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vii

GENERAL INTRODUCTION

SINCE the publication of the American edition of Luther’s Works in 
English began in 1955 under the general editorship of Jaroslav Pelikan 

and Helmut Lehmann, there has been an explosion in the translation of 
Luther into the languages of the globe. Scholarship on Luther continues to 
flourish not only in its traditional northern European seats and its newer 
homes in North America but also throughout the world, as theologians, 
pastors, and scholars direct their attention to the reformer’s theology and 
historical influence.

Although the first fifty-four volumes of the American edition are the 
most extensive collection of Luther’s works in translation, they do not 
contain everything that has attracted the attention of historians and theo-
logians in subsequent decades nor everything that Luther’s contemporaries 
and successors esteemed and republished. The planned new volumes of 
Luther’s Works, though not attempting to translate all of Luther into English, 
are intended to reflect both modern and sixteenth-century interests and to 
expand the coverage of genres underrepresented in the existing volumes, 
such as Luther’s sermons and disputations.

The goal of the translation is to allow Luther to speak in modern English 
yet as a man of the sixteenth century. The translators have been asked to 
resist bowdlerizing Luther’s language to conform to modern sensibilities 
about society and gender—or scatology. Editorial introductions and notes 
are offered to familiarize the reader with the particular circumstances of 
each text and its theological and social context.

The primary basis for the English translation is the comprehensive 
Weimar edition (D. Martin Luthers Werke: Kritische Gesamtausgabe, Weimar: 
H. Böhlau, 1883–), supplemented where possible by edited texts from more 
recent editions of Luther’s selected works. Scholars able to work in Luther’s 
own German and Latin will want to consult the Weimar edition and its 
notes, especially for textual issues. The equivalent Weimar page numbers are 
printed at the top of the page in each new volume of the American edition, 
and approximate page breaks are marked with a stroke ( | ).

References to Luther in the notes are given from the American edition of 
Luther’s Works wherever possible, and otherwise from the Weimar edition. 
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In the case of texts scheduled for translation in future volumes, both the 
Weimar reference and the prospective volume in the American edition are 
given. With each substantive Luther citation, the short title of the work has 
been given along with its date, for the convenience of the reader. Where the 
dates of original composition and of publication differ by more than a year, 
both are indicated, separated by a slash.

Biblical passages within Luther’s works have been rendered in fidelity to 
Luther’s own text, even when this differs from modern critical texts or con-
ventional English translations. Necessary expansions of partial references 
have been rendered in brackets from the appropriate edition of Luther’s 
German Bible, from the Vulgate (including Luther’s 1529 revision thereof), 
or in consultation with Luther’s translation of the passage in his lectures, as 
appropriate. This approach has made it impossible to use any single English 
translation throughout, though the English Standard Version (ESV) has 
been used as a starting point where possible or, occasionally, the Authorized 
or Douay versions where these correspond more closely to Luther’s own text. 
Biblical language has been modernized after the model of the ESV, including 
the use of “you” as the second person form throughout.

A comparison of the present volumes with the Weimar edition will 
immediately reveal the profound debt that the editors of the American 
edition, past and present, owe to the long succession of Weimar editors. But 
the publication of these texts in a new English edition affords the opportu-
nity to draw on the accumulation of decades of scholarship since the appear-
ance of many of the Weimar volumes, as well as on new electronic resources, 
and thus, on occasion, to make some new contribution in token repayment 
of that vast scholarly debt. Although the present edition is addressed chiefly 
to scholars, pastors, and theologians working in English, whether as a first 
language or a language of scholarship, it is hoped that the annotations and 
the translations of difficult texts may be of service even to those working 
with Luther in the original tongues.

Even now, amid the fifth century after his death, Luther remains an 
epochal figure in the history of the Christian Church, a prominent shaper 
of the religious and cultural history of the West and a provocative voice still 
heard and engaged by theologians, pastors, and laity around the world as 
a witness to the Gospel of Jesus Christ. The editor and publisher trust that 
these new volumes of Luther’s Works in English will, in harmony with the 
original goals of the American edition, serve their readers with much that 
has proved and will prove its “importance for the faith, life, and history of 
the Christian Church.”

