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The Christology of Kings1

Jesus said, “The Scriptures … testify of me” (Jn 5:39). Martin Luther firmly 
believed in the Christocentricity of sacred Writ. In his study of the last words of 
David, the Reformer stated: “God is particularly concerned about our knowledge 
of the revelation of His Son, as seen throughout the Old and the New Testament. 
All points to the Son. For Scripture is given for the sake of the Messiah, … who 
is to remedy all that the serpent has corrupted.”2 On another occasion Luther 
wrote: “Take Christ out of the Scriptures, and what else will you find in them?”3 
Indeed, conservative Lutheran exegetes since the time of Luther have recognized 
that Christ is the golden thread running through each of the books of Scripture, 
from Genesis through Revelation.

This golden thread is easily seen in the majority of the biblical books. In 
the OT the parade example would be Isaiah, with its direct, explicit, detailed 
messianic prophecies. The author, the prophet Isaiah, has rightly been called 
the evangelist of the OT, with his clear, powerful proclamations concerning the 
virgin birth of Christ; the Savior’s divine and human natures; his earthly minis-
try; his suffering, death, and resurrection; and his continuing work as the Head 
of the Christian church.

The golden thread, however, does not appear with such lucidity in a few 
of the OT books, for example, Kings. This book makes no direct mention of 
the “Messiah” (j"yvim;), nor does it contain any obvious reference to his work or 
kingdom.4 What this book of Scripture does is to provide a record of the Hebrew 
monarchy, beginning with the last portion of David’s reign. For the most part, 
this is a sad history, as it relates the division of the united monarchy into two 
kingdoms and the eventual ending of both the Northern and Southern Kingdoms 
due to the wickedness of the people. The question is not merely, how does Kings 
present Christ? but, more than that, can one speak of a Christology in Kings?

An affirmative answer to the latter question has already been indicated by 
the title of this section. The task before us, then, is to uncover the Christology 
of Kings, to make evident the golden thread running through this history, to see 
how Kings does present Christ.

Kings directs the view of its readers to the Messiah, first of all, by providing 
a large segment of the history of Israel. The author directs his, and our, attention 
primarily to this particular nation of the ancient Near East, and not to Egypt, 
Aram, Assyria, or Babylonia, because Israel was the messianic nation. From 

1 This section derives from a paper presented on January 22, 2003, at the annual Symposium 
of Exegetical Theology at Concordia Theological Seminary, Fort Wayne, Indiana. For more 
on Christology, see the two excursuses following the commentary on 8:1–21.

2 Luther, “Treatise on the Last Words of David,” AE 15:338.
3 Luther (Plass, What Luther Says, § 437).
4 Contrast Kings with the preceding book of Samuel with, for example, its prophecy of the 

Messiah’s eternal kingdom in 2 Samuel 7.
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Israel would come, according to his human nature, the Savior, or the “Seed” 
promised in Gen 3:15.5 The fundamental purpose of Kings is to continue what 
Genesis started: a record of the chosen people (the chosen aspect begins spe-
cifically with Abraham and God’s covenant with him; Gen 12:1–3, 7) and of 
God working out his plan of salvation through them. They, out of all the nations, 
were selected by God’s undeserved kindness, according to his mysterious will, 
but chosen nevertheless to be used by God to produce the Deliverer.6

At various points throughout the history, the reader is reminded that Israel 
was important as God’s chosen people and that this therefore is the reason for 
the book of Kings. In 1 Ki 3:8 Solomon, talking with God in a dream, refers to 
himself as “your servant … in the midst of your people whom you have cho-
sen.” Solomon then prays, “So give to your servant a perceptive heart to judge 
your [God’s] people” (1 Ki 3:9). In praying to Yahweh at the dedication of the 
temple (1 Ki 8:22–61),7 Solomon repeatedly refers to Israel as “your people.”8 
He specifically confesses to Yahweh concerning the Israelites, “They are your 
people and your possession, whom you brought out from Egypt. … You sepa-
rated them for yourself as a possession from all the peoples of the earth, as you 
said by Moses your servant” (1 Ki 8:51, 53).

During the OT era God established covenants with his chosen people out of 
his grace, on the basis of the coming Messiah.9 In these covenants God prom-
ised to bestow blessings on them. Solomon concludes his dedicatory prayer by 
saying, “Blessed be Yahweh, who has given rest to his people Israel accord-
ing to all which he said. There has not failed one word of all his good promise 
which he spoke by Moses his servant” (1 Ki 8:56).

God’s declarations to Moses had their origin in what God promised 
Abraham, Isaac, and Jacob, that is, in the covenant he made with Abraham 
(Gen 12:1–3; 18:18; 22:17–18) and renewed with Isaac (Gen 26:3–4) and Jacob 
(Gen 28:13–14).10 Any mention of the patriarchs or of God’s covenant with 
them would and does recall for readers the chief aspect of the patriarchal cov-
enant. This primary aspect was that in Abraham, and also Isaac and Jacob, 

 5 See also, for example, Gen 12:1–3; 18:18; 22:17–18; 26:3–4; 28:13–14; 49:10; Mt 1:1–17; 
Rom 9:5; Galatians 3.

 6 Prominent in Deuteronomy is the theme of God’s choosing of Abraham’s seed, Israel, to be 
his people out of love and by grace alone, not because of any merit on their part (e.g., Deut 
4:37–38; 7:6–8; 10:15; 14:2).

 7 The temple was the one central sanctuary God had promised to provide for his covenant peo-
ple Israel, “the place that Yahweh (your God) will choose” (Deut 12:5, 11, 14, 18, 21, 26; 
14:23–25; 15:20; 16:2, 6, 7, 11, 15, 16; 17:8, 10; 18:6; 26:2; 31:11).

 8 1 Ki 8:30, 33, 34, 36, 38, 41, 44, 50, 51, 52.
 9 These covenants are actually different aspects of the single covenant of God’s grace in Christ 

that extends throughout both Testaments. See, for example, Ap XXVII 20; FC SD VII 50.
10 That covenant, in turn, had its origin in Gen 3:15.
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all the families of the earth would be blessed,11 because from them and their 
descendants would come the Messiah, who would redeem the entire human 
race and open up the way of salvation for all people. 1 Kings 18, recounting 
the showdown on Mount Carmel between Elijah and the prophets of Baal, 
preserves Elijah’s prayer, which begins with these words: “O Yahweh, God 
of Abraham, Isaac, and Israel” (1 Ki 18:36). Later in his history, the author 
explains that Yahweh, during the reign of Jehoahaz, was gracious to the people 
of the Northern Kingdom, had compassion on them, and showed concern for 
them “because of his covenant with Abraham, Isaac, and Jacob” (2 Ki 13:23).

Simply the existence of a written history of Israel, as recorded in Kings, 
reminded readers during the OT era of the promised Deliverer. In a similar man-
ner, this history highlights for readers today the special position Israel occupied 
in God’s plan of salvation, which was fulfilled by an Israelite, the Messiah. 
However, not only is the mere existence of such a history Christological, but 
aspects of that history or elements contained therein also point ahead to the 
coming Savior. What is reported in Kings conveys Christology.

We have already seen this, in part, with the specific references to the patri-
archs and to Israel as God’s chosen people. The Christological dimension greatly 
expands with the consideration of types.12 A type in the OT may be defined as 
the biblically indicated, divinely preordained representative relationship which 
certain persons, actions, events, offices, and institutions of the OT bear to cor-
responding future persons, actions, events, offices, and institutions in the NT. 
Types were realities in OT history which were foreshadowings of NT realities, 
also referred to as antitypes.13

There are six elements in a type-antitype correlation observed by the author 
of this commentary:

11 See forms of Jr"B;, “to bless,” in Gen 12:2–3; 18:18; 22:17–18; 26:3–4; 28:14; see also Jer 
4:2; Ps 72:17.

12 The following discussion will give a restricted definition of types per se. At the same time, 
this commentary certainly recognizes the hermeneutical principle that the ultimate goal of 
the exegete with any passage of Scripture is to present Christ. This broader, or more general, 
Christology was embraced by Luther, who wrote the following in sermons preached on Easter 
Monday and Easter Tuesday 1526:

In the Old Testament there is a twofold doctrine about Christ: (1) the open passages, 
and (2) the figures, as when David struck down Goliath; … for that reason, these pas-
sages and the history of the Old Testament are to be drawn into this history of the 
resurrection. …

Thus all of the accounts point to Christ, if not in the words, then in the deeds, because 
Christ must be sought in all the figures of Scripture. (WA 20:323–24, 354; forthcom-
ing in AE 56)

13 See τύπος, typos, literally, “type,” in Rom 5:14; 1 Cor 10:6; ἀντίτυπος, antitypos, literally, 
“antitype,” in Heb 9:24; 1 Pet 3:21; and τυπικῶς, typikōs, literally, “typologically,” in 1 Cor 
10:11.
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1. There must be at least one notable point of resemblance, a similarity, between the 
type and antitype.

2. There must be points of dissimilarity between the type and antitype. They are not 
identical.

3. The type must prefigure, or foreshadow, something in the future. The type is first, 
the antitype second.

4. In the NT antitype there is always something higher than in the OT type. There is 
a proceeding from the lower (the type) to the higher (the antitype).

5. There must be definite scriptural indication that a person, action, event, office, or 
institution is a type. This may, for example, be stated directly or by calling the type 
a “shadow”14 or by using the word “as” to connect the type with the antitype or in 
some other manner.

6. The type requires the presence and action of a living, intelligent agent, that is, of 
a human being.

One type in the OT is the office of king; this pointed ahead to, foreshad-
owed, the Messiah in his office as King. That the Messiah would be a king was 
foretold by Jacob in Genesis 49. There the patriarch predicted that the tribe of 
Judah would hold kingship and that this rule would remain with the tribe and 
come to a climax in the everlasting, perfect rule of Shiloh, a descendant of Judah, 
who would have the obedience of the nations (Gen 49:8–10). “Shiloh” (Qere: 
/̋l+yvi; Kethib: h̋løyvi), a descriptive name of the Messiah, means “man of rest” or 
“rest-giver”; those in his kingdom enjoy blessed rest. In Mt 11:28 Jesus says, 
“Come to me, all you who labor and are heavy laden, and I will give you rest.”

Subsequent passages of the OT also portray the Messiah as King, includ-
ing these examples:

• Psalm 2: Here David relates the words Yahweh would speak concerning the Mes-
siah: “I have installed my King on Zion, my holy hill” (Ps 2:6).

• Psalm 110: David, in Ps 110:1, relates what Yahweh would speak to the Messiah: 
“sit at my right hand,” which in essence means “share with me in my rule.” Ps 110:2 
refers to the Messiah: “Yahweh will send the rod of your strength from Zion. Rule 
in the midst of your enemies!”

• Isaiah 9: Here the prophet says concerning the Messiah: “the government will be 
upon his shoulder” (Is 9:5 [ET 9:6]), that is, he will be a ruler. Isaiah goes on to 
describe the Messiah’s rule: “of the increase of his government and of peace there 
will be no end, upon the throne of David and over his kingdom, to establish it and 
sustain it with judgment and righteousness” (Is 9:6 [ET 9:7]).

• Jeremiah 23: God, through the prophet, promises to send the Messiah: “I will raise 
for David a righteous Branch; a King shall reign and prosper and execute justice 
and righteousness in the earth” (Jer 23:5; cf. Jer 33:15).

Many NT passages exhibit Jesus, the Messiah, as King; a few illustrations 
will have to suffice. In the annunciation, the angel Gabriel informs Mary con-
cerning the Son she will bear: “The Lord God will give him the throne of his 

14 See σκιά, “shadow,” in Col 2:17; Heb 8:5; 10:1. Compare ὑπόδειγμα, “copy,” in Heb 8:5; 
9:23.
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father David. And he will rule over the house of Jacob forever, and of his king-
dom there will be no end” (Lk 1:32–33). In 1 Cor 15:25 Paul states that Christ 
“must reign till he has put all his enemies under his feet.” The apostle describes 
Christ in 1 Tim 6:15 as “the blessed and only Sovereign, the King of kings 
and Lord of lords.” That description is reminiscent of phrases used by John in 
Revelation. In Rev 1:5 John refers to Christ as “the Ruler over the kings of the 
earth,” and in Rev 17:14 the apostle writes: “these will wage war with the Lamb, 
and the Lamb will overcome them, for he is Lord of lords and King of kings.”

The office of king in the history of Israel therefore was a type of a NT, mes-
sianic reality. The book of Kings presents the fullest account of the Hebrew 
monarchy. This account extends, as already noted, from the conclusion of 
David’s reign through the last king of Judah. Granted, the OT individuals who 
reigned were sinful, and most were miserable, despicable human beings. Yet the 
office of king was typological of the kingly office of Christ, the sinless Ruler, 
and so the narration of the history of the Israelite kingship is a crucial part of 
the Christology of Kings.

