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Introduction

used in 30:1 to describe his composition.33 This word is first attested in this sense 
in Hebrew during the late ninth century in the reigns of Jehu (2 Ki 9:25; 841–813 
BC) and Joash (2 Chr 24:27; 835–796 BC). However its most common use is 
among the Judean prophets of the eighth, seventh, and sixth centuries: Isaiah, 
Jeremiah, Ezekiel, Nahum, and Habakkuk.a It is used only sparingly after this 
by later prophets (Zech 9:1; 12:1; Mal 1:1). Since other portions of Proverbs 
that are appended to the original work of Solomon also indicate a seventh cen-
tury date, the most likely date for Agur’s composition is the seventh century, 
perhaps during the reign of Hezekiah.

Since Lemuel’s short work (Prov 31:1–9) contains several Aramaisms (see 
the first textual note on 31:2; the textual note on 31:3; and the second textual 
note on 31:4), it is likely that he composed his work after Aramaic became 
widespread as an international language. It had established itself as such in 
Hezekiah’s day (2 Ki 18:26). Because Lemuel is called a king (Prov 31:1), the 
most likely candidate for his identity is Hezekiah (715–686 BC) or Josiah (640–
609 BC), with Hezekiah being more likely (see the first textual note on 31:1). 
Unless Lemuel was a non-Judean king (which is unlikely, given his name), the 
latest possible date for the composition of 31:1–9 is the fall of Judah in 587 BC.

The final editor of the book probably wrote the final acrostic poem 
(31:10–31) as he drew on concepts and vocabulary in Solomon’s proverbs. He 
may have also been responsible for adding the notice of editorial activity in 
25:1 and the notices of authorship in 30:1 and 31:1. Since he probably worked 
sometime after the reign of Hezekiah, the earliest possible date for his activity 
is 686 BC. Because it is unlikely that any book written after the early Persian 
period was received into the canon,34 the latest date is probably the time of Ezra 
(458–457 BC).

The growth of the book of Proverbs can then be reconstructed as shown 
in figure 3.

Wisdom in Proverbs
When Solomon first began to record his wisdom, he was heir to a centu-

ries-old tradition of wisdom writings. Though scholars have pointed out that 
a precise definition of what constituted the genre of wisdom writings in the 
ancient Near East cannot be formulated, a number of works that can be classi-
fied as wisdom literature survive from Egypt, Syria, and Mesopotamia. In these 
works we find a number of motifs that are shared by Proverbs:

• Wisdom is divine. It is revealed by the gods (or to Israel, by the one true God) 
through authorities such as the head of the family or the king.

• Wisdom does not address society as a whole in order to transform it (as Israel’s 
prophets often did), but it addresses individuals, who will then have an effect on 
society.

33 Some take this word as a proper noun, “Massa,” a kingdom in Arabia. See the third textual 
note on 30:1a.

34 See Steinmann, The Oracles of God, especially pp. 190–93.

(a) Is 13:1; 
14:28; 15:1; 
17:1; 19:1; 

21:1, 11, 13; 
22:1; 23:1; 

30:6; Jer 
23:33–34, 

36, 38; Lam 
2:14; Ezek 
12:10; Nah 

1:1; Hab 1:1



Figure 3

The Growth of Proverbs

Solomon writes 1:1–22:16  
and compiles 22:17–24:34  

in 971–941 BC.

Hezekiah’s men compile  
chapters 25–29 in  

715–686 BC.

Agur writes chapter 30 in  
about the seventh century BC.

Lemuel, possibly 
Hezekiah (715–686 BC) 
or Josiah (640–609 BC), 

writes 31:1–9.

The final editor writes 31:10–31 to 
complete his edition of Solomon’s 

wisdom and its supplements  
between 686 and 457 BC.

The present book of Proverbs
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• Wisdom most often addresses practical knowledge instead of theoretical knowledge. 
It emphasizes what to do and how to do it and what the consequences will be. This 
focus on the practical presupposes the unexpressed greater principles reflected in 
living wisely. In Proverbs this is generally the case, though it extols divine wisdom 
itself and does contain passages that set the forth the theological principles of 
wisdom.

The oldest wisdom literature in Egypt stems from the Old Kingdom 
(twenty-seventh through twenty-second centuries BC). Already at this early 
period, Egyptians produced instructional literature, words of wisdom from a 
father to a son. This type of literature proved to have a long life, and instruc-
tional literature also survives from the First Intermediate Period (twenty-second 
and twenty-first centuries), the Middle Kingdom (between the twenty-first and 
seventeenth centuries), the New Kingdom (between the sixteenth and elev-
enth centuries), and even into Hellenistic rule as late as the fourth century BC. 
The parallel to the book of Proverbs is obvious, as Proverbs 1–9 is exactly 
this type of literature in the form of wisdom from a father to a son, as are the 
Words of Wise People that begin in 22:17. Solomon probably used this type 
of literature as a model for Proverbs 1–9, and it is likely that he borrowed 
and adapted some sayings from Egyptian wisdom to include in the Words of 
Wise People.35 However, it would be going too far to say that Solomon’s prov-
erbs reflect Egyptian thought. Instead, while Solomon’s wisdom and Egyptian 
wisdom have certain points of contact, especially when speaking of practical 
matters, the theology of Solomon’s proverbs is thoroughly Israelite and dem-
onstrates a continuity with the earlier revelation of God in the OT Scriptures.36 
In turn, later prophets reveal a familiarity with Solomon’s wisdom.37 In addi-
tion, Clifford notes:

Taken as a whole, the instructions in Proverbs 1–9 are distinctive. … They are 
less specific than their Egyptian and Mesopotamian prototypes. They urge 
readers to seek wisdom rather than to do or not do particular actions. To put 
it another way, Proverbs emphasizes character rather than acts.38

Mesopotamian and Syrian wisdom instruction often takes the form of 
shorter sayings, similar to the ones found in 10:1–22:16 and chapters 25–29. 
These also have a long history, from early Sumerian wisdom through the sixth 
century BC Aramaic work the Words of Ahiqar.39 Scholars have noted some 
parallels between the short sayings of Ahiqar and certain proverbs of Solomon. 

35 See the excursus “The Words of Wise People (Prov 22:17–24:22) and Its Relationship to the 
Wisdom of Amenemope” in the commentary on chapter 22.

36 See the excursus “The Use of Deuteronomy 6:4–9 in Proverbs 3:1–12 and 6:20–22” in the 
commentary on chapter 3.

37 See the excursuses “The Relationship between Proverbs 1:16 and Isaiah 59:7” and “The 
Relationship of Proverbs 1:20–33 to Jeremiah 7 and Zechariah 7” in the commentary on chap-
ter 1.

38 Clifford, Proverbs, 18.
39 ANET, 427–30; ANE, 245–49.
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Wisdom in Proverbs

However, these ancient Near Eastern texts with shorter sayings have only slight 
parallels to Proverbs, and their influence on Solomon is doubtful. Instead, the 
older texts demonstrate that Solomon also adapted this type of wisdom expres-
sion for the purpose of relaying the truths revealed to him by Israel’s God, 
Yahweh. Again, Clifford has noted the differences:

The concise saying … has been distinctively reshaped. Akkadian and Syro-
Palestinian sayings were extremely diverse and included witty sayings, 
observations on life, jokes, wordplays, humorous or ironic maxims, and prov-
erbs. Proverbs 10–31 is less inclusive and, more important, has made all the 
sayings bicolon in form. Though some earlier sayings were already in par-
allel lines, many of them were not. Israelite authors created a subgenre, the 
bicolon proverb, which attained definitive shape well before the late eighth 
century, when King Hezekiah’s clerks added their collection to an already 
existing one.40

In Proverbs, wisdom is first and foremost an attribute of God. All true wis-
dom is godly wisdom, and any wisdom that people possess is a result of his gift 
of wisdom. This, however, often can only be perceived by understanding that it 
is the assumption lying behind Proverbs’ teaching on wisdom. Rarely does the 
book make explicit statements about God’s wisdom. Instead it assumes that God 
is all-wise and that the person who wants wisdom needs to receive it from him.

Perhaps the clearest statement on wisdom as God’s possession is found in 
3:19:

Yahweh founded the earth by Wisdom;
 he established the heavens by Understanding.

Wisdom here is not a human attribute, because it predates humans. The eter-
nal God utilized his wisdom when he formed the creation itself (see also Prov 
8:22–31 as well as Job 28:12–28; 38:4–13). Wisdom is Yahweh’s to use and to 
grant. This is stated in Prov 2:6:

Yahweh gives wisdom;
 from his mouth [come] knowledge and understanding.

Only when the reader can understand that wisdom is God’s alone and that 
real human wisdom is a gift of God, do the instructions of this book begin to 
make sense. This explains why “the fear of Yahweh” is the source and well-
spring of wisdom:

The fear of Yahweh is the beginning of knowledge. (1:7)

The fear of Yahweh is the beginning of wisdom.
 The knowledge of the Holy One is understanding. (9:10)

The fear of Yahweh is discipline that leads to wisdom. (15:33)

40 Clifford, Proverbs, 18–19.
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That a relationship with Yahweh through the “the fear of Yahweh,” or faith,41 
leads to wisdom emphasizes that wisdom is God’s. Proverbs also emphasizes 
that what humans consider wisdom is not true wisdom, for it cannot stand 
against God and his wisdom:

Do not consider yourself wise.
 Fear Yahweh, and turn away from evil. (3:7)

There is no wisdom, no cleverness, 
 and no advice [that can stand up] against Yahweh. (21:30)

Thus essential for understanding the wisdom of Proverbs is discerning that 
wisdom is God’s. This is also the key to comprehending the Gospel in Proverbs. 
Wisdom is God’s great gift to his people throughout the book. Wisdom is what 
God bestows. It is God’s gracious blessing that enlightens humans, and ulti-
mately it is God as he comes to humanity in the person of his incarnate Son.

