eusebius, Ecclesiastical History, 6.25.8, citing Origen, Commentary on John, 5.3.
19 This introduction does not attempt to provide a complete survey of scholarship on this issue. 

For a more thorough presentation, see, for example, Brown, An Introduction to the New 
Testament, 761–72; Davids, 2 Peter and Jude, 121–58; Green, Jude and 2 Peter, 139–70; 
Guthrie, New Testament Introduction, 805–57; Kistemaker, Exposition of the Epistles of Peter 
and of the Epistle of Jude, 211–33.
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Peter Calls His  
Readers to Remembrance

Translation
1 12Therefore, I resolve to remind you again and again concerning these things, 
although you know (them) and have been established in the truth that you possess. 
13And I consider it appropriate, as long as I am in this tent, to stir you up with a 
reminder, 14since I know that the removal of my tent is imminent, just as our Lord 
Jesus Christ indeed revealed to me. 15Moreover, I shall make every effort so that, 
after my departure, you are able to remember these things at any time.

Textual Notes
1:12 διὸ μελλήσω ἀεὶ ὑμᾶς ὑπομιμνῄσκειν περὶ τούτων—With διό, “therefore,” 
Peter draws together his previous statements (2 Pet 1:3–11) and leads into his statement 
of purpose for writing the letter. Although the verb μέλλω, followed by an infinitive 
(here ὑπομιμνῄσκειν, “to remind”) more commonly means “to be about to,” it can also 
denote purpose: “to have in mind, to intend, will.”1 Here the translation of μελλήσω as 
“I resolve” sufficiently captures the future tense of μελλήσω. One should understand 
that Peter accomplishes this reminding through the contents of 2 Peter; his intent “to 
remind you” does not require something beyond his present book, such as a future per-
sonal visit or writing a third epistle.

In this context, ἀεί more likely has the iterative meaning “again and again” (see 
BDAG, 2) rather than the more common meaning “always,” which implies no inter-
ruption.2 The verb ὑπομιμνῄσκω, “remind, remember,” occurs seven times in the NT, 
including the similar setting of Jude 5. In the NT, it usually involves remembrance of 
divine revelation.a  Similarly the author of the Testament of Levi employs it for remem-
brance of God’s Law.3 Josephus uses it of an Athenian leader reminding the people of 
the virtues of Hyrcanus II.4 The demonstrative pronoun τούτων, “these things,” refers 
to what Peter said in 2 Pet 1:3–11.

καίπερ εἰδότας καὶ ἐστηριγμένους ἐν τῇ παρούσῃ ἀληθείᾳ—The conjunction 
καίπερ, “although,” clearly identifies the participles εἰδότας and ἐστηριγμένους as 
adverbial participles of concession.5 Their case and number arise from the pronoun in 

1 Zodhiates, Dictionary, s.v. μέλλω, I and II (cf. BDAG, s.v. μέλλω, l c γ). It means “to intend, 
will,” also in Lk 10:1; Jn 6:6; Acts 3:3; 12:6; Rev 2:10 (second occurrence); 3:16; 10:4.

2 The meaning “again and again” for ἀεί might occur also in Acts 7:51; 2 Cor 4:11; Heb 3:10.
3 Testament of Levi 9:6.
4 Josephus, Antiquities, 14.152.
5 See Wallace, Greek Grammar, 634–35.

(a) Lk 22:61; 
Jn 14:26; 
2 Tim 2:14; 
Titus 3:1; 
2 Pet 1:12; 
Jude 5
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the preceding clause, ὑμᾶς, “you,” which they modify. For the verb οἶδα the perfect 
tense actually functions as a present,6 hence εἰδότας is rendered as “you know.” The 
perfect passive participle ἐστηριγμένους, “you have been established,” illustrates the 
ongoing gift of the readers’ instruction in Christianity.7 The present participle παρούσῃ, 
from πάρειμι, can show possession: “to be available for use, at one’s disposal” (BDAG, 
2). Accordingly, in this context, a dative second person plural pronoun (ὑμῖν) is implied 
with the participle παρούσῃ, which modifies ἀληθείᾳ: “in the truth at your disposal” 
or “in the truth that you possess.”

1:13 δίκαιον δὲ ἡγοῦμαι—In a clause such as the one here with ἡγέομαι, “think, 
consider” (BDAG, 2), the neuter adjective δίκαιον simply concerns what is “right, 
fair, equitable,”8 or “appropriate,” rather than “righteous,” as the masculine δίκαιος 
or δίκαιοι means in Pauline expositions of forensic justification (Rom 1:17; 5:19; Gal 
3:11).

ἐφ᾽ ὅσον εἰμὶ ἐν τούτῳ τῷ σκηνώματι—The prepositional phrase ἐφ᾽ ὅσον is an 
idiom of time meaning “as long as.”9 The noun σκήνωμα, “tent,” occurs only three times 
in the NT. It can refer to a literal structure such as the OT temple (Acts 7:46; it is used 
of the tabernacle in LXX 1 Ki 2:28; 8:4; cf. LXX Ps 45:5 [MT Ps 46:5; ET Ps 46:4]) 
or figuratively to the human body, as here and in the next verse (2 Pet 1:13–14). Both 
it and the related noun σκῆνος, “tent” (2 Cor 5:1, 4), were popular Greek terms for the 
body, although σκήνωμα was the more popular in the early centuries after Christ.10

διεγείρειν ὑμᾶς ἐν ὑπομνήσει—The verb διεγείρω, here in the present infinitive 
διεγείρειν, can literally refer to “awaking” from sleep (Mk 4:39; Lk 8:24) or to the 
sea being “aroused” by a storm (Jn 6:18). Its only other NT occurrences are in 2 Peter: 
here and in 2 Pet 3:1. Both times Peter uses it with ἐν ὑπομνήσει, “with a reminder,” to 
denote a figurative awaking, “to arouse, stir up” to vigorous Christian faith and action.11

1:14 εἰδὼς ὅτι ταχινή ἐστιν ἡ ἀπόθεσις τοῦ σκηνώματός μου—Although perfect 
tense, the participle εἰδώς (from οἶδα, “to know”) functions as a present, as did a per-
fect of οἶδα (εἰδότας) in 2 Pet 1:12. Here εἰδώς serves as an adverbial participle of 
cause: “since I know.”12 The predicate adjective ταχινή, “imminent, swift,” a late prose 
version of ταχύς, occurs only twice in the NT, both in 2 Peter: here and in 2 Pet 2:1. It 
concerns an event occurring without delay (BDAG, s.v. ταχινός, 2). The Shepherd of 

Hermas uses it regarding a desired swiftness to repent.13

 6 Friberg et al., Analytical Lexicon, s.v. οἶδα.
 7 For a similar figurative, spiritual use of the verb στηρίζω, “establish,” see Lk 22:32; Rom 

1:11; 16:25; 1 Thess 3:2; 1 Pet 5:10.
 8 BDAG, s.v. δίκαιος, 2. See also Acts 4:19; Phil 1:7; 4:8; Eph 6:1; 2 Thess 1:6.
 9 Zodhiates, Dictionary, s.v. ὅσος, II. This idiom occurs also in Mt 9:15; Rom 7:1; 1 Cor 7:39; 

Gal 4:1.
10 Bauckham, Jude, 2 Peter, 198.
11 See BDAG, s.v. διεγείρω. Other figurative uses are in, for example, Josephus (War, 2.181), 

who uses the word for arousing political ambitions, and in Testament of Dan 4:2 for arousing 
the soul in anger.