Another typological OT office was that of prophet. God established this 
office in order to communicate with his chosen people. A prophet was God’s 
spokesperson, God’s messenger, God’s mouthpiece (so to speak). A prophet 
delivered revelation received from Yahweh to the people, presenting the Word 
of Yahweh in oral form and very often in written form as well.

In Deuteronomy 18, Moses, the prophet responsible for the first por-
tion of the OT, indicated that the Messiah would likewise be a Prophet (Deut 
18:15–22).15 Confirmation of Christ holding the prophetic office comes from the 
NT in various ways. Christ explained that he had been sent by God the Father to 
proclaim the Word of the Father. He identified himself as a Prophet also when 
he said in Lk 13:33, “I must journey on today, tomorrow, and the following day; 
for it cannot be that a prophet should perish outside of Jerusalem.” The people 
who heard the authoritative teaching of Christ correctly understood him to be 
a Prophet. The well-known introduction to Hebrews harmonizes with this tes-
timony from the Gospels: “God, who at many times and in many ways spoke 
in time past to the fathers by the prophets, has in these last days spoken to us 
by his Son” (Heb 1:1–2).

Thus the OT office of prophet was a type, foreshadowing the Messiah as 
Prophet. The book of Kings presents a substantial section of the history of this 
office, from the end of David’s reign down to the eighteenth year of Josiah’s 
reign (see 2 Kings 22), a period of about three hundred and fifty years (ca. 
970–623/622 BC). Here is a record of some of the words which Nathan, Elijah, 
Micaiah, Elisha, Isaiah, Huldah, and other such messengers of God spoke dur-
ing their prophetic ministries to their contemporaries.

15 Jesus was the culmination of the line of God’s prophets.



174

Introduction

Forthtelling the Word of God always characterized the work of a prophet. 
An occasional characteristic of this office, not seen in every account of a proph-
et’s ministry, was the performing of mighty deeds, or miracles, always by the 
power of Yahweh. One purpose of these miracles was that a prophet could dem-
onstrate that he was a genuine messenger of the Lord by carrying out such a 
deed, as Exodus 4 and Deuteronomy 13 indicate. That miracles, too, were an 
aspect of the prophetic office being a type is shown by NT evidence. Jesus urged 
his opponents to view his miracles as proof that he was sent by the Father and 
that what he spoke was the truth. In John 10 Jesus declares, “If I do not do the 
works of my Father, do not believe me; but if I do them, even though you do 
not believe me, believe the works” (Jn 10:37–38). The two disciples walking 
(unknowingly) with Christ on the road to Emmaus gave an accurate descrip-
tion of Jesus of Nazareth as “a prophet mighty in deed and word before God 
and all the people” (Lk 24:19).

With the ministry of Moses there is the first outstanding period in OT his-
tory of miracles performed by a prophet. The second such period occurs with 
the ministries of Elijah and Elisha, as narrated in Kings. The mighty deeds God 
performed through these two men—including the multiplication of food sup-
plies (1 Ki 17:7–16; 2 Ki 4:1–7, 42–44), the healing of a leper (or a man with 
a skin disease; 2 Kings 5), restoring of sight to the blind (2 Ki 6:18–20), and 
raising the dead (1 Ki 17:17–24; 2 Ki 4:18–37; cf. 2 Ki 13:21)—were won-
derful foreshadowings of the miracles which would be accomplished by the 
greatest Prophet. Concerning Elijah bringing the widow’s son back to life (1 Ki 
17:17–24), Keil comments that the prophet “showed himself as the forerun-
ner of Him who raiseth all the dead to life.”16 That incident also is an example 
of how a miracle could serve to authenticate a prophet as a true spokesman of 
God. Receiving her living son from Elijah, the widow confesses, “Now this I 
know: that you are a man of God and that the Word of Yahweh in your mouth 
is truth” (1 Ki 17:24).

Thus we see that another Christological element in Kings is the promi-
nence given in the narrative to the role of prophets in the history of Israel. The 
OT prophetic office—characterized by speaking forth the Word of God and at 
times involving the working of miracles—pointed ahead to the prophetic min-
istry of the Messiah.17

A third office functioning as a type in the OT was that of priest, especially 
that of the high priest. The priests taught the people from the written Word of 
God, blessed them, prayed to God for them, and offered up the sacrifices.

In Psalm 110 David’s quotation of Yahweh’s words to the Messiah showed 
that the coming Deliverer would hold the priestly office: “you are a priest 

16 Keil, The Books of the Kings, 240.
17 One could also say that as Elijah and Micaiah had to endure hostility from those in author-

ity, so Jesus would experience the same kind of antagonism. Micaiah’s being struck on the 
cheek for telling the truth (1 Ki 22:24) makes one think of Jn 18:22.
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forever according to the order of Melchizedek” (Ps 110:4). Indeed, the priest-
king Melchizedek of Genesis 14 was a type of Christ.18 In similar fashion, the 
Israelite priestly office, formally established by God through Moses, was a 
continual reminder to the people of the future Priest who would teach from the 
Word of God (think how often Christ appealed to and quoted from the OT), bless 
them, make intercession for others to God the Father, and offer up the once-for-
all sacrifice which actually would atone for the sins of the whole world. The 
book of Hebrews gives abundant testimony to the fact that this office in the life 
of Israel was typological of Christ as Priest.

Kings provides three important pieces of information regarding the Israelite 
priesthood. First, 1 Kings 2 relates how Solomon corrected an irregularity that 
occurred during the reign of David: there were two high priests.19 Solomon 
removed Abiathar from the priesthood (1 Ki 2:26–27), and Zadok alone con-
tinued as high priest. The rule God handed down through Moses was for one 
high priest,20 as a clear foreshadowing of the Messiah, the one great High Priest.

Second, 1 Kings 8 reports that the priests brought up the ark of the covenant, 
the tabernacle, and the holy furnishings that were in the tabernacle, to the com-
pleted Solomonic temple (1 Ki 8:3–4, 6). In giving this information the author is 
letting his readers know what happened during the dedication of the temple and 
also bringing to mind for them the leading role of the priests in Israelite wor-
ship, which had so many messianic aspects, including the office of priest itself.

Third, 2 Kings 11–12 gives the account of a godly representative of the 
priestly line. The high priest Jehoiada took the lead in overthrowing the usurper 
Queen Athaliah and placing the rightful king, Joash, on the throne, and he, 
instructing Joash in the way of the Lord, had a beneficial influence on the king. 
2 Ki 12:3 (ET 12:2) says that “Joash did what was upright in the eyes of Yahweh 
all the days when Jehoiada the priest instructed him.” This teaching function 
of Jehoiada foreshadows that of the Messiah, who still instructs people today 
through his Word.

These three sections concerning the priesthood are relatively brief. Yet they 
still contribute to the Christology of Kings.

Another Christological aspect of Kings involves a person mentioned 
throughout the history, extending long past the time of his death: David. This 
mention takes place both in editorial comments by the author of Kings and in 
the author’s direct quotation of divine or human speech (quoting what God or 
people said). David naturally appears at the beginning of the history, in 1 Kings 
1–2, since Kings commences with a report about the final days of David’s reign. 

18 See Hebrews 5–7.
19 Apparently during the latter part of David’s reign, both Zadok and Abiathar served as high 

priests concurrently. See 2 Sam 8:17; 15:35; 17:15; 19:12 (ET 19:11); 20:25 (cf. 2 Sam 8:17). 
See also “The Reign of Solomon” in “Commendation and Condemnation: Ethics in Kings.”

20 Lev 16:32; 21:10; note also the references to the attire worn only by the one high priest: Ex 
28:2–39; 29:29–30; Num 20:22–29.
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However, even after 1 Kings 2, David’s name repeatedly appears, as the fol-
lowing examples illustrate: Solomon emphasizes promises God made to his 
father David;21 David is the standard of godliness and covenant faithfulness by 
which the subsequent kings are measured;22 God at different times preserves 
Jerusalem and the Davidic dynasty in that city for the sake of David his servant;23 
the prophet Isaiah introduces his announcement to King Hezekiah, that God 
will extend Hezekiah’s life, by saying, “Thus says Yahweh, the God of David 
your father” (2 Ki 20:5).

What did the author of Kings intend for his readers to remember with this 
highlighting of David? Certainly his intention was, in part, to have them rec-
ollect that David was zealous for Yahweh (Ps 69:10 [ET 69:9]), a man after 
God’s heart (1 Sam 13:14; cf. 1 Ki 11:4; Acts 13:22), and that he was a great 
king with lasting influence. More than that: the author was leading his readers 
to recall that David’s special place in the history of Israel also was due to God’s 
covenant with David, recorded in 2 Samuel 7. Yahweh, promising through this 
covenant formulation that kingship would forever be associated with the line of 
David, revealed that the Messiah would come from his line. The future Savior 
would be a Son of David. The messianic hope of Israel from that point on was 
bound to the line of David.24

This expectation explains the ending of Kings. By then the author has given 
an account of the fall of Judah, the exile of many to Babylonia, the destruction 
of Jerusalem, and the conclusion of the political Davidic kingship. But, surpris-
ingly, the history ends on a positive note. Jehoiachin, a former king of Judah and 
now the representative of the house of David, who had been taken into exile and 
imprisoned by the Babylonians, is released from prison. The text states that the 
Babylonian king spoke kindly to Jehoiachin and “put his seat above the seat of 
the kings who were with him in Babylon” and that Jehoiachin “ate bread con-
tinually before him all the days of his life” (2 Ki 25:28–29). The theological 
message conveyed by this historical notice was that David’s royal line, although 
having been brought low, would never be utterly rejected by Yahweh. The mes-
sianic promise connected with the house of David had not been abandoned by 
God, despite the necessary judgments his people had to experience.

There is one other observation to be made regarding David: he himself was 
a type of Christ. This is established by, for example, Christ’s citation of Psalm 
41. In that psalm David describes the suffering he, David, endured, writing in 
Ps 41:10 (ET 41:9): “even my own close friend in whom I trusted, who ate my 
bread, has lifted up his heel against me.” In Jn 13:18 Jesus used the psalm verse 
as typological of himself, he who would be betrayed by his disciple Judas. That 
David, the shepherd who became king, was a type of Christ, is emphasized by 

21 For example, 1 Ki 3:6; 5:19 (ET 5:5); 8:15, 20.
22 For example, 1 Ki 3:3, 14; 9:4; 11:4, 6, 38; 15:11; 2 Ki 14:3; 18:3; 2 Ki 22:2.
23 For example, 1 Ki 11:12–13, 32, 34; 2 Ki 8:19; 19:34.
24 See footnote 2 in “Framework Patterns.”
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Ezekiel 34 and Ezekiel 37, where the name “David” is used symbolically to 
designate the Messiah (Ezek 34:23–24; 37:24–25). The Coming One would 
be a second, and greater, David and the Good Shepherd (John 10; cf. Ps 23:1). 
Therefore, the repeated references to David, the allusions to the covenant God 
made with him, and the stress on the Davidic line underlying the entire history 
from start to finish are all key components of the Christology of Kings.

In his selective history, the author draws the readers’ attention in 2 Kings 
23 to the Passover celebration which took place during the eighteenth year of 
King Josiah, in 623/622 BC. Josiah, the last godly king of Judah, carried on a 
much-needed religious reformation, which took on added impetus during his 
eighteenth year with the discovery of the Book of the Law in the Jerusalem 
temple (2 Ki 22:8–11). According to the author, “there had not been held a 
Passover like this one since the days of the judges who judged Israel, and all 
the days of the kings of Israel and the kings of Judah” (2 Ki 23:22). This cele-
bration was a high point in Josiah’s reforming efforts, and its mention in Kings, 
with such bold language, sounds a strong Christological note. For the Passover 
observance caused the Israelites not only to look back to the night of the exo-
dus from Egypt but also to look forward to the Lamb whose shed blood would 
redeem all people. Paul writes in 1 Cor 5:7 that “Christ, our Passover, has been 
sacrificed.” He offered his sacrifice on the cross at Passover.25 His blood, shed 
“for the forgiveness of sins” (Mt 26:28), is the blood of the “new covenant” 
(Lk 22:20; 1 Cor 11:25).

Part of the reformation of Josiah involved repairing and cleansing the 
Jerusalem sanctuary (2 Kings 22 and 23). A basic theme throughout Kings is 
that of the temple as the center of proper Israelite worship. This theme runs from 
the description of the temple’s construction under Solomon in 1 Kings 6 and 7 
to the accounts of its repair under Joash (2 Kings 12) and Josiah to the report 
of its destruction by the Babylonians at the end of 2 Kings (2 Kings 25). The 
Solomonic temple, as the successor to the tabernacle of Moses, was the loca-
tion where the guilt offerings were to take place, and when they did take place, 
these offerings foreshadowed the sacrifice of Christ. Here the people prayed 
for forgiveness on the basis of the promised Deliverer (cf. 1 Ki 8:33–34, 46–50; 
Joel 1–2). Here faithful priests taught the people from Scripture, proclaiming to 
them both Law and Gospel, the good news of salvation by grace alone through 
faith in the Messiah.