Wisdom is more than an attribute that describes God. In Proverbs, wisdom 
first is personified as a woman who invites those who hear her to partake of 
God’s gift of wisdom. This choice of a woman to portray wisdom is partly based 
on the grammatical gender of the Hebrew word hm;k]j;, “wisdom.” Because it is 
feminine, Wisdom is a woman. Yet the choice of a woman is more than simply 
adopting grammar as a guide. Since Proverbs 1–9 is addressed to Solomon’s 
son, Lady Wisdom is intended to present an image of wisdom that is attrac-
tive to the son and that counters the attraction of the foolish world and its sinful 
ways. This is accomplished by contrasting the offer that Wisdom makes to the 
doom of those who reject her (1:20–33). It is also portrayed again in 9:1–18, 
where Wisdom is contrasted to another woman, Foolishness. This contrast is 
in the final section of the opening chapters (1–9) of Proverbs and is designed 
to leave a lasting impression on the son of the value of divine wisdom that God 
freely offers to all.

Another implicit contrast to personified Wisdom in Proverbs 1–9 is the 
adulteress.42 Solomon pursues a strategy of commending Wisdom by a posi-
tive link between Wisdom and a wife, in contrast to the negative link between 
the adulteress and Foolishness. He uses Law to condemn the foolish son who 
strays from God’s ways into adultery and foolishness. At the same time, he uses 
the Gospel in the form of Wisdom to proclaim God’s benefits, confer God’s 
favor, and bestow life.

As the reader of Proverbs encounters the figure of Wisdom in Proverbs, two 
passages in particular stand out. These passages in chapters 3 and 8 go beyond 
a mere personification of God’s divine attribute. In 3:13 Wisdom is introduced 
and her value is extolled. In 3:19 Wisdom is explicitly connected to God’s cre-
ative acts, making Wisdom an active participant in creation. In this passage, 

41 See “hw:hy“ ta'r“yI, ‘the Fear of Yahweh,’ and hw:hy“ arEy“, ‘One Who Fears Yahweh’ ” below.
42 See further the excursus “Wisdom and the Adulteress in Proverbs 1–9” in the commentary 

on chapter 2.
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Wisdom in Proverbs

Solomon portrays the eternal second person of the Trinity, through whom all 
things were made (John 1:3; Col 1:16; Heb 1:2). That Christ is called “the Word 
(of God)” (e.g., Jn 1:1, 14; 1 Jn 1:1; Rev 19:13) recalls the words God spoke to 
cause the creation in Genesis 1. The identification of Wisdom as the agent of 
creation serves to draw the son who listens to his father’s instructions closer to 
Yahweh. Wisdom is valuable because Wisdom is God, who offers his gracious 
blessings to the son listening to the father’s word. Therefore, Wisdom in this 
passage is not merely personified, but it is a hypostasis.43 That is, we are shown 
the unique person of God the Son, who shares the same divine essence as the 
Father and the Spirit. The one triune God created all things and is the bestower 
of all good gifts through the Gospel.

The reader meets hypostasized Wisdom again in Proverbs 8. Wisdom is 
the one by whom rulers rule, who grants riches and honor, and who grants 
inheritances (8:12–21). Here, once again, Wisdom is connected with God’s 
creation of all things (8:22–31). This depiction emphasizes the eternal genera-
tion of Wisdom from the Father (8:22–26). The Christian will recognize this as 
Solomon’s description of the second person of the Trinity.44 Indeed, this is the 
NT’s understanding. For example, Christ is clearly identified as the Wisdom 
of God in 1 Cor 1:24, 30. Furthermore, in stating that “Christ [is] the power 
of God and the Wisdom of God” (1 Cor 1:24), Paul plainly shows that he has 
Proverbs 8 in mind (see Prov 8:14; see also Job 12:13).

Garrett’s argument that Paul did not have Proverbs 8 in mind because he 
was addressing the scandal of the cross45 misses the point. The scandal of the 
cross is precisely that the eternal God, the Wisdom who existed before time, 
through whom the world was created and by whose power it is governed, hum-
bled himself to die on the cross for sinful humanity before rising from the dead. 

43 The Greek term uJpovstasi", hypostasis, is used in Heb 1:3 to say that the Son is “the express 
image of his [the Father’s] person” (KJV) or “the exact representation of His nature” (NASB). 
The original Creed of Nicaea confirmed this biblical doctrine by anathematizing those who 
maintained that the Son was of a different uJpovstasi" (hypostasis, “divine nature, essence”) 
than the Father (Kelly, Early Christian Creeds, 216). The Athanasian Creed emphasizes the 
one divine nature and the divine attributes shared by the three coequal persons of the one God. 
In doctrinal theology from the early church through the Reformation, “hypostasis” and “hypo-
static” were used for the personal union of the divine and human natures in the one person 
of Jesus Christ. See Chemnitz, The Two Natures in Christ, especially pp. 67–169. The unio 
hypostatica (literally, “hypostatic union,” often translated as “personal union”) is affirmed in 
FC SD VIII, “The Person of Christ,” for example, §§ 14, 23, and 76. See also the discussion 
of uJpovstasi" (hypostasis, “divine nature, essence”) in Gerhard, On the Nature of God and 
on the Most Holy Mystery of the Trinity, 309–17.

44 The Athanasian Creed affirms that the Father, Son, and Spirit are uncreated, coeternal, and 
one. The Son is generated or begotten of the Father from eternity, and the Holy Spirit pro-
ceeds from the Father and the Son. “The Son is neither made nor created, but begotten of the 
Father alone. The Holy Spirit is of the Father and of the Son, neither made nor created nor 
begotten, but proceeding” (vv 21–22 of the Athanasian Creed [LSB, p. 320]). See also the 
Nicene-Constantinopolitan Creed, which speaks of the Son as “begotten, not made” and of 
the Spirit “who proceeds from the Father and the Son.”

45 Garrett, Proverbs, Ecclesiastes, Song of Songs, 112–13.
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This scandal is what makes God’s foolishness wiser than human wisdom and 
God’s weakness stronger than human strength (1 Cor 1:25). Also unconvinc-
ing is the argument of Fee that Paul was “demythologizing” the Corinthians’ 
concept of wisdom and not actually connecting Wisdom with Christ.46 Fee main-
tains that Paul was merely anchoring Christ in history by calling him “God’s 
Wisdom.” However, Christ is the Wisdom that was preexistent before history 
and was active at the beginning of history in the creation. He is anchored in his-
tory from its very beginning. He is the goal of history (“all things were created 
through him and for him,” Col 1:16), and he physically entered earthly history 
in his incarnation.

St. Paul’s references to Christ as God’s Wisdom do not consist only of those 
in 1 Cor 1:24, 30. In Col 2:2–3 he states, “… so that they may know the mystery 
of God, [that is] Christ, in whom are hidden all of the treasures of the wisdom 
and knowledge of God” (see also 1 Cor 2:7–8). Paul evidently has in mind Prov 
8:9–11, 21. In addition, Paul is not the only one in the NT to point to Christ 
as Wisdom. In Mt 12:42 (|| Lk 11:31), Jesus says that the Queen of Sheba will 
judge his hearers’ generation because she came to hear Solomon’s wisdom, but 
they do not understand that one greater than Solomon is here among them. The 
reference to “one greater than Solomon” is intended to point to Wisdom that 
is greater than Solomon’s wisdom. Wisdom in Proverbs 1–9, and especially in 
Proverbs 8, is, by Solomon’s own admission, greater than he. It is by Wisdom 
that Solomon reigned. In addition, in Lk 11:49 Jesus says, “The Wisdom of 
God said, ‘I will send them prophets and apostles, and they will kill some of 
them and persecute others.’ ” This “Wisdom of God” who speaks is the Word, 
Jesus himself, who also says, “Therefore, I am sending you prophets, wise men, 
and scribes. Some of them you will kill and crucify, and others you will flog 
in your synagogues and persecute from city to city” (Mt 23:34). Finally, when 
Jesus is accused of being a drunk and glutton, he once again identifies himself 
as Wisdom (Mt 11:19 || Lk 7:34–35).

Therefore, in Proverbs, the concept of wisdom is completely theocentric 
and Christocentric. Without this understanding of wisdom, one cannot fathom 
the role of the Gospel throughout Proverbs. Wisdom is to be comprehended as 
God’s gracious gift to his people in Christ. By it they are able to follow his Law 
and obey his commands (cf. Rom 13:8–10). The Gospel grants the power to 
implement the agenda for one’s life that is set forth in this book. That agenda 
depends solely on God’s love in Christ, which empowers and motivates his peo-
ple to obtain wisdom and live wisely.

While wisdom is foremost an attribute and hypostasis of God in Proverbs, 
by his gift it also becomes an attribute of his people. Unlike God, God’s people 
do not fully possess wisdom. Rather, through faith they acquire righteousness, 
knowledge, and wisdom from Christ, who strengthens them. As God’s people 
ponder his Word, they will grow in wisdom.