C. B. B.
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INTRODUCTION TO 
VOLUME 57

THIS volume contains a selection of Martin Luther’s preaching between 
May 1531 and June 1539. These sermons exhibit Luther’s understanding 

of the Trinity and Christology,1 Law and Gospel,2 justification,3 Baptism,4 
the Christian life,5 marriage,6 ordination and ministry,7 and eschatology.8 
These topics reflect, in part, the circumstances of the Evangelical church 
in the decade after the Augsburg Confession—and its rejection by the 
papal church—as Luther and his colleagues sought to defend the Gospel 
and to define its consequences worked out in the life of the church and of 
individual Christians. The selection of sermons also reflects the interests of 
Luther’s contemporaries and his students of the next generation: included 
here are most of the sermons from these years that found their way into the 
press during Luther’s lifetime or posthumously before the end of the century. 
The topical rather than expository character of many of these sermons also 
reflects the character of Luther’s preaching activity in this time span—and 
the omission here of material that is translated elsewhere in Luther’s Works.

1 See below, sermon for August 3, 1531, pp. 10–18; Sermon about Jesus Christ (1533), 
pp. 90–138; House Sermon on the Articles of the Creed (1537/1563), pp. 242–52; and sermons 
for November 21–22, 1537, pp. 277–328.

2 See below, How Law and Gospel Are to Be Thoroughly Distinguished (1532), pp. 61–76.
3 See below, Sermon on Christian Righteousness (1531), pp. 3–9.
4 See below, Sermons on Holy Baptism (1534/1535), pp. 139–89; sermon for February 2, 

1539, pp. 329–39.
5 See below, sermons for May 2, 1535, pp. 190–98; February 18, 1537, pp. 253–76.
6 See below, sermons for January 7, 1532, pp. 77–89; February 27, 1536, pp. 220–28; and 

April 24, 1536, pp. 229–41.
7 See below, sermons for October 20, 1535, pp. 199–212; December 12, 1535, pp. 213–19; 

and June 1, 1539, pp. 340–50.
8 See below, Sermon on Our Blessed Hope (1531/1561), pp. 19–42; and sermon for December 

10, 1531, pp. 43–60.
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Luther’s preaching during the 1530s was marked by periods of intense 
activity interspersed with times of nearly no preaching at all.9 At the end of 
October 1530, Johann Bugenhagen (1485–1558) had departed Wittenberg 
to organize the church in Lübeck, not resuming his pastoral duties in 
Wittenberg until May 1, 1532.10 During this time, Luther was overloaded 
with preaching twice on Sundays, in addition to delivering Wednesday and 
Saturday sermons (on John and Matthew).11 However, from December 9, 
1531, to February 2 of the next year, Luther had to suspend his midweek 
preaching because of his hoarse voice. At the end of March 1532, Luther 
preached his last Sunday morning sermon in church for the year (with one 
exception), yielding to poor health. After Bugenhagen had resumed his duties 
in May, Luther resumed preaching, though mostly in private, delivering 
most of his sermons for the next two years at home to a circle of friends and 
students. (These “house” sermons provided most of the material for the later 
editions of the House Postil edited by Veit Dietrich [1506–49] in 1544 and 
by Andreas Poach [1515–85] in 1559.)12 The pattern of household preaching 
continued through 1533 and into 1534, though Luther also resumed some 
public duties, preaching sequentially on 1 Corinthians 15 in 1532–33 and 
on John 14–16 in 1533–34, both series delivered on Sunday afternoons,13 
despite attacks from kidney stones in the autumn of 1533 and in January 
and February 1534. Meanwhile, Luther supported his student Hieronymus 
Weller’s preaching by drafting outlines and notes for Sunday preaching as 
well as for Weller’s continuous exposition of Matthew.14 By March 1534, 
Luther was well again, and from November 1534 to August 1535, he once 
again substituted as the parish pastor in Wittenberg, preaching mostly on 
Sunday afternoons on the Epistles while Bugenhagen was away organizing 