Further, the temple itself was a symbol of Christ (cf. Jn 2:19–22). A sym-
bol differs from a type “in being a suggestive sign rather than an image of that 
which it is intended to represent.”26 Moreover, a symbol does not require the 

25 At the time of Jesus, the Jewish day was reckoned from sundown to sundown (cf., e.g., 
Gen 1:5). Thus Jesus died on the Passover that began on the evening before his death. See 
Steinmann, From Abraham to Paul: A Biblical Chronology, 8, 292–93.

26 Terry, Biblical Hermeneutics: A Treatise on the Interpretation of the Old and New Testaments, 
335.
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presence and activity of a human being, as does a type. The Israelite monarchy 
was a type, not a symbol, of the kingly office of Christ. The temple was a sym-
bol, not a type, of the Savior.

The temple had this significance because it was, again, the successor to the 
tabernacle. Words and phrases by which the tabernacle was designated serve as a 
clue to what it symbolized. These include “dwelling” (e.g., Ex 25:9), “the house 
of Yahweh” (e.g., Ex 23:19), and “the sanctuary of Yahweh” (e.g., Num 19:20).

Such designations of the tabernacle show that it (and thus also the temple) 
was a symbol of God’s meeting and dwelling with his people, which takes place 
in time and eternity (cf. Jn 14:23; Rev 7:15). Thus the tabernacle, by extension, 
symbolized Christ dwelling among men. Jn 1:14 states that “the Word became 
flesh and tabernacled [ἐσκήνωσεν] among us.” The temple inherited, took on, 
all this symbolism.

In addition, the author of Kings makes reference to objects associated with 
the temple. Many of these—for example, the altar, the metal sea, and the ark of 
the covenant—had Christological overtones (Hebrews 9). The altar and metal 
sea were located in the courtyard of the temple, and the ark of the covenant in 
the temple’s Most Holy Place, or Holy of Holies.

The altar, where the offerings took place, symbolized that there could be 
no approach to the holy God on the part of sinful men, no possible meeting or 
dwelling with him, except on the basis of substitutionary sacrifice. The metal 
sea was the large container in which the priests washed in preparation for their 
ministering at the altar or in the sanctuary. This container of water symbolized 
that a person needed to be clean in God’s sight (through faith in the Messiah) 
before he could have fellowship with God (cf. Pss 24:3–4; 51:9 [ET 51:7]) and 
serve him. As the offering up of a lamb (the lamb being a symbol of Christ) was 
a type adumbrating the sacrifice of Christ, so the priestly washings were a type 
adumbrating Baptism (see the commentary on 1 Ki 7:23–26), the washing of 
regeneration, through which a person enters the kingdom of God (Jn 3:5; Titus 
3:5; Heb 10:10–14, 22).

Over the ark of the covenant was the atonement cover, located between the 
Tables of the Law (below in the ark), which continually showed the people’s 
trespasses, and God, who dwelt over the cherubim above the ark.27 This cover 
symbolized the atonement made by Christ, which stands between man’s sinful-
ness and the holy, righteous God and which covers over sin. The Hebrew noun 
for the “atonement cover,” tr<PoK' (e.g., Ex 25:17–22; Num 7:89), is translated 
by the LXX as ἱλαστήριον (see also Heb 9:5), which is the Greek word used by 
the apostle Paul in his discussion of salvation by grace alone and through faith 
alone, apart from works of the Law (Rom 3:21–31): God put forth Christ as the 
“atoning sacrifice” (ἱλαστήριον, Rom 3:25). On the annual Day of Atonement, 
the high priest entered the Holy of Holies to make ritual atonement for himself 

27 Ex 25:22; Num 7:89; 1 Sam 4:4; 2 Ki 19:15; Ps 99:1 (cf. Heb 9:5).
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and all Israel by sprinkling sacrificial blood on the “atonement cover” (tr<PoK', 
Lev 16:13–15), a double Gospel emphasis, so to speak.

Thus, by showing a strong interest in the temple throughout his history, the 
author of Kings is, in part, holding before the eyes of his readers the Savior. 
Such attention given to the sanctuary and the sacred objects and activity asso-
ciated with it served as a multifaceted Christological reminder.

Finally, the author presents Christ to his readers through his narration con-
cerning the saints, the believers living during the time covered by his history 
(see, e.g., Heb 11:32–40).28 They gave proof of their faith in Yahweh by the 
words they spoke in conversation, confession, and prayer. Faith in Yahweh 
meant believing his Word, and in particular the foremost promise contained 
therein, that of the future Redeemer. To confess Yahweh was to confess the 
Messiah.

The OT believers mentioned in Kings also demonstrated their faith through 
their actions, which may be considered a “practical Christology.” They were 
motivated and empowered for godly living, as believers are today, through the 
Gospel, the good news of the Christ, the Deliverer of fallen humanity. These 
saints are an inspiration to us, living the fruitful lives they did, despite mani-
fold attacks on the true religion coming from both within and without Israel. 
To use the language of Heb 12:1–2, they are part of the “cloud of witnesses” 
surrounding us and encouraging us to “lay aside every encumbrance and the 
sin which so easily ensnares us” and to “run with endurance the race that is set 
before us, looking to Jesus”—as they did—“the Author and Perfecter of faith.”

In summary, though Kings does not explicitly mention the “Messiah,” 
this portion of Scripture still contributes to the church a powerful Christology. 
Because it is a history of Israel and because of certain features of that history, 
readers are subtly and indirectly, yet effectively, reminded of and pointed to 
the promised Savior. The author has taken various strands and woven them 
together into a rich, beautiful Christological tapestry. Jesus said concerning 
the OT Scriptures that “these are they which testify of me” (Jn 5:39), and this 
would most certainly include the book of Kings.29

28 Believers are simultaneously saints and sinners (simul iustus et peccator). During this earthly 
life we continue to have our sinful nature and need to battle against it by the power of the 
Spirit. Yet, at the same time, we are saints because we are justified (deemed righteous) by God 
solely on account of Christ and through faith in him. See, for example, Rom 3:21–31; 4:1–25; 
7:1–8:39. As saints, those in spiritual union with Christ and motivated and strengthened by 
him through his Word and Supper, we do good works which flow from faith and glorify God 
and serve our neighbor. See, for example, Jn 15:1–8; Rom 6:1–14; Gal 5:22–26.

29 See also Luke 24, where Jesus opened the minds of his disciples and explained to them how all 
the OT Scriptures speak of him, his sufferings, and his glorious resurrection (Lk 24:24–27, 32, 
44–47). The apostle Paul declares that “all the promises of God find their yes in him [Christ]” 
(2 Cor 1:20).
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David’s Final Directives to Solomon

Translation
2 1The time drew near for David to die, and he directed Solomon his son, say-
ing, 2“I am going in the way of all the earth. Be strong, and be a man! 3And keep 
the injunction of Yahweh your God—to walk in his ways, to keep his statutes, his 
commandments and his judgments and his testimonies, according to what is writ-
ten in the Torah of Moses (in order that you might have success in all which you do 
and wherever you turn)— 4in order that Yahweh might establish his Word which 
he spoke concerning me, saying, ‘If your sons will guard their way to walk before 
me in truth with all their heart and with all their soul,’ he said, ‘there will not be 
cut off to you a man from being on the throne of Israel.’

5“Now also you know what Joab the son of Zeruiah did to me—what he did to 
the two commanders of the armies of Israel, to Abner the son of Ner and to Amasa 
the son of Jether. He murdered them and set forth blood of war in peacetime, and 
he put blood of war on his belt, which was on his hips, and on his sandals, which 
were on his feet. 6So act according to your wisdom, and do not let his gray head 
go down in peace to Sheol.

7“But to the sons of Barzillai the Gileadite you will show loving kindness, and 
they will be among those eating at your table. For thus they drew near to me when 
I fled from Absalom your brother.

8“And behold, with you is Shimei the son of Gera the Benjaminite from 
Bahurim. Now he cursed me with a grievous curse on the day I went to Mahanaim. 
And he went down to meet me at the Jordan, and I swore to him by Yahweh, say-
ing, ‘I will not slay you with the sword.’ 9But now do not leave him unpunished. 
For you are a wise man, and you will know what you should do to him, and bring 
down his gray head in blood to Sheol.”

Textual Notes
2:1 tWm=˝l; dwI ¡d:Aym´ây“ Wbèr“q]YI ˝w"—Literally, “and the days of David drew near [or 
‘approached’] to die.” After the verb of motion, br"q…, the infinitive construct (with the 
preposition l]) tWm=l̋; indicates the concluding event toward which the motion is directed 
(see Joüon, § 124 l). The same phraseology describes the approaching deaths of Jacob 
in Gen 47:29 and of Moses in Deut 31:14.

hmoèløv]Ata, wxæöy“w̋"—“And he directed Solomon.” The verb could also be translated as 
“commanded” or “charged.” Compare 2 Ki 20:1, where Hezekiah is about to die and 
Yahweh says, Ú̋t,+ybel̋] wxæ¢, literally, “command your household,” that is, he is to put his 
affairs in order.

2:2 Jle+ho yki¢nOa;—“I am going.” A participle can be used for an action already in prog-
ress that will be completed in the near future (Joüon, § 121 e; Waltke-O’Connor, § 37.6f, 
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including example 43). Some emphasis perhaps is placed on the independent subject 
pronoun yki¢nOa;, “I,” since it is placed before the participle Jle+ho, “going.” The participle 
is used as a predicate, since it lacks the definite article and does not match in definite-
ness yki¢nOa;, “I,” which as an independent subject pronoun is definite in itself.

t…âyyIèh;w̋“ T…q̀]z"j;w̋“—“Be strong, and be a man!” In this context, after the participle Jle+ho, 
these two verbs, which are perfect verbs with waw consecutive, have an imperatival 
force. According to GKC, § 49 h, perfect verbs with waw consecutive “are placed as 
the sequels in the future to preceding actions or events regarded as incomplete at the 
time of speaking, and therefore in the imperfect, imperative, or even participle [here 
the participle Jle+ho, ‘going’].” See also GKC, § 112 aa (cf. Joüon, § 119 l), and the first 
textual note on 2:3.

2:3–4 1 Ki 2:3 and 2:4 must be taken together in order to perceive properly how David 
is structuring and combining his words, phrases, and clauses. What is seen is a long, 
complex sentence from David, similar to one of the extended sentences for which the 
apostle Paul is noted (e.g., Eph 1:3–14). The translation begins the main clause with 
“and keep the injunction of Yahweh” (2:3), but it could actually start with 2:2b, “be 
strong …” What follows in the rest of 2:3 are explanatory subclauses and phrases and 
then a parenthetical expression, marked in the translation by dashes. The main clause 
resumes at the beginning of 2:4, “in order that Yahweh might establish …” See the com-
mentary for further discussion.