46 Fee, “Wisdom Christology in Paul,” 255–57.
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Proverbs employs a wide range of terms to describe what wisdom is and 
how it is displayed by those to whom God has given it. These terms show the 
broad scope of the concept of wisdom and its application to all areas of life.

hm;k]j;, “Wisdom,” and Related Words
The abstract feminine noun hm;k]j;, “wisdom,” occurs thirty-nine times in 

Proverbs. The cognate adjective µk;j;, used as a noun, “wise person,” appears 
forty-seven times, and the verb µk'j; “to be wise,” fourteen times.

The most prominent words relating to God’s people as wise are these words 
from the root µkj. It must be borne in mind that hm;k]j; is not completely equiv-
alent to the English word “wisdom.” hm;k]j; is knowledge and ability to apply 
what one knows. In some passages in the OT, it denotes craftsmanship and pro-
ficiency in a occupation (e.g., Ex 35:31). In Proverbs wisdom has a wider sense 
denoting the ability to live in accordance with God’s plan and will (10:8). It can 
manifest itself in practical matters and in interpersonal relationships (16:14, 23). 
Wisdom depends on reasoning and the aptitude and willingness to learn (1:5–6; 
9:9; 13:10). It also is characterized by insight into the ways that God has ordered 
the world and into the ways that sin corrupts the world (14:8; 16:14). Coupled 
with this is foresight, the ability to anticipate the consequences of one’s actions, 
so that one can avoid sinful and harmful situations (14:16). Wisdom also imparts 
the ability to teach others the way of wisdom (13:14; 15:2).

t['D", “Knowledge,” and [d"y:, “to Know”
The noun t['D", “knowledge,” occurs thirty-nine times in Proverbs, and the 

cognate verb [d"y:, “to know,” thirty-five times. t['D", “knowledge,” signifies more 
than knowledge in the sense of facts that one has learned. It also denotes aware-
ness of one’s situation and the ability to integrate the facts one has learned into 
one’s life in everyday situations. In addition, knowledge of God implies a rela-
tionship with him through faith that guides one’s life (2:5). In many passages, 
t['D", “knowledge,” is used as a synonym for wisdom (e.g., 2:6).

lk,ce, “Good Sense,” and lyKic]hi, “to Act Sensibly”
The noun lk,ce, “good sense,” occurs six times (3:4; 12:8; 13:15; 16:22; 

19:11; 23:9), and the cognate Hiphil (H) verb lyKic]hi, “to act sensibly,” thirteen 
times. In Proverbs “good sense” is not the ability to exercise common sense, 
but rather the ability to follow God’s ways even when circumstances seem to 
indicate some other course of action may be desirable or prudent (19:11). Such 
a person is spiritually and morally prudent.

hn:yBi, “Understanding,” and Related Words
From the root ̃ yb come these words: the noun hn:yBi, “understanding,” which 

occurs fourteen times; the noun hn:WbT], “understanding,” nineteen times; the 
substantized Niphal (N) participle ̃ /bn:, “person with understanding, discerning 
person,” nine times; the substantized Hiphil (H) participle ˜ybime, “person with 
understanding/discernment,” six times; the Qal (G) verb ˜yBi, “to understand,” 
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fourteen times (including the Qere in 21:29); and ˜ybihe (Hiphil [H]), “to under-
stand,” five times.

Of the two nouns for “understanding,” the first one, hn:yBi, conveys the more 
theoretical or conceptual idea. It is used most often to describe the overall con-
ceptual framework of one’s reasoning and knowledge (23:4; 30:2). Therefore, 
it is used in the passages that speak of understanding in general terms (4:5, 7; 
8:14). While the second and more common noun, hn:WbT], can be used in this more 
general sense, it often takes on a more specific meaning: applied understanding. 
The person with this quality knows when to be patient and to hold his temper 
(14:29; 17:27). A ruler who lacks this quality oppresses his people (28:16).

µWr[;, “Prudent,” and hm;r“[;, “Prudence”
The adjective µWr[;, “prudent,” occurs eight times, and the cognate noun 

hm;r“[;, “prudence,” three times (1:4; 8:5, 12). While these words often take on a 
sinister tone in the OT and denote the cunning wiles a person may use to obtain 
his goals (e.g., hm;r“[; in Ex 21:14; Josh 9:4; cf. Gen 3:1), in Proverbs they sig-
nify the use of intelligence and wisdom to accomplish things that are aligned 
with God’s will and that exhibit godly knowledge (8:12; 13:16; 22:3).

rs;Wm, “Discipline,” and rs'y:, “to Discipline”
The noun rs;Wm, “discipline,” occurs thirty times, and the cognate verb rs'y:, 

“to discipline,” five times.
Wisdom is not acquired all at once, but requires a lifelong process of learn-

ing and contemplation. To accomplish this, one needs discipline. Most often this 
word signifies correction, the intervention of some authority to turn one from 
harmful, self-destructive ways and sins. This may be a verbal warning (12:1; 
13:1, 18), corporal punishment (13:24; 22:15), or some intervention of God 
into one’s life (3:11). Discipline may also come from within oneself, a form 
of self-correcting thought (24:32). Since discipline is never meant simply as 
the venting of an authority’s anger, but as a way of teaching and guiding in the 
way of life (6:23), rs;Wm can simply take on the meaning of instruction (4:1, 13).

hM;zIm], “Insight, Foresight”
The noun hM;zIm], which occurs eight times, is often used to portray inner 

thought and planning. In Proverbs 1–9 it refers to the aptitude of “insight” or 
“foresight” that God gives to his believing people together with divine wisdom 
(1:4). It can denote “insight” into the present situation that enables one to live 
according to God’s Word. It can also refer to eschatological “foresight” about the 
eventual outcome of one’s way of life: either the way of wisdom, which even-
tuates in eternal life, or the way of foolish infidelity, which ends in death and 
Sheol. This divine gift guards and preserves the believer’s way of life (2:11), 
and the believer in turn is to “guard” it (3:21; 5:2). In chapter 8, which highlights 
preexistent Wisdom as the second person of the Trinity and the agent of creation 
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(8:22–31), “insight, foresight” is a divine attribute of Wisdom itself (8:12). In 
contrast, later in Proverbs it signifies evil scheming (12:2; 14:17; 24:8).

hY:viWT, “Sound Judgment”
Wisdom helps one evaluate and make judgments concerning one’s world 

and the best course of action in it. The noun hY:viWT, “sound judgment,” which 
occurs four times (2:7; 3:21; 8:14; 18:1), not only is applied to the faculty that 
produces such decisions (8:14), but also, as with hn:WbT], “understanding,” to the 
practical execution of those decisions (18:1).

twløWBj]T', “Guidance”
Without a plan of action, wisdom remains only an intellectual exercise. The 

abstract plural noun twløWBj]T', which occurs five times (1:5; 11:14; 12:5; 20:18; 
24:6), refers to the guidance or even plan of action that one devises or is given. 
The wise in Proverbs have guidance that leads them to success (20:18; 24:6). 
However, the foolish and evil can also have plans and guidance that leads to 
destruction (12:5).

hx;[e, “Advice,” and ≈[e/y, “Advisor”
The noun hx;[e, “advice,” occurs ten times, and the cognate substantized Qal 

(G) participle ≈[e/y, “advisor,” four times (11:14; 12:20; 15:22; 24:6).
The wise person knows that he has received his wisdom from God. Divine 

“advice” (hx;[e) forms a deep reservoir from which the wise person can draw 
(20:5). This wisdom comes not only in God’s Word but also in the advice 
one receives from others (19:20), including pastors. The Lutheran Confessions 
affirm that the Gospel comes to us through God’s Word and Sacraments and also 
“through the mutual conversation and consolation of brethren”47 as we receive 
biblically informed advice from other Christians. A wise person accepts advice 
from those who are wise in the ways of God (12:15).

One ignores good advice to one’s peril (1:25, 30). Advice that runs coun-
ter to the will of God will prove worthless (21:30).

hw:hy“ ta'r“yI, “the Fear of Yahweh,” and hw:hy“ arEy“, “One Who Fears 
Yahweh”

The important phrase hw:hy“ ta'r“yI, “the fear of Yahweh,” occurs fourteen 
times in Proverbsb and only seven times elsewhere in the OT.c In Proverbs the 
noun ha;r“yI, “fear” (perhaps a feminine form of the infinitive construct, “to 
fear”), is never used by itself, but always in this phrase. The imperative of arEy:, 
“to fear,” occurs twice with hw:hy“Ata,, “Yahweh,” as its direct object (3:7; 24:21). 
As either a participle or as a verbal adjective, arEy:, “fearing, one who fears,” 
occurs in construct with “Yahweh” in 14:2 and (feminine) in 31:30. It pertains 
to fearing God’s “commandment” in 13:13 and turning away from evil in 14:16. 

47 SA III IV, “The Gospel,” citing Mt 18:20.

(b) Prov 1:7, 
29; 2:5; 
8:13; 9:10; 
10:27; 
14:26–27; 
15:16, 33; 
16:6; 19:23; 
22:4; 23:17

(c) Is 11:2–
3; 33:6; Pss 
19:10 (ET 
19:9); 34:12 
(ET 34:11); 
111:10; 
2 Chr 19:9
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Finite forms of arEy: occur in 3:25 and 31:21 exhorting believers not to fear dan-
gers other than God.