12 See Wallace, Greek Grammar, 631–32.
13 Shepherd of Hermas, Similitudes, 8.9.4. See also Shepherd of Hermas, Similitudes, 9.26.6.
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The noun ἀπόθεσις, “putting off, putting away, removal,” only appears twice in the 
NT and, again, only in Petrine literature. In 1 Pet 3:21 the apostle declares that Baptism 
saves through the death and resurrection of Christ, not simply by the “removal” of filth 
from the body. In the context here with σκήνωμα, “tent” (2 Pet 1:13–14; see the second 
textual note on 2 Pet 1:13), ἀπόθεσις refers to the “removal” of the body at physical 
death—but not without the promise of the bodily resurrection.

καθὼς καὶ ὁ κύριος ἡμῶν Ἰησοῦς Χριστὸς ἐδήλωσέν μοι—The nuance of καί 
can change the interpretation of the verse. If it means “also,” it confirms what is already 
apparent; it may have already been obvious that Peter’s death was imminent if, for exam-
ple, he was in prison on death row. However, if καί means “indeed,” as translated, then 
his impending death may have been unforeseen without the Lord’s revelation to him, 
which he now divulges to his readers. The verb δηλόω, “reveal, make clear,” can speak 
of a special divine revelation (LXX Ex 6:3; 33:12; 1 Ki 8:36; 1 Cor 3:13; 1 Pet 1:11).

1:15 σπουδάσω δὲ καὶ ἑκάστοτε ἔχειν ὑμᾶς … τὴν τούτων μνήμην ποιεῖσθαι—The 
verb σπουδάζω, meaning “make every effort to do one’s best, be eager,” is typically fol-
lowed by an infinitive.14 The infinitive is ἔχειν, normally “to have,” but here with the 
contextual nuance “can, be able.”15 This infinitive expresses purpose: “so that you are 
able …” The infinitive ἔχειν then takes a second infinitive, ποιεῖσθαι, “to do.” The verb 
ποιέω, “do,” plus a noun can serve as a periphrasis for a simple verb.16 Here ποιεῖσθαι, 
“to do,” plus the noun μνήμην, “remembrance,” stands in the place of the simple verb 
“to remember,” hence, “so that … you are able to remember.”

μετὰ τὴν ἐμὴν ἔξοδον—Literally, “after my exodus/way out,” Peter uses the 
term ἔξοδος in a figurative manner regarding his death. Similarly, on the Mount of 
Transfiguration, Peter was one of the three apostles who witnessed Moses and Elijah 
speaking with Jesus about the ἔξοδος, “exodus,” Jesus was about to fulfill in Jerusalem 
(Lk 9:31).17 Besides these two passages, the only other NT occurrence of ἔξοδος refers 
to the “exodus” of the Israelites from Egypt (Heb 11:22).

Commentary
In 2 Pet 1:12–15 Peter begins a new section, which introduces his pur-

pose for this epistle. In his letter, Peter primarily calls these Christians to 
remembrance of what they have already been given. He actually speaks of 
remembrance three times in these few verses (ὑπομιμνῄσκειν, “to remind,” 
2 Pet 1:12; ὑπομνήσει, “a reminder,” 2 Pet 1:13; μνήμην ποιεῖσθαι, “to remem-
ber,” 2 Pet 1:15). Peter fortifies his recipients with stability in Christ, in contrast 
to the instability that the false teachers attempt to cause. Remembering enables 
one to see the gifts of Christ and thus avoid the blindness caused by forget-
ting them (2 Pet 1:9). In contrast with the willful forgetfulness of the apostates 

14 Zodhiates, Dictionary, s.v. σπουδάζω, II.
15 BDAG, s.v. ἔχω, 5.
16 BDAG, s.v. ποιέω, 2 d.
17 For similar Judeo-Hellenistic examples of ἔξοδος in reference to death, see Philo, On the 

Virtues, 77, and Josephus, Antiquities, 4.189.
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(λανθάνω, “forget, overlook,” 2 Pet 3:5; cf. 2 Pet 3:8), the apostle invites his 
readers to remember. In this way, he follows the prophets of old who called 
God’s people to remembrance (Ex 13:3; Num 15:40; Josh 1:13; Is 46:9; Mal 
4:4 [MT 3:22]), as does Peter’s fellow apostle Paul (Acts 20:35; Rom 15:15; 
1 Cor 11:24–25).

Not only the false teachers’ threat, but also Peter’s impending death pro-
vides the context for this emphasis on remembrance.18 Peter wishes his words, 
given by Christ, to resound in the ears and hearts of the recipients long after his 
departure. Thus, Peter exerts all care to serve in the office Christ gave him after 
the resurrection: a shepherd/pastor who feeds Christ’s sheep (Jn 21:15–19). He 
wants to provide the sheep with solid food rather than the deceptively tanta-
lizing yet dangerous victuals that the heretics offer. Through this letter he will 
continue to provide this salutary sustenance to the sheep even after his death. 
Peter serves in his pastoral capacity with fidelity and urgency since he is mind-
ful that he, like his Lord, will meet a violent end, as Christ had intimated when 
he placed him into this office (Jn 21:18–19).

It may seem strange to remind individuals of what they already know. But 
memory can become dim when Christians encounter enticement and pressure, 
and the Old Adam weighs them down. Daily remembrance is needed, as Luther 
says in his comments on this verse:

This is what we, too, have often stated, namely, that although God has now 
let such a great light shine through the revelation of the Gospel, so that we 
know what genuine Christian life and doctrine are and see how all Scripture 
insists on this, we must not desist but should teach it daily, not for the sake 
of the doctrine but in order to keep it in mind. For there is a twofold office in 
Christendom, as St. Paul declares in Rom. 12:7–8: “He who teaches, in his 
teaching; he who exhorts, in his exhortation.” One teaches when the foun-
dation of faith is laid and proclaimed to those who know nothing about it. 
To exhort, however, or, as Peter says here, “to remind,” is to preach to those 
who already know and have heard it, to persist, and to rouse them not to lose 
sight of it but to continue and to make progress. We are all burdened with 
that old rotten sack, with our flesh and blood. It always chooses the wrong 
path and constantly pulls us down to its own level, so that it is easy for the 
soul to go to sleep.19

Peter’s personal concern becomes obvious from his use in 2 Pet 1:12–15 
of first person singular forms referring to himself. His longer first epistle had 
only five such forms (1 Pet 2:11; 5:1, 12–13), but this usage blossoms to greater 
frequency with six forms just in this section (2 Pet 1:12–15) plus two more 
later in his second epistle (2 Pet 3:1). By bringing his readers to remembrance, 
Peter also implies the significance and authority of Scripture. It is important to 
remember Scripture as the source of fortification against falsehood. His purpose 

18 This section of 2 Peter plays a significant role in Bauckham’s interpretation of the epistle. See 
“Modern Theories” in “Introduction to 2 Peter” in the introduction.

19 AE 30:160.
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that his epistle will prompt his readers to remember even after his departure 
(2 Pet 1:15) may suggest that he considers his own writing too to be worthy of 
remembrance as Scripture.

Along with Scripture, Peter may intend an echo of Christ’s additional call 
to remembrance in the Lord’s Supper (see 1 Cor 11:25; 2 Pet 2:13; Jude 12). 
There in the Holy Supper, the readers receive Christ’s true body and blood, given 
and shed for them for the forgiveness of sins, to fortify them. Likewise, remem-
brance reconnects one to one’s Baptism, as the Christian returns to the death 
of Christ and is raised with him again and again throughout life (Rom 6:3–4).

