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Introduction  
to the English Translation

A “church order” or “church ordinance” [Kirchenordnung] in the sixteenth 
century was a book of church regulations governing the church’s life in a partic-
ular region. The Roman Catholic Church has its canon law, and all other church 
bodies have their rules and bylaws. So also in sixteenth-century Germany, when 
the church in a particular region became Lutheran, a Lutheran church order 
was often written to put the Lutheran Confession into ecclesiastical practice. 
Church orders regularly included “doctrinal statements, catechisms, sacramen-
tal prescriptions, liturgical formulations and aids to worship, descriptions of 
ecclesiastical offices and hierarchies, disciplinary proceedings, regulations for 
schools and universities, and instructions for pastoral care and poor relief.”1 
For Lutherans who bind themselves to the Book of Concord, one particular 
church order is of great importance: the one prepared by two of the fathers of 
the Formula of Concord, Martin Chemnitz and Jacob Andreae. This church 
order, which they prepared for Duke Julius of Braunschweig-Wolfenbüttel, 
demonstrates how Lutheran doctrine was lived out in practice and gives us a 
context for understanding what the Lutheran Confessions mean and what the 
Lutheran Reformation looked like to those who lived then and there.

This edition in English translation of the 1569 Church Order of Duke Julius of 
Braunschweig and Lüneburg is the second modern edition of that church order. 
The first modern edition, upon which this English translation is based, may be 
found in the standard collection of sixteenth-century Protestant church orders 
initiated by Emil Sehling (1860–1928), Die evangelischen Kirchenordnungen des 
XVI. Jahrhunderts, volume 6/1.1. That volume, which appeared in 1955, was 
edited by Rudolf Smend (1882–1975, a historian of church law) and Ernst Wolf 
(1902–71, a historian and systematician). What distinguishes both the Sehling 
edition and the present edition from the original printings and allows them to 
be referred to as “modern” is that they are not intended for the regulation of 
church life, but rather for the illumination of how church life was regulated at 
a particular time and place during the Reformation era, in this case beginning 
in 1569 (or later: introduced in 1585 in Calenberg-Göttingen) and continu-
ing for varying lengths of time, as circumstances dictated. (In Braunschweig, 
a first attempt at reformulation occurred in 1635.) In referring to Sehling as 

1 Jeffrey P. Jaynes, “Church Ordinances,” in The Oxford Encyclopedia of the Reformation, ed. Hans J. 
Hillerbrand, vol. 1 (New York: Oxford University Press, 1996), 346.
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the first modern edition, we distinguish the 1569 order from the revision of 
1615, which was republished in 1853.2 This present English translation does 
not reflect the 1615 revisions and therefore is to be regarded at most as a cousin 
of the 1853 volume.

As noted, the 1955 Sehling edition formed the foundation for the present 
English translation. This was not an initial decision so much as a necessity on 
the basis of availability, as the translation work was begun at a time before the 
massive digital collections of sixteenth-century works had been made accessi-
ble via the Internet. However, even after digital versions of the original print-
ings became available, using Sehling as a foundation remained the preferred 
approach. Not only does it remain the edition that may be cited in professional 
scholarly work, but it also represents an effort to harmonize variations that 
appear through the use of more than one printer in sixteenth-century literature. 
However, this harmonization, which follows certain principles agreed upon in 
1930 by the Conference for National Historical Publication Institutes in Halle, 
leads to a flattening of the text and also to occasional uncertainty regarding 
the original intention. Therefore, in the process of editing the first translation, 
recourse was made as needed to a digitized version of a 1569 printing. The 
digitization was carried out by the University and National Library of Saxony-
Anhalt in the context of the research project “Digitalisierung von Drucken des 
16. Jahrhunderts.” The two sets of page numbers indexed in the present edition 
reflect the use of these two sources. The user of this volume will notice that the 
pagination of the sixteenth-century printing begins after Chemnitz’s “Body of 
Doctrine” [Corpus Doctrinae].3 Although the “Body of Doctrine” does precede 
the rest of the Church Order in the sixteenth-century printing, it is not included 
in the pagination.

The footnotes in the Sehling edition provide clarification on many phe-
nomena in the Church Order. Those footnotes are not reproduced in the English 
edition, but where the references provided clarification that seemed helpful 
to understanding the meaning of a passage in the Church Order, appropriate 
notes are provided. Sometimes the notes informed about the Early New High 
German language and could be reflected immediately in the English transla-
tion. Likewise, the editors of the Sehling edition attempted to identify all ref-
erences to the Scriptures and the Lutheran Confessions, insofar as these had 
already appeared in 1569. Sehling’s identification of direct quotes and explicit 

2 Kirchen-Ordnung Unnser von Gottes Gnaden, Julii, Hertzogen zu Braunschweig und Lüneburg &c. Wie es 
mit Lehr und Ceremonien unsers Fürstenthumbs Braunschweig, Wolffenbüttelschen Theils, Auch derselben 
Kirchen anhangenden Sachen und Verrichtungen, hinfort (vermittelst Göttlicher Gnaden) gehalten werden 
soll. publicirt 1569. und 1615. revidirt (Hannover: Carl Rümpler, 1853).

3 See below, p. 77.
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references in the Church Order has been preserved, verified, and, as necessary, 
corrected. The identification of implicit references has been removed. Likewise, 
the forward-looking references to the Formula of Concord were not taken over 
into the English edition.

Scripture quotes are taken from the English Standard Version nearly as 
often as they are translated directly from the German text of the Church Order. 
This was necessary because of the differences between German and English 
translations of the Bible, as well as because of the sometimes imprecise quoting 
that is found in the Church Order. In the body of the Church Order, quotes 
from the Lutheran Confessions are provided from the Concordia Triglotta 4 or 
are translated directly from the German text of the Church Order. Insofar as it 
was possible to determine which hymns are referenced in the text—and here 
often following Sehling’s identification of the hymns—references are made both 
to the entries in Philipp Wackernagel’s Das deutsche Kirchenlied von der ältesten 
Zeit bis zu Anfang des 17. Jahrhunderts and to the partial translations of these 
hymns in Lutheran Service Book.5

The pagination from Sehling is provided to aid the researcher. As noted 
above, the references provided in the footnotes of that edition often point to key 
secondary literature, though this literature is exclusively in German. Besides its 
apparent value as an independent, readable translation of the Church Order, 
the use of this English edition in conjunction with the Sehling edition may 
be commended as an aid in navigating the sometimes challenging Early New 
High German text. In these two ways, this volume may serve both as a primary 
source in translation describing church life in sixteenth-century Germany and 
as a guide or aid for first-language research into the specifics of this particular 
church order and the people, places, and events connected to it.