The fear of Yahweh can denote fear of God’s wrath (24:21–22). More often, 
however, it denotes a positive, filial relationship to God through faith that causes 
a person to want to please the heavenly Father (8:13). God, who bestows bless-
ings for temporal and eternal life and leads people to wisdom, initiates this 
positive relationship. The objective saving relationship with God is established 
by Christ, the Wisdom of God (Prov 8:1–36; 1 Cor 1:24, 30).

Thus “the fear of Yahweh” is first and foremost a filial relationship initi-
ated by God when he reckons sinners as righteous through faith (Gen 15:6; Is 
53:11; Hab 2:4). Justified believers can then have a positive relationship with 
God, who has forgiven them and made them his children. Proverbs speaks of 
this filial relationship with God by using the phrase “the fear of Yahweh.” It 
was God alone who established this relationship with his people when he called 
their ancestor Abraham (Gen 17:7; Deut 29:13–14 [ET 29:14–15]) and when he 
delivered them from Egypt and graciously promised to be their God.d Therefore, 
the theme and guiding principle of Proverbs is the Gospel, initiated by God 
and sustained by him. This Gospel relationship to Yahweh is encapsulated in 
the phrase “the fear of Yahweh.” In Proverbs all wisdom obtained by humans 
comes through this relationship established by God’s own redemptive work—
by grace alone—and received by believers through faith.

The Relationship between Wisdom and Righteousness 
in Proverbs

Wisdom and righteousness are seldom directly equated in Proverbs, but 
some sayings portray or at least presuppose the relationship between them. 
In 10:31 it is the “righteous person” (qyDIx') who is able to speak “wisdom” 
(hm…k]j;), implying that the divine gift of righteousness through faith (Gen 15:6; 
Hab 2:4) is a necessary prerequisite for a person before he is able to impart wis-
dom to others. Similar is the message of other proverbs in the context that refer 
to the “righteous” and the benefits they can convey to others by speaking to 
them (10:11a, 20a, 21a, 32a). Chapter 10 also refers to other blessings besides 
wisdom that are given by God to the “righteous” (see, e.g., 10:3, 6, 16, 24, 25, 
30), and the immediate context presupposes that the righteous have “the fear 
of Yahweh” (10:27).

Wisdom and righteousness are intimately linked through the phrase “the 
fear of Yahweh” also in chapter 9:

Do not warn a mocker, otherwise he will hate you.
 Warn a wise person, and he will love you.
Give [advice] to a wise person [µk;j;], and he will become even wiser.
 Teach a righteous person [qyDIx'], and he will add [to his] learning.
The fear of Yahweh is the beginning of wisdom.
 The knowledge of the Holy One is understanding. (9:8–10)

(d) E.g., Ex 
6:7; Lev 

11:45; 
22:32–33; 

25:38; Num 
15:41; Jer 

11:4
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In this passage, a person who is wise is equated with a person who is righ-
teous. Wisdom is inseparable from righteousness. When given divine advice 
and teaching, the wise and righteous person grows in learning, and this learning 
is predicated on the fear of Yahweh. This salvific fear includes not only dread 
of God’s wrath at sin according to his Law, but also faith in God as Savior and 
love for God.

Like 9:9, a second passage where the “righteous person” (qyDIx') is paral-
lel to, and equated with, the “wise person” (µk;j;) is 11:30. It is similar to 10:31 
in that it has an evangelistic message about how God can save and bless others 
through the righteous and wise person:

The fruit of a righteous person is a tree of life,
 and one who harvests souls is wise. (11:30)

In chapter 11 the “righteous” are delivered and saved (11:8, 9, 21; cf. 11:28) 
and so receive life. Moreover, the righteous person is able to offer “life” to oth-
ers just as a tree yields fruit for the benefit of others (11:30a), and in this way 
the believer can “harvest souls” (11:30b). He is declared to be “wise” (11:30b). 
Again, God’s gift of righteousness through faith is the prerequisite for a person 
who is wise. The distinct emphasis here is that through this righteous and wise 
person God proffers life and salvation to others too.

That emphasis is also conveyed in a third passage where a “righteous per-
son” (qyDIx') is parallel to, and equated with, a “wise person” (µk;j;):

The father of a righteous person will cheerfully rejoice.
 The man who begets a wise person will find joy in him. (23:24)

Here the father’s son is both “righteous” and “wise.” The context empha-
sizes that the son has acquired these qualities because he has listened to the 
divine wisdom taught to him by his father (23:19, 22), and the son is exhorted 
to “have the fear of Yahweh all the time” (23:17).

Throughout Proverbs this fundamental connection between wisdom, righ-
teousness, and justification through faith is assumed even though it is seldom 
discussed. Only the righteous—those who, through faith, have received God’s 
imputed righteousness for the sake of Christ—have access to divine wisdom (cf. 
Col 1:9, 28; 2:3). The righteous alone have the fear of Yahweh, a relationship 
with him based on the Gospel. “Righteousness” gives everlasting “life” with 
“no death” (Prov 12:28; cf. 21:21), and Yahweh “loves” a person who pursues 
“righteousness” (15:9; cf. Mt 5:6). The eternal Wisdom of God became incar-
nate in Jesus, and faith in God the Son is the way to receive righteousness and 
all wisdom.48 While reading Proverbs it is vital to keep this in mind.

If these proverbs are read as only practical advice for tinkering with every-
day situations, they will fall far short of the expectations readers place upon 

48 See also the commentary on 1:1–7; 3:13–20; 8:22–31; 30:1b–10; and the excursus “Proverbs 
8, Wisdom, Christology, and the Arian Controversy” in the commentary on chapter 8.
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them. The advice they present does not always lead to an easy life and in fact 
can lead to decisions that make life more difficult (29:10). The proverbs in this 
book are not intended to make life easier and more comfortable, to be practical 
from a worldly point of view. Instead they are intended to make life more godly, 
to reinforce the relationship the righteous have with Yahweh through his grace, 
which they receive in his Word as it comes to them in Scripture and in the wis-
dom of others who fear him. At times this may make their life better, but when 
this happens it is a secondary benefit.

According to the sages, the search for an easy life through human plans and 
schemes comes at the expense of a positive relationship with Yahweh.e The wise 
person understands this and has his relationship with Yahweh as his first prior-
ity. For him it is the beginning and end of wisdom (9:10; cf. 4:7). The person 
who has his own worldly welfare as his first priority and is too shortsighted to 
see that his long-term welfare actually lies in the hands of Yahweh is portrayed 
in Proverbs as a fool.

Fools in Proverbs
Proverbs teaches by both positive and negative examples. The most com-

mon positive example is the wise person, the person to whom God has given 
wisdom and who in turn seeks God and his ways. This positive example is held 
up as the ideal to which readers of the book should strive. The most common 
negative example is the fool, the person who has cut himself off from God and 
his guidance. Fools come with a range of attitudes and behaviors, from those 
who do not realize that they are cut off from God and blindly do things of which 
God disapproves to hardened fools who purposely cut themselves off from God 
and delight in doing things God detests. One needs to keep in mind that fool-
ishness is not the same as lack of intelligence. In Proverbs fools are said to be 
able to think and reason, often with much sophistication. It is not lack of intel-
ligence but lack of faith and trust in God that ultimately classifies one as a fool.

ytiP,, “Gullible Person”
The person who is foolish but least culpable for his foolishness is the ytiP,, 

“gullible person,” which occurs fourteen times. This kind of person is inexperi-
enced and immature (14:15; 22:3; 27:12). He is open to the influences of other 
fools and can easily be deceived and misled (9:16). Given enough exposure to 
the ways of foolishness, this person can become a fool who delights in his fool-
ishness and waywardness from God, eventually suffering the punishment that 
awaits all fools (1:22, 32; 7:7). However, this type of fool is also the easiest to 
reach with the Gospel and can be led toward wisdom (1:4; 8:5; 9:4, 6; 19:25; 
21:11). Yet, as long as he continues to be naïve, he remains a fool.

lysiK], “Fool,” and tWlysiK], “Foolishness”
The generic noun for a “fool” in Proverbs, lysiK], occurs forty-nine times, 

and the cognate abstract noun tWlysiK], “foolishness,” occurs once (9:13). The 

(e) Prov 
10:3; 12:2; 

14:2; 15:16, 
25; 20:22; 

23:17
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Tenth Address to a Son: Wisdom  
Will Keep You from Adultery  

and Its Final Result, Death

Translation
7 1My son, guard my words,

 and treasure my commands inside you.
2Obey my commands so that you may live,
 and [protect] my teachings like the pupil of your eye.
3Tie them on your fingers;
 write them on the tablet of your heart.
4Say to wisdom, “You are my sister,”
 and call understanding “[my] relative,”
5to keep yourself from a woman who is a stranger,
 from a foreign woman who makes her words smooth.

6For from a window in my house
 I gazed through my lattice.
7I was looking at gullible people.
 I noted among the young men a youth without sense.
8He was crossing the street near her corner,
 walking on the road to her house
9in the twilight in the evening of the day,
 in the dark of the night and the gloom.
10A woman meets him
 dressed as a prostitute and having ulterior motives!
11She is loud and rebellious;
 her feet will not stay at home.
12One moment [she is] outside, the next moment in the open squares.
 She is on the prowl near every corner.
13She grabs him and kisses him,
 and she brazenly says to him,
14“Fellowship offerings are required of me.
 Today I must fulfill my vows.
15That’s why I came out to meet you:
 to eagerly seek you, and now I have found you!
16I’ve covered my couch with a bedspread,
 colored cloth of Egyptian yarn.
17I’ve sprinkled my bed
 with myrrh, aloes, and cinnamon.
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18Come, let’s drink our fill of love until morning.
 Let’s enjoy making love,
19because my husband isn’t home.
 He’s gone on a long trip.
20He took the bag of money with him.
 He’ll come home at the [next] full moon.”
21She deceives him with much persuasion;
 with smooth lips she seduces him.
22Following after her immediately,
 like a steer he goes to slaughter,
 like a deer prances into bondage,
23until an arrow pierces his liver,
 like a bird darting into a trap.
He does not realize it is at the cost of his life.