1:12 As Peter states his first call to remembrance in 2 Pet 1:12, he empha-
sizes the basis of truth upon which his readers were established. At the outset of 
this verse and section, he makes a connection with the previous verses through 
διό, “therefore,” and τούτων, “these things.” The demonstrative pronoun “these 
(things)” refers to the content of 2 Pet 1:3–11, and the conjunction “therefore” 
indicates that from these previous verses he is drawing a conclusion, which 
leads to the need for remembrance.

As he calls his readers to remembrance, Peter uniquely employs the verb 
μελλήσω, the future of μέλλω, “I am about to,” with the meaning “I resolve, 
intend.”20 Since the present tense of μέλλω already has a future connotation, 
Peter’s future form somewhat awkwardly results in a double future. Moreover, 
as one interprets this future verb, the question arises regarding his referent for 
the vehicle of reminding. Does he intend this letter or another work? Most likely, 
Peter employs the unique future to speak of the effect of the present letter when 
it reaches its recipients.21 It will serve the purpose of reminding them after its 
arrival, and even after Peter’s death, the epistle will continue to remind them. 
Thus, as the Spirit works through this letter, it will bring continual remembrance.

In the latter part of 2 Pet 1:12, Peter affirms that his readers already have suf-
ficient grounding in Christ. Peter utters a reminder even though they know the 
truth and have been well established in it. Thus, their stability exists in clinging 
to what they have received. With the perfect passive participle ἐστηριγμένους, 
“(you) have been established,” Peter likely refers to and affirms the catecheti-
cal instruction received by the readers. The perfect tense highlights the ongoing 
significance of the prophetic and apostolic proclamation in their lives.

Further, the context surrounding this participle can have a hortatory func-
tion.22 Peter exhorts, “Having been established in Christian doctrine, do not 
waver from it.” When Peter refers to Christian proclamation as τῇ παρούσῃ 
ἀληθείᾳ, “the truth that you possess,” he further asserts it as a solid founda-
tion and an established body of teaching.23 Thus, he also prepares the readers 

20 The only other instance of the future of μέλλω in the NT is in Mt 24:6, where μελλήσετε δὲ 
ἀκούειν means “and you are about to hear” or “and you certainly will hear.”

21 Hiebert, Second Peter and Jude, 64; Davids, 2 Peter and Jude, 192.
22 See Green, Jude and 2 Peter, 209.
23 The Greek term ἀλήθεια, “truth,” refers to a body of Christian teaching also in, for example, 

Gal 2:5; Eph 1:13; Col 1:5; 2 Thess 2:12–13; 2 Tim 2:15; James 1:18.
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for his advocacy of this truth against the cleverly devised myths from the false 
teachers (2 Pet 1:16).24

1:13–14 In 2 Pet 1:13–14, Peter emphasizes the appropriateness of 
reminding his readers, particularly as his death approaches. As an apostle who 
was called by Christ to feed his sheep (Jn 21:15–17) and strengthen them (Lk 
22:32), Peter considers this reminder to be a fitting and vital function of his 
office: δίκαιον δὲ ἡγοῦμαι, “I consider it appropriate.” He specifies the purpose 
of such a reminder: διεγείρειν ὑμᾶς, “to stir you up.” By this verb διεγείρω, 
which refers to arousing from sleep, Peter apparently means that the readers 
have not fully recognized the danger of the opponents’ teaching. He wishes to 
awaken them from drowsiness, stir them to full awareness of the situation, and 
fortify them in their foundation in Christ.

Also in 2 Pet 1:13–14 Peter continues this function of reminding while he 
yet is in “this tent,” since he must soon put it aside. By this metaphor for death, 
Peter refers to the earthly, frail body as a temporary dwelling, while, by implica-
tion, he awaits the glorious, permanent body of the resurrection. Peter may have 
in mind the journey of OT Israel as the people lived in tents on their trek to the 
promised land. God appointed the feast of t/Ksu, Succoth, “Booths” or “Tents,” 
to commemorate this feature of their exodus redemption (Lev 23:33–43; cf. 
Deut 16:13–16; Jn 7:2). Peter’s language, thus drawn from the OT, indicates 
no disdain for the body or glorification of the disembodied soul, as perhaps the 
apostle’s opponents taught.25

A mixed metaphor then occurs as Peter speaks of his death as ἡ ἀπόθεσις 
τοῦ σκηνώματός μου, “the removal of my tent” (2 Pet 1:14; cf. Paul’s similar 
language in 2 Cor 5:1–4). The noun ἀπόθεσις, literally, “a putting off,” typically 
would refer to the discard of clothing rather than a tent.26 Since Peter employs 
ἀπόθεσις to refer to the mere “removal” of filth from the body in contrast to 
God’s saving action in Baptism (1 Pet 3:21), and since Paul uses clothing met-
aphors regarding Baptism and its results (Gal 3:27; Eph 4:24; Col 3:10), Peter 
may intimate here the fulfillment of Baptism upon dying and entering life for 
eternity with Christ.27

In 2 Pet 1:14 Peter also speaks of the circumstances of his death. He says 
that the removal of his tent is ταχινή, “imminent.” With nuances also of “swift, 
in haste,”28 some scholars reasonably have read this text in light of Jn 21:18, 

24 Harrington, Jude and 2 Peter, 251.
25 Kistemaker, Exposition of the Epistles of Peter and of the Epistle of Jude, 261.
26 The noun ἀπόθεσις is derived from the compound verb ἀποτίθημι (ἀπό + τίθημι), and 

in Classical Greek, this verb can refer to taking off clothing (see LSJM, II 1). In the NT, 
ἀποτίθημι can literally refer to “taking off and laying down” clothing (Acts 7:58), but usually 
it refers metaphorically to the Christian “putting off” the sinful nature and wicked deeds (e.g., 
Rom 13:12; Eph 4:22, 25; 1 Pet 2:1).

27 Cf. Neyrey, 2 Peter, Jude, 166. See also Paul’s declarations that through Baptism into Christ 
one dies and is buried with Christ and is raised to new life with Christ (Rom 6:1–4; Col 
2:11–13).

28 See BDAG, s.v. ταχινός.
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where Jesus hints that Peter will meet a violent death. Thus, some say that 
Peter is aware of his imminent execution, assumedly under the Roman emperor 
Nero.29 In this verse, Peter also recalls how he received advance warning of 
his death from Jesus, as recorded in Jn 13:36 and Jn 21:18–19. It is also possi-
ble that these words of 2 Pet 1:14 refer to a more recent revelation from Christ 
about Peter’s upcoming death.

1:15 In 2 Pet 1:15 Peter alludes again to his eager desire to keep on bring-
ing the recipients to remembrance after his death. The term employed here for 
death is ἔξοδος, “exodus; departure,” which the evangelist Luke uses to depict 
Christ’s own death (Lk 9:31). This term evokes the imagery of Israel’s exodus 
from Egypt, as did “tent” in 2 Pet 1:13–14.