Rev. Jacob Corzine 
September 15, 2014 

Pretoria, South Africa

4 W. H. T. Dau and F. Bente, eds., Triglot Concordia: The Symbolical Books of the Ev. Lutheran Church, 
German-Latin-English (St. Louis: Concordia, 1921).

5 Philipp Wackernagel, ed., Das deutsche Kirchenlied von der ältesten Zeit bis zu Anfang des 17. 
Jahrhunderts (Leipzig: Teubner, 1864–77); The Commission on Worship of The Lutheran Church—
Missouri Synod, ed., Lutheran Service Book (St. Louis: Concordia, 2006).
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Luther, the Confessions,  
and Confessors  

on Liturgical Freedom and Uniformity

Preface
In my studies of Martin Luther and the Confessions on the question of 

liturgical freedom and uniformity, I stumbled onto the Reformation-era church 
orders. These varied documents present valuable insight into how Luther 
and the confessors viewed issues of unity in the church’s worship life. I orig-
inally wrote what follows to fulfill a request to treat two texts of the Lutheran 
Confessions (AC XXVIII 53–56 and FC SD X), particularly with respect to how 
church polity and uniformity intersect.1 I addressed these issues especially from 
my own context within The Lutheran Church—Missouri Synod. While I assert, 
based on the evidence, that Luther and the Lutheran Confessions by no means 
simply grant complete freedom to individual parishes in matters of worship and 
that the Confessions by no means oppose the requirement of liturgical unifor-
mity (with careful provisos), the answer to our current American challenge is 
not mere imposition of uniformity. Much less is my goal in any way the impo-
sition of sixteenth-century forms or liturgies. My fundamental point is simply 
this: Luther, the Confessions, and the confessors clearly recognize and define 
freedoms in matters of worship, following the ethic outlined by Luther in 1520 
in The Freedom of the Christian.2 They also, out of love and for the sake of unity, 
argued for and put into practice limitations on freedom. Thus my goal is not 
some rigid imposition of sixteenth-century limits upon contemporary Lutheran 
congregations, but to show that the confessors in the context of their various 
churches worked out the issues of freedom and love for the sake of unity. They 

1 Portions of this chapter appeared as Matthew C. Harrison, “Liturgical Uniformity and Church Polity 
in the Augsburg Confession and the Formula of Concord: The Church Orders as Hermeneutical Key,” 
Lutheran Theological Journal 36, no. 2 (2002): 71–83.

2 AE 31:327–377.
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saw the exercise of “discretion” or the willingness not to exercise full freedom 
as defined by the larger church, or even the mandate of liturgical limits, as com-
pletely in accord with the very Confessions they penned and confessed.

Our challenge today, it seems to me, is to find the circle of acceptable 
worship practice in which we can live in love and missiological passion as a 
unified and faithfully Lutheran church. That will mean being sensitive to and 
supportive of concerns for outreach while also recognizing the church’s catho-
licity and unity—and refusing to pit them against each other. We have to face 
squarely the fact of the numeric decline of the LCMS, a conundrum indeed in 
light of the fact that conservative churches over all have grown tremendously in 
the past few decades. Our stagnancy is probably in some measure also the result 
of our disunity on the issues of worship. Love itself will call us to some reason-
able limits in the exercise of freedoms, but we must agree on those reasonable 
limits and heartily support those who live at the limits. God grant us wisdom, 
fidelity, and love, all that the Gospel may prosper among us and through us to 
many in need of Christ.

Matthew Harrison 
St. Louis, Lent II 2006

The Major Texts under Consideration
What, then, are we to think of the Sunday rites, and similar things, in God’s 
house [Kirchenordnungen und Ceremonien; ritibus templorum]? We answer that 
it is lawful for bishops, or pastors, to make ordinances [Ordnungen] so that 
things will be done orderly [ordentlich] in the Church, but not to teach that 
we merit grace or make satisfaction for sins. Consciences are not bound to 
regard them as necessary services [nötigen Gottsdienst] and to think that it is 
a sin to break them without offense to others. So in 1 Corinthians 11:5, Paul 
concludes that women should cover their heads in the congregation and in 
1 Corinthians 14:30, that interpreters be heard in order in the church, and 
so on. It is proper that the churches [Versammlung] keep such ordinances 
[Ordnungen] for the sake of love and tranquility, to avoid giving offense to 
another, so that all things be done in the churches in order, and without con-
fusion (1 Corinthians 14:40; comp. Philippians 2:14). It is proper to keep 
such ordinances just so long as consciences are not burdened to think that 
they are necessary to salvation, or to regard it as sin if they are changed 
without offending others. For instance, no one will say that a woman sins 
who goes out in public with her head uncovered, as long as no offense is 
given. (AC XXVIII 53–56)3

3 Citations from the Confessions in this chapter are taken from Concordia: The Lutheran Confessions, 
2nd ed., ed. Paul T. McCain et al. (St. Louis: Concordia, 2006).
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What the “Body of Doctrine,”  
That Is, the Form and Pattern  

of Pure Teaching,  
Shall Be in the Churches  

of This Principality Henceforth

Where a right and solid church order is to be established and put in place, 
the first thing—indeed, the foundation and basis—must be that the doctrine 
is pure and unified. For if one wanted to begin with the ceremonies and only 
look at them, it would be as if one had a building with no good foundation, 
neither well-maintained nor intact, and would want to paint the outside to 
make it appear beautiful. Hence it must first and foremost be stipulated clearly, 
intelligibly, and explicitly in detail what the body or form of doctrine shall 
be to which the entire reformation must conform itself. This is so that both 
preacher and listener may have something lasting and certain, which is the 
pure and saving doctrine, according to which all preaching and teaching in the 
churches of this principality shall be done uniformly henceforth. This “Body of 
Doctrine” will also demonstrate which beliefs should be rejected and excluded 
as being opposed to and not in accordance with sound doctrine, so that we do 
not permit ourselves to be tossed and carried about by every wind of doctrine, 
as Paul warns (Ephesians 4 [:14]).