24Now, sons, listen to me,
 and pay attention to the words of my mouth.
25Do not let your heart turn to her way.
 Do not wander on her pathways,
26because she has brought down many victims,
 and all she has killed are countless.
27Her house is the way to Sheol,
 going down to the chambers of death.

Textual Notes
7:1 .J̋T…âai ˜Poèx]Ti yt'%wOx]miW̋ƒƒ@—This is repeated verbatim from 2:1b. See the textual note 

on 2:1. Since the preceding clause has an imperative (rmo∞v]), the imperfect ˜Poèx]Ti, “trea-

sure,” has the force of an imperative (Joüon, § 113 m).

7:2 hyE=j]w̋< ytæ¢wOx]mi rmo∞v]—This clause is repeated verbatim from 4:4c. See the third tex-

tual note on 4:4. As noted there, repeated Hebrew words often are best translated with 

different nuances depending on the immediate context. The imperative rmov] is rendered 

as “guard” in 7:1a and as “obey” in 7:2a (as in 4:4c). It does double duty in 7:2 since 

it is also the implied verb, translated as “protect,” in 7:2b. The infinitive of rm'v; is ren-

dered as “to keep” in 7:5a.

.Ú̋yn<êy[e ˜/vèyaiK̋] y̋ti%r:/t̋w“ƒƒ@—For hr:/T, “teaching,” see the second textual note on 1:8. 

Here and in Deut 32:10 and Ps 17:8, ˜/vyai ̋refers to the “pupil” (“apple” in KJV; NIV; 

ESV) of the eye as a metaphor signifying something that is most precious and essential. 

(The word has different significance in Prov 7:9b and as the Kethib in 20:20.)

7:3 Ú̋yt≤–[oB]x]a,Al[' µ̋rEèv]q…—See the second textual note on 3:3 and the first textual note 

on 6:21, both of which have the identical suffixed imperative µ̋rEv]q;. As in 6:21, the mas-

culine plural suffix refers to the two feminine nouns hw:x]mi and hr:/T in the preceding 

verse (7:2, as in 6:20).

.Ú̋B≤âli j"WlèAl[' µ̋be%t]K;ƒƒ@—See the third textual note on 3:3.
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7:4 T]a…– y̋tijo∞a} hm;k]j;l̋æâƒƒ™ rmo∞a‘—See “hm;k]j;, ‘Wisdom,’ and Related Words” in “Wisdom 
in Proverbs” in the introduction. The noun ̋t/ja; can refer to a biological “sister” (e.g., 
Song 8:8). A man can also use “my sister” as a term of endearment for his beloved wife, 
as Solomon does in Song 4:9–10, 12; 5:1–2. This use does not imply that the wife is 
a biological sister. Rather, it alludes to the one-flesh union of husband and wife and 
to marriage as the closest of all relationships of love. Compare 1 Cor 9:5, where the 
apostle uses ajdelfhv, “sister,” to refer to a Christian wife. Therefore Prov 7:4, in which 
Solomon invites his son to regard wisdom as “my sister,” is consistent with the passages 
in Proverbs where Wisdom is portrayed as a woman whom the son (and every believer) 
is to love and embrace (e.g., 3:13–18; 4:7–9; 9:1–6; cf. 5:18–19).

.ar:êq]ti hn:èyBil̋' [d:%moW̋ƒƒ@—The noun [d:mo, “a relative, kinsman,” occurs in the OT only 
here and as the Qere in Ruth 2:1. It is derived from the verb [d"y:, “to know (someone),” 
that is, a known, close relative. Like “my sister,” it signifies that the son is invited to 
enjoy an intimate and enduring relationship with divine “understanding.” See “hn:yBi, 
‘Understanding,’ and Related Words” in “Wisdom in Proverbs” in the introduction.

7:5 hr:=z: hV…¢aim̋e Ú̋r“m;v]l̋i™—See the first textual note and the commentary on 2:16, which 
has a similar verb with hr:=z: hV…¢aim̋e.

.hq;yliâj‘h, h;y̋r<èm;a} hY:firIk]N:m̋iƒƒ@—For this identical clause, see the second textual note on 
2:16.

7:6 .yTip]q …âv]nI y̋Bi¢n"v]a, d[æB̀]—The noun bn:v]a,, a “lattice” used as a screen in a window, 
occurs only here and in Judg 5:28. The verb πqæv; is used only in the Niphal (N), as here, 
and the Hiphil (H). In both stems it means “look down (from); look, gaze (through).”

7:7 µyIfiat;P]b̋' ar<á¶w̋:—The combination ̋B] ha;r:, literally, “to look at,” can mean “to watch 
carefully, observe, study, ponder.” For the object noun, see “ytiP,, ‘Gullible Person’ ” in 
“Fools in Proverbs” in the introduction.

.bĺâArs'j} r['n"∞ µynIfiB;b̋' hn:ybi¶a…Ù—The first person singular verb hn:ybi¶a… is cohortative in 
form (see GKC, § 108 h), but the cohortative does not always require translation with 
a volitive meaning (Joüon, § 114 b (A)), and no such meaning is evident here. Waltke-
O’Connor, § 34.5.3a–b (see example 2), calls such forms “pseudo-cohortative.” The 
Qal (G) of ̃ yBi when used with a direct object can mean “to see” (HALOT, 1). However, 
it still contains an element of understanding or cognition (BDB, 3 a). Thus the father 
is saying that as he studied the young men, he “noted” one in particular. On occasion 
µynIB;, literally, “sons,” can mean “young men” (HALOT, s.v. ˜Be I, 3). Note the play on 
words with “my son” in 7:1. Solomon doesn’t want his son to be like these “sons/young 
men.” In particular, Solomon took interest in a certain “youth” (r['n"∞) “without sense.” 
See “bleArs'j},̋ ‘Lacking Sense’ ” in “Fools in Proverbs” in the introduction.

7:8 H̋N:=Pi—Apparently this is a shortened form of the feminine noun hN:Pi, “corner,” 
with third feminine singular suffix. The expected form would be H̋t;N:Pi (GKC, § 91 e).

7:9 .hl…âpea}w̋" hl;y“l'% ˜/vèyaiB̋]—Literally, “in the pupil of the night” signifies the darkest 
part of the night, just as the pupil is the darkest part of the eye. ˜/vyai ̋is used similarly 
as the Kethib in 20:20. This meaning is reinforced by hl…pea},̋ “deep darkness, gloom.”

7:10  /̋t=ar:q]l̋i hV;aiƒƒ™ hNE∞hiw̋“—This is, literally, “behold, a woman to meet him.” The inter-
jection hNEhi ̋is translated by the exclamation point at the end of the sentence to convey its 
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dramatic force. /̋t=ar:q]l̋i is the Qal (G) infinitive construct of ar:q… II, “to meet, encoun-
ter.” Its Qal infinitive occurs only with the preposition l]. It implies that the woman 
was waiting for and expecting the young man. This implication is reinforced when she 
uses Ú̋t≤–ar:q]l̋i in 7:15.

hn:fi/zƒƒ@ tyvià—The noun tyvi, “garment,” occurs only here and figuratively in Ps 73:6. 
The construct phrase “garment of a prostitute” must refer to what she is wearing. This 
terse phrase is designed to give the Hebrew text a quick pace. However, English cannot 
be that terse, so “dressed like a prostitute” is used by most English versions.

.bĺâ tr"ẍàn“W̋—The Qal passive (Gp) participle of rx'n: can refer to “secret” or “hidden” 
things (Is 48:6; 65:4). Here the feminine singular participle is in construct, literally, “a 
guarded thing of (in) her heart.” This phrase signifies her hidden, ulterior motives. She 
is “wily minded” (BDB, s.v. rx'n: I, 4).

7:11  tr<r:=sow̋“ ayhi¢ hY:∞miho—The Qal (G) feminine singular participle of hm;h;, “to be loud, 
boisterous,” refers to the woman Folly in 9:13. The plural refers to bustling streets in 
1:21. All three of these passages use the alternate form of the feminine participle that 
retains the original third radical y before the feminine ending: here and in 9:13 hY:miho 
instead of hm;ho (see GKC, § 94 d). The second Qal feminine participle is from rr"s;, “to 
be stubborn, rebellious,” which occurs only here in Proverbs.

7:12  t/b=jor“B̋; µ['Pæà ≈Wj%B̋' Û µ['Pæ¶—The repetition of the noun µ['P', “a moment, time,” 
signifies moment-to-moment restlessness (HALOT, 5 a). The nouns ≈Wj, “outside,” and 
bjor“,̋ “open square,” are used together also in 1:20; 5:16; 22:13.

.broîa‘t,—The Qal (G) of br"a; denotes lying in wait to ambush or surprise someone 
(HALOT). It was used earlier in 1:11, 18 and recurs in 12:6; 23:28; 24:15, all refer-
ring to people with malicious intent to harm others. An equivalent idiom in English for 
describing prostitutes is “on the prowl.”