Peter’s repetition of words is noteworthy. As in 2 Pet 1:12, τούτων, “these 
things,” refers to the contents of 2 Pet 1:3–11 and perhaps more broadly to 
the entirety of the apostolic witness. Additionally, Peter employs the verb 
σπουδάζω, “make every effort,” as previously in 2 Pet 1:10 (and again in 2 Pet 
3:14; see also the noun σπουδή, “effort,” 2 Pet 1:5). Here this verb appears in 
the future (σπουδάσω, “I shall make every effort”), which has caused some 
debate regarding Peter’s referent. Is he saying that he shall undertake a new 
effort in the future to remind his readers of these things, perhaps implying that 
he intends to author another written work? The most reasonable explanation is 
that he refers again to the contents of the present letter and its blessed effects 
even after his departure.30 This gives particular clarity to 2 Pet 1:12–15 and 
avoids the quandary of speculation about Peter writing yet another document 
when he is already so close to his death.31

29 Davids, 2 Peter and Jude, 195–96; Kistemaker, Exposition of the Epistles of Peter and of the 
Epistle of Jude, 261; Lenski, The Interpretation of the Epistles of St. Peter, St. John and St. 
Jude, 282.

30 Previously, Peter also referred to his present letter in 2 Pet 1:12 when he spoke iteratively of 
reminding his readers of “these things.” See the first textual note on 2 Pet 1:12.

31 For example, Kistemaker, Exposition of the Epistles of Peter and of the Epistle of Jude, 262–63, 
suggests that Peter may be referring to the writing of a Gospel, which he subsequently did 
in collaboration with Mark (see also Hillyer, 1 and 2 Peter, Jude, 172). In contrast, Davids, 
2 Peter and Jude, 196–97, and Harrington, Jude and 2 Peter, 252, for example, assert 2 Peter 
as the referent.
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Jude Includes a Word of Warning  
from the Apostles

Translation
17But you, beloved, remember the words that have been previously spoken by 

the apostles of our Lord Jesus Christ, 18that they were saying to you, “In the end 
time mockers will arise who live according to their own ungodly desires.” 19These 
men are the ones who continually cause divisions, worldly men who do not have 
the Spirit.

Textual Notes
17 ὑμεῖς δέ, ἀγαπητοί—The identical expression will begin Jude 20. The postpos-
itive conjunction δέ, “but,” marks a contrast with the previous words about the false 
teachers who have infiltrated the church.1 In Jude 5–16, Jude primarily denounced 
these opponents and announced their condemnation. Now he addresses the Christian 
readers, asking them to recall pertinent words from the apostles.2 The pronoun ὑμεῖς, 
“you,” has an emphatic function, since the inflection of the verb μνήσθητε (see the next 
textual note) already communicates the subject of the sentence. Thus, ὑμεῖς comple-
ments δέ, “but you … ,” to indicate a dramatic contrast between the infiltrators and the 
Spirit-filled members of the body of Christ. The endearing and familiar combination 
ὑμεῖς … ἀγαπητοί, “you … beloved,” stands in stark contrast with Jude’s derogatory, 
distancing address of the opponents as οὗτοι, “these men” (see the first textual note 
on Jude 19). The nominative adjective ἀγαπητοί functions as a vocative substantive to 
address the baptized believers as “beloved”; see the first textual note and the commen-
tary on Jude 3.

μνήσθητε τῶν ῥημάτων τῶν προειρημένων—The remembrance of God’s Word—
by believing it and living accordingly—is characteristic of God’s people (Num 
15:39–40; Jn 12:16; 14:26).3 The aorist imperative μνήσθητε, “remember,” is from 
the deponent verb μιμνῄσκομαι. The cognate verb ὑπομιμνῄσκω, “remind,” occurred 
in Jude 5. See further the commentary.

The participle προειρημένων, “that have been previously spoken,” adjectivally 
modifies ῥημάτων, “words.” The perfect tense of the participle highlights the enduring 
nature of the words spoken by the apostles, as did “the faith once and for all delivered 
to the saints” (Jude 3). The verb προλέγω can be employed for prophetic, predictive 

1 BDAG, s.v. δέ, 4 a.
2 See Brosend, James and Jude, 180.
3 Cf. Deut 8:2, 18; 5:15; 7:18; 8:2, 18; 15:15; 16:3, 12; 24:18, 22; 32:7; Mt 26:75; Mk 14:72; 

Lk 22:61; 24:6, 8; O. Michel, “μιμνῄσκομαι,” TDNT 4:675–78.
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speech,a  as it is here. Elsewhere it can simply denote saying something in advance with-
out prophetic implications (2 Cor 7:3; 13:2; Gal 1:9; 5:21; 1 Thess 4:6).4

ὑπὸ τῶν ἀποστόλων τοῦ κυρίου ἡμῶν Ἰησοῦ Χριστοῦ—The preposition ὑπό with 
the genitive τῶν ἀποστόλων expresses personal agency: “by the apostles.” Jude does 
not call himself an apostle, but rather “a servant of Jesus Christ”; see the second tex-
tual note and the commentary on Jude 1. He named “our Lord” as “Jesus Christ” also 
in Jude 4, as he will again in Jude 21 and Jude 25.

18 ὅτι ἔλεγον ὑμῖν· [ὅτι] ἐπ᾽ ἐσχάτου [τοῦ] χρόνου ἔσονται ἐμπαῖκται—The 
first ὅτι, “that,” functions as a marker of narrative content after a verb of perception5 
(μνήσθητε, Jude 17), “remember … that …” The second ὅτι serves to introduce direct 
discourse and thus is reflected in the translation only by the quotation marks around 
the discourse:6 “in … desires.” That second ὅτι appears in brackets in NA27. ECM 
does not include it in the primary text but lists it as a variant. Wasserman considers the 
manuscript evidence for retaining the second ὅτι to be stronger, and this commentary 
concurs.7

The imperfect tense of ἔλεγον, “they were saying,” denotes an iterative repetition 
of this apostolic witness.8 In this sentence, the referent of ὑμῖν, “you,” can be inter-
preted in two ways. First, the apostles may have visited these same Christians to whom 
Jude now writes, or, second, ὑμῖν could indicate that the apostles proclaimed this mes-
sage elsewhere to the wider church and that their proclamation also pertains to the 
immediate recipients of Jude, even though they had not heard it directly from them.9

The phrase ἐπ᾽ ἐσχάτου [τοῦ] χρόνου, “in the end [of] time,” and related expres-
sions refer to the time between Jesus’ first coming and his second coming, since Jesus’ 
first advent inaugurated the final epoch of world history.10 See the second textual note 
and the commentary on 2 Pet 3:3, which has “the last days.”

The verb ἔσονται, literally, “there will be,” is translated as “mockers will arise” 
(cf. BDAG, s.v. εἰμί, 6). Jude’s wording may reflect Hebrew usage of the verb hy:h;, “to 
be,” which can mean “arise” (BDB, II 1 a). For the subject noun ἐμπαῖκτης, “mocker,” 
see the third textual note on 2 Pet 3:3.

κατὰ τὰς ἑαυτῶν ἐπιθυμίας πορευόμενοι τῶν ἀσεβειῶν—See the second textual 
note on Jude 16 for a similar phrase that includes the identical participle πορευόμενοι, 
literally, “going,” referring to a way of living, and (in reverse order) ἑαυτῶν ἐπιθυμίας, 
“their own desires/lusts.” Since both the noun ἐμπαῖκται, “mockers,” and the participle 
πορευόμενοι are anarthrous, the participle can modify the noun in an adjectival man-
ner, as translated above: “mockers will arise who live …”

 4 Green, Jude and 2 Peter, 113 (cf. BDAG, s.v. προεῖπον).
 5 BDAG, s.v. ὅτι, 1 c.
 6 BDAG, s.v. ὅτι, 3.
 7 Wasserman, The Epistle of Jude: Its Text and Transmission, 311–12.
 8 See Wallace, Greek Grammar, 546–47, regarding the iterative imperfect.
 9 Cf. Arichea and Hatton, Handbook, 49.
10 See Acts 2:17; 2 Tim 3:1; Heb 1:2; James 5:3; 1 Pet 1:5, 20; 2 Pet 3:3; 1 Jn 2:18 (twice; BDAG, 

s.v. ἔσχατος, 2 b; cf. Bauckham, Jude, 2 Peter, 104).

