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Luke 11:37–54

Jesus Teaches and Eats
at the Home of a Pharisee

Translation
11 37And as he was speaking prophetically, a Pharisee invited him to have a meal
with him. And after entering in, he reclined at table. 38But the Pharisee, when he
saw, marvelled that he was not first ceremonially washed before dinner. 39But the
Lord said to him, “You Pharisees cleanse the outside of the cup and the dish, but
the inside of you is full of rapaciousness and wickedness. 40Foolish ones, did not
the one who made the outside also make the inside? 41Nevertheless, give the things
inside as alms, and behold, all things are clean for you.

42“But woe to you Pharisees, because you pay a tithe on the mint and the rue
and every kind of herb and you overlook the justice and the love for God; it was
necessary to do these things and also not to neglect those things.

43“Woe to you Pharisees, because you love the first seat in the synagogues
and the greetings in the marketplaces.

44“Woe to you, because you are as the unmarked tombs, and the men who
walk around on top do not know.”

45But one of the lawyers, answering, says to him, “Teacher, saying these
things you insult also us.”

46And he said, “Also to you lawyers, woe, because you burden men with bur-
dens hard to bear, and you yourselves with one of your fingers do not touch the
burdens.

47“Woe to you, because you build the tombs of the prophets, whereas your
fathers killed them. 48So you are witnesses and you approve the works of your
fathers, because they killed them, whereas you build. 49On account of this also
the Wisdom of God said, ‘I will send to them prophets and apostles, and some of
them they will kill and persecute,’ 50in order that the blood of all the prophets
that has been poured out from the foundation of the world may be required from
this generation, 51from the blood of Abel until the blood of Zechariah, who per-
ished between the altar and the temple-house. Yes, I say to you, it will be required
from this generation.

52“Woe to you lawyers, because you took away the key of knowledge; you
yourselves did not enter in, and those entering in you prevented.”

53And when he went out from there, the scribes and Pharisees terribly be-
gan to have it in for him and to examine everything from his mouth concerning
more things, 54lying in wait for him—to catch something out of his mouth.
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Textual Notes
37. lalh'sai—In certain contexts, this word carries the connotation of prophetic
speaking; cf. 1:19 (and comments there).a

ajristhvsh/—See comments in the excursus “Jesus’ Table Fellowship” and at
7:36–50.

ajnevpesen—“Reclined at table” is the posture for dining at a formal meal. Both
ajnapivptw and kataklivnw refer to the act of reclining at a festive meal. ajnapivptw is
used by the evangelist at 11:37; 14:10; 17:7; 22:14; kataklivnw is unique to Luke and
used by him at 7:36; 9:14, 15; 14:8; 24:30. This suggests that this meal with a Phar-
isee is a festive meal, perhaps a Sabbath evening Seder.

38. ejbaptivsqh—The aorist passive reads somewhat strangely; the variant reading of
the middle in ∏45 700 is to be rejected (even though it is grammatically acceptable)
in favor of the harder passive reading (cf. BDF, § 317).

39. oiJ Farisai'oi—The parallel in Mt 23:2, 13, 15, 23, 25, 27, 29 has “scribes and
Pharisees” and includes the derogatory “hypocrites.” Luke, however, following the
categories already established at 7:30, begins with “Pharisees” here and moves to
“lawyers” at 11:45.

40. a[frone"—See comments at 12:20.

oujc—By beginning the sentence with oujc, Jesus shows he is expecting an affir-
mative answer.

41. ta; ejnovnta—This phrase is difficult to capture in translation. It is usually under-
stood as meaning “what is inside, the contents” (BAGD, s.v. e[neimi), either as a di-
rect object, “Give the things inside as alms,” or as an accusative of respect,
“Concerning the things inside, give alms.” L. T. Johnson, The Gospel of Luke, 189,
suggests: “Luke uses possessions language consistently to symbolize internal re-
sponses. Thus, internal qualities such as righteousness should be expressed by the
sharing of possessions. This reading matches the ‘inner wickedness’ of the Pharisees
being described as ‘greed.’ ” Less probable is the interpretation “Give what you are
able as alms,” based on the meaning of the participle in classical Greek, “what is pos-
sible, what one can do under the circumstances” (cf. LSJ, II 3 and 4).

ejlehmosuvnhn—The word for “alms” is from the word family often translated
with “mercy.” To give alms to the poor is a clear and unmistakable act of mercy. The
word is used again in 12:33 and Acts 3:2, 3, 10; 9:36; 10:2, 4, 31; 24:17). It is a dis-
tinctly Lukan word, since the only other passage in the NT in which it occurs is Mt
6:2–4. On mercy, see comments at Lk 1:50.

42. oujai;—A “woe” is the opposite of a benediction. See comments at 6:24.

th;n krivsin kai; th;n ajgavphn tou' qeou'—When Jesus criticizes the Pharisees for
failing to display justice and love, he is pointing out that they are failing to live ac-
cording to the Hebrew Scriptures they claim to reverence so highly. They slavishly
follow minor commands while ignoring God’s major concerns. The articles with “jus-
tice” and “love” indicate the sense of “justice and love par excellence,” “the true jus-
tice and love,” that is, God’s justice and love at work through God’s people (cf. BDF,

(a) Cf. also
Lk 1:45, 55,
64, 70; 2:38;

8:49; 9:11
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§ 252).  “Love of/for God” is an objective genitive with God receiving love in ful-
fillment of the first table of the Decalog: to love God with one’s whole heart, soul,
strength, and mind (Lk 10:27). Krivsi", “justice,” in this context is more of a Gospel
term than Law. It reflects fP;v]mi, “justice,” which can denote God’s own justice of jus-
tifying sinners for the sake of Christ, as when Isaiah prophesies that the Suffering Ser-
vant will bring justice to all nations (Is 42:1–4; vv 5–9 explain this in Gospel
language). A number of OT passages speak of both justice/justification (fP;v]mi) and
love (the verb bh'a;) as done by God (Deut 10:18; Is 61:8; God “loves justice” in Pss
33:5; 37:28; 99:4) or as shown by God’s people as their proper response to God (Deut
11:1; 30:16; Amos 5:15; Micah 6:8; cf. Lk 7:29, where the repentant people justified
God). In 1 Ki 10:9 = 2 Chr 9:8, the queen of Sheba confesses that God’s love for Is-
rael led him to install Solomon as king to bring about justice, while Ps 119:132 speaks
of God’s justice (final deliverance) for those who love him.

43. th;n prwtokaqedrivan ejn tai'" sunagwgai'" kai; tou;" ajspasmou;" ejn tai'" ajgo-
rai'"—A similar charge may be found leveled against the scribes at 20:46, where de-
siring “first couches [prwtoklisiva"] in the feasts” is also included among their
offenses. This must have been a common abuse at the time of Jesus, for it receives a
great deal of comment in the gospel, e.g., 14:7–11; 22:24–27.