There is, however, a single, certain foundation, about which Paul writes 
(1 Corinthians 3 [:11] [ESV]): “No one can lay a foundation other than that 
which is laid, which is Jesus Christ”; for the Father in heaven bears witness 
to this one: “Listen to Him” (Deuteronomy 18 [:15]; Matthew 17 [:5]). And 
Paul (Ephesians 2 [:20]) goes into greater detail, namely, that the true Church 
of God must be built up, exist, and remain “on the foundation of the apostles 
and prophets, with Jesus Christ as the cornerstone.” Thus it is the only pure 
saving doctrine, which God Himself has revealed in His Holy Word as it is con-
stituted in the biblical, prophetic, and apostolic writings of the Old and New 
Testaments through Moses, the prophets, the evangelists, and the apostles. For 
the right religion of the true Church of God does not stand on any opinion 
of human reason and intelligence (1 Corinthians 2), nor on what the mighty 
propound and propose and which has lasted for some length of time (Matthew 
5 [:20]; Isaiah 29 [:13]; Ezekiel 20 [:44]), but solely on what the mouth of the 
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Lord has spoken and revealed (Isaiah 1 [:2, 10]; John 1). God has revealed His 
will and His essence to His Church from the beginning of the world and has 
caused as much of this teaching as is necessary for us to know for salvation to 
be put in writing for the sake of our descendants (Psalm 102 [:18]), that the 
Church may at all times have a firm foundation and a certain rule by which and 
according to which the right, true religion may be tested, recognized, and dis-
tinguished from all uncertain, false, and erroneous doctrine, as Irenaeus (bk. 3, 
ch. 1)1 treats the matter and as with this undersanding and for this reason the 
entire ancient church calls Holy Scripture “canonical Scripture.”

And the people shall always be directed and led to the foundation, which 
is that God has composed and assembled in Holy Scripture all that is useful 
and necessary for our instruction, encouragement, and endurance (Romans 
15 [:4]), as well as for warning (1 Corinthians 10 [:11]), for reproof, for cor-
rection, for discipline (2 Timothy 3 [:16])—indeed, that a man of God, that 
is, a minister of the Word, may be perfect and equipped for all good works, 
namely, those which belong to his office (2 Timothy 3 [:17]). In summary: In 
Holy Scripture we have this: we believe in Christ and through faith have eternal 
life in His name (John 20 [:31]). Thus Augustine, in Against the Writings of 
Petilianus, book 3, chapter 6,2 says correctly: “Whoever asserts in matters of 
faith something outside of and beyond that which we have received in the pro-
phetic and apostolic Scriptures, whoever it may be, even if it were an angel from 
heaven, let him be accursed.” Here the papistic religion, which without and 
against the Scriptures bases itself solely upon human decrees and pronounce-
ments, the visions of the dead, personally chosen spirituality, and long tradi-
tion (Isaiah 8 [:10–12, 19–20]; 29 [:13]; Matthew 5 [:20]; 15 [:9]), must be 
rejected and condemned, however great an appearance of wisdom it may have 
(Colossians 2 [:23]).

Here also Schwenkfeld3 must be condemned and rejected with the 
Anabaptists, who fantasize that God wants to make Himself known to men by 
means other than the oral word of Scripture alone, namely, by special revelation.

Neither may the Holy Scriptures be bent, twisted, or perverted to pre-
conceived notions according to each person’s pleasure, for Scripture does not 
stand on anyone’s own interpretation (2 Peter 1 [:20]), but rather it should be 

1 “We have learned from none others the plan of our salvation, than from those through whom the 
Gospel has come down to us, which they did at one time proclaim in public, and, at a later period, by 
the will of God, handed down to us in the Scriptures, to be the ground and pillar of our faith” (Against 
Heresies 3.1 [ANF 1:414]).

2 Contra litteras Petiliani (PL 44:352). [MC]
3 Caspar von Schwenkfeld (1489–1561) was a Silesian representative of the radical wing of the 

Reformation.
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accepted in its plain sense as it is given by the clear, lucid letter, and as one 
passage of Scripture interprets another according to the analogy of the faith. 
Such rules for the interpretation of Scripture are set forth by Irenaeus (bk. 2, 
chs. 46–47),4 Jerome (on Isaiah 19), and Augustine in his Libri de Doctrina 
Christiana [Books on Christian Doctrine].

We are also quite pleased to accept the right, ancient, catholic consensus 
on the right, true understanding of Holy Scripture, as it is embodied in the 
most ancient creed, which is called the Apostles’ Creed, which Tertullian calls 
a rule of faith.5 Later, when great controversies and abominable fanaticisms 
appeared, the fathers drew together out of Holy Scripture the chief parts of 
pure Christian doctrine against the heretics in trustworthy, compact creeds, 
that is, the Nicene and Athanasian Creeds. For these creeds are not external or 
contrary to Scripture, but rather are the right, accurate understanding—indeed, 
the heart and core of holy, divine Scripture.