7:13  ./̋lê rm'aTo∞w̋" h;y̋n<fip;ƒƒ@ hz:[́àhe—Literally, this is “she strengthens her face and she says 
to him.” The first clause functions adverbially, modifying the second clause: “and she 
brazenly says to him.” Joüon, § 125 b, renders it as “she was impudent enough to [say 
to him].” She takes on a demeanor to deceive, that is, she brazenly lies.1 This idiom 
with the Hiphil of zz"[; and the object µynIP;, “face,” recurs in 21:29 (which also has the 
preposition B]), where a wicked man shows this countenance. For the form of hz:[́àhe, see 
GKC, § 67 dd.

Normally the imperfect of rm'a; with waw consecutive has patach only when it is 
in pause, with the accent on the final syllable, immediately preceding a quotation of 
the words spoken, for example, rmæ–aYow̋", “and he said, ‘…’ ” (Gen 14:19). Normally it 
takes seghol and is accented penultimately if other words intervene before the quote, for 
example, y̋li% rm,aYoìw̋", “and he said to me, ‘…’ ” (Prov 4:4). Only here does it have patach 
(rm'aTo∞w̋") even though it is accented penultimately and another word (/̋lê) precedes the 
quote. See GKC, § 68 d.

7:14  y̋l…–[; µymi¢l;v] yj́¢b]zI—This is, literally, “sacrifices of peace offerings are upon me.” 
This is not stating that the woman has the meat from sacrifices she has already offered, 

1 Garrett, “Votive Prostitution Again.”
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as many translations imply (e.g., NIV, NRSV, NAB, NJB). l[' here does not denote 
possession. Instead, it indicates obligation and duty. See BDB, s.v. l[', II 1 c, which 
cites this verse and the similar Ps 56:13 (ET 56:12). The woman is stating the pretext 
for her prostitution: she needs the money so that she can pay for and offer sacrifices in 
fulfillment of her vows.2 Phrases with jb'z< in construct with µymil;v] denote “peace offer-
ings” (e.g., Lev 7:18, 29, 32, 34). Peace offerings could be sacrificed to fulfill a vow, as 
described in Lev 7:16–18.3 In Prov 7:14b the prostitute claims that her peace offerings 
will fulfill her vows.

.yr:êd:n“ yTim]Læàvi µ/Yfih̋'ƒƒ@—The Piel (D) of µlev;, “to fulfill,” is often used with “vow” as 
its object. Proverbs refers to “vows” (the plural of rd<n<) also in 20:25 and 31:2. Vows are 
fulfilled with the offering of sacrifices also in, for example, Lev 7:16; Jonah 2:10 (ET 
2:9); Pss 50:14; 66:13. Most translations interpret the perfect verb (yTim]Læàvi) as referring 
to past, completed action: “today I have fulfilled my vows.” However, this does not fit 
the context. Instead, the harlot is claiming that she needs the income from prostitution 
in order to pay for sacrifices that will fulfill her vows (see the preceding textual note). 
Therefore the verb is translated with the same force as the preposition l[' had in the pre-
ceding clause: “today I must fulfill my vows.” The LXX renders the verb in the present 
tense: shvmeron ajpodivdwmi, “today I repay.”

7:15  Ú̋yn<fiP;ƒƒ@ rj́àv'l̋]—Literally, this is “to seek your face.” The Piel (D) of rj'v; can mean 
“to seek early (in the morning)” or, as here, “to seek diligently, earnestly.” The object 
noun µynIP;, “face,” can signify a person’s presence or even the person himself (BDB, I 
2 a; HALOT, A 3 f). The woman is saying to the young man that she was specifically 
looking for him, not anyone else.

7:16  y̋ci–r“[' yTid“bæ¢r: µyDIb'r“m'ƒƒ™—The noun db;r“m' occurs only in the plural and only in 
7:16 and 31:22. It is derived from the cognate verb db'r:, “to cover, spread over,” which 
occurs only here. The noun refers to a “bedspread” or “covering” for the “couch” (c̋r<[,), 
which can be used for reclining and embracing (Song 1:16).

.µyIr:êx]mi ̃ Wfèae t/b%fuj}ƒƒ@—The noun t/b%fuj}ƒƒ@ occurs only here. Semitic cognates suggest 
that it refers to multicolored cloth (see BDB and HALOT, s.v. bfj II). ̃ Wfae also occurs 
only here, but Aramaic cognates indicate that it means “yarn.”

7:17  y̋bi–K;v]mi yTip]n"è—Usually πWn appears in the Hiphil (H) and means “to swing, wave.” 
The Qal (G) appears only here and apparently means “to sprinkle” handfuls of spices 
as the woman waves her hand back and forth over the “bed” (bK;v]mi).

.˜/mêN:qiw̋“ µyli%h;a}ƒƒ@ rmoè—The same three fragrant spices perfume the Edenic garden that 
represents the beloved bride in Song 4:14. Myrrh and/or aloes occur in other Song pas-
sages as perfumes that adorn married love.4 The textual notes on Prov 5:3 and 5:15–20 
point out other vocabulary and imagery shared by Solomon’s Proverbs and his Song of 
Songs. The holy oil for anointing in the tabernacle was perfumed with myrrh and cin-

2 Van der Toorn, “Female Prostitution in Payment of Vows in Ancient Israel.”
3 Leviticus 3 gives the general prescriptions for the peace offering. See Kleinig, Leviticus, 

33–43 and 83–96. Lev 7:28–36 is about the priest’s portion of the peace offerings (see Kleinig, 
Leviticus, 177–82).

4 See Song 1:13; 3:6; 4:6; 5:1, 5, 13. See also Mitchell, The Song of Songs, 842–44.
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namon (Ex 30:23). Myrrh and aloes perfume the royal messianic wedding in Ps 45:9 
(ET 45:8).

These parallel passages imply that the prostitute uses perfumes in order to imitate a 
sacred marriage context and to disguise that her adultery is an evil counterfeit. Compare 
7:14, where she invokes the pretext of fulfilling vows by offering sacred sacrifices.

“Myrrh” (rmo) is a dark red gum with a strong aroma and bitter taste that is exuded 
from a tree of the family burseraceae. It grows in Arabia, Ethiopia, and Somalia, but is 
not native to Palestine. Consequently, it was an expensive imported product.5

“Aloes” (µylih;a}) are an aromatic resin of the eaglewood tree native to India and 
Southeast Asia. The tree can reach a height of over one hundred feet. Especially when 
old, it secretes resin, which was an imported product in Israel.6 The plural feminine form 
(t/lh;a}) is used in Song 4:14 and Ps 45:9 (ET 45:8).

“Cinnamon” (˜/mN:qi)̋ is made from the inner bark of an evergreen tree belonging to 
the laurel family. It is a native of Sri Lanka and the Malay Peninsula and was imported 
into ancient Israel.7

7:18  rq,Bo=h̋'Ad[' µydIdoƒƒ™ hw<∞r“nI hk…¶l]—The Qal (G) of hw:r:, “to drink one’s fill,” takes a 
Hebrew direct object (Joüon, § 125 d), but English idiom requires a genitive, “of love.” 
The imperfect here has a cohortative meaning, “let us …” (cf. Joüon, § 114 b, note 1), 
as does the parallel cohortative verb hs;%L]['t]nIƒƒ@ in the next clause. The Piel (D) of hw:r: has 
a sexual meaning in 5:19; see the third textual note on 5:19. For µydIDo, “love,” see the 
commentary.

.µybiâh;a’B̋; hs;%L]['t]nIƒƒ@—The Qal (G) of the rare verb sl'[; means “rejoice” (Job 20:18). 
The cohortative here is in the Hithpael (HtD), which may have a middle meaning 
(“delight ourselves”) or a reciprocal meaning (“give delight to each other”). The noun 
bh'ao is derived from the verb bhea;, “to love.” This noun occurs only in Hos 9:10, refer-
ring to a loved idol, and here, where the plural has the “carnal sense” (BDB) of “making 
love.”

7:19  /̋t=ybeB̋] vyai¢h̋; ˜yá¢ yKi¶—Literally, this is “because the man is not in his house.” At 
times an article is used in Hebrew to denote something that is specific in the mind of 
the speaker. In this case the woman uses “the man” (vyai¢h̋;) to refer specifically to her 
husband, so the sense is “my husband.”

.q/jêr:m̋e Jr<d<∞B̋] Jl'%h;ƒƒ@—Literally, “he went on a road from afar,” this clause denotes 
a long trip (see HALOT, s.v. q/jr:,̋ 5 b).

7:20  as,Ke%h̋'ƒƒ@ µ/yìl̋]—Literally, “at the day of the full moon,” this refers to the time of 
the next full moon, which could be up to a month away. The noun as,K, (pausal: as,Ke%)̋ 
occurs elsewhere in the OT only in Ps 81:4 (ET 81:3), where it is spelled hs,K,.
7:21  H̋j…–q]li bro§B̋] WTF'hiƒƒ™—The Hiphil of hf;n: (here the third feminine singular perfect 
with third masculine singular suffix) can mean “to cause [someone] to apostatize” from 
God or to entice the heart away from proper devotion (see BDB, 3 c). Here the woman 

5 FF, 147–48.
6 FF, 90.
7 FF, 108.
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entices the man into sin. The noun jqæl, usually refers to godly “instruction” (see the first 
textual note on 1:5), but here it signifies the art of deceptive persuasion (cf. HALOT, 2).