45. uJbrivzei"—Jesus’ criticism of the Pharisees’ observance of the Law would be a
most grievous insult also to the lawyers, since lawyers were the legal scholars among
the Pharisees. The intimate fellowship at table magnifies the insult. When one lawyer
points out that Jesus’ woes against the Pharisees also offend lawyers, it  gives Jesus
the opportunity to show how lawyers are guilty of an even greater offense: joining in
the continuous massacre of the prophets.

46. fortivzete tou;" ajnqrwvpou" fortiva dusbavstakta—As the psalms indicate, par-
ticularly Psalm 119, the Torah is a joy for the faithful Israelites to receive and to cher-
ish, to have and to hold. The way of Torah is the way of life and blessing by God’s
grace. See commentary on 10:27–28. It was the Pharisaic interpretation of Torah as
legal obligations—especially in the Pharisees’ code of oral law superimposed on the
Torah—that made the Law a burden for the people. Jesus’ Gospel lifts this burden in
his teachings about the Sabbath, table fellowship, and the new kinship.

47. oijkodomei'te—The present tense here implies habitual action. Building and
revering the tombs of the prophets has become a custom among the lawyers. Cf. Acts
2:29.

49. ajpostelw' eij" aujtou;" profhvta" kai; ajpostovlou", kai; ejx aujtw'n ajpoktenou'sin
kai; diwvxousin—This accusation of Jesus against the lawyers will be echoed by
Stephen in his speech against the Jews when he charges, “Which of the prophets did
your fathers not persecute?” (Acts 7:52). Significantly, Jesus includes “apostles”
alongside prophets (Mt 23:34 has “wise men and scribes”). Apostles and prophets are
complementary, “sent messengers.” The “one sent” is in a ministry based on the
prophetic pattern.

50. i{na ejkzhthqh'/ to; ai|ma … ajpo; th'" genea'" tauvth"—“The blood …” is the sub-
ject of the passive verb ejkzhthqh'/, and the final prepositional phrase (ajpo; th'" genea'"
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tauvth") completes the predicate. The meaning is that “this generation” is being
charged with responsibility for the death of all prophets. (On “this generation,” see
commentary on 21:32. Cf. Gen 9:5; 2 Sam 4:11; BAGD, s.v. geneav, 2.)

51. ajpo; ai{mato" ”Abel e{w" ai{mato" Zacarivou—In 2 Chr 24:20–22, Zechariah, son
of Jehoiada the priest, was executed by Joash. Zechariah’s dying words were, “May
Yahweh see and avenge” (2 Chr 24:22; cf. the LXX: “The Lord look upon it and
judge”). Jesus’ reference is intended to embrace the entire OT canon: “When Jesus
(Matt 23:35 = Luke 11:51) calls down upon the hypocrites of His day ‘all the right-
eous blood shed on earth, from the blood of innocent Abel to the blood of Zechariah,’
it obviously is a way of saying ‘from Genesis to Chronicles’ (2 Chron. 24:20 ff.), that
is, the entire Scriptures of the time” (H. Hummel, The Word Becoming Flesh, 617).

tou' oi[kou—“Temple-house” captures the literal meaning of oi[ko" and the loca-
tion to which it points (the temple).

On levgw uJmi'n, see comments at 4:24. This expression here introduces a state-
ment that was in the previous verse. It highlights how significant it is that it will “be
required from this generation.”

52. th;n klei'da th'" gnwvsew"—This verse has to do with the office of the keys, based
on Mt 16:19, which will be of great importance for the Christian church. This is the
only other NT verse that speaks of a “key” except Mt 16:19; Rev 1:18; 3:7; 9:1; 20:1.
The genitive construction means “the key that opens up and thereby imparts knowl-
edge,” as with “the key of/to the house of David” in Is 22:22, cited in Rev 3:7, and
the keys that open or close heaven or hell in Rev 1:18; 9:1; 20:1. The “knowledge”
(gnw'si") withheld by the lawyers is the “knowledge [gnw'si"] of salvation … in the
forgiveness of … sins,” as described in Lk 1:77. For Christological Wisdom in the
OT, see comments on Lk 7:35, where Jesus speaks of himself as Wisdom incarnate
and his disciples as Wisdom’s children. This Christological knowledge was revealed
in the OT, and it was the responsibility of those who held offices (such as lawyers,
who were biblical scholars) to disseminate this knowledge to the people. However,
they abused their office by not using the key—not imparting the knowledge of sal-
vation to the people, nor even believing it themselves. The disciples must wield the
“key of knowledge” in accord with Christ’s words or else they will fall under the same
condemnation as the lawyers.

53. oiJ grammatei'" kai; oiJ Farisai'oi—Luke switches here to “Pharisees and scribes.”
Lk 11:39–44 was addressed to “Pharisees,’’and 11:45–52 was addressed to “lawyers.”
“Scribes” (scholars of Scripture) encompasses “lawyers” (scholars of the Law). Both
were part of the Pharisaic party. The scribes are the only religious figures to appear
with Jesus in all three localities of his teaching: Galilee, during the journey to
Jerusalem, and in Jerusalem itself. Scribes are leaders of the Pharisees who represented
the Pharisees on the Sanhedrin (see the excursus “The Opponents of Jesus in Luke”).

deinw'" ejnevcein—BAGD (s.v. ejnevcw, 1) notes “cf. our colloq. ‘have it in for
someone,’” which, in fact, is the literal translation of ejnevcw, “to have in.” In the Greek
idiom, one supplies the word covlon, “bile, wrath” (cf. LSJ, s.vv. ejnevcw, I; covlo", II).
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Commentary
Luke’s opening phrase signals a close connection between Jesus’ two re-

sponses to the challenges thrown against him in the previous passage
(11:14–36) and the exchanges at this meal with the Pharisees. The opposition
comes to a head. There have been other controversies with the Pharisees: over
Jesus’ table fellowship with sinners (5:27–39), his behavior on the Sabbath
(6:1–11), and his forgiveness of a sinful woman (7:36–50). At this his second
meal with Pharisees in Luke, the controversy between Jesus and these religious
authorities continues, this time over purification laws. It results in Jesus’ woes
against them and their increased hostility. There is also a close connection to
7:18–35 and the sayings about Wisdom (“Wisdom” in 7:35 and 11:49; “knowl-
edge” in 11:52). According to Luke 7, God’s Wisdom comes in the person of
Jesus (preceded by John) but is rejected by the Pharisees. In Luke 11, Jesus
stands at the center of the line of the prophets (from Abel to Zechariah) and the
apostles who were sent by God but persecuted and killed by Israel. Rejection
to the point of the shedding of blood comes also upon John and Jesus. Jesus’
death is the eventual result of the plotting that they begin in 11:53–54. Thus,
this second meal with the Pharisees brings the controversy to a point where Je-
sus himself predicts that the religious leaders of Israel will be responsible for
the death of more “prophets and apostles” (11:49), just as they have been all
through history.