(a) Mt 24:25; 
Mk 13:23; 
Acts 1:16; 
Rom 9:29; 
1 Thess 3:4; 
Heb 4:7; 
2 Pet 3:2
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For the noun ἀσέβεια, “ungodliness,” see the third textual note on Jude 15. Its artic-
ular genitive plural τῶν ἀσεβειῶν may serve at a genitive of description to characterize 
“their own desires/lusts” (τὰς ἑαυτῶν ἐπιθυμίας), that is, they are “ungodly desires,” 
as translated above.11 Or it could be a subjective genitive, meaning that their ungodli-
ness is the source that gives rise to their lusts and evil cravings.12 Yet a third possibility 
is that it is an objective genitive, meaning that the mockers are guided by “their own 
lusts for different manifestations of ungodliness.”13

19 οὗτοί εἰσιν οἱ ἀποδιορίζοντες—Jude once again employs the demonstrative 
pronoun οὗτοι, “these men,” in a derogatory manner in reference to the opponents, as 
previously in Jude 8, 10, 12, 14, 16; see the first textual note and the commentary on 
Jude 8. An article appears before the participle, οἱ ἀποδιορίζοντες, to mark its substan-
tival use, here as a predicate nominative: “these men are the ones who continually cause 
divisions.” Since ἀποδιορίζοντες appears in the present tense, it is translated as “the 
ones who continually cause divisions” to denote the ongoing divisiveness of the hereti-
cal schismatics. It could also be rendered as “the ones who habitually cause divisions.”

The doubly compound verb ἀποδιορίζω appears only this once in the NT. It is 
formed by the combination of two prepositions, ἀπό and διά, with the verb ὁρίζω, 
“determine, appoint, fix,” whose simple form occurs eight times in the NT (e.g., Lk 
22:22; Acts 10:42). The singly compound verb διορίζω (διά + ὁρίζω) is absent from the 
NT but attested in Classical Greek meaning “delimit, separate” (LSJM, 1).

This verb, ἀποδιορίζω, is rare in extrabiblical literature. An oft-cited passage of 
Aristotle uses ἀποδιορίζω in the sense “mark off by dividing or defining” (LSJM) to 
speak of classifying animals.14 Relying on that passage, some scholars assert that Jude 
refers here to the Gnostic practice of distinguishing between spiritual and unspiritual 
Christians. For example, Kelly hypothesizes that Jude is asserting that the intruders in 
the church divide the community into two Gnostic (or proto-Gnostic) classifications, 
namely, those whom the heretics consider to be “worldly-minded” (but these are the 
faithful Christians to whom Jude is writing), and those who are “spiritual” (the heret-
ical intruders themselves). According to this hypothesis, Jude then allegedly responds 
to the Gnostics by asserting that they are the ones who are worldly and not spiritual.15

However, in another extrabiblical passage, the verb ἀποδιορίζω means “separate, 
divide,”16 which is consistent with the traditional view that here Jude is speaking of 
schismatics in the church. If one affirms that Jude the author is the half-brother of Jesus, 
as does this commentary,17 then Jude’s lifetime was too early for the rise of Gnosticism, 

11 This possibility is mentioned by Hiebert, Second Peter and Jude, 277.
12 This possibility is also mentioned by Hiebert, Second Peter and Jude, 277.
13 Lenski, The Interpretation of the Epistles of St. Peter, St. John and St. Jude, 644 (cf. Hiebert, 

Second Peter and Jude, 277). Bauckham, Jude, 2 Peter, 102, says that the plural number of 
τῶν ἀσεβειῶν makes it likely that it is an objective genitive.

14 Aristotle, Politics, 4.1290b.
15 Kelly, The Epistles of Peter and of Jude, 283–85; see also Mayor, The Epistle of St. Jude and 

the Second Epistle of St. Peter, 47–48).
16 Corpus Hermeticum, 3.2a.
17 See “The Authorship of Jude” in “Introduction to Jude” in the introduction.
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which flourished in the second century AD and beyond.18 Some scholars rightly reject 

the idea that any Gnostic influence can be found in the entire epistle of Jude.19 Moreover, 

it is unnecessary to speculate that Jude is combatting a form of proto-Gnosticism here, 

since Jude’s words can be explained as applying in a first-century context to those who 

promoted an antinomian view of the Spirit’s work. Jude’s language is not sufficiently 

identifiable as Gnostic to support such speculation.20

In this context, most likely Jude’s meaning is that the infiltrators are causing harm-

ful divisions and separations in the Christian community by their false teaching and 

sinful action.21 This understanding is corroborated by Jude 20, when Jude turns to his 

Christian recipients and commends them for edifying the church (“you, beloved, build-

ing yourselves up …”) in direct contrast to the schismatics here, who tear down the 

church by causing divisions. Many NT passages warn that heresy causes divisions (e.g., 

Rom 16:17–18; 1 Tim 4:1–3; 1 Jn 2:18–19).22

ψυχικοί, πνεῦμα μὴ ἔχοντες—The adjective ψυχικοί functions as a substantive. 

As translated above, the participle ἔχοντες functions adjectivally to modify ψυχικοί: 
“worldly men who do not have the Spirit.” Such an attributive function of the parti-

ciple is possible even though both ψυχικοί and ἔχοντες lack articles.23 Alternatively, 

the participle ἔχοντες could be a substantive in apposition to ψυχικοί: “worldly men, 

men not having the Spirit.” Note that like the participles πορευόμενοι in Jude 18 and 

ἀποδιορίζοντες earlier in Jude 19, the participle ἔχοντες is present tense, which denotes 

an ongoing state: “who (continually) do not have …” Since the Holy Spirit is unique, 

the word πνεῦμα, “Spirit,” need not have the article to be definite and thus refer to the 

Holy Spirit.24 See also the anarthrous phrase πνεύματι ἁγίῳ, referring to “the Holy 

Spirit,” discussed in the third textual note on Jude 20.

Expressions that include “having” (a participle of ἔχω) a “spirit” (πνεῦμα) can refer 

to demon possession (e.g., Mk 3:30; 9:17; Lk 4:33; Acts 8:7; 16:16; 19:13). But the 

phrase here is negated (μή). Those in Christ “have” (ἔχω) the “Spirit … of/from God” 

(1 Cor 6:19; cf. Rom 8:23; 1 Cor 7:40).25 Conversely, anyone who, like the immoral 

schismatics, “does not have the Spirit of Christ” (πνεῦμα Χριστοῦ οὐκ ἔχει) does not 

belong to Christ (Rom 8:9).

18 See “The Date, Occasion, and Heretics of Jude” in “Introduction to Jude” in the introduction.
19 E.g., Desjardins, “The Portrayal of the Dissidents in 2 Peter and Jude.”
20 Other scholars who rightly reject the hypothesis of Gnostic terminology here include 

Bauckham, Jude, 2 Peter, 105–7; Davids, 2 Peter and Jude, 89–91; Green, Jude and 2 Peter, 
116–18.