2:3 Ú̋yh,%løa‘ hw:∞hy“ Û tr<m≤¢v]miAta, T;|r“m'v;w̋“—This cognate accusative construction is, liter-
ally, “and you shall keep the keeping of Yahweh your God.” The use of a perfect with 
waw consecutive with the force of an imperative (see the second textual note on 2:2) 
continues here with T;|r“m'v;˝w“. The noun tr<m≤&v]mi, translated as “injunction,” is derived 
from the verb and usually refers to a priestly watch, charge, duty, or prescribed reli-
gious observance (see DCH).

rmoŸv]l̋i wŸy̋k;r:d“B̋i tk,l≤¶l̋;—“To walk in his ways, to keep.” An infinitive construct with 
the preposition l] is often used after a finite form of a verb (T;|r“m'v;w̋“, “and keep,” in the 
preceding textual note) to provide further details about how the preceding action is to be 
accomplished (GKC, § 114 o; Joüon, § 124 o). Normally when two (or more) infinitive 
constructs appear in such a construction, a waw is prefixed to the second one (and later 
ones). Many Masoretic manuscripts read rmov]l̋iw“, “and to keep,” which is supported by 
the Syriac Peshitta and a Targum manuscript. It is possible that the waw was accidentally 
omitted by a scribe (haplography), since the preceding word (wŸy̋k;r:d“B̋i) ends with a waw.

w̋yt;+wOd“[ew̋“ w̋yf…¢P;v]miW̋ wŸy̋t;wOx]mi w̋yt…¶Qoju—“His statutes, his commandments and his judg-
ments and his testimonies.” In such a list of nouns, normally the second noun (and later 
ones) have the conjunction waw. Here the third and fourth nouns have waw, but the sec-
ond does not. According to even more impressive evidence than in the preceding textual 
note, many Masoretic manuscripts have wyt;wOx]miW, “and his commandments,” which is 
supported by the LXX, the Peshitta, the Vulgate, and some Targum manuscripts. It is 
possible that this letter was accidentally omitted here by a scribe (haplography), since 
the preceding word (w̋yt…¶Qoju) ends with a waw.

bWt¡K;K̋'—The preposition K] (“according to”) and the definite article (signified by the 
pointing with patach, ̋ÎK') are prefixed to bWtK;, the Qal passive participle of bt'K;, “write.” 
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This masculine singular participle does not match the four preceding plural nouns (three 

of which are feminine). All these considerations lead to the translation “according to 

what is written,” rather than simply “as written” as a description of the nouns.

lyKi%c]T' ̃ ['mæ¢l]—The conjunction ̃ ['mæ&l] is used with an imperfect (DCH, 2 b) mainly 

to signify purpose, although result may be involved as well (see also the next textual 

note). David charges Solomon to be faithful to the Torah; it is the divine Word of Yahweh 

that keeps him in faith and faithful and that grants him success. The verb lyKi%c]T' is a sec-

ond masculine singular Hiphil imperfect of lk'c;. Its Hiphil literally means “cause to 

prosper” (BDB, s.v. lk'c; I, Hiphil, 7; cf. DCH, s.v. lkc I, Hiphil, 6 b), and thus it can 

take a direct object. The two direct objects are two clauses, each of which is nominal-

ized by being introduced with rv≤a}AlK; tae, translated first as “in all which” and then 

as “wherever.”

2:4 °̃['m'l]—In order to remain as literal as possible (yet put the translation into good 

English), the preferred rendering here is “in order that.” Not chosen is “and in order that” 

(there is no conjunction) nor “then.” With regard to these two rejected translations, the 

first would mean that the preceding ̃ ['m'l] clause (in essence the last half of 2:3; see the 

preceding textual note) is on equal footing with the present ˜['m'l] clause, and the second 

would result in a different nuance for the beginning of 2:4 (“then Yahweh will establish 

his Word”).

µyqiŸy:—“He might establish.” This Hiphil imperfect of µWq, literally, “cause to arise,” 

could mean to “establish” (DCH, Hiphil, 1 a) a new covenant or promise or to “carry 

out, uphold, fulfill” a prior promise or covenant (see DCH, Hiphil, 1 b).

/̋r%b;D“—“His word.” The MT has the singular noun with a suffix, but the Lucianic 

recension, the Syriac Peshitta, the Targum, and the Vulgate have a plural, “his words.” 

This basically makes no difference for the meaning and interpretation of the verse. 

Since at various times in the history of the Hebrew script a yod and waw were almost 

the same in appearance, it is possible that the original reading was wyr:b;D“, “his words,” 

but then the waw at the end was omitted by haplography, and the remaining yod was 

later misread as—or changed to—a waw. The choice here is the singular as perhaps the 

slightly more difficult reading.

µ̋K;%r“D"—“Their way.” Again the MT has the singular noun with a suffix, whereas 

the Lucianic recension, the Syriac Peshitta, and some manuscripts of the Vulgate have 

the plural, “their ways,” which would reflect a Hebrew reading µ̋h,yker“D". If that were 

the original reading, it would not be easy to account for the accidental omission of both 

the yod and the he (ÎhyÎ) between the kaph and the final mem (µ̋h,ykeÎ). Again, whether 

one reads the singular or the plural here essentially makes no difference for the mean-

ing and interpretation of the verse. The singular has been chosen as perhaps the slightly 

more difficult reading.

yŸn"p;l̋] tk,l≤¶l̋;—“To walk before me.” Expressions for “walking before God” with 

Hithpael forms of Jl'h; plus ynEp]li appear in Gen 17:1; 24:40; 48:15; Pss 56:14 (ET 

56:13); 116:9. Burney notes that expressions for “walking before God” with the Qal of 



270

1 Kings 2:1–9

Jl'h; plus ynEp]li are characteristic of Kings: 1 Ki 2:4; 3:6; 1 Ki 8:23, 25 (|| 2 Chr 6:14, 16); 
1 Ki 9:4 (|| 2 Chr 7:17); see also with the Hithpael in 2 Ki 20:3 (|| Is 38:3).1

rmoa̋̂le—Literally, “saying,” this is translated as “he said.” This second rmoa̋le in 2:4 
seems odd, coming as it does after the first one and in the middle of David’s quotation 
of what Yahweh said. One codex Hebrew manuscript (Kennicott),2 the Lucianic ver-
sion, and the Vulgate do not have it. However, Burney explains that this second rmoa̋le 
“introduces the express words of the promise after a brief summary of the conditions.”3 
Burney’s explanation could be rephrased: after the first rmoa˝le, David is quoting the 
words of Yahweh throughout the rest of the verse, but the second rmoa̋le appears in order 
to highlight or emphasize “the express words of the promise.” Burney notes that cases 
of resumption after an intervening sentence are actually not uncommon in Hebrew, 
and he gives the following verses as examples of ones containing resumption: 1 Ki 
1:30 (involving yKi); 8:30 (involving T;[]m'v;w“); 8:41–42 (involving ab…W); also Lev 17:5 
(involving the verb a/B); 1 Sam 29:10 (involving the verb µk'v;); compare 1 Ki 13:11 
(involving the verb rp's;).4

vyai+ Ú~l̋] trE•K;yIAaløê—“There will not be cut off to you a man.” The prepositional 
phrase Ú~l̋], “to you,” comes right after the verb and before the subject noun, perhaps indi-
cating that some emphasis has been placed on “to you.” The preposition l] could have the 
sense “in relation to” (see BDB, 5 a) but more likely indicates possession, “belonging 
to” (see BDB, 5 b), as a periphrastic equivalent to a construct phrase (Joüon, § 130 g). 
In each generation the man who will not be cut off from the throne will be a relative of 
David, a son from his lineage, and thus he belongs to David.

2:5 µg"∞w̋“—“Now also.” Another possible rendering is “and also.”
T;[]d"ŷ: hT…¢a'—Literally, “you—you know.” Emphasis is added by the use of the inde-

pendent subject pronoun hT…¢a', “you,” and its placement before the verb.
ba…¢/y y̋li⁄ hc;[;ŸŸArv,a}—“What Joab … did to me.” Some emphasis perhaps is placed 

on the prepositional phrase y̋li⁄, “to me,” in that it occurs right after the verb (hc;[;Ÿ, “did”) 
and before the verb’s subject (ba…¢/y, “Joab”).

laer:c]yI· t/a∞b]xi yrE∞c;AynEêv]l̋i hc…¢[; rv≤¢a}—“What he did to the two commanders of the 
armies of Israel.” This relative clause begins with the second occurrence of the pair of 
words hc;[; rv≤a} in 2:5. For the earlier occurrence, see the preceding textual note. The 
two occurrences stand in apposition, and the second one defines the first. Therefore the 
harm that David says Joab “did to me” is “what he did to” the two military command-
ers by murdering them.

In a few Masoretic manuscripts, the conjunction waw is prefixed to the relative 
pronoun: rv,a}w". The reading with the conjunction is supported by the Syriac Peshitta 
and Lucianic recension of the LXX. It is not impossible that such a waw was original 
and then was accidentally omitted if the preceding word hy:fiWrx], “Zeruiah,” ending with 

1 Burney, 14.
2 Burney, 14.
3 Burney, 14.
4 Burney, 14.
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a he, was written closely to rv,a}w" (the left side of the he resembling a waw). The waw 
would then perhaps be epexegetical, “even,” “that is,” or “yea.”5 However, rv,a} with-
out the waw is the more difficult reading, and the inclusion of the conjunction would 
seem to be a smoothing out by a scribe or an explanatory addition.

µ̋gE±r“h'Y"∞w̋"—Literally, “and he killed them.” Burney explains that the waw “is epexeget-
ical of the somewhat vague preceding expression” (“what he did to …”) and suggests 
the translation “how that he slew them.” He points out that other such instances of the 
imperfect with waw consecutive, with the waw being translated as “how that” or “in 
that,” used to explain a preceding hc;[; are in Gen 31:26; 1 Sam 8:8; 1 Ki 18:13.6

µlø=v;B̋] hm…j̀;l]miAyḿâD“ µc,Y:èw̋"—“And he set forth blood of war in peacetime.” This is a 
challenging clause to translate and interpret. The Qal of µyci, which usually means “to 
put, place,” seems awkward here, and the question arises whether the MT has preserved 
the original reading. The construct phrase hm…j;l]miAymeD“, literally, “blood of war,” is not 
difficult as far as a literal translation is concerned,7 but what is the nuance of this con-
struct chain (both here and in the next clause) in this context?

Burney regards the whole clause as “a very unnatural expression” and this partic-
ular usage of the verb µyci as “extremely improbable.”8 He suggests, following others 
and evidence from the Lucianic recension and the Old Latin version, to emend the verb 
to µQoYIw" (the Qal imperfect with waw consecutive of µqæn:), which would mean “and he 
avenged.” Burney explains that the only change in the consonants of the MT would be 
the substitution of q for ç and that “Joab’s crime consisted in having avenged in time 
of peace, blood shed in war—the blood of Asahel justifiably shed by Abner in self-
defence.”9 (The killing of Asahel by Abner is recorded in 2 Sam 2:18–23.)

There are two problems with Burney’s suggestion. First, substituting a q for a ç is 
not an easy matter as they are quite dissimilar-looking letters throughout the history of 
the Hebrew scripts. Second, while Joab’s murder of Abner was an act of revenge (2 Sam 
3:23–27), his murder of Amasa (2 Sam 20:8–10) was not.10 Joab’s criminal act against 
both men is included in the clause µlø=v;B̋] hm…j̀;l]miAyḿâD“ µc,Y:èw̋". Perhaps neither problem in 
itself is decisive against Burney’s emendation, but the cumulative effect is compelling.

It is best to leave the MT as it stands and to regard the expression as unique and a 
more difficult reading, but one which can be understood in context. Joab “set forth blood 

 5 See Waltke-O’Connor, § 39.2.4.
 6 Burney, 15. Waltke-O’Connor (§ 33.2.2, including example 10) also views this imperfect with 

waw consecutive in 2:5 as epexegetical, that is, the form does not succeed what is prior in the 
sentence either in time or as a logical consequence, but rather explains the former situation.

 7 The plural noun µymiD: is not unusual. According to GKC, § 124 n, the singular of the noun µD:, 
“blood,” is used “when the blood is regarded as an organic unity.” The plural “denotes blood 
which is shed, when it appears as blood-stains (Is 115) or as blood-marks (so evidently in Is 
94 [ET 9:5]). But since blood-stains or blood-marks, as a rule, suggest blood shed in murder 
[see, e.g., Gen 4:10–11], … µymiD: acquired (even in very early passages) simply the sense of 
a bloody deed, and especially of bloodguiltiness” (see, e.g., Ex 22:1–2 [ET 22:2–3]).

 8 Burney, 15.
 9 Burney, 15.
10 Joab’s killing of Amasa was a way of getting rid of a rival and securing his own position as 

general of the army of Israel (2 Sam 19:14 [ET 19:13]; 20:4–23).
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of war.” Another possible translation of the verb would be “brought about” or “brought 

to pass” (see BDB, s.v. µWc, µyci I, Qal, 5 c; DCH, s.v. µyc I, Qal, 6 l). Joab, so to speak, 

put this blood on display for all to see. The very acts he committed brought forth much 

blood, and this blood was viewed by many people (“in the gate,” 2 Sam 3:27; “on the 

highway,” where people stopped, 2 Sam 20:12). Joab did not kill these men in secret, 

but in a manner witnessed by others. Far from trying to cover up his crimes and keep 

them hidden, Joab for a while had walked around with the evidence of his deeds in plain 

sight—“on his belt” and “on his sandals.”

The phrase “blood of war” has various implications. One is that hostility was 

involved in the setting forth of this blood. This was not the blood of a circumcision or 

of an accident. Rather, this blood was shed because Joab was hostile toward Abner and 

Amasa. Also, this blood was shed as a result of a violent act; warfare involves violence. 

One man taking the life of another by piercing him with a sharp, pointed object—

whether a sword, a spear, or a dagger—usually takes place in warfare. Further, this was 

calculated, intentional killing, not something done in a moment of rage. When in war-

fare one soldier attacks another, his aim is to kill his enemy, and he brings into play all 

his skill, intelligence, strength, and resources in order to do so.