The structure revolves around six woes. Woes are the antonyms to Jesus’
beatitudes spoken to his disciples. To the four general woes of 6:24–26 are
added three woes against the Pharisees (11:42–44) and three against the lawyers
(11:46–52). Preceding the woes are passages that orient the hearer to the con-
text (11:37–38) and to the hypocrisy of the Pharisees (11:39–41). The section
ends with the Pharisees looking for ways to trap Jesus in something he says
(11:53–54).

11:37–38 The framework: the context of the teaching and the meal
11:39–41 Jesus’ teaching against the Pharisees: the hypocrisy of the Pharisees
11:42–44 Three woes against the Pharisees
11:46–52 Jesus’ teaching against the lawyers: three woes against the lawyers
11:53–54 The framework: the reaction of the Pharisees and scribes

Jesus chooses the intimacy of a meal for his harshest comments against the
Pharisees. The occasion is probably a festive Sabbath evening Seder on the Fri-
day evening before the Sabbath. (This would begin before sundown but con-
tinue after sundown into the Sabbath, since the Sabbath began after sundown
on Friday.) This would be an occasion for Jesus, as the invited rabbi, to teach
at the table in the evening, before teaching in the synagogue Sabbath service
the next morning. Jesus’ table fellowship consists of three elements: teaching,
eating, and his presence. (See the excursus “Jesus’ Table Fellowship.”)

At this meal Jesus does not wash his hands with the ceremonial washing
the Pharisees would expect according to their oral tradition of the Law. (Such
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1 Only Luke uses baptivzw (“baptize”) to describe the washing of the hands before eating (Mt
15:2 has nivptomai; Mk 7:2 has a[nipto"). “To baptize” simply means to apply water, which
is the surface meaning here. However, the word would call to the mind of a catechumen that
entrance to the full table fellowship of Jesus requires his Baptism with the Holy Spirit and
with fire (Lk 3:16)—a washing on the outside that includes a washing on the inside. The
structure of the passage encourages this catechetical interpretation.

2 Lk 11:39–52 is paralleled largely by materials in Matthew 23. But the parallel to Mt
23:37–39 in Luke is at 13:34–35, shortly after this reference to the messianic banquet
(13:28–30).

3 R. Tannehill, Narrative Unity I, 180, notes that this episode “indicates a new level of oppo-
sition to Jesus, with vigorous counteraction.”

4 Jesus does not use the word “hypocrite” in this passage, but this prepares for Jesus’ accusa-
tion of hypocrisy in the next pericope (12:1).

a requirement was part of the oral code of the Law but is not found in the OT.)1

The Pharisee completely misses the revelatory instruction that Jesus has given
about the kingdom. His eye is not clear, and his self not illuminated by the light
(11:34). He does not understand that true washing comes from submitting him-
self to the baptisms of John and Jesus, which wash inside and out in prepara-
tion for and initiation into the coming kingdom (cf. 3:3–17). Only through this
washing will he be invited to the eschatological banquet to sit at table with
Abraham, Isaac, and Jacob (13:28–30).2

Jesus’ scathing indictment of the Pharisees and lawyers is essentially an
analysis of their spiritual posture as they attempt to understand and react to
him. The evangelist may be creating a subtle frame when he begins with the
Pharisee’s amazement at Jesus’ table etiquette (demonstrating his misunder-
standing of what Jesus has taught about how one must prepare for table fel-
lowship with him) and ends with a woe against the lawyers for their failure to
open the Scriptures to their followers and offer “the key of knowledge” (11:52).
In a sense, the entire passage is an illustration of how the Pharisaic party has
failed to interpret the Scriptures in such a way that the key of knowledge opens
up the kingdom of God to themselves and their followers. The Pharisees’ pos-
ture is confirmed by their plotting to catch Jesus in something he has said.
Clearly, things are heating up between Jesus and the Pharisees (11:53–54).3

The Pharisee’s amazement evokes Jesus’words. His first words (11:39–44)
concern the heart of the Pharisees’ posture that leads them to reject Jesus: their
hypocrisy. They wish to appear to be what they are not.4 Jesus reveals this in
two ways. First, he uses the metaphor of washing the inside and outside of a
cup or dish to show that the Pharisees may appear clean on the outside, when
in reality they are full of rapaciousness and wickedness on the inside. A chi-
asm highlights what is important: that God is the one who creates both “the in-
side” and “the outside” (11:40) (see next page).

By framing this section (11:38–41) with references to cleansing and by us-
ing the word baptivzw, “baptize” (11:38), Luke uses a baptismal metaphor to
show the two different approaches to cleansing that are essentially two differ-
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5 This anticipates Jesus’ critique of the Pharisees’ tithing practices (11:42) and recalls John the
Baptist’s words to the multitudes, the tax collectors, and soldiers as to how to show fruits of
repentance as they come to John for his baptism of repentance (3:10–14).

11:39 But the Lord said to him,
A “You Pharisees cleanse [kaqarivzete] the outside [to; e[xwqen] of the cup and

the dish,
B but the inside [to; de; e[swqen] of you is full of rapaciousness and

wickedness.
11:40 C Foolish ones, did not the one who made the outside [to; e[xwqen] also

make the inside [to; e[swqen]?
11:41 B' Nevertheless, give the things inside [ta; ejnovnta] as alms,

A' and behold, all things are clean [kaqarav] for you.”

ent approaches to God. The hearer sees that the Pharisees are obsessed with
appearances and their own participation in the cleansing. Thus they only
cleanse the outside of their utensils, thinking that this will show them worthy
of acceptance by God and people (A—11:39b). However, Jesus points out in
the other half of the frame that “all things” must be clean (A'—11:41b). Jesus
knows that the inside of the Pharisees is full of rapaciousness and wickedness
(B—11:39c). What they should do is give alms on the contents of the inside
of the cup (B'—11:41). The giving of alms is an act of mercy that shows out-
wardly what is present inwardly.5 The God who created both “the inside” and
“the outside” requires both to be cleansed. Clearly, the setting for the woes
against the Pharisees (and lawyers/scribes) is the need for repentance and
cleansing. This need is shared by all people, since the fall corrupted both the
internal and external state of humankind.