After the time of the fathers, the pope or Antichrist, the son of destruc-
tion (2 Thessalonians 2 [:3]) and abomination of all desolation, confused and 
misled the poor Church with all sorts of false teaching, idolatry, superstition, 
and abuses. Therefore, in these last times, our good and faithful God has, out of 
special grace, again purified His house from the abomination of the Antichrist 
by way of Holy Scripture, through that precious man of God, Dr. Martin Luther. 
But because at the same time, in addition to the papistic abomination, many 
other divisions and sects have also sought to invade alongside them, the chief 
parts of pure, sound doctrine from God’s Word were assembled by Christian 
counsel and consideration into the Augsburg Confession to oppose the pope’s 
abomination and other factions and sects. In 1530, this was presented and sub-
mitted to his Imperial Roman Majesty and to the entire empire. Its articles are 
a correct, beautiful, pure, and well-grounded symbol6 today of the Reformation 
churches. For symbols derive their name from the fact that they are like a signal 
or sign by which faithful Christians can rightly assess and recognize fellows of 
the true faith and of the pure doctrine as true members of the Christian Church 

4 Presumably Against Heresies 2.27–28 is intended. Compare the following from chapter 28: “If, there-
fore, according to the rule which I have stated, we leave some questions in the hands of God, we shall 
both preserve our faith uninjured, and shall continue without danger; and all Scripture, which has 
been given to us by God, shall be found by us perfectly consistent; and the parables shall harmonize 
with those passages which are perfectly plain; and those statements the meaning of which is clear, 
shall serve to explain the parables; and through the many diversified utterances [of Scripture] there 
shall be heard one harmonious melody in us, praising in hymns that God who created all things” 
(ANF 1:400).

5 The Prescription against Heretics 13 (ANF 3:249). [MC]
6 Or “creed.” [MC]
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How Ceremonies Shall Be  
Established and Observed  

in the Churches of Our Principality

In the discussion of church ceremonies which are done and used when 
and where the church of God gathers together for the administration of the 
Word and Sacraments and for general prayer, what God Himself has especially 
instituted, ordered, and commanded with express words must be diligently dis-
tinguished from other precepts and orders which are prescribed with, before, 
and after said administration of the Word, Sacraments, and general prayer of 
the church, that everything may be done decently and in order and for build-
ing up [1 Cor. 14:26, 40]. For what God Himself has expressly ordained and 
commanded is the most important thing, upon which everything else depends. 
This must therefore be kept as, and in no other way than, God has ordained 
and ordered it in His Word, in which nothing may be changed, added, or taken 
away. As Christ says in Matthew 28 [:20]: “Teach them to observe what I have 
commanded you.” But with human precepts and orders in the church there is 
a completely different view. For such things are in no way to be esteemed and 
regarded as equal to, much less more exalted and more highly esteemed and 
regarded than, what God Himself has expressly ordained and commanded in 
His Word. Rather, they exist in Christian freedom to this end only: that in the 
church God’s command may be accomplished decently, in order, and for build-
ing up (1 Corinthians 14 [:40]).

Whenever the human precepts of the papacy are rebuked, the church of 
God shall be thoroughly and prudently instructed that, with such free ceremo-
nial adiaphora, the meaning is not that no order in ceremonies is to be observed. 
For Paul says, “God is not a God of disorder” (1 Corinthians 14 [:33]), but He 
desires that in the assemblies of the church all things shall be done decently, 
in order, and for building up. But in the pope’s doctrine of human regulations, 
these points are and should be rebuked on the basis of God’s Word: that the 
pope has made many regulations which are directly contrary to God’s order 
and command—such as the sacrifice of the Mass, Communion under one kind, 
the invocation of saints, etc.—or which cannot be observed without violation 
of God’s command, such as the vow of celibacy by those who do not have 
the gift, etc. And even though the pope has certain regulations regarding free 
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adiaphora, he is so deluded about them that he teaches and maintains that 
it is in such human precepts themselves that the right, true worship of God 
consists. Indeed, he calls them works of perfection, that is, such works as are 
supposed to be better and more God-pleasing than common works which are 
prescribed by God in the Ten Commandments. And not only that, the pope also 
teaches that through such human precepts the people may merit God’s grace, 
forgiveness of sins, and salvation, not only for themselves but also for others. 
So it came to pass that such human precepts have been so multiplied that one 
can barely tell which among them were of God’s command and ordaining. This 
is because the human precepts were not only made equal with God’s but also 
almost given preference to them. Consciences were so bound to and entangled 
in them that it was regarded as a horrible mortal sin to ignore or break these 
human precepts—even if no one was offended by it. But because this is all 
contrary to God’s Word and opposes Christian freedom, such papistic errors 
regarding human precepts shall and must be freely and publicly rebuked in the 
church from God’s Word. Pastors will know to seek and find such refutations in 
the preceding “Body of Doctrine” and in other pure writings.

By contrast, the people shall be instructed, as Paul teaches in 1 Corinthians 
14 [:40], that it is God’s will that, when the congregation gathers together for 
the administration of the Word, Sacraments, and prayers, all things are to be 
done and observed with good decency, in order, and for building up. And there-
fore the churches of the Reformation have and retain certain free, adiaphorous 
ceremonies, not with an understanding like that of the pope, who has forced 
his precepts upon the church, as mentioned above, but only to the end that in 
such assemblies everything may be done decently, in order, and for building up: 
that there may be one certain order where, when, by whom, and in what form 
and manner the administration of the Word, Sacraments, and prayers will be 
held, what should come first, what should follow after; and that there may be 
such ceremonies as give external indication that great, exalted, serious things 
are happening in the congregation, so that the ceremonies may serve as guid-
ance, incitement, admonition, and stimulus, that the people may concentrate 
their thoughts and lift up their hearts in all humility, so that with sincere devo-
tion they may dispose themselves to the Word, Sacrament, and prayer in the 
congregation. For this is what Paul means when he says that, in such assem-
blies, all things are to be done with good decency, in order, and for building up.

Therefore, the people shall frequently be exhorted to love such gatherings 
of the church of God, because there God desires to be present, to work through 
Word and Sacraments, and to give His grace to believers. They should also 
enjoy attending those ceremonies before and after the sermon and use them to 
the end here stated.
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And though Christians are not everywhere bound to the same specific cer-
emonies—for Christian freedom has its place in this article, as the ancients 
say, “Dissonance in rites does not harm consonance in faith”1—nevertheless, 
because there is still all manner of benefit inherent in keeping ceremonies as 
uniform as possible, and because this also serves to maintain unity in doctrine, 
also because common, simple, weak consciences are all the less offended and 
rather the more improved, it is therefore viewed as good that, as much as pos-
sible, uniformity in ceremonies with the neighboring Reformation churches 
should be achieved and maintained. And for this reason, in the matter of cere-
monies, all pastors in the churches of our principality shall henceforth strictly 
abide by and conform to the order described below, and it shall not be neglected 
without exceptional and considerable cause.