Finally, Joab “set forth blood of war in peacetime” (or “in a time of peace”; liter-

ally, “in peace”). That made all the difference. When during a battle two soldiers from 

opposing armies are in combat with each other and one fatally stabs the other, that is a 

tragic, but acceptable, homicide; it is not a crime. If Joab had slain Abner in chapter 2 

of 2 Samuel, when there was warfare between the men of Ish-bosheth and the men of 

David, there would have been no problem. If Joab had killed Amasa, whom Absalom 

had appointed over the army in place of Joab (2 Sam 17:25), in 2 Samuel 18, when the 

decisive battle took place between David’s soldiers and those of Absalom, Joab would 

have been guiltless. But Joab slew Abner in 2 Samuel 3, and Amasa in 2 Samuel 20. 

The same act—mortally wounding an enemy—which is permissible in a battle setting, 

is murder when done “in peacetime” (when, as was the case with Joab, it is not done in 

self-defense). The killer has committed a capital crime and is deserving of capital pun-

ishment (Gen 9:5–6).

With this understanding of the entire clause, one sees that David’s choice of words 

is in fact deliberate, careful, and effective. With a relatively brief clause, he has con-

veyed much to Solomon (and the reader). David’s mind is still sharp; he still has his 

wits about him; he continues to be a skillful communicator.

/Ÿt̋r:gOîj}B̋' hm;%j;l]mi yḿ¢D“ ˜Te|YIw̋"—In this context the Qal of ˜t'n: can be translated as “and 

he put blood of war on his belt.” He did not intentionally apply the blood to his cloth-

ing, but it got there because of his murderous action.

/̋l¡[}n"b̋]W̋î—The noun in this phrase is singular, literally, “and on his sandal.” In this 

context, and especially with the following dual w̋yl…âg“r"B̋], “on his feet,” l['n" is perhaps a 

collective, hence “sandals.” If the noun originally was a dual or a plural, wy̋l;[}n"b̋]W̋, then 

the yod between the lamed and the waw of the suffix (wy̋lÎ) came to be omitted due pri-

marily to the strong similarity in appearance between a yod and a waw.
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2:6 t;yci[̀;w̋“—This perfect verb with waw consecutive follows what precedes as a log-

ical consequence:11 “so act.” First, David said to Solomon, “You know” (T;[]d"ŷ: hT…¢a', 
2:5), which had a present tense nuance. The consequence of Solomon “knowing” now 

follows in 2:6. Specifically, this perfect with waw consecutive is used to introduce a 

request or command.12

drEé/tAaløêw̋“—“And do not let … go down.” The initial waw can be translated either 

as “and” or “but,” and in this context there is a significant difference in nuance. See the 

commentary for further discussion.

The verb is a Hiphil of dr"y:, “to go down.” The form drEé/t is a second person jussive, 

which is rare.13 Its imperfect would be dyrI/T.14 Usually the negative la' is used with a 

jussive,15 but alø is used with a jussive form here and in eleven other passages.16 Some 

grammarians argue that the Masoretes misunderstood the verb forms in these verses or 

that the forms are the result of textual corruption.17 Others, however, maintain that the 

usages in these verses may actually preserve an older stage of the language.18

.laoêv] µlø¡v;B̋] /̋tüb;yce—This clause with a negated verb (whose beginning was dis-

cussed in the previous textual note), “and do not let his gray head go down in peace 

to Sheol,” can be compared to the clause with a positive verb at the end of 2:9, “bring 

down his gray head in blood to Sheol.” “Not in peace” is less direct, whereas “in blood” 

is a more direct allusion to capital punishment. The noun hb;yce can mean “gray hair” 

or “old age” (see DCH), and both are conveyed by the translation “gray head.” For 

µlø¡v;˝B], “in peace,” Gray suggests “unscathed.”19 This prepositional phrase is proba-

bly an ironic repetition of the same phrase in the preceding verse (in both verses µ/lv; 
is written defectively as µløv;)̋. Joab had slain Abner and Amasa “in peace,” that is, in a 

time of peace (2:5), and Solomon is not to let Joab go down “in peace” (2:6). laoêv] is an 

adverbial accusative of place that is the destination of movement, “to Sheol,” as again 

in 2:9 (Waltke-O’Connor, § 10.2.2b, including example 14), where it is spelled plene, 

l/av]. While these are its only two occurrences in Kings, the word occurs more than 

sixty times elsewhere in the OT.

11 GKC, § 112 a.
12 GKC, § 112 aa. Compare GKC, § 112 ff and nn.
13 Joüon, § 114 g.
14 See GKC, § 48 g.
15 GKC, § 109 c.
16 Gen 4:12; 24:8; Deut 13:1 (ET 12:32); 18:16; 1 Sam 14:36; 2 Sam 17:12; Ezek 48:14; Hos 

9:15; Joel 2:2; Job 23:9, 11.
17 See GKC, § 109 d, and Joüon, § 114 l. GKC first allows that the jussive forms perhaps are 

due to “the attempt to moderate subsequently by means of the jussive (voluntative) form what 
was at first intended to be a strict command (alø with imperf. indic.).” But then GKC declares 
that in 2:6 the Masoretes probably misunderstood “the defective [without the yod] writing.” 
That is, the unpointed form drwt was supposed to be an imperfect but was written defectively 
(without the mater lectionis, or vowel letter, yod); the Masoretes misread this shortened form 
as a jussive.

18 See Waltke-O’Connor, § 34.2.1b, c, d.
19 Gray, I & II Kings, 98, 102.
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How to define “Sheol” is a much-debated issue. It seems that for the word vari-

ous nuances of interpretation are possible, depending on context. There apparently are 

three main meanings of “Sheol.” The first is that it signifies death and the grave (Job 

17:13–16; probably also 1 Ki 2:6, 9). The second is that it refers to the “abode” of the 

dead (the spirit world is not bound to our dimensions of time and space). According 

to this usage, Sheol is the place of the afterlife in general, where all go after their time 

on earth has come to an end (Gen 37:35; Is 38:10; Ps 16:10; Job 7:9). The third main 

meaning for “Sheol” is that it refers specifically to hell.20

2:7 yŸdI[;l]GIh̋' yLæ¶zIr“b' ynE!b]l̋iw̋“—The initial waw can be translated disjunctively, “but to the 

sons of Barzillai the Gileadite.” David seems to be bringing out a contrast, compared 

with what he had just said at the end of 2:6. This phrase is placed before the verb for 

emphasis.

ds,j,+Ahc,[}Tæâ—The verb is a regular Qal second masculine singular imperfect form, 

not a (shortened) jussive (whose second masculine singular would be c['Tæ) nor an 

imperative (hce[}). Literally, it means “you will do.” The object noun ds,j,, ḥesed, is so 

important for OT theology, yet also so difficult to capture in English translation. As is 

well-known, there have been a multitude of proposals as to how it should be rendered. 

The word has various nuances of meaning, depending on the context. In 20:31 the term 

characterizes Israel’s kings. In 3:6; 8:23, it is a quality displayed by God. See the com-

mentary on 3:6.

µ/lèv;b]a' ynE¡P]m̋i y̋jir̂“b;B̋]—The suffixed infinitive construct of j̋r"B;, “flee,” with the 

preposition ̋B] forms a temporal clause, literally, “when I fled from the face of Absalom.”

2:8 y[iŸm]viâ Ú̋M][i·—That “with you” occurs before the subject, “Shimei,” can perhaps be 

seen as emphatic.

yÙnIymiy“˝h'A˜b,—The Hebrew name ˜miy:n“Bi, “Benjamin,” is derived from the construct 

phrase ˜ymiy:A˜B,, literally, “son of (the) right hand.” Here the governed noun in that con-

struct phrase has been modified by the addition of the definite article h' and the ending yÎi 
of a gentilic adjective,21 resulting in the construct phrase ynIymiy“h̋'A˜B,, “the Benjaminite.” 

The same construct phrase appears in, for example, Judg 3:15; 2 Sam 16:11; 19:17 (ET 

19:16).22

tx,r<+m]nI hl…¢l;q] yŸnIl̋'!l]qƒiâ aWh•w̋“—“Now he cursed me with a grievous curse.” Emphasis 

is placed on “he,” since the independent subject pronoun aWh is used and it occurs 

before the verb. (The same can be said of the use of this pronoun before the verb later 

in 2:8.) The Piel verb takes a pronominal suffix as its direct object: yŸnIl̋'!l]qƒiâ, “he cursed 

me.” Following it is a cognate noun, hl…¢l;q], “a curse,” a noun of action that serves as an 

accusative of the internal object of the verb (see Joüon, § 125 q). That feminine noun 

is modified (see Joüon, § 125 r) by tx,r<+m]nI, the feminine Niphal participle of ≈r"m;, “be 

20 Deut 32:22; Ps 49:11–16 (ET 49:10–15); Prov 5:5; 9:18; 15:24; 23:14. Indeed, there would 
be debate about which of the three categories most of the passages listed in this discussion of 
“Sheol” should be placed.

21 See GKC, § 86 h.
22 For similar construct phrases, see Burney, 16.
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sickening, painful, grievous” (DCH, s.v. ≈rm I, Niphal). That rare verb appears else-
where in the OT only in Micah 2:10; Job 6:25; 16:3.

yŸt̋iar:q]l̋i dr"•y:AaWhêw̋“—As in the preceding textual note, the pronoun aWh, placed before 
the verb, is emphatic: “and he went down.” yŸt̋iar:q]l̋i is the Qal infinitive construct of 
ar:q… II, “to meet, encounter,” with the preposition l] and an object suffix: “to meet me.” 
This infinitive construct with l] recurs in 1 Ki 2:19; 18:7, 16; 20:27; 21:18 and sixteen 
times in 2 Kings.

.br<j…âB̋, Ú̋̀t]ymiâa}Aµai—See the similar sworn promise not to put someone to death in 
the third textual note on 1:51.

2:9 Wh̋Qe+n"T]Ala'—Prohibitions or negative commands in Hebrew are expressed with alø 
or la' with the imperfect. In the Qal h̋q…n: can mean “be innocent, exempt from punish-
ment” (see DCH, s.v. h̋qn I, Qal, 1), and the Piel here has the corresponding transitive 
meaning, “leave [someone] unpunished” (DCH, Piel, 1). In other contexts the Piel can 
be translated forensically as “declare as innocent, acquit” (DCH, Piel, 2).

T;~[]d"ƒy:êw̋“—This perfect with waw consecutive could also be translated in the present 
tense: “and you know.”

hc,[}Tæâ—It is appropriate in this context to translate this imperfect verb with the 
modal auxiliary “should do” or even “must do,” equivalent to an imperative (see Joüon, 
§ 113 l, m), rather than as a simple future.

T…ád“r"/h̋w“—After the verb discussed in the preceding textual note, this perfect with 
waw consecutive is used with an imperatival force. Compare the discussion of t;yci[̀;w̋“ in 
the first textual note on 2:6. For the Hiphil of dr"y:, “bring down,” see the second textual 
note on 2:6. The initial waw could be translated as “and” or “but”; see the commentary 
for further discussion. The phraseology of 2:9 resembles that of 2:6.

.l/aêv] µd:¡B̋] /̋tüb;yceAta,—See the third textual note on 2:6.

Commentary
Exactly how much time passed between the end of 1 Kings 1 and the 

beginning of 1 Kings 2 (when David is close to death and then dies) cannot be 
determined with certainty. This matter has been treated in “Chronology” in the 
introduction. There the implication was that this period could have been from 
less than a year to about two years.

Kings does not report what took place in that time interval (probably at least 
a year), but Chronicles does provide some information. Following is a possible 
sequence of events, based on the account in 1 Chronicles 22–29.23

In 1 Chr 22:5 David says, “Solomon my son is young and inexperienced, 
and the house [i.e., temple] (which he is) to build for Yahweh (he is) to make 
very great. … I will surely now make preparations for it.” David could have 
said this after the coronation of Solomon, which was reported in 1 Kings 1. 

23 Any proposal concerning the chronological sequence of the events related in 1 Chronicles 
22–29 remains quite tentative. The following scenario assumes that the author of Chronicles 
backtracks, as he does elsewhere (see the section on Jehoram in “Chronology” in the 
introduction).
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Solomon was on the throne as coregent, but at this point he was still “young and 
inexperienced,” and David knew he would need help with regard to the temple 
project (to be undertaken, apparently, soon after the death of David, and David 
was now “old” [1 Ki 1:1]). 1 Chr 22:5 goes on to say that “David made prepa-
rations in abundance before his death.” This is a broad summary statement for 
what took place between 1 Ki 1:53 and 1 Ki 2:1.