The first three woes (11:42–44) are against the Pharisees and illustrate Je-
sus’charge that they are more concerned about the outside than the inside. This
forms the second part of his indictment of their hypocrisy. Again, the woes ap-
ply to the Pharisaic tendencies in all human beings. The Pharisees pay atten-
tion to outward shows of piety such as tithing, first seats in the synagogue, and
greetings in the marketplaces but neglect to show the true justice and love to
others and love for God (see textual note on 11:42). Their obsession with out-
ward expressions of piety hides the deeper problem they have in their rela-
tionship with God: inwardly they are dark (11:35) and dead. Thus Jesus
compares them to “unmarked tombs” (11:44). According to Num 19:16, con-
tact with a grave renders a person unclean for seven days. Likewise, those who
come into contact with the Pharisees and listen to their teaching are defiled by
false doctrine. Since the Pharisees are “unmarked,” other people are not aware
of the decay within and so are defiled unknowingly and without warning. Be-
cause the Pharisees are obsessed with ritual cleanness (as is evident from Lk
11:38), they would hear Jesus’ accusation as a doubly insulting outrage: not
only are they unclean, they also defile others too! They stand accused of re-
jecting God’s plan of salvation for themselves (cf. 7:30) and of contaminating
others with their dangerous “leaven” (12:1) as well. The Pharisees’ hypocrisy
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6 Cf. Mt 23:2: the scribes and the Pharisees “sit on Moses’ seat.”
7 T. W. Manson, The Sayings of Jesus (London: SCM, 1949) 101: “They killed the prophets:

you make sure they stay dead” (cited by J. Nolland, Luke 9:21–18:34, 667).

keeps them in a posture in which they do not receive what Jesus has come to
bring. It is wicked, and it also leads others to follow that path of wickedness.

It is no surprise to the hearer that Jesus’ teaching against the Pharisees (in
general) is perceived also by one of the (Pharisaic) lawyers as an insult (11:45).
He knows that Jesus is saying Pharisaic religiosity is a facade. He understands
that Jesus is impeaching the legalistic belief system of the lawyers too. But Je-
sus does not allow the lawyer to launch into a defense. Instead, Jesus intensi-
fies his preaching of the Law by leveling three woes against the lawyers. These
woes are in addition to the others that apply to all who reject Jesus (6:24–26).
These woes are directed against those who bear the responsibility of a teach-
ing office.6 Jesus highlights the consequences of their hypocrisy and places
their rejection of God into its historical context.

The first woe speaks of what the lawyers do. Their office was to teach to
the way to eternal life according to the Torah. See the comments on Lk
10:25–36, where Jesus interacted with another lawyer who sought eternal life,
and Jesus pointed him to the Torah the lawyer knew so well. But here Jesus’
indictment is that the lawyers burden others with laws that are unnecessary and
lead to death, and they do not lift a finger to help alleviate this load. As a re-
sult they follow the pattern of their fathers, who killed the prophets who pre-
pared for Jesus because these prophets pointed out their wickedness. The
second woe—significantly!—focuses on the continual rejection of the
prophetic office by the religious leaders of Israel and on Jesus’ place now as
the final, eschatological prophet who is rejected. Building tombs for the dead
is a way of honoring them, and, on the surface, Jesus seems to be implying (in
11:47) that the lawyers think they are honoring the prophets by building tombs.
But there is irony in Jesus’words, and 11:47 must be understood in connection
with 11:48, which shows that the building of the tombs is, in actuality, the
lawyers’way of approving the killing of the prophets.7 The lawyers realize how
damaging the voice of the prophets is to their interpretation of the Torah, and
so they join their fathers in keeping the prophets dead. This they do by their
misinterpretation of “the justice and the love”  (see textual note on 11:42) and
by the placing of false burdens on the people. In many ways, this is the most
alarming manifestation of their hypocrisy. They join their fathers in the con-
tinual murder of God’s spokesmen, the prophets and apostles (11:47–51), by
failing to preach the prophetic and apostolic Gospel, replacing it with man-
made law.

God’s Wisdom has always been personified in the voice of the prophetic
office, a voice that always brought rejection to the prophets. They were killed
precisely because they spoke for God. Their blood now cries out, from the be-
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ginning of the OT to its conclusion. The Wisdom of God was to send a long
line of prophets in preparation for his Son as in the parable of the vineyard
(20:9–19). This Wisdom is Christological  (see comments on 7:35). It is per-
sonified in the OT (e.g., Prov 1:20–33; 8:4–36), incarnate in Christ himself
(1 Cor 1:18–25), and this divine Wisdom speaks through all the prophetic and
apostolic Scriptures. The Scriptures, the prophets and the apostles, and,
supremely, Christ himself all bear witness to the divine plan of sending spokes-
men to be rejected and killed (Lk 11:49).

The inclusion of the apostles next to the prophets in 11:49 is the natural re-
sult of Jesus’beatitudes (6:20–22) and his discussion of his relationship to John
(7:18–35). The catechetical hearer could not help but think that John the Bap-
tist must now be included in this list. But the catechumen knows that the deaths
of all the OT prophets and John the Baptist simply prepared for the death of
the final prophet and apostle from God, Jesus Christ, who must perish in
Jerusalem, as did so many prophets of old (13:31–34). Even though Jesus does
not mention himself, his martyrdom stands at the center of this passage because
of Luke’s prophetic pattern (see the excursus “Luke’s Prophet Christology”).
Also to be included here are the first martyrs of the church, Stephen and James,
along with all the apostles and Christians who have followed Jesus to a mar-
tyr’s death.

These lawyers and the rest of the scribes and Pharisees and “this genera-
tion” (11:50) will participate in the rejection of God’s spokesmen by rejecting
God’s final prophet, Jesus. For the lawyers and scribes, this is the ultimate of-
fense since they are the official interpreters of the Scriptures, possessing the
“key of knowledge,” but they abuse their “office of the keys” (see textual note
on 11:52). They possess the key that gives access to faith as it is proclaimed
by the prophets in their words and lives. This “key,” ultimately, is the Messiah
proclaimed in the OT Scriptures. He is “the key of David” (Is 22:22; Rev 3:7).
He exercises the office of the keys, forgiving or retaining sins, opening heaven
or condemning to hell, and what he opens or closes, no one can change (Is
22:22; Rev 1:18). He confers this office of the keys on those who minister on
his behalf (Mt 16:19).

But now Pharisaic lawyers and scribes are guilty, as Jesus says in
Matthew’s parallel, of abusing the key and their office by “shutting up the king-
dom of heaven” (Mt 23:13). They do not enter the kingdom, and they keep oth-
ers from entering it. The key to the kingdom is Jesus. The Scriptures they are
to teach testify to him (Jn 5:39). Twisting and misinterpreting the Scriptures,
they reject him and work to cut others off from his kingdom.

The irony is that what Jesus said about the scribes and Pharisees rejecting
him leads immediately to their plotting and hunting to find an accusation of a
capital crime. They have already accused Jesus of blasphemy (Lk 5:21). Now
their hostility is growing, and they begin to go over every word issuing from
his mouth (ajpostomativzein), hunting (ejnedreuvonte") for something incrimi-
nating (11:53–54). The intensity of the controversy between Jesus and the re-
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ligious establishment outside of Jerusalem has reached a new level, and the ful-
fillment of 11:49 in Jesus’ death now seems inevitable.