Additionally, the common people may nevertheless be instructed regarding 
such ceremonies, how they are a matter of Christian freedom and to what end 
they are observed and used, lest the old papistic delusion become attached to 
ceremonies once more.

Order of Ceremonies in City Parishes  
and Where There Are Schools

Vespers on Saturday and the Eve of a Festival,  
and on the Feast Day2

In the cities, Vespers shall be sung at the customary time: the schoolchildren 
shall sing one, two, or three psalms and the Antiphon of the Sunday or feast.

Thereupon a boy shall read a Lesson from the New Testament, or else the 
Ten Commandments, Creed, and Our Father, sometimes in Latin, sometimes 
in German.

After the Lesson, a pure Responsory or Hymn of the Time3 shall be sung, 
and then the Magnificat, at times in Latin, at times in German. And where there 
are organs, verses shall be played successively on the organ.

Then let the priest read a Collect, and the choir conclude with the 
Benedicamus Domino.4

After Vespers, the priest shall hear the confession of, instruct, and absolve 
those who wish to commune the following day.

1 Dissonantia rituum non tollit consonantiam fidei.
2 Meant here are the services of First Vespers, falling in the early evening before a Sunday or feast, and 

Second Vespers, falling in the afternoon or early evening on the Sunday or feast day. [MC]
3 Hymnus de tempore
4 I.e., “Bless we the Lord” and the response “Thanks be to God.” [MC]
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If there are many communicants, confession may also be heard early on 
Saturday morning after the sermon5 and on Sunday after the first sermon.6

The people, however, shall be diligently admonished particularly to come 
to confession, together with their household and children, on Saturday in the 
morning or evening, lest the minister of the church be too overburdened and 
any disorder result.

Matins, or the Early Sermon, on Common Sundays and Festivals
Early in the morning, after five o’clock (or as the occasion of each place 

and season may permit), the bells shall be rung for Matins, and afterward the 
schoolchildren shall sing one, two, or three psalms with the Antiphon of the 
Sunday or feast.

After that, let a boy read the Sunday Epistle in Latin or German.
After that, let the Te Deum Laudamus, etc.,7 be sung—one Sunday in Latin, 

the next in German—and then the Benedictus, and let the priest or deacon con-
clude with a Collect.

Immediately after that, about six o’clock, let the early sermon be begun 
[and last] until about seven o’clock, and before the sermon, a German psalm 
from Luther’s hymnal8 may be sung.

However, in the cities where there are schools, the Catechism shall always 
be preached regularly every Sunday in the early sermon. When this has been 
completed, it shall be begun again. And the words of the Catechism shall always 
be read before the sermon.

After the early sermon, [Diß sind] die heiligen Zehen Gebott9 or Vater unser, 
etc.,10 shall be sung by the people.

Should there be no schoolchildren, Matins may be omitted, and one or two 
German psalms may be sung before the sermon.

The Mass, or Communion
Afterward, when the first sermon and singing are ended, the bells shall 

be rung for the Mass, or Communion, and it shall be begun. This shall be 
done at seven o’clock. And since the customary church vestments—including 
chasubles, albs, and stoles11—have been used in our land until this time, and the 

 5 I.e, the service of Matins or Lauds, with sermon (see below). [MC]
 6 I.e., Matins, with its sermon, which preceded the sermon at Mass (see below). [MC]
 7 German Te Deum. Wackernagel 3:19, no. 31. Cf. LSB 939, “You Are God; We Praise You.”
 8 Presumably the so-called “Bapst hymnal,” published in 1545 by Valentin Bapst (d. 1556).
 9 Wackernagel 3:15–16, no. 22. Cf. LSB 581, “These Are the Holy Ten Commands.”
10 Wackernagel 3:24–25, no. 41. Cf. LSB 766, “Our Father, Who from Heaven Above.”
11 Caseln / Alben / und Meßgewandt
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altar likewise has been decorated with fair linens and other finery and adorned 
with lighted candles, it would strike some, who are not at present sufficiently 
instructed in Christian freedom, as strange and rather offensive if all at once the 
ministers of the church were to celebrate Communion dressed merely in their 
daily, ordinary clothing. Thus the pastors and ministers of the church who wish 
to celebrate Mass should, if communicants are present, approach the altar with 
all decency, and with deep devotion and invocation of the Son of God, and begin, 
celebrate, and complete the Office of the Mass not merely in their common cloth-
ing but also in their churchly vestments, such as alb, chasuble, and stole.

The altar shall also be adorned and clothed with fair linens and other 
decorative cloths. Likewise, candles shall burn on the altar, because such 
is the observance in neighboring Reformation churches. And nevertheless 
the common people may be instructed that such things are unnecessary, as 
though a special service to God consisted in them or the sanctification of this 
Sacrament depended upon them. Rather, this practice may be observed as adi-
aphora without any superstition. And so that in all the churches of this princi-
pality the ceremonies in the Office of the Mass may henceforth be conducted 
in all points with decency, order, and uniformity, as much as ever is possible: 
first, an Introit of the Time12 shall be sung, then the Kyrie eleison and the Gloria 
in excelsis; likewise, the Et in terra pax,13 at times in Latin, at times in German.

Next, the priest shall turn to the people and sing:
The Lord be with you.

The people answer:
And with your spirit.

Then let the priest turn again toward the altar and sing a Collect of the 
Time or feast, or as otherwise suitable to the material, to the following melody:

The Collect14

12 Introitus de Tempore
13 I.e., the response to and continuation of “Gloria in excelsis Deo.” [MC]
14 See Handbuch (1941) 1/1, no. 363a. [MC]

&
b

œ œ œœœœœœ

Letus pray.
œœ á œ

œœ

Stir us up,  almighty Lord God,
œ á œ

œœ

that when Your Son comes,

&
b

œ á œ
œ œœ

we may be ready to receive Him with glad ness
œ á

and to serve You with a-

&
b

œ
œœ

pure heart;
œ á œ

œ œ œœ

through the same Jesus Christ, Your Son our Lord.