The next verse to be considered is 1 Chr 23:1, which explicitly mentions 
the first coronation of Solomon (the much fuller account is given in 1 Kings 1; 
for his second coronation, see 1 Chr 29:22, discussed below). Then 1 Chr 23:2 
states: “and he [David] gathered all the officials of Israel and the priests and the 
Levites” (this, in general, occurred chronologically after the event related in 
1 Chr 23:1). The gathering of the Levites involved their being divided by David 
into groups. A certain number of the Levites (twenty-four thousand) were des-
ignated as those to oversee the work of the temple—“the house of Yahweh” 
(1 Chr 23:4). Others were to be officers and judges, gatekeepers, and those 
who praised the Lord with musical instruments (1 Chr 23:4–5; see also 1 Chr 
23:28–31; 24:3–26:32).

David’s arranging of the Levites into specific divisions or groups thus took 
place, at least to a certain extent, after the events of 1 Kings 1 (see also 1 Chr 
26:31, which mentions David’s “fortieth year”). However, it is possible that 
he had begun some organizing activity before Solomon became coregent (cf. 
1 Chr 23:24–27, 32).

The first part of 1 Chr 23:2, “and he [David] gathered all the officials of 
Israel [lae+r:c]yI yrE∞c;AlK;],” can be interpreted in various ways. However, to be 
included in this phrase, no doubt, are those mentioned in 1 Chr 28:1: “David 
summoned an assembly of all the officials of Israel [lae^r:c]yI yrE∞c;AlK;] … at 
Jerusalem.” This assembly (which is related in 1 Chr 28:1–29:22) took place, 
again, some time after Solomon was installed as coregent (this installation is 
reported in 1 Kings 1 and 1 Chr 23:1 and implied in 1 Chr 22:5). It also occurred, 
apparently, after David had completed his organizing of the priests and Levites; 
his words to Solomon in 1 Chr 28:21—“and behold, the divisions of the priests 
and the Levites”—indicate that the priests and the Levites had already been 
organized and were ready for the work on the temple. Yet this assembly of the 
officials took place while Solomon was still “young and inexperienced” (1 Chr 
29:1; the same words as in 1 Chr 22:5).

Speaking to this assembly in Jerusalem, David reviewed how Yahweh had 
chosen Solomon to build the temple (1 Chr 28:2–7); he charged the people to be 
faithful to Yahweh (1 Chr 28:8); he charged Solomon to be faithful to Yahweh 
and build the temple (1 Chr 28:9–10); he gave to Solomon the plans for building 
the whole temple complex (1 Chr 28:11–12); and he gave to Solomon instruc-
tions concerning how much gold and silver to use in making various items 
associated with the temple, as well as other instructions (1 Chr 28:13–18). Then 
David again encouraged his son to build the temple (1 Chr 28:20–21). David 
next reported how he had provided materials for the construction of the temple 
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and was now giving from his personal treasures (1 Chr 29:1–5). In response, the 
officials, too, gave willingly, and in abundance, for the building project (1 Chr 
29:6–9). David, as a result, offered up a prayer of praise and thanksgiving to 
Yahweh (1 Chr 29:10–20).

According to 1 Chr 29:21–22, on “the next day” the assembly in Jerusalem 
offered sacrifices to Yahweh and enjoyed a feast. The people also made Solomon 
king “a second time”24 and anointed him to be ruler (1 Chr 29:22). This second 
coronation was witnessed by a broader representation of the officials of Israel 
than had been present for the first coronation (1 Ki 1:38–40).

The final verses to be considered in this reconstructed scenario are 1 Chr 
22:6–19. It is proposed that what is said and done here were the last words and 
acts of David, occurring right before his death. This proposal is based on four 
reasons. First, 1 Chr 22:6 could be regarded as following chronologically 1 Chr 

24 A translation for t~ynIve, “a second time,” is not present in Codex Vaticanus of the LXX, the 
Syriac Peshitta, and the Arabic version. Of these three, the strongest testimony is that of the 
LXX in Codex Vaticanus. But should this be allowed to outweigh all the manuscripts and ver-
sions which have “a second time”?

 Admittedly, many view t~ynIve as a gloss, because (1) according to some, a redactor “misunder-
stood” 1 Chr 23:1 as reporting an actual and first coronation ceremony (which, they explain, it 
is not), or (2) according to others, a redactor failed to see that 1 Chr 23:1 (which, they explain, 
is reporting an actual coronation ceremony) was itself secondary to the text.

 The position of this commentary, as indicated above, is that 1 Chr 23:1 is part of the orig-
inal text and is indeed referring to the act of David whereby he made Solomon king—the 
first time. The omission of “a second time” in 1 Chr 29:22, as seen in Codex Vaticanus (and 
the other two versions), could have come about because a redactor or translator failed to see 
that 1 Chr 23:1 was reporting a coronation ceremony (and thus he questioned why “a second 
time” should be in 1 Chr 29:22).

 If one chooses to delete t~ynIve, then, in fact, the crowning of Solomon in Chronicles (which 
would thus have occurred only once—in 1 Chr 29:22) would have been a lesser event in the 
history of Israel, of secondary importance. For the main thing in 1 Chr 28:1–29:22 is the build-
ing of the temple. Solomon being anointed and made king in 1 Chr 29:22 would appear to be 
almost something tacked on to the primary consideration, the construction of the new sanctu-
ary of Yahweh. But Solomon taking the throne was a major event for Israel, to be grouped with 
those happenings which were of highest importance for the nation, as shown by 1 Kings 1. 
The event related in 1 Chr 29:22, since it was the second coronation, could simply be an addi-
tional action, as the Jerusalem assembly was coming to an end, because Solomon already had 
been firmly established as David’s coregent. What 1 Chr 29:22 reports concerning Solomon 
took place in a peaceful setting; there was no court intrigue or competition from an Adonijah. 
It was the joyful “ratification” by a larger group of Israelite officials (larger than the number 
present at the first coronation) of the reality—the matter of succession to David having pre-
viously been decisively settled. It was their way of showing support for Solomon and their 
agreement with David’s decision; they affirmed or reaffirmed what had taken place earlier. 
Compare what happened with Saul (1 Sam 10:1, 20–25; 11:14–15) and the three anointings 
of David (1 Sam 16:13; 2 Sam 2:4; 5:3).

 In addition, for the reader with a high view of Scripture and a conservative theological orien-
tation, there would be a problem if t~ynIve was deleted from 1 Chr 29:22. Solomon being made 
king in that verse would then be (as stated above) his one and only coronation in Chronicles 
and set against the background of 1 Chronicles 28–29. With this interpretation, the Chronicles 
account of Solomon becoming coregent would thus (as implied in the preceding paragraph) 
be in conflict with 1 Kings 1, which is the only account in Kings where Solomon is anointed 
and takes the throne.
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22:5, which reads at the end: “ ‘I [David] will surely now make preparations 
for it [the temple which is to be built].’ And David made preparations in abun-
dance before his death.” Having completed those preparations, David, before 
he breathed his last, called for Solomon and spoke to him (1 Chr 22:6–16).25 
Second, the enormous amount of material David mentions in 1 Chr 22:14, far 
exceeding the numbers given in 1 Chr 29:2–8, seems to indicate the accumula-
tion that he had reached by the end of his life, shortly before his death. Third, 
David’s command to Solomon in 1 Chr 22:16, “arise and work” (hce+[}w̋" µWq∞), 
has an immediacy to it that leads one to think that David is about to die and that 
he, in essence, is saying to Solomon, “Get up and get going (right now) on the 
temple project.” Fourth, the same sense of immediacy is conveyed by David’s 
command in 1 Chr 22:19 “to all the officials of Israel” (lae+r:c]yI yrE∞c;Alk;l̋], 1 Chr 
22:17), which uses very similar language, “arise and build” (WŸnb]W̋ WmWq%w̋“, 1 Chr 
22:19).26

In summary, the proposal has been that 1 Chr 22:5 both implies the first 
coronation of Solomon (1 Ki 1:38–40) and mentions all the preparations David 
carried out following this crowning of Solomon and before his own death. 1 Chr 
23:1–29:24 to a large extent gives more specific information about these prep-
arations and related matters that occurred during the coregency of David and 
Solomon. Finally, 1 Chr 22:6–19 reports concerning the very last days of David, 
what he said and did immediately before his demise.

1 Chr 22:6–16 can be seen as basically paralleling 1 Ki 2:1–9 chronolog-
ically, and both passages can be summarized with the same heading: “Final 
Words of David to Solomon.” However, their content obviously is quite differ-
ent, and this highlights the varying purposes and editorial stances of the author 
of Kings compared to the Chronicler. The Kings author was teaching theol-
ogy on the basis of history—that is, teaching both accusatory Law and the 
saving Gospel. Concerning transgressions of the Law, he did not hesitate to 
include in his composition many of the negative aspects of Israelite history, the 
“nitty-gritty,” and the harsher, less pleasant components. The Chronicler, while 
certainly teaching theology on the basis of history and often including in his 
composition the less wholesome features of the story of Israel (at times supple-
menting Kings in this regard), nevertheless had as one of his chief purposes to 
furnish Israel with a blueprint for a blessed future on the basis of the past. As 
such he tended to emphasize what was good and positive from the nation’s his-
tory as something to be emulated in the future by believing Israelites showing 

25 1 Chr 22:12 need not be seen as indicating that Solomon had not yet become king (as, for 
example, the NIV would lead the reader to believe). This verse could be rendered as “indeed, 
Yahweh will give to you insight and understanding, and he commands you to be [in the sense 
of ‘continue to be’] over Israel and to keep the Law …” Or with regard to the form Ú̋̀W“x'y̋wIê, 
emending the Masoretic pointing so that this would be an imperfect with waw consecutive, 
ÚW“x'y“w", would yield the translation “and he had commanded you to be over Israel.”

26 David could have given this command to the officials (1 Chr 22:17–19) via messengers and/
or documents.
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their faith in the Messiah in their lives. With regard to this, of chief importance 
was proper worship of Yahweh at the divinely appointed central sanctuary in 
Jerusalem. That emphasis comes through in 1 Chr 22:6–16.27

1 Ki 2:1–9 begins with the explicit reference in 2:1 that David is about to 
die. Noticeable in 2:1 is the absence of a title for David; that is, he is not called 
“King David” or “lord,” as he had been throughout 1 Kings 1.28 This is a subtle 
reminder that David, no matter how great he is by way of earthly power, fame, 
and prosperity, is still a mere man, a mortal creature due to his sin. As a sinful 
human being, he will go “in the way” (2:2) of the first man, Adam, and of all 
human beings since the fall of creation (cf. Josh 23:14; Eccl 3:20). David will 
die, and his body will “return” (Gen 3:19) to dust.

However, David also remained an ardent believer in Yahweh to the very end, 
as demonstrated by 1 Ki 2:3, and that consideration leads to a proper understand-
ing of 2:2b, indeed also of 2:3b–9.29 The first two directives to Solomon are not 
surprising, coming as they do from an old warrior (cf. 1 Sam 4:9). However, 
when David tells Solomon, “Be strong” (1 Ki 2:2b; cf. Deut 31:7, 23), he is 
saying, “Be strong in the Lord, in his power, in his grace” (cf. Eph 6:10; 2 Tim 
1:7; 2:1). When David directs Solomon to “be a man” (1 Ki 2:2b), he means “be 
a man of God, rooted in his Word and living the faith” (cf. 1 Tim 6:11; 2 Tim 
3:17).30 This is not a matter of physical strength or of manhood as defined by 
the corrupt world, but of spiritual strength and being a man after God’s own 
heart (1 Sam 13:14; Acts 13:22).

The thoughts implied in 1 Ki 2:2b, of being rooted in God’s Word (cf. 
Psalm 1) and living the faith (cf. Josh 23:6), are now plainly stated in 1 Ki 2:3. 
This is what Yahweh wants from his covenant people, including the king (thus 
this is a key verse for understanding all of Kings), and this is what he brings 
about, as he motivates and empowers them through the Gospel in his Word. The 
phrases “to walk in his ways, to keep his statutes, his commandments and his 
judgments and his testimonies” are formulaic expressions found throughout the 
OT.31 Although the individual words vary somewhat with regard to their nuances 
of meaning, all the phrases are basically equivalents of each other and have the 
same sense of living by faith. When believers transgress God’s commands and 
are brought to repentance, God forgives and restores his people by his grace 
to life anew (e.g., David in 2 Samuel 11–12; Psalm 51). Compare 1 Ki 2:3 to 

27 Though the differences between 1 Chr 22:6–16 and 1 Ki 2:1–9 are more numerous, there are 
similarities between 1 Ki 2:2–3 and 1 Chr 22:12–13 (and 1 Chr 28:8–9, 20).

28 In 1:6 David is simply referred to as the “father” of Adonijah.
29 David’s words of wisdom for Solomon himself in 2:2–3 are similar to the advice God gave 

Joshua when he was the new leader of Israel (Josh 1:6–9).
30 For 1 Ki 2:2b, compare 1 Cor 16:13. An interesting study would be to compare David’s direc-

tives to Solomon in 1 Ki 2:2–3 with Paul’s instructions to Timothy in 1 Timothy and especially 
in his last epistle, 2 Timothy.