While this pericope and others like it in the gospels will surely lead the
Christian hearer to share at least some of Jesus’anger at the Pharisees, the hearer
must remember that the hypocrisy of the Pharisees is symptomatic of the en-
tire fallen world. By nature sinful people try to justify themselves, focusing on
their own external works and neglecting the deeper, inner problem that only
God can fix. Therefore, Jesus’ woes are indictments of each of us, but also re-
minders that Jesus himself suffered the woes of God’s wrath against all sin, and
the plotting of the scribes and Pharisees played right into God’s plan for the re-
demption of the world.
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Luke 22:39–46

Jesus’ Prayer on the Mount of Olives

Translation
22 39And coming out, he journeyed according to his custom into the Mount of
Olives, and also the disciples followed him. 40And when he came to the place, he
said to them, “Keep praying not to come into temptation.” 41And he departed
from them about a stone’s throw, and, having bent his knees, he was praying,
42saying, “Father, if you are willing, take this cup from me; nevertheless, not my
will, but may yours happen.” [43And an angel appeared to him from heaven,
strengthening him. 44And being in agony, he was praying very fervently; and his
sweat became as drops of blood falling down on the earth.] 45And rising up from
the prayer, coming to his disciples, he found them sleeping from sorrow, 46and he
said to them, “Why are you sleeping? Rising up, keep praying in order that you
may not come into temptation.”

Textual Notes
39. ejporeuvqh—“Journeyed” shows that Luke considers this part of Jesus’ journey
to his destiny of crucifixion. Even though he is in Jerusalem, he has not yet reached
his final goal.a He will reach that goal “on the third day” (13:32).

hjkolouvqhsan—See comments at 5:11.

40. proseuvcesqe—Four of the nineteen occurrences in Luke of this verb for prayer
are in this pericope (22:40, 41, 44, 46; the noun proseuchv occurs in 22:45). The pre-
sent imperative implies continuing action: “keep praying.” Jesus himself prayed for
an extended period (22:41). See also how Jesus’ “rising up” in 22:45 is to be imitated
by the disciples in 22:46. See comments at 1:10; 11:1–2; 21:36 regarding the vocab-
ulary for prayer.

mh; eijselqei'n eij" peirasmovn—The exhortation to keep praying “not to come into
temptation” and the similar phrase in 22:46 reflect the petition Jesus taught in 11:4:
mh; eijsenevgkh/" hJma'" eij" peirasmovn, “do not bring us into temptation.”

41. proshuvceto—This imperfect suggests that Jesus’ prayers were ongoing and
lasted for some time.

43–44. w[fqh de; aujtw'/ a[ggelo" …—B. Metzger, A Textual Commentary, 177, ar-

gues that 22:43–44 was “a later addition” to Luke, but UBS4 and Nestle-Aland27 place

these verses in the text in brackets because of their inclusion in some ancient manu-

scripts. There is considerable textual evidence for omission (∏75 a1 A B and 1071*).

An argument can be made for their inclusion on the basis of structure and content (see

commentary below; cf. also W. Arndt, Luke, 448–49, for a defense of authenticity on

both manuscript and intrinsic evidence). The commentators are split as to whether

these verses belong in the text or not. Those arguing for inclusion include L. T. John-

son, The Gospel of Luke, 351; I. H. Marshall, The Gospel of Luke, 831–32; J. Neyrey,

(a) Cf. Lk
9:51; 13:22,

32; 17:11;
19:28; 22:37
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The Passion according to  Luke, 55–57; those against include R. Stein, Luke, 559; J.

Fitzmyer, Luke X–XXIV, 1444; J. Nolland, Luke 18:35–24:53, 1080–81.

a[ggelo"—On angels ministering to Jesus, see Mk 1:13. On their assistance, see

Mt 26:53. Angels appear to people in Luke’s gospel also in 1:11–20, 26–38; 2:9–15;

24:23. Additional references to angels are found in 2:21; 4:10; 9:26; 12:8–9; 15:10;

and 16:22. Human messengers are denoted by a[ggelo" in 7:24, 27; 9:52.

44. ajgwniva/—This is the only occurrence of ajgwniva in the NT. Jesus’ “agony” is a

conflict that engages the physical, mental, emotional, and spiritual dimensions of hu-

manity, as is indicated by the intense prayer and the sweat like drops of blood. The

verb ajgwnivzomai occurs in 13:24, “struggle to enter in through the narrow door,” sug-

gesting the conflict that goes with repentance. However, Jesus, the sinless Son of God,

has no need of repentance. His divine nature grants him foreknowledge of the events

about to unfold. On one side of the conflict stand his natural human desire to avoid

the physical torture of the scourging and crucifixion and his desire as the beloved Son

of God to avoid the spiritual torment of being forsaken by the Father. Those desires

conflict with the sinless Son’s desire to obey perfectly his Father’s will. As the divine

Son, he has the ability to elude capture and thwart suffering (cf. 4:29–30; 22:51). But

Jesus empties himself by not making use of this divine ability. His determination to

carry out his appointed mission takes precedence over his desire to avoid physical and

spiritual torment. The conflict is resolved on the side of obedience.

ejktenevsteron—The neuter comparative of the adjective ejktenhv" is used as an

adverb (BAGD, s.v. ejktenw'"). ejktenw'" is used in the LXX to describe prayer in Jonah

3:8; 3 Macc 5:9; cf. Acts 12:5.

46. ajnastavnte"—This is another example of a participle that functions like an im-

perative. See comments at 7:22; 13:32; and 22:8.

Commentary
The Temptation of Jesus and of the Disciples (22:39–62)

Lk 22:39–62 can be marked off as a distinct segment within Luke’s pas-
sion narrative, falling between the Lord’s Supper, including Jesus’ extended
dialog with his (sinful and weak) disciples (22:1–38), and Jesus’ trials, death,
and burial (22:63–23:56). The beginning of this segment is marked by the
change of scene in 22:39. The “opportune time” mentioned at the end of the
temptations (4:13) begins here on the Mount of Olives. Satan has entered Ju-
das (22:3), and Jesus has said that Satan asked to sift the disciples as wheat
(22:31). As Jesus enters into the time of his trial and temptation, the disciples
will enter into theirs as well.

The three scenes within 22:39–62 feature Jesus’obedient endurance of his
suffering. In the background is the ongoing subplot of the disciples’ failure to
remain with him in those trials. Previously, despite the disciples’ incompre-
hension of Jesus’ destiny according to the divine plan, they had at least re-

Jesus’ Prayer on the Mount of Olives



856

Luke 22:39–46

1 Matthew (27:57–75) and Mark (14:53–72) place Peter’s denial after the account of Jesus’
trial before the Sanhedrin; John (18:12–27) places it during that trial.

2 R. Stein, Luke, 557, n. 50, succinctly summarizes what is lacking in Luke as compared to
Matthew and Mark:

The omission of the name “Gethsemane”; the separation of Peter, James, and John from
the main body of disciples; the threefold return of Jesus to the sleeping disciples; Jesus’
rebuke of the disciples for not praying; the description of Jesus’ distress and sorrow; and
the concluding statement that the “hour” had come and that the Son of Man was
betrayed into the hands of sinners.