THE COLLECT



82

 Sehling 6/1.1:142–43 
CHURCH ORDER FOR BRAUNSCHWEIG-WOLFENBÜTTEL 1569 ed., pp. 11–13 

The people answer:
Amen.

Then let the priest turn toward the people and sing or read the Epistle in 
German. After the Epistle, one of the sequences, alleluias, or tracts which are 
pure is sung, so that the schoolchildren may also be practiced in singing in 
Latin; or else a German psalm from Dr. Luther’s hymnal, so that the Christian 
congregation may sing along and have their salutary practice as well.

After that, let the priest sing or read the Gospel in German, facing the people.
When the Gospel has thus been read or sung, the Patrem15 or Wir gleuben 

alle an einen Gott16 shall be sung.

The Creed17

15 I.e., Nicene Creed. [MC]
16 Wackernagel 3:16, no. 23. Cf. LSB 954, “We All Believe in One True God.”
17 See Handbuch (1941) 1/1, no. 62 [Lübeck, 1531]. [MC]
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Superintendence Order

Visitation Superintendence in the Church
So that the teaching of God’s Word may be conducted and carried out 

according to the true understanding of the holy, prophetic, and apostolic 
Scriptures, and the church ceremonies in greater conformity to our Church 
Order, uncorrupted by foreign, misleading errors; and so that all the ministers 
in ecclesial and political offices may be maintained in a Christian and honor-
able manner, life, and performance of their duties according to their calling and 
the office committed to them, and protected from dishonor and vice—we have 
therefore caused the following visitation and superintendency in our princi-
pality to be undertaken, the principality to be arranged into five divisions, and 
in each division a general-superintendent to be appointed and his specific-su-
perintendents assigned, relative to the circumstances, as described in the same 
order. We command and desire hereupon that this same superintendency, with 
its general and specific-superintendents in their divisions, be provided for and 
maintained by our consistory with learned, God-fearing, honorable, able men, 
who have a special zeal for God’s Word, for the true prophetic, apostolic, holy, 
Christian, catholic religion, for the Augsburg Confession, and for the church, 
and who have good testimony and witness concerning both their doctrine and 
their life in the church and among men, so that they will not be subject to 
the justified criticism of cynics, but may more effectively execute their official 
duties, as hereinafter described in detail for each district.

Visitation and the Office  
of the Specific-Superintendent

First, every specific-superintendent shall visit every parish assigned to his 
district at least two times a year: once after Easter, again after Michaelmas.

Second, when a specific-superintendent who has never before conducted a 
visitation intends to conduct a visitation, he shall begin by introducing himself 
with an open letter, which has been prepared for him under our seal, to the 
official of each district and the mayor of each city, so that if he, as specific-su-
perintendent, should encounter some deficiency or obstacle during his super-
intendency, he may seek assistance from the official by virtue of that official 
letter in his possession.

Third, so that propriety may be maintained in this matter also, every spe-
cific-superintendent shall begin his visitation in the city of the official, having 
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informed him sufficiently in advance, that the latter may remain at home and 
may similarly provide access to the necessary persons. And when he has com-
pleted the visitation there, he shall clearly notify the official in the same way 
concerning how and on which days he will conduct the visitation in each dis-
trict, so that the official may announce this to the officials and oblige himself 
and the other relevant persons to remain at home.

Articles by Which the Specific-Superintendents 
Shall Direct Their Visitations

Doctrine and Church Customs

First, he shall summon each parson, preacher, or chaplain of the same 
place, in the absence of the others, and require him, above all, to give him an 
account of his teaching, in particular whether he presents to the church com-
mitted to him the chief articles of our holy Christian faith in accordance with 
the prophetic and apostolic Scripture and of the Augsburg Confession.

Likewise, whether he also administers the holy Sacraments and other cere-
monies according to our published “Church Order,” and especially, whether he 
conducts private examination1 and Absolution according to our order.

Likewise, whether he maintains the Catechism and questioning of children 
according to the content of our “Church Order,” and with what diligence he 
does so, and whether he conducts examinations with the children annually 
according to our order.

Likewise, whether, in accordance with the order, he also exhorts and 
admonishes those parents who do not diligently send their children to cate-
chism, and whether such exhortations have profit and fruit, and with which of 
them such efforts achieve nothing.

Likewise, how much preaching he does on festivals and Sundays and 
during the week, at which hour and time, whether he also expounds the 
Sunday Gospels, and what other books of Holy Scripture, of both Old and New 
Testament, he expounds.

Likewise, what type of prayer he speaks at the end of the sermon, and then, 
before and after the sermon, which German hymns he uses with the school2 
and the congregation, and whether the congregation sings along.

Likewise, whether he also keeps the register with the baptized children 
according to our order.

1 Exploratio, i.e., the father confessor’s questioning of the penitent during confession. See above, 
pp. 116–17. [MC]

2 I.e., the schoolboys in the choir.
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Likewise, whether he proclaims the marriage law ordinance3 at the appro-
priate times according to our direction.

Likewise, whether, and with what diligence and order, he also visits and 
comforts the sick and dying, and gives them holy Communion, and conducts 
the funeral sermon, and observes the ceremonies of the church in all points 
according to our “Church Order.”

Likewise, the superintendent shall inspect the library and books of the 
minister with whom he is conducting the visitation. He shall inquire of him 
what his daily private study is, and this he should do with care, so that if he 
finds a lazy man, he may admonish him to study diligently and look into this 
matter in every subsequent visitation.

In the same way, the specific-superintendent shall also investigate whether 
the ministers of the church are instructing their children in prayer and the 
Catechism, and urging their boys to attend school, or are teaching them them-
selves at home. At the same time, he shall also speak with the children, and if 
he finds something wrong, he shall inform the minister of the church of this 
and admonish and exhort him concerning it.

Likewise, whether and what failures and deficiencies he has in doctrine, 
life, and household according to his colleagues and neighbors and their wives 
and children.

Likewise, whether anyone is in league with the Anabaptists, the 
Schwenkfeldians, the Sacramentarians, or other sects; or whether anyone might 
be hiding, harboring, or keeping fellowship with such Enthusiasts.