31 It is no surprise that the expressions are found first in the Torah, especially in Deuteronomy, 
for example, Deut 5:33; 6:2; 8:6, 11; 10:12–13; 11:1, 22.
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what David writes in Ps 19:8–12 (ET 19:7–11) and also to the usage of these 
same words and phrases in Psalm 119. Solomon is given faith and called to be 
faithful to the Word of God, specifically the covenant directives, and he is to 
lead the nation in such covenantal loyalty. The covenant directives were found 
in various parts of Scripture as it existed at that point in time,32 but chiefly in 
the Torah of Moses, where they first appear and are in concentrated form (espe-
cially in Exodus, Leviticus, and Deuteronomy).33

The last portion of 1 Ki 2:3—“in order that you might have success in all 
which you do and wherever you turn”34—must not be seen as David trying to 
stir up in Solomon a selfish motive and thoughts of “prosperity theology” (“if 
I’m good enough, God will bless me with material success and prosperity”). 
This is the success, as defined by Scripture, associated with godly living, the 
life of faith. God motivates and empowers the believer to produce good works 
(Jn 15:1–5; Rom 6:1–14; Eph 2:8–10). These good works are for the glory of 
God and the benefit of others. God recognizes these good works, and they are 
acceptable to God through the Messiah (Heb 13:15; 1 Pet 2:5; cf. Rom 15:16). 
This is true success. This is God using the believer in powerful ways. Thus what-
ever the believer does in God’s power, in obedience to his Word, will prosper 
(Ps 1:3); such work God will “establish” (Ps 90:17); that work is never in vain 
(1 Cor 15:58).

In 1 Ki 2:4 the precise wording of the Lord’s promise, as quoted by David, 
is not found elsewhere in Scripture (however, see Ps 132:11–12).35 The assump-
tion is that Yahweh did deliver exactly this message to David, either directly 
through inspiration or through a prophet (such as Nathan).36 That Yahweh spoke 

32 The written Word of God that was in existence by the end of David’s life could have been, it 
can be proposed, besides the Torah of Moses (Genesis through Deuteronomy), Joshua, Judges, 
Ruth, Psalm 90 (by Moses), the Davidic psalms, and perhaps other psalms and some of the 
proverbs. The date of composition of the book of Job is uncertain, but he seems to have lived 
during the time of Abraham, Isaac, and Jacob. The phrase “the kings of Judah” in 1 Sam 27:6 
has led to the supposition that Samuel was written after the division of the kingdom of Israel.

33 Leithart (1 & 2 Kings, 36) notes that there are seven expressions used in connection with cov-
enantal obedience and the Torah (through “written in the Torah of Moses”) in 2:3 and that this 
“suggests a connection with the seven-day structure of the creation narrative.” Seven also is 
the symbolic number of God interacting with the world. Compare, for example, Rev 1:4, 12, 
16, 20.

34 See 1 Chr 28:7–9; see also Deut 29:8 (ET 29:9).
35 For the phrase “with all their heart and with all their soul” (1 Ki 2:4), see Deut 4:29; 6:5; 

11:13. Provan (1 and 2 Kings, 31) observes that “it is deuteronomic language such as this 
[and such as is found in, e.g., Deut 5:33; 6:2; 8:6, 11; 10:12–13; 11:1, 22] that we shall find 
recurring throughout Kings, as first Solomon himself (1 Kgs. 11) and then all the succeeding 
kings of Israel and Judah are weighed in relation to the Mosaic law code.” 1 Ki 2:3–4 thus 
“introduces the evaluative key for the rest of the Book of Kings,” establishing “the theologi-
cal ideal by which each king to follow will be judged” (Nelson, First and Second Kings, 28). 
For the phraseology of walking in the ways of Yahweh according to his commandments, see, 
for example, 1 Ki 3:14; 8:58, 61; 2 Ki 17:13; 23:3.

36 That this precise message and the account of it being delivered to David are not found else-
where in Scripture should not be troublesome to the reader. The same can be said for the 
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these words is emphasized by the Hebrew text (“he spoke,” “saying,” “he said”; 
see the sixth textual note on 2:4).

Because of the word “if,” this promise of God in 2:4 is conditional.37 The 
message is that if David’s descendants, who would be kings in Israel after him, 
would be faithful to Yahweh, the Davidic dynasty would not come to an end. 
However, if they proved to be unfaithful, the line of David ruling on the throne 
in Jerusalem would be terminated by Yahweh.

This conditional promise stands in contrast to 2 Sam 7:11–16, where God 
unconditionally guarantees that the dynasty of David would not come to an 
end, that kingship would forever be associated with the house of David (note 
especially 2 Sam 7:14–16 and the emphasis on “forever”). This passage from 
Samuel and 1 Ki 2:4 are not conflicting, but complementary. In the former, the 
key thought is that the Messiah would be a descendant of David (an uncon-
ditional promise of God). In that way David’s house would have everlasting 
rulership, and David’s throne would be established forever, for the Messiah’s 
reign will never end (Is 9:5–6 [ET 9:6–7]; Lk 1:32–33). In a key sense, though, 
the Messiah’s kingdom is not “of this earth” (Jn 18:36); it is not an earthly, sec-
ular, political realm as encompassed in the Davidic Empire.38 Rather, during 
the present era, it is spiritual in nature; it consists of the Messiah’s rule in the 
hearts of believers. These believers are in the Messiah’s kingdom, which can 
also be called the Christian church. The Messiah is the Head of the church, his 
kingdom of grace (Eph 5:23; Col 1:18; 2:19), and this kingdom will endure 
into eternity (Mt 16:18; 1 Cor 15:24). On the Last Day the dead shall be raised 
bodily, and believers will physically inhabit the tangible new heavens and new 
earth forever (see Isaiah 65; Ezekiel 40–48; Revelation 20–22).

The promise of God in 1 Ki 2:4 is dealing with earthly, secular, political 
kingship in Jerusalem. The continuance of that kind of rulership in connection 
with the house of David depended, again, on the loyalty or disloyalty of David’s 
descendants, who would be monarchs as he was, to Yahweh and his covenant (cf. 
Jer 22:1–5). As shown by subsequent chapters of Kings, the majority of these 

unrecorded oath of David, which was such a key element in 1 Kings 1 (1:13, 17, 30). Nathan 
and Bathsheba did not invent the oath to help their cause or to trick an aging king (David was 
still mentally sharp anyway). Nor did David make up the words of Yahweh in 2:4 (cf. 9:4–5).

 Rather, we are simply reminded of the fact that not every prophecy, incident, pronouncement, 
and so forth is included in the historical books of Scripture. None of the four Gospels con-
tains all the sayings of Jesus nor all the events in his life (cf. Jn 20:30–31; 21:25). See Acts 
20:35. The book of Acts does not present everything that the apostle Paul experienced during 
his ministry. Compare what we know from Luke’s history and, for example, Gal 1:17; 2 Cor 
1:8–9; 11:23–27; 12:2–9.

37 Again, see 1 Chr 28:7–9.
38 A parallel reality, however, is the Messiah’s kingdom of power: he is the cosmic Monarch, the 

Ruler of the universe, who is governing and controlling all things for the good of his church, 
his kingdom of grace (Rom 8:28; Eph 1:22–23). During the present era, he may allow people 
to rebel against his lordship, but at his second coming, everything will be put in subjection to 
him. See, for example, Psalm 110; 1 Cor 15:20–28; Phil 2:9–11; Heb 1:13; 2:8–9; 10:36–39 
(cf. Heb 12:25–29).
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“sons” of David were wicked men, climaxing with Manasseh and ending with 
four bad kings after the death of the last good king, Josiah. So as God warned 
by implication in 2:4, the line of David on the throne in Jerusalem did not last, 
but was cut off by the Babylonians in 587 BC.39 The importance of this verse 
is evident, as it foreshadows the conclusion of Kings.

Naturally David would want his family to continue to hold the throne in 
Jerusalem (there is nothing wrong with that wish), so he earnestly hoped that 
his “sons” would be godly rulers. This faithfulness and righteous living would 
have to begin with Solomon, who, in turn, could be an example and encourage-
ment to his descendants and fellow kings.

But there is more at play than David simply desiring that his dynasty in 
Jerusalem not be terminated. He sincerely loved Solomon, and he had a great 
love in his heart for his future “sons.” Accordingly, David truly hoped that they 
would be believers, as he was, and thus possess everlasting life. Their being 
spiritually united with and empowered by the Lord would result in the best 
kind of lives, those abounding in good works to the glory of God and the good 
of the people. That there would “not be cut off to” David “a man from being 
on the throne of Israel” (2:4) would be a wonderful by-product of their having 
saving faith. Also, such dynastic continuity would be a blessed consistency for 
Israel. Further, godly rulers had a beneficial influence on the land, as wicked 
rulers had the opposite effect. If David’s “sons” walked in the ways of the Lord, 
that likely meant the nation would be characterized by covenant obedience and 
would enjoy the blessings outlined in Deuteronomy 28 and would avoid the 
covenant curses (including conquest by an enemy, loss of the land, and having 
to live in foreign lands) detailed in Deuteronomy 27–30.

David has taken care of family matters—that is, he has spoken all that was 
necessary as a wise father to his beloved son (and also has had in mind future 
descendants).40 Now David turns to some unfinished, extrafamilial business 
(1 Ki 2:5–9).41 Concerning Joab, David’s charge that he committed murder is 

39 See “Chronology” in the introduction.
40 Patterson and Austel (1 and 2 Kings, 34) have this apt comment:

David’s legacy to Solomon was thus much more than a great kingdom with secure bor-
ders, tributary nations, and considerable wealth and prestige. Far more importantly he 
instilled in Solomon a love for God and his Word. He gave to Solomon a proper ori-
entation to life and leadership and was himself an outstanding role model, despite his 
failures, of a man whose heart truly beat for God.

 With regard to 1 Ki 2:3–4, compare Deut 17:18–20.
41 Walsh (1 Kings, 40) observes that the structure of David’s speech in 2:5–9 is “balanced, with 

an internal variation in the reward section.” He presents the following outline:
A. Joab’s punishment (2:5–6)
 a. reason for punishment
 b. order to punish
B. Barzillai’s reward (2:7)
 b'. order to reward
 a'. reason for reward
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true,42 and the king’s mandate that Solomon put the general to death is just (1 Ki 
2:6: “do not let his gray head go down in peace to Sheol”43). The only question 
in this regard, as discussed in connection with 1 Kings 1, is why David had not 
executed Joab earlier.44 Solomon’s action against Joab would be a matter of 
correcting a failure on David’s part.

When Joab sinned against Abner (2 Sam 3:23–27) and Amasa (2 Sam 
20:8–10), he sinned against David. He violated the relationship of peace, alli-
ance, and trust that David had with both men (2 Sam 3:12–23; 19:14 [ET 19:13]; 
20:4). Joab was putting aside David’s plans concerning Abner and Amasa and 
substituting his own agenda; he placed his will over David’s. With his slaying 
of Abner, Joab caused David much embarrassment, and David took great pains 
to show his own innocence, that he had nothing to do with the murder (2 Sam 
3:28–39). David’s reaction with regard to Joab’s treachery toward Amasa is 
not recorded.

There is a question whether to translate the conjunction waw at the begin-
ning of the second half of 1 Ki 2:6 as disjunctive, “but do not let … ,” or 
conjunctive, “and do not let …”45 Either is a legitimate rendering, and it is dif-
ficult to choose which is preferable. There is, one could argue, a significant 
difference in nuance between the two. “But” could convey the idea that David 
basically is saying, “Yes, Solomon, I know you are a wise man and will do 
what is right, but I better tell you this specifically, so that you will be sure to 
carry out my wish: do not let his gray head go down in peace.” The translation 
with “and” is more of a logical progression and thus is a bit smoother: “You, 
Solomon, are wise, so you know that you must not let his gray head go down to 
Sheol in peace.” With “and,” it is more a matter of David expecting Solomon to 
execute Joab and his urging him to do so. The choice of this commentary was 
“and” in the translation.

David has been using verbs with an imperatival force in giving directives 
to Solomon. In 2:7, a new section in this pericope, he uses an imperfect verb 
(hc,[}Tæâ, literally, “you will do”) and, immediately following, a perfect with waw 
consecutive with the same future sense (Wy™h;w̋“, “and they will be”). He is still giv-
ing clear orders to Solomon, but with less force, in somewhat softer language, 
because he is dealing with a pleasant issue, a delightful business which Solomon 
will enjoy carrying out. David is telling Solomon what to do, and because he is 

A'. Shimei’s punishment (2:8–9)
 a". reason for punishment
 b". order to punish

42 Joab’s murder of Abner is recorded in 2 Sam 3:23–27. His murder of Amasa is in 2 Sam 
20:8–10.

43 For “Sheol,” see the third textual note on 2:6.
44 See the commentary on 1:5–10.
45 The same situation and question occur at the beginning of the last third of 2:9 (“but/and bring 

down his gray head …”).
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confident of Solomon’s obedience, David is foretelling what Solomon will do. 
Further, he is certain that Solomon will be happy to do it.