For a more detailed look at the differences between Luke and Mark, see J. Fitzmyer, Luke
X–XXIV, 1437.

3 R. Stein, Luke, 557, and J. Nolland, Luke 18:35–24:53, 1081, also note a chiastic arrange-
ment here. For both of them, this structure argues against the inclusion of 22:43–44 in the
text. However, note the parallels between the identical imperatives in A and A' (22:40, 46)
and between the identical imperfects in B and B' (22:41, 44). The symmetry is lost if
22:43–44 are not included.

mained with him, as Jesus stated in 22:28. But as he goes to his goal, they will
not. Jesus is indeed “reckoned with transgressors” (22:37; Is 53:12). The three
scenes of this segment of Luke, each containing a drama in which the disciples
succumb to temptation, show that the “transgressors” include the faltering dis-
ciples, as well as two crucified malefactors (23:33). The pericopes covering Je-
sus’ agony in the Garden of Gethsemane, the betrayal and arrest, and Peter’s
denial are tied together by the twin threads of Jesus’ obedience and the disci-
ples’ failure:

The disciples fail Jesus during his temptation.
22:39–46 On the Mount of Olives, Jesus suffers from temptation to bypass the suffering,

while the disciples sleep from sorrow.

The disciples attempt to thwart Jesus’ passion.
22:47–53 At Jesus’ arrest, the disciples resort to violence to defend Jesus.

Peter, the disciple, rejects Jesus.
22:54–62 In the courtyard of the high priest, Peter will deny that he knows Jesus three

times.

Among the evangelists, only Luke groups these three scenes together and
then follows them with the trials of Jesus.1 Luke’s arrangement might suggest
the theme “the trials of the disciples” for the segment of 22:39–62, followed
by “the trials of Jesus” for 22:63–23:25. However, even during “the trials of
the disciples” it is Jesus who is at center stage, and his fidelity to the Father’s
will is the central theme.

Jesus’ Prayer on the Mount of Olives (22:39–46)
The Lukan narrative of Jesus’ agony (and the disciples sleeping) on the

Mount of Olives is paralleled in Matthew and Mark, but with several differ-
ences.2 A study of the Lukan shaping uncovers a chiastic arrangement to the
account. The words for prayer and temptation are in bold.3
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4 I. H. Marshall, The Gospel of Luke, 830, speculates that Luke’s omission of “Gethsemane”
“may therefore be due simply to a dislike of place-names in Aramaic which would be mean-
ingless to Luke’s readers.”

Introduction
22:39 Jesus journeyed to the Mount of Olives, and the disciples followed him.

The Prayers of Jesus
22:40 A Coming to the place, Jesus said to them,

“Keep praying [proseuvcesqe] not to come into temptation
[peirasmovn].”

22:41 B Jesus departed from them a stone’s throw,
and, falling on his knees, he was praying (proshuvceto),

22:42 saying,
C “Father, if you are willing,

take this cup from me;
nevertheless, not my will, but may yours happen.”

22:43 C' [An angel appeared from heaven, strengthening Jesus.
22:44 B' Being in agony, he was praying (proshuvceto) very fervently.

His sweat became as drops of blood falling on the earth.]
22:45 And rising up from prayer (proseuch'"), coming to his disciples, he

found them sleeping from sorrow.
22:46 A' And Jesus said to them,

“Why are you sleeping? Rising up,
keep praying [proseuvcesqe] in order that you may not

come into temptation [peirasmovn].”

A simpler chiastic arrangement would be as follows:

22:40 A Jesus’ command to pray.
22:41–45 B Jesus’ prayer.
22:46 A' Jesus’ second command to pray.

Introduction (22:39)
The introduction gives the usual framework of place and persons. From

Luke’s earlier careful time references (22:1, 7, 14), the reader knows that it is
late in the evening on the day of preparation for the Sabbath. (This is Friday,
but that part of Friday that is after sundown on what today is called Thursday.)
All of Jesus’ passion suffering and even his death will take place on this day.
The place is not in Jerusalem, but on the Mount of Olives. There is no mention
in Luke of Gethsemane or a garden.4 The evangelist has already informed the
hearer that it was Jesus’ practice to go to the Mount of Olives during the night
of Great Week (the early church’s name for Holy Week; cf. 21:37). Of course,
Jesus is at the center of this passage, but the evangelist is careful to note that
also (kaiv) the disciples “followed [hjkolouvqhsan] him,” suggesting faithful
discipleship (cf. the same verb in 5:11, 27, 28; 9:23). These disciples are those
who—so far—“have remained with [Jesus] in [his] trials” (22:28). Unlike
Matthew and Mark, Luke does not mention any disciples by name but suggests
that the whole event involved all of them as a group (cf. Mt 26:37: “Peter and
the two sons of Zebedee”; and Mk 14:33: “Peter and James and John”). Jesus
continues to give his disciples instructions on discipleship even as he is expe-
riencing his own suffering.

Jesus’ Prayer on the Mount of Olives



858

Luke 22:39–46

5 In Jesus’ parable about the Pharisee and the tax collector, both pray while standing (staqeiv"
[18:11]; eJstwv" [18:13]). The OT has examples of prayers spoken while standing (e.g., Gen
18:22; 1 Ki 8:55–61), while kneeling (e.g., 1 Ki 8:54; Dan 6:10 [MT 6:11]), and while pros-
trate (e.g., Gen 17:3, 17; Ex 34:8; Num 16:22; 20:6).

The Prayers of Jesus (22:40–46)
Prayer is clearly the major theme of this passage, indicated by the four oc-

currences of the verb and one of the noun for prayer (see textual note on 22:40).
Jesus’ prayer to his Father stands at the center of this passage. The prayer that
is in focus here is petitionary prayer, the kind of prayer that Jesus taught his
disciples with the Lord’s Prayer (11:1–4). Jesus taught them to petition the Fa-
ther, as he himself does before his arrest. While Jesus and his praying are the
main focus of this section (C—22:42), his words to the disciples are the chief
interest in the Lukan frame (A—22:40 and A'—22:46). Luke surrounds Jesus’
prayer to his Father with Jesus’ two commands to the disciples: “Keep pray-
ing [proseuvcesqe] not to come into temptation” (22:40; similarly 22:46). This
is almost exactly like the petition in the Lord’s Prayer where Jesus instructed
them to pray, “Do not bring us into temptation” (11:4). They will be severely
tested as they watch Jesus enter his passion. The temptation they face is to be
scandalized by what will soon happen to Jesus, that is, to abandon the faith be-
cause of fear and/or offense that leads to hypocritical denial of him. Jesus had
warned them explicitly to beware of this “leaven” in 12:1. Jesus’ own words
(22:21–38) have made the disciples aware that ominous events are in store for
them, and their sorrow (22:45; ajpo; th'" luvph", “from sorrow”) shows that they
understood the import of Jesus’ words. As Jesus continues his exhortations, he
shows them the nature of true prayer under duress: “Thy will be done.”