21 K. L. Schmidt, “ἀποδιορίζω,” TDNT 5:455–56; Reicke, The Epistles of James, Peter, and 
Jude, 213. See the discussion in Bauckham, Jude, 2 Peter, 105–6.

22 See Green, Jude and 2 Peter, 117.
23 See Wallace, Greek Grammar, 617–18.
24 See Wallace, Greek Grammar, 248–49.
25 Cf. Green, Jude and 2 Peter, 117–18.
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Commentary
The Apostles’ Word of Warning Is Jude’s Final Text (Jude 17–18)

In this section, Jude still continues his rhythm of presenting an authori-
tative text for the benefit of the recipients of his letter and then commenting 
on how that text finds its fulfillment in the insidious arrival of the intruders 
now troubling the church.26 Yet, this section, which includes his last text and 
commentary, is different. Before the text, he directly addresses his readers as 
ὑμεῖς … ἀγαπητοί, “you, beloved” (Jude 17). Then Jude introduces the text 
with an imperative verb, μνήσθητε, “remember.” Even the text he introduces is 
unique among his cited authorities, since it consists of words from the apostles 
instead of a quotation from the OT or an intertestamental source. Moreover, he 
specifies how the apostles were speaking these words “to you” (ὑμῖν, Jude 18), 
namely, to the Christian readers. It is important to discern why Jude changes 
his mode of communication so drastically with this last text.27

The first difference from Jude’s earlier pattern is that only before this 
authoritative text does Jude address his readers with ὑμεῖς δέ, ἀγαπητοί, “but 
you, beloved” (Jude 17), reusing the term ἀγαπητοί, “beloved,” from his epis-
tolary opening (Jude 3). Whereas previous sections of text and commentary 
quickly delved into the text (the previous texts were in Jude 5–7, 9, 11, 14–15), 
this insertion has the effect of drawing the readers’ attention to the final text in 
a particularly poignant manner. Moreover, “you, beloved” starkly disassociates 
the Christians from the intruders as Jude assures them of their beloved, secure 
status in Christ—an assurance he expressed with the related term ἠγαπημένοις, 
“beloved,” in Jude 1.

Christ’s blood-spattered, victorious declaration of “beloved” upon the recip-
ients in their Baptism marks them as his own.28 Jude has pronounced Law-filled 
judgment against the intruders, whose defeat results in Gospel deliverance 
for the believers. They are “beloved,” whereas the enemies of the church are 
“ungodly” (Jude 15, 18). This ἀγαπητοί, “beloved,” may also form an inclusio 
with Jude 3–4, where Jude addresses his readers in the same way.29 Likewise, 
it links with ἀγαπητοί, “beloved,” in Jude 20, which begins a new section where 
Jude exhorts the Christians. This enveloping function of ἀγαπητοί, “beloved,” 
assures the readers of the unshakable gift of redemption in Christ. The three-
fold imposition of this designation (ἀγαπητοί, Jude 3, 17, 20) stands in marked 
contrast to the condemnation of the malign schismatics.

26 See “A Triad of Old Testament Citations Begins the Body of the Epistle (Jude 5–7)” in the 
commentary on Jude 5–8.

27 See the conclusion offered below in the commentary on ὅτι ἔλεγον ὑμῖν· [ὅτι], “that they 
were saying to you” (Jude 18).

28 For Baptism as a saving means of grace that bestows the gift of eternal life and all God’s prom-
ises, see the commentary on 2 Pet 1:1, 3–4, 8–9; 2:5; 3:5–6.

29 Neyrey, 2 Peter, Jude, 84. Neyrey includes an excellent, detailed table that demonstrates how 
Jude 17–23 contrasts the intruders with the believers (p. 85).
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The second difference from most of his previous citations is that Jude 
then introduces the text with an imperative verb of remembrance, μνήσθητε, 
“remember.” His only other text introduced by a verb of remembrance was 
his first one, where he began with ὑπομνῆσαι δὲ ὑμᾶς βούλομαι, “I wish to 
remind you” (Jude 5). Here, therefore, Jude signals an inclusio with Jude 5, 
where Jude’s presentation of texts and commentaries began, since each respec-
tive verse includes a verb of remembrance (ὑπομνῆσαι, “to remind,” Jude 5; 
μνήσθητε, “remember,” Jude 17).30 Since the present section (Jude 17–19) 
concludes with Jude 19, this inclusio serves to demarcate the main body of the 
letter (Jude 5–19).

As in Jude 5, here again Jude calls his recipients to remember what they 
already came to know, assumedly in their baptismal instruction.31 The apostle 
Peter does likewise (“remind,” “reminder,” or “recall” in 2 Pet 1:12–13; 3:1–2) 
while combatting the apostates who have “forgotten” their baptismal cleansing 
from sin (2 Pet 1:9). Baptized believers, in contrast, remember. In the context, 
the verb “remember” (Jude 17) not only implies recollection of the apostolic 
words but also a call to action as articulated in Jude 3 and subsequently in Jude 
20–23. Thus, he elaborates on his initial encouragement for them “to contend 
for the faith once and for all delivered to the saints” (Jude 3).

One should note that “remember” here, near the end of his epistle, is the first 
time Jude employs an imperative. Jude has placed an emphasis on indicatives 
(or equivalents) thus far in reference to his readers. Literarily and theologically, 
what he has proclaimed to the Christian recipients up to this point in the letter 
is essentially Gospel as established fact. They are “beloved” in Christ (Jude 3, 
17; see also Jude 20), beneficiaries of a common salvation (Jude 3), and recip-
ients of the Lord’s mercy, peace, and love (Jude 2). Moreover, the consistent 
proclamation of judgment against the adversaries equals more Gospel for the 
believers. Christ, the great Victor over sin, death, and the devil, has defeated 
the enemies of the church in the past. Those who rebel against him now are 
marked for destruction. The assurance of final victory in Christ is good news 
for the readers, who suffer temptation from the intruders and mourn the frac-
turing of their communion (cf. the reference to the Supper in Jude 12). Only 
with the Gospel firmly established, only on the basis of their status as “called 
(saints) who are beloved in God the Father and kept for Jesus Christ” (Jude 1), 
does Jude move to an imperative. Having died to sin and having been raised to 
new life in their Baptism (e.g., Rom 6:1–4; Col 2:11–13), and having been filled 
with “the Holy Spirit” (Jude 20; cf. Jude 19), they can remember the apostolic 

30 See Neyrey, 2 Peter, Jude, 84; Brosend, James and Jude, 180; Green, Jude and 2 Peter, 112.
31 For baptismal catechesis, see “Jesus Saved but Also Judged Israel (Jude 5)” in the commen-

tary on Jude 5–8. Moreover, these verbs of remembrance (Jude 5, 17) do not imply that the 
author writes in some distant, postapostolic period. Jude merely refers to his readers’ previ-
ous instruction, which would have taken place earlier in his lifetime. For the newly converted 
and baptized Christians, their catechesis would have been quite recent.
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words (Jude 17–18) and act upon them (Jude 20–23). Thus, the imperative of 
Christian action is based upon the indicative of the Gospel of Christ.32

Jude then specifies what the beloved are to remember. The previous texts 
have come from the OT (Jude 5–7, 11); the Assumption of Moses (Jude 9); 
and 1 Enoch (Jude 14–15), but uniquely here Jude refers to the teaching of the 
apostles during his own lifetime: τῶν ῥημάτων τῶν προειρημένων ὑπὸ τῶν 
ἀποστόλων τοῦ κυρίου ἡμῶν Ἰησοῦ Χριστοῦ, “the words that have been previ-
ously spoken by the apostles of our Lord Jesus Christ.” The noun ῥῆμα, “word,” 
sometimes denotes a preached word (Jn 8:20; Acts 2:14; 10:44), which in this 
context could apply to baptismal instruction. Two items are pertinent for the 
participle προειρημένων, “that have been previously spoken.” First, the tempo-
ral meaning of this compound verb via the prefixed preposition προ-, “before, 
previously,” does not indicate that Jude is writing far after the distant time of 
the apostles, but instead it suggests that the Christian readers heard the apos-
tolic words before the arrival of the heretical leaders, who are substituting their 
own deviant teachings in place of the apostles’ words.33 Additionally, the par-
ticiple’s perfect tense (“that have been previously spoken”) shows the ongoing 
validity of these apostolic words; they remain in force in the present era.