When David was fleeing from Absalom and coming to Mahanaim, Shobi, 
Makir, and Barzillai46 brought out needed items and food supplies for David 
and those with him (2 Sam 17:27–29).47 Though the Samuel text does not state 
this explicitly, Barzillai’s “sons” evidently (judging from David’s words in 1 Ki 
2:7) went with their “father” and joined with him in supporting David. When 
David was returning to Jerusalem, he was met by Barzillai, who went with David 
part of the way; with Barzillai was a man named Kimham (2 Sam 19:32–38 
[ET 19:31–37]). Apparently, this Kimham was Barzillai’s son.48 David wanted 
Barzillai to come with him to Jerusalem and live there, and David promised to 
provide for him. Barzillai, a truly noble man, politely declined, mainly due to 
his old age (he was eighty) but instead offered Kimham as the one to go with 
David. David gladly accepted Kimham, giving assurance that he would take 
good care of him; so Kimham accompanied David (2 Sam 19:39, 41 [ET 2 Sam 
19:38, 40]).

David, in mentioning “the sons of Barzillai” in 1 Ki 2:7, could have been 
referring to (1) Kimham and his sons (who would also have been considered 
sons of Barzillai) or to (2) Kimham and his brothers (who could have joined 
Kimham in Jerusalem) or to (3) a combination of sons and brothers of Kimham. 
Thus David had already been showing kindness to “the sons of Barzillai,” 
and they were already eating at his table (cf. 2 Sam 9:10; 1 Ki 18:19; 2 Ki 
25:27–29).49 The king is saying to Solomon, “Let this continue.”50

Shimei’s story is found in 2 Sam 16:5–14 and 2 Sam 19:19–24 (ET 
19:18–23). David’s language concerning Shimei in 1 Ki 2:9 is, if anything, 

46 Barzillai’s name is probably derived from the Hebrew word for iron (lz<r“B', barzel). Seow 
(The First and Second Books of Kings, 28) notes:

The region of ancient Gilead [from which Barzillai came] was rich in iron ores, and 
archaeologists have uncovered evidence of an extensive and technologically advanced 
iron industry at the end of the second millennium BCE at various sites in that region, 
in present-day Jordan. Mahanaim, the Gileadite administrative center where David 
had met Barzillai, has, in fact, been convincingly identified with iron-rich Telul 
edh-Dhahab.

 Perhaps Barzillai had engaged in the iron business. See also Gray, I & II Kings, 102. Perhaps 
Barzillai’s enduring faithfulness might also be compared to this hard, durable metal.

47 Brueggemann (1 & 2 Kings, 29) notes that Barzillai’s support of David “was an immense act 
of generosity; it was also an act of courage, for by it Barzillai publicly took sides with David 
in the civil war.”

48 Some Greek manuscripts and the Syriac also have the phrase “my son” along with “Kimham” 
in 2 Sam 19:38 (ET 19:37). According to Josephus (Antiquities, 7.274–75), Kimham was the 
son of Barzillai.

49 For a person to eat at the table of the king meant to be supplied with physical necessities by 
the ruler (given a royal pension or allowance), but, at least on occasion, his literally eating in 
the monarch’s dining room is a possibility. Compare Neh 5:17–18.

50 Solomon undoubtedly followed David’s wish concerning the sons of Barzillai, although there 
is no mention of this later in Kings (or in the rest of Scripture). See the commentary on 2:4.
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stronger than his wording with regard to Joab in 2:6. With the mention of 
“blood” in 2:9, David is telling, in more explicit fashion, that Solomon is to put 
Shimei to death. Three questions arise in connection with this directive of David.

First, is David breaking his word to Shimei, that is, is the king going against 
his oath (2 Sam 19:24 [ET 19:23])? Technically, no. David feared Yahweh and 
would not have violated a sacred pledge. According to the Samuel verse, David 
said to Shimei, “You shall not die,” and then “the king swore to him.” In 1 Ki 
2:8 David repeats the specific contents of his oath, “I will not slay you with 
the sword” (cf. 1 Ki 1:51–52). David could not execute Shimei, but, after his 
death, his successor could.

Second, why did David have a change of mind, so that now he expresses 
his desire for the execution of Shimei when earlier he had pardoned him? When 
Shimei cursed David, David forbade Abishai from putting him to death, partly 
because David, with a lingering sense of culpability, felt that the Lord might 
have directed Shimei to speak that way (2 Sam 16:5–12).51 However, when 
David was returning to Jerusalem, Shimei admitted his guilt (2 Sam 19:19–21 
[ET 19:18–20]). From this admission David would know that Yahweh had not 
ordered Shimei to utter the curses. Nevertheless, David again forbade Abishai 
from executing Shimei, and then the king reassured Shimei with his oath (2 Sam 
19:22–24 [ET 19:21–23]). At that point in time, David was weary of all the 
dying that had just taken place in Israel; he was acutely aware of the battlefield 
casualties and, in particular, of the death of his son Absalom (2 Samuel 18). He 
did not want more bloodshed. Further, David, with Absalom’s rebellion hav-
ing been decisively ended, was in a forgiving mood, wanting to promote peace, 
healing, and unity (Shimei was accompanied by a thousand Benjaminites, 2 Sam 
19:18 [ET 19:17]), as can be seen in his dealings with the elders of Judah (2 Sam 
19:12–16 [ET 19:11–15]) and with Amasa (2 Sam 19:14 [ET 19:13]), who 
had been appointed by Absalom to be over the army in place of Joab (2 Sam 
17:25).52

Yet with the passing of the years since Absalom’s uprising,53 David’s feel-
ings concerning Shimei had changed. Dominating more now his thought process 

51 David’s sin against Bathsheba and Uriah (2 Samuel 11) caused a chain reaction. Even though 
Yahweh forgave him (2 Sam 12:13), Yahweh also declared that his sin would have the earthly 
consequence of brutality in his family (2 Sam 12:10–12, 14). This included Absalom’s insur-
rection against his father, which forced David to flee Jerusalem, and Shimei cursed him as he 
fled. David was cognizant of his responsibility for his circumstances.

52 Another consideration is that, perhaps, as with Joab (see the commentary on 1:5–10), David 
also felt unable to pass a death sentence on Shimei because David himself was guilty of cap-
ital crimes, adultery and murder (and had been forgiven).

53 When the rebellion of Absalom took place cannot be determined with precision. Perhaps this 
occurred during the last third of David’s forty-year reign, given the fact that Absalom was born 
in Hebron (2 Sam 3:2–3), after David had been anointed king by the men of Judah (2 Sam 
2:2–4), and the probability that Absalom had reached a more mature age (mid-to-late twen-
ties?) when he made his attempt for the throne. Consider also the chronological information 
in 2 Sam 13:23, 38; 14:28; and 15:7 (where there is a text-critical issue).



286

1 Kings 2:1–9

was the recognition that Shimei had sinned grievously against the king of Israel, 
Yahweh’s anointed (2 Sam 12:7), and had therefore sinned, ultimately, against 
Yahweh.54 David realized that he, in sparing Shimei, had erred because of his 
grief and on the side of love and compassion, but he had still erred. Because 
of his oath, he could not execute Shimei, but his son and successor would be 
free to do so.

The third question—was David’s judgment of death for Shimei just?—has 
already been answered in the preceding paragraph. It was just, since Shimei’s 
cursing amounted to an act of treason against the king and was a serious trans-
gression of the will of Yahweh, who had placed David on the throne (1 Samuel 
16). Shimei’s reasons for showering imprecations on David were inaccurate, 
untrue, and slanderous (2 Sam 16:5–8). If Abiathar deserved death for support-
ing Adonijah (1 Ki 2:26), Shimei did, too, for reviling the Lord’s anointed. Ex 
22:27 (ET 22:28) says: “do not curse God, and a ruler among your people do 
not curse.” The latter prohibition is placed almost on the same level as the for-
mer, for the “ruler” could be regarded as God’s representative,55 and cursing 
God was definitely to be punished with death.56

Despite all this, Solomon will give Shimei (unlike Joab) the chance to avoid 
execution and go on living (1 Ki 2:36–38). Why? This will be taken up later, in 
the commentary on 2:36–46.57

54 Compare David’s refusal to lift his hand against “the Lord’s anointed,” namely, Saul (1 Sam 
24:4–7 [ET 24:3–6]; 26:7–11). David also executed a man who claimed to have carried out 
a “mercy killing” of this anointed one of Yahweh (2 Sam 1:1–16).

55 See again 2 Sam 19:22 (ET 19:21). Compare Ex 21:17; Lev 20:9; Eccl 10:20; 1 Ki 21:10, 13.
56 See, for example, Lev 24:10–23.
57 There is no need for David to say anything about Adonijah. Solomon has already laid out the 

stipulations regarding his brother (1 Ki 1:52).

 There is much discussion in the commentaries that David’s real reason for telling Solomon 
to execute Joab and Shimei was to get rid of potential troublemakers, so that Solomon could 
have a peaceful reign. This commentary has taken a different position; the real reasons, or 
at least the main ones, have been reviewed above. The fact that David gave orders regarding 
Joab but said nothing about Abiathar (who was the other leading person, along with Joab, in 
Adonijah’s attempted takeover of the throne) is noteworthy. The difference is that before the 
events in 1 Kings 1, Abiathar had not been guilty of any major infraction (including a capital 
crime), and in particular he had not sinned against David personally (cf. 1 Ki 2:5a).

 It is not out of the question that David viewed Joab and Shimei as possible threats to the sta-
bility of Solomon’s reign (Shimei was one who might stir up restlessness and treason among 
his kinsmen of Benjamin; see 2 Sam 16:5; 19:17–18 [ET 19:16–17]). If so, Solomon would 
then be killing two birds with the same stone. That is, he would be carrying out necessary 
justice on Joab and Shimei (the chief issue), but at the same time, he would be taking care of 
men who might cause him problems later.

 However, the potential threat that Joab and Shimei posed to Solomon must not be blown out 
of proportion. After David decisively acted and made Solomon king (1 Kings 1), and after 
Solomon had been widely acclaimed by the officials of Israel (see above), Joab was thor-
oughly discredited because of his support of Adonijah (Joab was among the terrified ones 
mentioned in 1:49, when the support for Adonijah evaporated). How much influence and 
power did Joab really retain? When Adonijah again tries to take the throne, he does so not by 
secretly consulting with Joab and having him as his ally, but by another method (2:13–25). 
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It must be remembered that David spoke 2:5–9 against the background of 
what he said to Solomon in 2:2–4. Solomon, one could say, already had a supe-
rior, outstanding intellect. Yet that alone did not insure that he would be wise 
and act in wisdom to fulfill David’s description of him: “you are a wise man” 
(2:9). “Wisdom” can be defined as knowing what the facts are, what the reality 
is, and then knowing what to do, how to act on the basis of and in response to 
the facts. Yet throughout Scripture real wisdom is something more: it is shaped 
and guided by the Word of God. The truly wise person is aware of spiritual 
reality and that God and his Word are the ultimate standard for this earthly exis-
tence, for determining what is truth and how one is to live (cf., e.g., the book of 
Proverbs; Eccl 12:13; 2 Tim 3:15–17). An aspect of Solomon holding and act-
ing according to Scripture, specifically the Torah of Moses (1 Ki 2:3), would 
be his bringing justice to Joab and Shimei and showing kindness to the sons 
of Barzillai. In doing so, Solomon, already a wise man (because of his natural 
intelligence and his upbringing in Scripture [cf. Prov 4:1–9]), would be further 
demonstrating that he possessed true wisdom.

When Joab senses that Solomon is going to move against him, he flees (to the altar), and he 
does this alone (2:28). Solomon’s inferring in 2:22 that, if Adonijah would become king, Joab 
(and Abiathar) would readily support him does not indicate how much of a threat Joab was.

 As for Shimei, he, after David spared him, apparently had been quiet and submissive through-
out the rest of the king’s reign. When Solomon gives Shimei an order, he readily obeys 
(2:36–38), and the text gives the impression that he lived in a docile manner in Jerusalem. 
When Shimei finally is executed, it is not because of his stirring up unrest or rebellion against 
Solomon (2:39–46).

 Some commentators believe David’s speech in 2:5–6, 8 is a literary device (that is, a fabrica-
tion) to justify Solomon’s slaying of Joab and Shimei. This commentary, as should be clear 
by now, regards David’s words in those verses as genuine.
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