The next step in the chiasm (B—22:41 and B'—22:44–45) documents the
separation of Jesus from the disciples—in distance and in withstanding temp-
tation. In the first part (B—22:41), Jesus departs from the disciples about a
stone’s throw in order to pray; in the second part (B'—22:44–45), he prays fer-
vently then rises up from prayer and returns to the disciples, whom he finds
asleep from sorrow. Clearly, the movement and intention of the narrative is to
remove Jesus from his followers so that he might be alone in prayer with his
Father. But in the process, the hearer learns a number of things about this scene.

First, Jesus does not go far from his disciples, for a stone’s throw would
only be about thirty yards, and apparently Jesus was close enough for them to
hear his prayer. Second, here Jesus prays on his knees, not according to the
usual Jewish custom of standing up.5 This is a sign of Jesus’great humility and
the burden of suffering he is about to endure. Third, after Jesus experiences
agony in prayer (22:44), he rises (ajnastav" [22:45]). This action foreshadows
his resurrection from the totality of his suffering on the third day. ajnivsthmi, “to
rise, stand up” is the same verb used for Jesus’ resurrection in 24:7, 46 and of
resurrection also in 8:55; 9:8, 19. Finally, when Jesus returns to the disciples,
their “sleeping from sorrow” (22:45) is a sad indication of their own grief, fear,
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6 Much has been made of the fact that Luke does not include Jesus’ words “my soul is sor-
rowful [perivlupo"], even to death” (Mt 26:38, citing LXX Pss 41:6, 12; 42:5 [ET 42:5, 11;
43:5; MT 42:6, 12; 43:5]; cf. Mk 14:33), but Luke does refer to the disciples’ sorrow, luvph
(22:45). Since luvph in the Hellenistic culture carries with it negative connotations, some
commentators say Luke casts Jesus in a more positive light and the disciples in a more neg-
ative shade. L. T. Johnson, The Gospel of Luke, 352, claims that for Luke’s “Hellenistic read-
ers” sorrow is “an emotion that is always connected to envy.” After an exhaustive treatment,
J. Neyrey, The Passion according to Luke, 50–54, summarizes the Greek perspective: “This
survey of the normal use of ‘grief’ indicates that it is (1) one of the four cardinal passions, (2)
a typical form of punishment for sin, and (3) an indication of guilt. … It is clear that moral
judgments would certainly be implied in descriptions of Jesus as ‘grieved’ and of his disci-
ples as sleeping ‘because of grief’ ” (pp. 52–53).

7 The prophets often refer to God’s anger against sin as a “cup” and warn that God will make
offenders drink the cup, that is, suffer punishment for their sin, e.g., Is 51:17, 22; Jer 25:15,
17, 28; 49:12; 51:7; Ezek 23:31–33; Hab 2:16; Pss 11:6; 75:8 (MT 75:9); Lam 4:21. Sinless
Jesus is to drink the cup of God’s wrath against the sin of the whole world. Most commenta-
tors see the cup in this way as well, e.g., L. T. Johnson, The Gospel of Luke, 351; R. Stein,
Luke, 558; I. H. Marshall, The Gospel of Luke, 831; J. Nolland, Luke 18:35–24:53, 1084; J.
Fitzmyer, Luke X–XXIV, 1439, 1442. (There are even suggestions of an allusion here to
Jesus’ baptism in his own blood at 12:50 [i.e., Marshall, Nolland, Fitzmyer].) A smaller num-
ber of OT verses speak of a gracious “cup” supplied by God: Jer 16:7; Pss 16:5; 23:5;
116:13.

8 Cf. the textual note on ajgwniva/ in 22:44. J. Fitzmyer, Luke X–XXIV, 1440, offers a scathing
analysis of what some have done with this verse:

Countless orators and homilists bent on psychoanalyzing him [Jesus] and his “agony”
have sought to determine what caused it: the amount of human sin in the world, the
number of those damned, having rejected the salvation that his passion offered. His fore-
sight of all this would have caused the distress and the agony. Yet there is not a word in
the NT texts about any of this.

and misunderstanding of what is about to happen.6 As when they were found
to have two swords (22:38), they already stand condemned of having quickly
succumbed to temptation. Perhaps this is why Jesus not only questions them
on why they sleep but also commands them to rise up (as he did) and pray
(some more) in order that they might not enter (further) temptation.

This brings us to the center of the chiasm—Jesus’ prayer to the Father. It
begins, as does the Lord’s Prayer, with an address to God as Father (11:2). The
petition is in the center, flanked by two references to God’s will:

22:42 “Father, if you are willing [bouvlei],
take this cup from me;

nevertheless, not my will [qevlhma], but may yours happen.”

The petition employs the forceful second-person imperative “Take this cup
from me” instead of a softer third-person imperative (such as “May this cup
pass by me”) or optative. The cup here is the cup of suffering and death that
is associated with Jesus’ ordained destiny in Jerusalem.7 The passion is at the
center of Jesus’petition. And what Jesus is requesting of the Father is that this
appointed cup of destiny be removed. The whole purpose of Jesus’ ministry,
and of the Gospel, is at stake in this request. None of the evangelists indicates
Jesus’ motives,8 but it is clear that at the moment when the passion is to start

Jesus’ Prayer on the Mount of Olives
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in earnest, Jesus petitions the Father to remove the suffering. Behind this pe-
tition lies the same temptation that Satan earlier set before Jesus in the wilder-
ness: that Jesus be “Son of God” without going to the cross (4:1–13). It is a
testimony to the fullness of Jesus’ incarnation, his having been made “like his
brethren in every respect” (Heb 2:17), that he asks his Father to take his des-
tiny—the cross—away from him. Every human naturally—and without sin—
may utter the same kind of prayer to avoid suffering.

Surrounding Jesus’ petition are references to the will of the Father. Jesus
begins his prayer “if you [the Father] are willing” and ends “not my [Jesus’]
will, but may yours [the Father’s] happen.” Jesus subordinates his desire to
have the cup taken away to his desire to fulfill the Father’s will, and that will
of the Father calls for Jesus to drink the cup to the very bottom.

It is of the nature of petitionary prayer that the petitioner make a request.
Even though God knows all wants before they are even spoken, he invites his
children to speak to him about their wishes. But human wishes do not become
prayers by being addressed to God. It is also of the nature of prayer that it is
communication in a relationship of faith, trust that God is the wise and faith-
ful giver of gifts. And so, the will of the Father takes precedence over the will
of the Son.