 9 On Luther’s activities during this period, see Brecht 2:433; 3:12–23, 185–88.
10 On Bugenhagen’s activities during this period, see Kurt K. Hendel, “Johannes 

Bugenhagen, Organizer of the Lutheran Reformation,” LQ n.s. 18, no. 1 (Spring 2004): 43–75.
11 On the Matthew and John sermons, see Sermon on the Mount (1530–32/1532), LW 21; 

Sermons on Matthew 18–24 (1537–40/1796–1847), LW 67:329–422 and LW 68; Sermons on 
John 6–8 (1530–32/1565), LW 23; Sermons on John 14–16 (1533–34/1538–39), LW 24 (on 
dating of this material, see the introduction by Christopher Boyd Brown, LW 69:xvi).

12 The postils are available in English translation in Matthias Loy, ed., Sermons on the 
Gospels for the Sundays and Principal Festivals of the Church Year by Dr. Martin Luther (Rock 
Island, IL: Augustana Book Concern, 1871); Eugene Klug, ed., Sermons of Martin Luther: The 
House Postils, 3 vols. (Grand Rapids: Baker Books, 1996; printed as vols. 5–7 of The Complete 
Sermons of Martin Luther [Grand Rapids: Baker Books, 2000]) (LW 80–82).

13 The sermons on 1 Corinthians 15 are translated in LW 28:57–213. On the sermons on 
John, see above, n. 11.

14 Twenty-two of the Sunday sermon outlines for Weller (1499–1572) were eventually pub-
lished: see WA 45:424–64 and a sample (of the sermon on John 20:19ff.) in LW 69:418–23. For 
Annotations on Matthew 1–18 (1534–35/1538), see LW 67:1–328.
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the church in Pomerania. Once Bugenhagen had returned to Wittenberg at 
the end of August, Luther’s preaching load was again lightened somewhat. 
Then in 1536 Luther’s health declined severely. A cold and nasal congestion 
early in the year could not compare with the life-threatening illness that he 
suffered from kidney stones and angina in 1536 and 1537. In April 1536 
Luther felt so sick that he wanted to die. On December 19 he suffered a 
severe heart attack. Then in February 1537 it seemed as if his end had come. 
His friends and colleagues who had accompanied him to the conference in 
Smalcald expected his imminent death. At the end of the month, however, 
his condition improved. Finally, another period of Bugenhagen’s absence, in 
Denmark, organizing the church there from July 1537 to July 1539, meant 
another period of increased preaching for Luther, including his renewed 
participation in preaching on Matthew.15 Luther’s alternating health and 
illness, and Bugenhagen’s presence and absence, thus accounts for much of 
the occasional, topical character of his sermons during this period.

Luther’s sermons have come down to us through the centuries in various 
forms. The easiest texts are those that were published in Wittenberg during 
Luther’s lifetime, with or without extant stenographic notes from Georg 
Rörer (1492–1557), Luther’s trusted recorder.16 Next, some sermons were 
based loosely on Rörer’s notes, expanded significantly by unknown editors, 
and published during Luther’s lifetime without eliciting the reformer’s dis-
approval. Some sermons became important later in the sixteenth century. 
Andreas Poach edited several sermons decades after Luther’s death on the 
basis of Rörer’s notes, often inserting a good deal of his own content.17 In 
other cases, sermons were published during Luther’s lifetime on the basis 

15 See above, p. xiv n. 11.
16 On Rörer, see the introduction by Christopher Boyd Brown, LW 58:xxv–xxviii; 

Reinhold Jauernig, “Magister Georg Rörer: Im Dienst der ‘Werke Luthers,’ ” in Karl Brinkel 
and Herbert von Hintzenstern, eds., Luthers Freunde und Schüler in Thüringen (Berlin: 
Evangelische Verlagsanstalt, 1961), 1:155–61. Rörer’s extant manuscripts are described in 
WA Br 14:175–282. Rörer’s marginal notes, presented in an apparatus in the Weimar edition, 
are included in the body text of our translation, since Rörer obviously included them to fill in 
the holes of his stenography.