.WN̋j≤âyDIT' h;y̋t,%p;c]ƒƒ@ ql,j́àB̋]—Literally, this is “by the smoothness of her lips she seduces 
him.” For the noun ql,je, “smoothness, seductiveness,” in reference to speech, see the 
second textual note on 2:16. The Hiphil (H) of jd"n: means “entice” and in sexual situa-
tions “seduce” (HALOT, 3–4).

7:22  .lywIôa‘ rsæàWmAla, sk,[,%k̋]W̋ƒƒ@—This is, literally, “and like an anklet to the discipline 
of a fool.” The ancient versions (LXX, Vulgate, and Peshitta) vary widely. Most inter-
preters assume that the Hebrew text has been damaged by scribal mistakes. A large 
number of reconstructions have been suggested. Those who understand the noun sk,[, as 
“shackles” rely on an uncertain derivation of the meaning of this word based on Arabic 
cognates.8 However, the only other occurrence of the noun is in Is 3:18, where the plu-
ral refers to “ankle bracelets” worn by women. The cognate Piel (D) of sk'[; in Is 3:16 
refers to women who “prance” to shake or rattle their ankle bracelets as they walk. The 
safest assumption appears to be that this line, like the parallel lines of Prov 7:22b and 
7:23b, mentions an animal. The translation adopted here follows the reconstruction by 
Scott, which involves only minor adjustments to the MT.9 The text lY:a' rse/mAla, sKe['k]W 
would mean “like a deer [lY:a'] prances [the Piel infinitive sKe[' with K]] into bondage 
[rse/mAla,].” The noun rse/m, “bondage, chain, captivity,” is from the verb rs'a;, “to tie, 
bind, imprison.”

7:23  .aWhê /̋vèp]n"b̋]AyKiâ [d"%y:ƒƒ@Aaløêw̋“—The preposition on /̋vèp]n"b̋] is the bet pretii, the B] of 
“price” or “cost” (BDB, s.v. B], III 3 a), indicating that his sin is “at the cost of” his very 
life and eternal soul (/̋vèp]n")̋.
7:24  The same two imperatives and the vocative µynIB; were in 4:1.

7:25  Ú̋B≤–li h;y̋k≤¢r:D“Ala, f]c]yE∞Ala'—The Qal (G) of hf;c;, “to turn aside, away,” has a sim-
ilar sense in Num 5:12, 19–20, 29, where it refers to a woman who does (or does not) 
stray by being unfaithful to her husband.

.h…y̋t≤â/bytin“B̋i [t'Teƒƒ@Ala'—The Qal (G) of h[;T;, “to wander, go astray,” recurs in 14:22 
and 21:16. The causative Hiphil is in 10:17 and 12:26.

7:26  hl;yPi–hi µyli¢l;j} µyBi¢r"AyKiâ—It is unusual for an attributive adjective (here µyBi¢r") 
to precede its noun (µyli¢l;j}), but this sometimes happens with br", “many”: “many vic-
tims she has brought down” (Waltke-O’Connor, § 14.3.1b, example 8; see also Joüon, 
§ 141 b). The Hiphil of lp'n: has the causative meaning “to bring down, cause to fall, to 
fell.” In light of 7:27 as well as 5:5 and 9:18, the verb refers to seducing people into sins 
that lead to eternal damnation in hell. ll;j;, “slain corpse, victim,” refers to dead unbe-
lievers condemned to eternal perdition also in, for example, Is 66:16; Jer 25:33; Ezek 
28:8; 31:17–18; 32:21–25.

.h…˝yg<êrUh}AlK; µymi%xu[}˝w"ƒƒ@—The adjective µWx[;, which often means “strong, mighty,” 
means “countless” here, where it stands in poetic parallelism to br" (HALOT, s.v. µWx[;). 

8 See, for example, Delitzsch, Proverbs, 1:169.
9 Scott, Proverbs, Ecclesiastes, 64.
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The Qal passive (Gp) participle h…˝yg<êrUh}, literally, “her killed ones,” has a suffix that 
denotes the agent of the action, hence “those killed by her” (cf. GKC, § 116 l).

7:27  H̋t…–yBe l/a∞v] yḱ¢r“D"—The plural construct phrase l/a∞v] yḱ¢r“D", “ways of/to Sheol,” 
may be due to the plural reference to h;y̋k≤¢r:D“, “her ways,” in 7:25. English idiom requires 
the singular: “[going to] her house is the way to [go to] Sheol.”

.tw<m…âAyrEd“j'Ala, t/d%r“yOƒƒ @—The feminine plural participle t/d%r“yOƒƒ @, “going down, 
descending,” modifies the feminine plural noun yḱ¢r“D", “ways,” in the preceding clause. 
Here rd<j,, “room, chamber,” may be an ironic double entendre since in some contexts 
it refers to a bedroom for consummating marriage (Judg 15:1; Joel 2:16; Song 1:4; 3:4).

Commentary
The tenth and last address in Proverbs 1–9 from a father to his son returns 

to the theme of avoiding adultery.10 This address divides into three sections: 
the opening admonition (7:1–5), an incident that the father observed (7:6–23), 
and a closing warning (7:24–27).

The opening admonition (7:1–5) is similar to the other opening words of 
the previous addresses. The father once again attaches the promise of life to 
his commands (“so that you may live,” 7:2; see, e.g., 3:2, 18, 22; 4:4). As in the 
previous address, the son is to appropriate the teachings to shape his behavior 
(“fingers”) and internalize them (“heart,” 7:3; see 6:21). Prov 7:4–5 once again 
draws a contrast between Wisdom and the adulteress as potential mates. When 
the son is told to call Wisdom “my sister” and “relative” (7:4), the implication 
is that the son should marry himself to Wisdom, just as Solomon calls his bride 
“my sister” in his Song.11 If the son is faithful to Wisdom, he will keep himself 
from the adulteress and her tempting words (7:5).

The father now begins an object lesson for his son, describing an incident 
he observed through his window (7:6–23). Since windows in the ancient Near 
East had no glass, they were covered by a lattice that kept birds out but allowed 
air in (Judg 5:28; see also 2 Sam 6:16; 2 Ki 9:30; Song 2:9). Through his win-
dow the father was observing people who were foolish in their behavior. He 
picks out one particular young man “without sense” (Prov 7:7) who will pro-
vide an example to drive home the point of his previous address (“lacks sense” 
in 6:32). In the only action that the young man is depicted as taking, he walks 
toward the adulteress’ house in the evening (7:8–9). Referring to the woman by 
the pronominal suffix alone (“her” twice in 7:8) heightens the drama and allows 
the reader to draw the conclusion about her identity. The young man’s path is the 
wrong one, and his choice places him in the wrong location at the wrong time.

10 For the ten addresses from father to son in Proverbs 1–9 and for their main themes, see the 
excursus “Proverbs 1–9, Christ, and the Ten Commandments” in the commentary on chap-
ter 1. For the theme of avoiding adultery, see the excursus “Wisdom and the Adulteress in 
Proverbs 1–9” in the commentary on Proverbs 2.

11 See Mitchell, The Song of Songs, 825–26, who compares the usage of “my sister” in Song 
4:9–10, 12; 5:1–2 with that in Prov 7:4.
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The description now switches to the woman. She comes out to meet the 
young man dressed seductively as a prostitute (cf. 6:26), but with a motive that 
is not apparent to him (7:10). The father describes her as “loud,” which explains 
why he can report the ensuing conversation (7:11). She is also “rebellious.” Her 
rebellion is against God’s Law, especially the Sixth Commandment. While Ex 
20:14; Lev 20:10; Deut 5:18; and Prov 6:32 all use the same verb for “com-
mit adultery,” her violation of that commandment is depicted in Proverbs 7 by 
her straying from home (7:11–12). The young man too obviously is not meet-
ing his wife at his home.

The places she frequents (“outside … the open squares,” 7:12) are the same 
areas visited by divine Wisdom (1:20). The similarities between Wisdom and 
this woman are important. They signal to the reader that believers must make 
discriminating choices. The difference between a wise course of action and 
a foolish, sinful, and deadly one is not always immediately obvious. Insight 
and foresight from God’s Word are needed in order to discern the right path. 
Heedless choices and reckless decisions will lead to death and hell (7:26–27).

However, two important differences exist between Wisdom and this woman. 
First, Wisdom is never found on the “corner.” h˝N:Pi refers to a street “corner” 
in Proverbs only in 7:8, 12, where stands the adulteress. (When h˝N:Pi recurs 
in 21:9 and 25:24, it refers to the “corner” of a roof.) Second, Wisdom never 
“ambushes” or “lies in wait” (the verb br"a;, translated as “is on the prowl” in 
7:12). Only the adulteress and wicked men do this (see the second textual note 
on 7:12).