The term ἀπόστολος, “apostle,” usually refers to one of the twelve apostles 
or Paul. They were eyewitnesses of the risen Christ, who specifically called them 
into that office. Occasionally it is applied more broadly to other early Christian 
leaders who served closely alongside the apostles (see, e.g., James, the Lord’s 
brother, in 1 Cor 15:7; Gal 1:19; Paul and Barnabas in Acts 14:4, 14). Since Jude 
does not expressly include himself in this group (“apostle” is absent from Jude 
1), he like is respecting the narrower definition.34 It is reasonable to assume 
that Jude here refers to this narrower group of the Twelve plus Paul, since they 
in particular were recognized as the authoritative source of divine revelation in 
the NT. Hilary of Arles says: “Jude does not specify which apostles he is refer-
ring to, but many people assume he means Peter, James and John.”35

As the last point of introduction to the apostolic text itself, Jude says it con-
sists of the words ὅτι ἔλεγον ὑμῖν· [ὅτι], “that they were saying to you” (Jude 
18). This phrase too is unique to Jude’s final text citation. With the assumption 
that the second ὅτι is original and functions as a quotation marker (see the first 
textual note on Jude 18), Jude cites actual words from the apostles. This verba-
tim quote is not recorded elsewhere except in the parallel verse 2 Pet 3:3. The 
specification “to you” (ὑμῖν) creates even more poignancy. It also has resulted 

32 See Deterding, Colossians, 159–60.
33 Brosend, James and Jude, 180.
34 See Arichea and Hatton, Handbook, 48–49.
35 Hilary of Arles, Introductory Commentary on Jude (Bray, James, 1–2 Peter, 1–3 John, Jude, 

ACCS 11:256). Since Jude does not include himself among the apostolic crowd (assumedly 
the wider definition), Luther takes this as evidence that Jude, the half-brother of our Lord, 
did not write this epistle (AE 30:213).
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in debate about whether the words are an actual quote previously spoken to the 
recipients of Jude’s letter or whether it refers to the larger church as the general 
audience, with Jude’s readers as members of the whole church body.36

This brings us to consider a plausible answer to the major question of why 
Jude introduces this last text and commentary section so uniquely. Possibly, 
Jude employs all the unique introductory words as a signal to mark the transi-
tion from OT and intertestamental texts to the apostolic witness and the NT.37 
Probably more is involved, however, since Jude uniquely says that the apostles 
spoke “to you” (ὑμῖν).38 Quite reasonable is the conclusion that Jude sets apart 
this apostolic text so distinctly (Jude 17–18) because some of the apostles per-
sonally spoke to his letter’s recipients in their baptismal catechesis. Jude now 
invites them to remember this instruction. The imperfect ἔλεγον, “they were 
saying,” demonstrates a repetitive apostolic witness about the arrival of mock-
ers.39 One can envision some apostolic representatives repeating such warnings 
along with the vivid assurance of eschatological salvation bestowed already 
now through baptismal incorporation into Christ.

Jude now specifies the content of what he calls Christians to remember. 
The quote from the Lord’s apostles reads: ἐπ᾽ ἐσχάτου [τοῦ] χρόνου ἔσονται 
ἐμπαῖκτα κατὰ τὰς ἑαυτῶν ἐπιθυμίας πορευόμενοι τῶν ἀσεβειῶν, “in the 
end time mockers will arise who live according to their own ungodly desires.” 
The OT was excitedly building up to the arrival of Christ the Savior. His advent 
is the apex of all time, since Scripture indicates that the end times arrived with 
the redemptive work of Christ on his cross and at the empty tomb (see the first 
textual note on Jude 18). Despite his eternal triumph then, evil still exists now 
throughout the church age until his second coming, which will be the culmi-
nation of his redemptive work (e.g., Mt 25:31–46; 1 Thess 4:13–5:11) and the 
final crushing of Satan beneath the Christians’ feet (Rom 16:20; cf. Gen 3:15). 

36 Opinions differ on these points. On one hand, Kelly, The Epistles of Peter and of Jude, 282, 
is of the opinion that no apostles personally visited Jude’s recipients; in his estimation “apos-
tles” appears be a reference to a general group, not to individual apostles. On the other hand, 
Cranfield, I & II Peter and Jude, 166, believes these verses may imply, but do not necessar-
ily require, that some of Jude’s readers had heard the apostles in person. He also considers 
that while the words quoted may be from a lost writing, more likely they are a summary of 
apostolic teaching. Green, Jude and 2 Peter, 114–15, reasons that some apostles likely vis-
ited and spoke to the congregation to which Jude writes, although the words Jude quotes here 
may be a paraphrase. Hiebert, Second Peter and Jude, 275, considers it probable that this is 
an actual quotation of apostolic words. Bauckham, Jude, 2 Peter, 103, cites ὑμῖν, “to you,” 
as additional evidence that Jude does not write in some distant postapostolic period. He also 
asserts a personal visit and instruction from the apostles at the founding of the congregation 
and considers this a quotation.

37 Bauckham, Jude, 2 Peter, 102.
38 Jude often uses the first plural pronoun “our” in the letter in matters of revelation and salva-

tion, thus referring to all Christians, including himself: Jude 3, 4 (twice), 17, 21, 25 (twice). 
Jude typically employs the second person plural pronoun “you” when writing about a mat-
ter that pertains uniquely to his recipients: Jude 2, 3 (twice), 5 (twice), 12, 17, 18, 20 (twice), 
24.