Schools
Likewise, where there are schools, he shall question him concerning the 

manner and form by which he visits them; the nature of the schoolmaster’s 
diligence or lack thereof, and that of his assistant; and whether the school is 
instructed in doctrine and discipline, along with singing, according to our 
“School Order”; and other points about which the superintendent will certainly 
know how to inquire, in accordance with our “School Order” printed herewith, 
and also by his own competence.

Likewise, how the German schoolmaster and sexton in each place adhere 
to our order in the school, church, and other domains.

Territorial and Treasury Orders
Likewise, he shall ask how officials—and, similarly, the judges and council 

and city clerk—conduct themselves regarding attendance at sermons and 
reception of the Sacrament, and whether they are not personally accused of 

3 See below, pp. 200–201.
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Order of Church Exercise and Schools  
at the Men’s Prelature Cloisters

And so that the ministries of the church may in all ways be the more 
admirably occupied and equipped, nor we for our part permit anything to be 
omitted for maintaining it, we have, by the authority of the office committed 
to us by God, which we bear, caused the prelature cloisters47 belonging to our 
principality to be reformed, having schools established at all times to be used 
for the training of students in doctrine and the preaching offices, as was the 
only original purpose of the cloisters. For though until now all such manner of 
abuse and harmful scandal as was found in the church and the secular govern-
ment was also found in the cloisters, and the worship of God therein was not 
directed toward the study of the holy, divine Scripture and providing for the 
true ministry, but chiefly toward atoning for our sins before God by means of 
the merits of the same work—nevertheless, if research is made into the foun-
dational origin of cloister life, it will be found that theological schools, called 
monasteries by some, were instituted and maintained among the churches not 
only in the time of the Old Testament by the holy prophets Samuel, Elijah, 
Elisha, and others but also in the time of the New Testament by learned men 
such as Origen, Pantaenus,48 Ambrose, Augustine, and others. This was done 
not with the intention of paying God with the works of singing and reading, 
nor of serving the church only by their private works and exercises without the 
public ministry of preaching, but that they might be trained up together in the 
study of holy, divine Scripture and so be employed for the public church and 
ministry of preaching. Accordingly, we hereby desire that henceforth in our 
above-mentioned prelature cloisters, the following order shall be observed in 
the churches and schools.

Cloister Students
Now because many of the children of our subjects who have good and 

productive minds have been thus far hindered because the parents were of too 
little means or else did not have the opportunity to maintain them in or pay for 
their studies up to the point at which they are capable in theology, we therefore 

47 Those in Duke Julius’ territory included the Benedictine abbeys of Königslutter, Ringelheim, and zur 
Clus near Gandersheim; the Cistercian abbeys of Riddagshausen, Mariental, and Amelungsborn; the 
Augustinian cloisters of St. Lorenz near Schöningen, as well as Reiffenberg and Grauhof/Georgenberg 
near Goslar; and the Franciscan cloister at Gandersheim already designated for the site of Julius’ 
“exemplary pedagogium”; further, the Benedictine abbey of St. Giles at Braunschweig had already 
been transformed into a school. Koldewey 609. [MC]

48 This late second-century teacher at a catechetics school in Alexandria had among his pupils Clement 
of Alexandria (ca. 150–ca. 215). Koldewey 609. [MC]
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order and desire that henceforth only those children of our territory who are 
prepared for studying shall be accepted and taken into our cloisters as students, 
to the extent and in the manner as follows here.

But because this instruction in our cloisters is not intended for entertain-
ing young children who still need daily care and cleaning, but rather for raising 
up in the most effective way ministers for the ministry of teaching and preach-
ing, as far as may be done with the blessing of the Almighty; and for this reason, 
along with other lessons, the study of theology shall be the main emphasis; 
and since for their younger children parents have schools at home in the cities 
and villages, therefore the boys and students shall be approximately twelve to 
fourteen years of age and have an intellect suitable and disposed to studying.

Additionally, because it belongs to ministers, above others, to cultivate 
honorable conduct, and since it is easy to determine from and during their 
youth what may be awaited in maturity, they shall also have, along with the 
intellect, a quiet, disciplined, and reserved personality and behavior.

Likewise, they shall be born to Christian, honorable, and upright parents 
and raised well and in a Christian manner.

At the same time, they shall be adept at the precepts of grammar as is nec-
essary, so that they need no special preceptors or instruction, but rather know 
how to help themselves in these matters as necessary, and have achieved the 
second class level according to our “Order of Local Schools,” and who would 
be near to graduating to the first class or to our pedagogium at Gandersheim, 
so that they may be ushered at once to more advanced things in our cloister 
schools, and thus complete their course of studies and be put to use so much 
the earlier.

But having considered how some of our subjects are of too little means to 
support their children in the schools long enough for them perfectly to grasp 
the elements of grammar, even if we should have assistance given them in 
our pedagogium, so that fertile and capable minds have been easily hindered 
to the detriment of the church, and parents have been so discouraged from 
early on that they have raised their children less with an eye to schooling, 
we therefore desire to make a further ordinance that in some of our cloisters 
especially designated for this purpose grammar also be taught, presented, and 
instructed, so that those who are not yet adequately practiced in the precepts 
of grammar, but who have reached the level of the third class in our local 
schools and who may now be capable of these and other lessons, shall be 
placed and accepted; and when they graduate, then be advanced to the various 
cloisters in which the higher arts, along with theology, are studied, and thus 
be advanced through the levels.
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We also desire to add the gracious ordinance that a special cloister be des-
ignated for the maintenance of the youth who are studying their languages and 
oratory; likewise, who also have achieved such a level in theology that they can 
be used in the service of the church, and yet cannot be provided with contracts, 
so that there they may be strengthened and exercised even more in the study 
of theology, and then be employed for ministry with greater fruit and benefit 
for the church.