17 In Poach’s editions, the difference in length between the edition and the notes on which 
he based his edition is often striking. There must be hesitation about citing Poach’s expan-
sions of these notes as Luther’s own voice without further support. Poach’s editions are 
nonetheless of interest not only as evidence of Luther’s own preaching but also as an illus-
tration of the work of Luther’s posthumous editors in bringing unpublished texts to a wide 
audience later in the century. On Poach, see the introduction by Christopher Boyd Brown, 
LW 58:xxvi; Reinhold Jauernig, “Andreas Poach,” in Luther in Thüringen (Berlin: Evangelische 
Verlagsanstalt, [1952]), pp. 198–206. On his apprenticeship under Rörer, see Poach’s letter to 
the Saxon electoral council, WA 28:34–35 (trans. LW 69:137–38); and Robert Kolb, Martin 
Luther as Prophet, Teacher, Hero: Images of the Reformer, 1520–1620 (Grand Rapids: Baker, 
1999), p. 173.
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of Rörer’s notes but were expanded in editions after Luther’s death. The 
most difficult sermons for modern translators and editors are those that 
remained hidden as handwritten Latin-German notes until being retrieved 
in the nineteenth and twentieth centuries and published in the Weimar 
edition. Luther preached in German but occasionally inserted a Latin word 
or phrase, which would have been understood by the more learned of his 
hearers. Rörer’s notes, however, are mostly in Latin—not because Luther 
preached in Latin, but because Rörer used a system of Latin stenography 
to record the German sermon.18 These stenographic notes by Rörer and 
sometimes also by others are often very fragmentary and, in a few isolated 
places, incoherent. The translators and editors of our edition have striven to 
make sense of these notes, and in nearly all cases have succeeded. Our edito-
rial policy has been to present Wittenberg printings from Luther’s lifetime 
as having Luther’s implicit approval, especially editions offered by those he 
trusted to be his editors.19 Posthumous editions are a different matter. Here 
we have been careful to note what was added by the later editor, or we have 
disregarded posthumous editions and had recourse to the stenographic 
notes of Rörer.20 For each sermon the introduction provides a full textual 
history and explains how it is presented in our edition.

This volume could not have been produced without the contributions 
of many talented people. The plan for the volume was drafted originally by 
Christopher Boyd Brown, to whom special thanks is due for his many sug-
gestions, corrections, and annotations to the translations and introductions. 
James L. Langebartels edited a number of texts and contributed annotations. 
Annotations were also contributed by Margaret Arnold, Zelwyn Heide, 
and Shawn Barnett. Dawn Mirly Weinstock was the production editor and 
brought the volume together. Numerous other colleagues at Concordia 
Publishing House contributed to make this volume possible. The under-
signed bears responsibility for any errors in the final form of the translation 
and annotations. To God the Father, Son, and Holy Spirit be all glory.

B. T. G. M.

18 On stenography systems used in the Middle Ages, see A. Derolez, “Stenographie,” 
in Lexikon des Mittelalters, ed. Gloria Avella-Widhalm et al., vol. 8 (Munich: Deutscher 
Taschenbuch Verlag, 2002), cols. 110–11.

19 E.g., see below, sermon for February 18, 1537, pp. 253–76.
20 E.g., see below, House Sermon on the Articles of the Creed (1537/1563), pp. 242–52; and 

How Law and Gospel Are to Be Thoroughly Distinguished (1532), pp. 61–76.
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Sermon for Pentecost

Preached in Wittenberg 
May 28, 1531, Pentecost, in the Afternoon

Translated by James L. Langebartels

Rather than preaching on the Epistle reading for Pentecost 
(Acts 2:1–13), Luther instead preached a sermon on Christian righ-
teousness at the afternoon service for Pentecost Sunday, May 28, 
1531. Here Luther emphasizes that Christ with His resurrection, 
ascension, and session at the right hand of the Father is our righteous-
ness, grasped by us through faith. Luther opposes an Aristotelian view 
of “formal righteousness” as a quality inhering in a person based on 
the rectitude of the will and acts. He also speaks of Christ’s work as an 
abolition both of “laws” and “the Law.” That is, the believer is forgiven 
from sin, and neither the moral Law of God nor human laws should 
be allowed to bind the conscience.