From the beginning of the gospel, the Father’s will has been expressed in
a plan of salvation that has been wrapped in the language of necessity or des-
tiny: Jesus must go the way the Father has ordained for him to accomplish the
world’s redemption (the divine dei', “it is necessary”). This was first expressed
in Jesus’baptism, where the Sonship of Jesus was announced and he embarked
on the public fulfillment of the Father’s plan. After an extended period of teach-
ing and miracles, Jesus announced, “It is necessary [dei'] that I proclaim as
Good News the kingdom of God, because for this purpose I was sent” (Lk
4:43). His destiny in Jerusalem was reiterated in the passion predictions (9:22,
44; 18:31) and the travel notices (9:51; 13:22; 17:11; 19:28), as well as crucial
passages that highlight this destiny in metaphorical language (12:50;
13:32–33). In his final dialogs with his disciples at the Passover table, he be-
gan by announcing that “the Son of Man journeys in accordance with what has
been destined” (22:22).

The will of the Father is clear, and Jesus shows his disciples that the ulti-
mate purpose of prayer is not to change the will of the Father, but to ask that
the Father’s will be done and to ask for our will to be conformed to the Fa-
ther’s. In earlier teachings about prayer, Jesus suggested that the petitioner
might change the will of God, at least in the sense of moving God from inac-
tivity to action (e.g., 11:5–13; 18:1–8; for an OT example, cf. 2 Ki 20:1–6).
Here, however, Jesus teaches his disciples about the posture of faith when
prayer does not result in divine intervention. This teaching complements, rather
than contradicts, the earlier instruction. God will surely act to accomplish his
will. The question is whether this will happen sooner or later—soon enough to
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9 C. Talbert, Reading Luke, 212–18, entitles the section from 22:39 to 23:25 “A Model for
Martyrs.” Talbert says: “Luke portrays the death of Jesus as a martyrdom, the unjust murder
of an innocent man by the established powers due to pressure of the Jewish leaders” (p. 212).
I. H. Marshall, The Gospel of Luke, 828, likewise sees Jesus’ death as that of a martyr, par-
ticularly in his struggle here with the will of the Father: “As for Jesus himself, it may be fair
to say that the real struggle takes place here, rather than later: as martyr, Jesus here faces up
to this fate, and, having done so, he is able to go through what lies ahead with comparative
equanimity.”

10 The structural argument can cut both ways—for or against authenticity. The text flows well
from 22:42 to 22:45, and a balanced chiasm remains also in that case. The notion that
22:43–44 portrays a Jesus who is “too human” is also inconclusive: were the verses added by
a secondary human hand or purposely excised from the original as offensive?

11 See the textual note on ajgwniva/ in 22:44.

prevent or end the petitioner’s suffering or only after the petitioner’s suffering
and death. Here Jesus’ prayer reveals how the faithful subordinate their desire
for immediate deliverance to the greater will of God for the salvation of all peo-
ple. Suffering may be a necessary part of the divine plan to bring salvation to
the ends of the earth.b

Jesus comes through this last temptation as the faithful and obedient Son,
willing to fulfill the Father’s plan. The will of the Father is that the Son must
suffer and die. Atonement must be made, and sufficient sacrifice to God can
only be offered by God’s Son. Martyrdom cannot be avoided.9

When one accepts 22:43–44 as authentic, their place in Luke’s chiastic
arrangement corresponds to and provides a commentary on 22:41–42 (B and
C).10 The hearer already has seen Jesus’ full humanity in his petition to the Fa-
ther. Lk 22:43–44 helps explain the intensity of Jesus’ suffering. These verses
show that Jesus’ petition involves not simply his will, but his whole person in
a struggle that is physical, mental, and emotional (as was Jacob’s struggle with
God in Gen 32:22–32). It is a struggle in which Jesus must receive strength
from heaven to endure, a struggle that results in sweat as blood. The mention
of blood foreshadows the scourging and crucifixion and also reminds the hearer
of the blood of Abel and all the prophets whose blood was shed in the course
of their ministry (Lk 11:47–51). Lk 22:43–44 emphasizes how Jesus’ struggle
with the Father’s will was one of the most intense moments of the passion. Je-
sus’great agony comes from facing the Father’s will.11 (Satan is still Jesus’un-
named opponent, attempting what he had attempted in the wilderness: to divert
Jesus from the will of the Father.) The intensity evokes the most fervent of
prayers:

22:43 An angel appeared from heaven, strengthening Jesus.
22:44 Being in agony, he was praying (proshuvceto) very fervently;

and his sweat became as drops of blood falling on the earth.

The angelic ministration to Jesus here parallels the same after his wilderness
temptation in Mark’s account: “and angels were ministering to him” (Mk
1:13). The strengthening Jesus receives from heaven above accompanies his
fervent prayer to the Father, and the dripping of sweat like blood to earth be-

(b) Cf. Is
42:1–4;
49:4–6;
50:4–11;
Acts
9:15–16
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12 L. T. Johnson, The Gospel of Luke, 351–52, 354–55, among others, suggests that Luke uses
an athletic metaphor of wrestling here to describe the kind of struggle Jesus engages in with
Satan and his Father:

Luke presents Jesus as the spiritual athlete. He enters the agon [“agony, struggle”] of
prayer before God, … releasing his deep desire to live and avoid suffering, and accept-
ing what has been determined for him. …

The angel strengthening Jesus is like a trainer, urging on his ‘eager prayer.’The profuse
sweat falling to the ground in globules so great they foreshadowed the blood he was to
shed tells us that this prayer/wrestling is an anticipation of a still harder victory the next
day on the cross (pp. 354–55).

Cf. also R. Tannehill, Narrative Unity I, 271; J. Neyrey, The Passion according to Luke,
58–65, who develops this in a section entitled “Agonia as Victorious Struggle.”

13 On the Adam/new Adam typology in this section, see J. Neyrey, The Passion according to
Luke, 59–65.

neath reveals the depth of his agony.12 Jesus, strengthened by the angel, en-
dures this “bloody” agony and so returns to the disciples as the same victori-
ous Lord who withstood temptation in the wilderness. Jesus, martyr and
victim, the new Adam come to do what the old Adam could not do,13 is now
ready for the final conflict that culminates in the cross. In his struggle with his
ordained destiny, Jesus has shown himself to be the faithful and obedient Mes-
siah, submitting to the path the Father has determined for him. From this mo-
ment on, Jesus is at peace with his destiny. For the hearer, there is now no
question about Jesus’ obedience unto death, even death on a cross. As in the
wilderness, so now Jesus shows that he truly is the Son of God. He will be
victorious over Satan, even though that victory comes through suffering and
a cross. He is both substitute for all the race of Adam and the model for his
disciples.

His final words of instruction are for his weak disciples and for all gener-
ations of Christians who struggle with the Father’s call to life through death
with Christ: “Keep praying in order that you may not come into temptation”
(22:46). All who are baptized into Christ are baptized into his death, in order
that they may also share in his resurrection (Rom 6:1–11; see the excursus
“Baptism in Luke-Acts”). The only path to resurrection life is through the cross.
So each follower of Christ must pray earnestly not to fall prey to the tempta-
tion to despise the cross and the way of suffering, for only by remaining in that
way does the baptized believer remain a follower of Jesus (Lk 9:23–27, 57–62).

Luke 22:39–46
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