39 See the first textual note on Jude 18.
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The persistence of evil in these end times becomes evident by the appearance 
of those who oppose Christ and afflict his church, notably teachers of false 
doctrine.40

Jude’s apostolic quote refers to these end-time evildoers as “mockers” 
or “scoffers” (ἐμπαῖκται). Kistemaker states well the severity of this label: 
“Scoffing is not a light, humorous parody but a serious attack on God, his Word, 
and his people.”41 The noun ἐμπαίκτης, “mocker,” only occurs here and in the 
parallel text 2 Pet 3:3. The cognate verb ἐμπαίζω, “to mock, scoff,” is more 
prominent in the NT, and except for Mt 2:16; Lk 14:29, all its other occurrences 
depict the mocking of Jesus at his passion, by Jews (Mt 27:41; Mk 15:31; Lk 
22:63) and especially by Gentiles (Mt 20:19; 27:29, 31; Mk 10:34; 15:20; Lk 
18:32; 23:11, 36). In apocryphal LXX texts, the verb refers to horrific acts of 
atrocity by Gentiles against Jews.42 Therefore, Jude is placing the false teach-
ers in the company of the worst opponents of God and his people, implying that 
they belong with those bystanders who mocked Jesus on the cross even as he 
was accomplishing redemption for them and for all.43

Finally, Jude characterizes the lives of the mockers: κατὰ τὰς ἑαυτῶν 
ἐπιθυμίας πορευόμενοι τῶν ἀσεβειῶν, “who live according to their own 
ungodly desires.” These men are filled with evil lusts. The grammar may also 
indicate that their lives are governed by their “ungodly desires” and that they 
devote their lives to the pursuit of gratifying these lusts.44 The presence of 
ἀσέβεια, literally “ungodliness,” in Jude 18 fortifies the same and related words 
in Jude 15 and indicates how this horrific evil is innately connected with the 
heretics’ way of life. Jude uses “ungodly” and related words as the key vilify-
ing motif to describe the schismatic intruders in Jude 4, 15, 18. Instead of the 
prophetic and apostolic Word of God, centered in Christ, they look to them-
selves and their own ungodly desires as the source and norm of faith and life.45

40 See Mt 7:15; 24:11, 24; Mk 13:22; Acts 20:29; 1 Tim 4:1–3; 2 Tim 3:1–9. 1 Jn 2:18 similarly 
concludes that we live in the last hour, since many antichrists have already come.

41 Kistemaker, Exposition of the Epistles of Peter and of the Epistle of Jude, 402.
42 See 1 Macc 9:26; 2 Macc 7:10; 8:17; see also the cognate noun ἐμπαιγμός, “mocking,” in 

2 Macc 7:7; 3 Macc 5:22 (G. Bertram, “ἐμπαίζω,” TDNT 5:633).
43 Cf. Jude’s initial charge that these heretics “deny our only Master and Lord, Jesus Christ” 

(Jude 4). See also the LXX usage of words synonymous to ἐμπαίζω, “mock, scoff,” particu-
larly in Wisdom literature regarding those who dishonor God (Ps 1:1; Prov 1:22; 9:7–8; 13:1; 
see also Is 28:14; 2 Chr 36:16).

44 For the possible nuances of the genitive τῶν ἀσεβειῶν, see the second textual note on Jude 
18.

45 Contrast FC SD, Rule and Norm, 3, which says: “We pledge ourselves to the prophetic and 
apostolic writings of the Old and New Testaments as the pure and clear fountain of Israel, 
which is the only true norm according to which all teachers and teachings are to be judged 
and evaluated.”
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Jude Comments on His Final Text (Jude 19)
As Jude comments upon this apostolic text (Jude 17–18), he once again 

points a devastating, accusing finger at the heretical intruders as the immediate 
fulfillment of the tragic text by the word οὗτοι, “these men.”46 In Jude’s applica-
tion of the apostolic text, he notes the evil consequences and then the pernicious 
character of the infiltrators. As for the consequences, Jude states that they habit-
ually cause divisions. As for character, they are worldly and lack the Holy Spirit.

Indeed, the evil intruders inevitably produce an evil consequence among 
Jude’s recipients. They are schismatics who habitually cause divisions (οὗτοί 
εἰσιν οἱ ἀποδιορίζοντες).47 Namely, just like Korah (Jude 11), they gather fac-
tions by leading others astray from the fold to follow their aberrant teaching 
and example. Thus, they cause rifts in the communion Christ has established, 
namely, the church’s unity based on “one Lord, one faith, one Baptism” (Eph 
4:5). A focal point of their divisive presence arises from their wrongful partic-
ipation in the Lord’s Supper, where they lurk as hidden “reefs” (Jude 12) and 
defile Christ’s body and blood (cf. “continually defile flesh” in Jude 8).

The danger of divisions was most certainly a concern in the apostolic 
church.b  False doctrine inexorably causes schisms (1 Tim 4:1–3; 1 Jn 2:18–19).48 
Clement of Alexandria says: “These are people who separate believers from 
one another, under the influence of their own unbelief. They cannot distinguish 
between holy things on the one hand and dogs on the other.”49

Jude then elaborates on the character of the intruders under the shadow of 
their divisive effects. According to Jude, they are “worldly” (ψυχικοί). The 
adjective ψυχικός occurs only six times in the NT.c  It refers to sensual, brut-
ish, worldly physical life apart from the Spirit of God.50 Although the imposters 
claim a special wisdom imparted to them through their visions (Jude 8), they 
subsist on the level of natural instincts. This explains how and why they live 
in immorality at the level of unreasoning beasts (Jude 10). In 1 Cor 2:14 Paul 
uses the same word here rendered as “worldly” to describe how the “unspir-
itual man” (ψυχικὸς … ἄνθρωπος) cannot grasp matters of the Holy Spirit. 
Jude’s brother James uses it to declare that earthly wisdom is “unspiritual” and 
from the devil (James 3:15).

Jude then further defines ψυχικοί, “worldly,” by stating that they are devoid 
of the Holy Spirit (πνεῦμα μὴ ἔχοντες). Thereby, Jude attacks the intruders’ 
assumed claim to possess special insight through the Spirit. Instead of being 

46 See the first textual note on Jude 19.
47 For the precise meaning of the participle, see the first textual note on Jude 19.
48 Green, Jude and 2 Peter, 117.
49 Clement of Alexandria, Adumbrations on the Epistle of Jude (Bray, James, 1–2 Peter, 1–3 John, 

Jude, ACCS 11:256).
50 Friberg et al., Analytical Lexicon, s.v. ψυχικός. BDAG, s.v. ψυχικός, offers the translations 

“natural, unspiritual, worldly.” In 1 Cor 15:44, 46, Paul contrasts ψυχικός, “worldly,” with 
πνευματικός, “spiritual.”

(b) Rom 
16:17–18; 
1 Cor 1:10; 
11:18; Gal 
5:20; Titus 
3:9–10

(c) 1 Cor 
2:14; 15:44 
(twice), 46; 
James 3:15; 
Jude 19
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inspired by the Holy Spirit, as were the biblical writers (2 Pet 1:19–21), their 
purported divine knowledge was obtained “on the basis of pseudo-prophetic 
dreaming” (Jude 8). Therefore they obviously have no right to teach or lead the 
church. In fact, since only those in Christ have the Spirit (1 Cor 2:14–16; cf. 
1 Cor 12:3), Jude here makes the crushing assertion that they are not Christians 
at all. If they lack the Spirit, they lack the Father and the Son; they lack God 
altogether.

Luther nicely summarizes the intent of this verse. He points out how the 
intruders fail in their vocation of serving others and establish self-made, self-
serving vocations:

For they are the ones who have set themselves apart and destroy unity in 
faith. They are not satisfied with the common Christian estate, in which one 
serves the other; but they set up other estates and pretend to serve God by 
doing so. Moreover, they are sensual or beastly people with no more spirit 
and understanding than a horse or an ass has. They go along in their natural 
understanding and carnal mind. They have no Word of God by which they 
can be guided or live.51

Similarly, Oecumenius observes:

Here we see yet another crime which these awful heretics have committed. 
Not only are they perishing themselves; they have raided the church and 
taken people away from it, which means that they have taken them outside 
the faith into their own assemblies, which are dens of thieves. Such people 
behave as if they were animals, living according to the pattern of the world 
and the demands of their instincts.52

51 AE 30:213.
52 Oecumenius, Commentary on Jude, cited in Bray, James, 1–2 Peter, 1–3 John, Jude, ACCS 

11:257).
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