But so that in these things proper order may be maintained, and so that in 
the admission of students into our cloister schools there may be less chance of 
failure, mistakes, or admittance of those who are unqualified, each of the boys 
submitting applications, prior to being admitted to the examination devised 
for that purpose, shall bring along and present evidence from his parson and 
schoolmaster concerning his erudition, intellect, and decorum; and then from 
our officers and court of the same town regarding his own age, and the actions, 
omissions, and temporal wealth of his parents, and what brothers, sisters, and 
kinsmen he has, and whether he was raised in a Christian manner or not. He 
shall convey such testimonies to our parish pastor, schoolmaster, officers, and 
court upon their request (insofar as they trust and believe that, on account of 
the boy’s intellect, it is advisable to give him a scholarship and that his parents, 
guardians, or caretakers are of Christian mind and have the desire, will, and 
inclination to let their son enter the ministry). But they shall not refer or send 
to our church council any boy who is burdened by a secret and abominable 
disease. And where there is no deficiency in these points according to our order 
as found above, only then shall his erudition be considered and evaluated by 
our deputies.

In this way, each and every boy who is to be taken into our cloister schools, 
having sufficiently yielded his testimonies, shall be examined by our superin-
tendent at Wolfenbüttel and one of his colleagues, in the presence of two or, at 
least, one of our church councillors, that it may be learned whether he is espe-
cially suited for and capable of the lessons—which, as hereinafter specified, are 
to be read and taught in the cloisters—and whether he may be advanced to that 
class with benefit and success and without hindrance to himself or other listen-
ers. Thereupon, they shall report in writing their evaluation of him in specific 
things and generally, together with their judgment of his intellect.

If a boy has such learning and proficiency as to make him suitable for 
instruction at one of the cloisters, he shall subsequently be sent by our church 
councillors to a cloister appropriate to his ability and erudition, where a seat 
is available, and presented to our prelate of the place, who is obliged to accept 
and keep him like the others. (For this purpose, the church councillors shall 
have at hand an orderly directory and catalog, out of which they can see 
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accurately at any time how many boys are in each cloister and how many 
vacancies there are.)

None of our prelates shall admit any boy into the cloister school without 
previous examination, as heretofore stated. But if there are vacancies, and the 
prelate knows of a qualified boy, he may certainly refer him to our church 
councillors at Wolfenbüttel, along with his testimonies, as stated above, that 
he may be examined there, and only then, if he is found suitable, be admitted 
by our prelate.

And because, as stated at the beginning, all the young men thus maintained 
in our cloisters are obligated to direct their studies entirely and solely toward 
eventual employment some day in the ministry of teaching and preaching, it 
will also be appropriate that they—and, in addition, their parents, guardians, 
or next of kin—take an oath in this matter, as follows:

Form of obligation

I, N., from N., do hereby confess and announce by virtue of this document that 
whereas the serene, noble-born prince and lord, Julius, Duke of Braunschweig 
and Lüneburg, etc., my gracious prince and lord, has at my humble request 
and petition caused me to be received and maintained in his Princely Grace’s 
instituted cloister school, or school at N., for the fruitful completion of my 
studies already begun, it is my desire and intention, by the grace of God, to 
direct only toward theology, that I may in time find employment as a minister 
in the Church of God, according to His divine call. Furthermore, having in 
due gratitude as an indebted servant pledged and promised these things to 
your Princely Grace, now also, in this document, I formally so pledge and 
promise to your Princely Grace, and to the honorable lord, Sir N., prelate of 
the above-named cloister, and also to the preceptors appointed thereto, to be 
submissively attendant and obedient; to live my life according to the statutes 
and ordinance of the cloister; and to keep and show myself in all ways to be 
in accord with the same and under no circumstances, without prior knowl-
edge and permission of your Princely Grace and of the lord prelate, to betake 
myself to any other place outside the cloister or to another school, but rather 
to remain therein until further instructions are given; and with all earnestness 
and diligence to study, but especially to devote myself to no other profession 
than theology; and always, by the grace of God, to work and direct myself to 
the end that I may be employable for your Princely Grace or for your terri-
tory as a minister of the church; and further, for as briefly or as long as your 
Princely Grace may employ me for the ministry of the church, to show myself 
obedient and attentive, and to serve your Princely Grace and also your terri-
tory, in the presence of all men, for fitting recompense, and to enter into no 
other service without permission.
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And I, N. and N., father (or guardian or kinsman) of the above-mentioned N., 
confirm that all this is done with my prior knowledge, will, and humble peti-
tion; and with him I do hereby promise and pledge myself with all earnestness 
and diligence, faithfully and honestly, to the best of my ability, to direct and 
urge him, my son (foster son or kinsman), to all those things here indicated. 
For authentication of this we have diligently requested and asked, etc., the 
advocate,49 mayor, and court of N.

And such certificates shall be sealed among our officers and judges who sit 
at the place of the boy’s parents, guardian, or kinsman, who also pledge them-
selves, with the seal of that city or village.

Subsequently, when a boy is presented to one of our cloisters and places 
himself before the school, he shall first promise the prelate the following things.

Form of pledging faith in lieu of a vow

He shall pledge his loyalty and faith, in lieu of a vow:
First, calling on God, the Father of our Lord Jesus Christ, in the Holy 

Spirit, that he will lead an honorable, godly life; namely:

Not to misuse God’s name for cursing, reviling, and for iniquitous improper 
oaths.

To refrain from drunkenness, foolishness, adultery, and all inappropriate, dis-
honorable games.

Neither to stir up nor to undertake any quarrel or strife, either with the hon-
orable lord prelate or with the preceptors or with his fellow pupils, or with 
the servants of the cloister, nor with the other cloister staff, nor with any 
strangers.

After that, with all diligence and zeal to attend the lessons of the preceptor 
and to execute the specified Order of the church.

Not to leave the cloister without permission from the honorable lord prelate.

And, finally, to be obedient to the honorable lord prelate, or to his supervisor, 
as long as he lives in the cloister.

Once a boy has been kept in one of our cloisters for a period of two, three, 
or more years and has made such progress in his studies that he is poised for 
further promotion—or else to continue entirely in the study of theology—that 
he may be aided in entering the ministry the sooner, he shall be provided with a 
stipend and, with the prior knowledge and endorsement of our church council-
lors and general-superintendent, after he has been found suitable in examina-
tion by the superintendent, assigned either from the lesser, grammatical clois-
ter schools to one of the greater cloisters, or from one of the greater cloisters to 

49 Vogt, that is, the ducal advocate of the district in question, not the proprietor of the cloister. [MC]