The woman takes the initiative. She grabs the young man, kisses him, and 
then shamelessly lies to him (7:13). She claims that she has an obligation to 
offer sacrifices to fulfill her vows to God (as in Lev 7:16–18). Her excuse for her 
prostitution is that it is a way for her to earn the money for the sacrifices, even 
though the Torah of Moses specifically forbids sacrifices paid for by prostitu-
tion (Deut 23:19 [ET 23:18]). Later she will claim to be bereft of funds since her 
husband has taken the money with him on a long trip (Prov 7:20). The mention 
of sacrifices is a ploy to ease the conscience of the young man. She is religious 
after all, and her purported motive is to fulfill her promises to God.12

Such religion, however, is an abomination to God. It purports that the 
end justifies the means, that sinful actions that violate God’s Word are okay if 
you can construe them as necessary to accomplish outwardly pious purposes. 
However, the motivation and real purpose are purely evil. It is a convenient 
religion designed to soothe consciences through lowering or perverting the 
requirements of the Law to make it easier to claim to be good person. This kind 
of religion rejects God’s offer of justification through faith alone for the sake 
of Christ alone because that would require admitting one’s sin, total depravity, 
and utter reliance on the Savior (see AC XII 3–6). Instead such religion simply 

12 Garrett, “Votive Prostitution Again,” 682.
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redraws the rules to allow one to ignore or explain away sin and the total need 
for Christ’s redemption (see SA III III 10). All religions besides the one true 
saving faith revealed throughout the Scriptures are manmade religions. They 
ultimately are of the devil and lead to eternal damnation (7:26–27).

Though the woman claims that she was looking for this particular young 
man (“you” three times in 7:15), these assertions are part of her lies intended 
to seduce the young man. She would just as gladly have taken advantage of 
any other fool. The seduction continues with her description of the prepara-
tions she has made (7:16–17). She has prepared her “couch” (cr<[,, 7:16) and 
her “bed” (b̋K;v]mi, 7:17) for lovemaking. This same furniture is associated with 
married lovemaking in Solomon’s Song (cr<[,, “couch,” in Song 1:16; bK;v]mi, 
“bed,” in Song 3:1). She has also perfumed her bed with myrrh, aloes, and cin-
namon. Elsewhere in the OT these spices are associated with physical attraction 
and love within the divinely sanctioned context of marriage.13 The reference is 
ironic, however, because myrrh and aloes are also associated with death since 
they were used to embalm bodies (Jn 19:39). Perhaps cinnamon also was used 
in this connection since it or its close cousin cassia14 was an ingredient in per-
fumes and oils (Ex 30:23–25; Ps 45:9 [ET 45:8]; Sirach 24:15).

After baiting the trap, she makes her proposition (Prov 7:18). Once again 
she uses the vocabulary of what is sacred but profanes it. She speaks of drink-
ing of “love” (see also Song 5:1). The abstract plural noun µydIDo, “love,” occurs 
only here in Proverbs but is common in Solomon’s Song, where it always refers 
to holy marital love,15 which is “the flame of Yah[weh]” (Song 8:6). Again, the 
seductress is counterfeiting the holy and the divine.

She assures the young man that it is safe to accept her offer since her hus-
band is away on an extended business trip and won’t be home until the middle 
of the lunar month (7:19–20). When the quotation of the woman ends, the father 
concludes that the woman has seduced the man and led him astray with her per-
suasion and her lips (7:21). “Smooth” characterizes both her words (7:5) and 
her lips (7:21), and especially the latter alludes to her kisses (7:13). Note the 
chiasm created between the father’s description of her actions leading up to her 
speech (7:13) and his conclusion (7:21):

A “She … kisses him” (7:13a).
 B “She brazenly says to him” (7:13b).
 B' She deceives him with much [verbal] persuasion” (7:21a).
A' “With smooth lips she seduces him” (7:21b).16

13 Ps 45:9 (ET 45:8); Song 1:13; 3:6; 4:6, 14; 5:1, 5, 13; Esth 2:12. For the significance of spices 
and perfumes in the context of holy matrimony, see Mitchell, The Song of Songs, 862–68.

14 FF, 104–5.
15 For this term and other vocabulary for love in the Song, see Mitchell, The Song of Songs, 562–

65 and 582–88.
16 Note that many translations miss the chiasm. Concentrating of the parallelism of 7:21 alone, 

they assume that her “smooth lips” pertain only to her talk, not to her kissing (e.g., NIV, NRSV, 
NJB).
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The young man is pictured as passively following her into her snare and is 
compared to three animals (7:22–23): a “steer” about to be slaughtered; appar-
ently a “deer”17 felled by a hunter’s arrow; and a “bird” caught in a trap. The 
foolishness of the young man makes him as vulnerable as any of these dumb 
animals. Like them, he does not realize his actions will lead to his own death.

As pointed out above in the textual notes and commentary, the woman’s 
speech shares much with the imagery of love found in Song of Songs. However, 
the sexual relationship is entirely different.18 In Proverbs only the woman 
speaks.19 In the Song the bride utters more of the poetry, but both spouses 
speak abundant praises to each other. In Proverbs only the woman takes action, 
grabbing the young man and kissing him. In the Song the bride yearns for her 
husband to kiss her (1:2) and to lead her (1:4), and he does. Ultimately, it is God 
who enables both married lovers to take action as he animates them through the 
power of divine love, which is stronger than death or Sheol (8:6). The mutual-
ity of the Song signals sexual love as God intended within marriage, with the 
husband as the head—the protagonist “lover” (e.g., Song 1:13)—and the wife 
as his “beloved, friend” (e.g., Song 1:9), his “sister” and “bride” (e.g., Song 
4:9–10).20 The distorted relationship proposed by the woman in Prov 7:14–20 
is selfishly intended to fulfill her own economic desire and the equally selfish 
sinful lust of the young man. In the Song of Songs love overcomes even death 
and the grave (Song 8:6–7; cf. 1 Corinthians 13) and gives the believer escha-
tological hope.21 In Proverbs 7 the false imitation of sacred love leads to death 
and the eternal grave (7:22–23, 26–27).

In the closing warning (7:24–27), after once again calling on his “sons” 
to listen (7:24, as in 4:1 and 5:7), the father returns to the metaphor of the path 
to tell his sons not to adopt the “way(s)” of the woman (h;y̋k≤¢r:D“, 7:25).22 This is 
in contrast to the foolish young man, who chose to walk the “road” or “way” 
to the woman’s house (Jr<D<, 7:8). The father wants his sons to exercise fore-
sight so that they can see the consequences of adultery and avoid this sin. He 

17 See the textual note on 7:22.
18 Cf. Grossberg, “Two Kinds of Sexual Relationships in the Hebrew Bible.”
19 Although note that the wise son is told to speak (7:4).
20 See the extensive study of “Roles in the Song” in Mitchell, The Song of Songs, 380–428. On 

one hand, the Song expresses the headship and leadership of the husband in a way that pre-
figures divine monergism in salvation, with Christ the Bridegroom fully accomplishing by 
himself the salvation of his bride, the church. On the other hand, the Song portrays the bride as 
the joyful recipient and fully active partner in the marriage of divine love, even as the church, 
the bride of Christ, is enabled by his grace to respond to his love with loving action. The por-
trayal of the relationship and roles in the Song is consistent with that of Christian husbands 
and wives in Eph 5:21–33 and with that of Christ and the church in that passage and through-
out the Scriptures.

21 Compare the joyful eschatological yearning of the bride in Song 2:17 and 8:14 with “mara-
natha” in 1 Cor 16:22 and the continual prayer of the church still on earth in Rev 22:17, 20.

22 See further the excursus “The Metaphor of the Path in Solomon’s Wisdom” in the commen-
tary on Proverbs 10.
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portrays the consequences in terms of death and Sheol (7:27) as he did in his 
seventh address (5:5). The portrayal extends the metaphor of the path by pic-
turing the house of the adulteress as the entrance to the path that leads down to 
death. This is a clear contrast to the path that leads to life, a contrast found in 
other passages about the adulteress (2:19; 5:6). Because of this contrast, death 
should not be understood only as physical death but also as eternal death at the 
end of the path that leads away from God.

The self-centered nature of the desire expressed in this tenth and final 
address to Solomon’s son stands in stark contrast to the mutual relationship 
intended by God in marriage (Col 3:18–19; 1 Pet 3:1–7). Paul discusses this 
mutuality when he urges husbands to love their wives even as Christ has loved 
the church (Eph 5:25–33a) and exhorts wives to submit to their husbands even 
as the church submits to Christ (Eph 5:22–24, 33b). This is the opposite of the 
illicit relationship between the woman and the foolish young man in Proverbs 7.

Of course, the proper marriage relationship mirrors the relationship between 
Christ and his church (Eph 5:21–33). The improper relationship in which the 
foolish young man finds himself in Proverbs 7 inverts the proper order and there-
fore is a picture of apostasy. It does not merely portray a human relationship that 
is a perversion of marriage, but it also is intended by Solomon to demonstrate 
apostasy from divine Wisdom, that is, faithlessness and separation from God. 
The fool allows the devil, the world, and his sinful flesh to invert the proper 
relationships God intends in this life, leading ultimately to his own death and 
eternal condemnation. The wise son, in contrast, will rejoice in God’s ordering 
of the world and receive eternal life through God’s grace according to the order 
of salvation in Christ. Instead of heeding the siren call of the “foreign” woman 
who is a “stranger” (7:5)—any woman who is not his wife and who entices 
him into an illicit relationship—the wise son heeds the call of God, who initi-
ates a proper relationship of everlasting love through Wisdom, who is Christ.23

23 For Christ as Wisdom incarnate, see “Wisdom in Proverbs” in the introduction. See also the 
commentary on 1:1–7; 3:13–20; 8:22–31; 30:1b–10; and the excursus “Proverbs 8, Wisdom, 
Christology, and the Arian Controversy” in the commentary on Proverbs 8.
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