Luther preached this sermon four years after a conflict first arose 
between Philip Melanchthon (1497–1560) and Johann Agricola 
(ca. 1492–1566) on the issue of what role the Law of God plays in 
the lives of Christians. The dispute at the time focused on whether 
the Law or the Gospel leads to repentance, with Agricola claiming the 
latter.1 Moreover, in 1530 Luther had begun an outline for a book on 
justification, though his plan was never carried out.2

Only a few days before he preached this sermon, Luther had 
touched on Christian righteousness in the postscript to a letter from 
Melanchthon to Johann Brenz (1499–1570):

And I am accustomed, my Brenz—in order to grasp this topic 
[of justification] better—to imagine that in my heart there is 
no quality, be it called “faith” or “love,” but in place of them 
I place Jesus Christ, and I say: “This is my righteousness. He 

1 Timothy J. Wengert, “Antinomianism,” OER 1:51–53.
2 Outline for a Book on the Article of Justification (1530), WA 30/2:657–76 (LW 61).
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is my quality and ‘formal’ (as they call it) ‘righteousness,’ ” in 
order that I might free and release myself from viewing the 
Law and works—indeed, even from viewing Christ Himself—
as an object, when He is understood either as a teacher or 
giver. Instead, I want Him to be a gift to me, or the teaching 
per se, so that in Him I have everything. Thus He says, “I am 
the way, the truth, and the life” [John 14:6]. He does not say, 
“I give you the way, the truth, and the life,” as though He were 
placed outside of me and worked such things within me. In 
me He should be, remain, live, speak; not through me or in 
me, etc. 2 Corinthians 6 [5:21]: “That we might be the righ-
teousness of God in Him,” not in love or the gifts that follow.3

A few short weeks later, on July 2, Luther began lecturing on 
Galatians.4 Thus this sermon stands in the immediate context of Luther’s 
great Galatians commentary. Luther would take up some of the same 
themes less than a year later in his sermon on Law and Gospel.5

The sermon, edited in WA 34/1:469–76,6 is preserved in notes 
by Georg Rörer (R) and by Anton Lauterbach (1502–69) (N).7 The 
present translation of the sermon is based primarily on Rörer’s text, 
with selected material from Lauterbach incorporated in angle brack-
ets. Words written in the margins and between the lines in Rörer’s 
text, as listed in the WA apparatus, are included in the translation 
here without special comment.

On Christian Righteousness

TODAY you have heard that the Holy Spirit preaches the doctrine which 
shows us the forgiveness of sins and that every Christian should pay 

3 WA Br 6:100–101, no. 1818 (= MBW 2, no. 1151). See also Paul Althaus, The Theology of 
Martin Luther, trans. Robert C. Schultz (Philadelphia: Fortress, 1966), p. 231; Bernhard Lohse, 
Martin Luther’s Theology: Its Historical and Systematic Development, trans. and ed. Roy A. 
Harrisville (Minneapolis: Fortress, 1999), pp. 261–62.

4 Brecht 2:451–52.
5 See below, How Law and Gospel Are to Be Thoroughly Distinguished (1532), pp. 61–76.
6 Aland Pr 1240. Edited versions of R, fully translated into modern German, are offered 

in Calwer 5:201–8 and Georg Buchwald, ed., Predigten D. Martin Luthers auf Grund von 
Nachschriften Georg Rörers und Anton Lauterbachs (Gütersloh: Bertelsmann, 1926), 2:328–33.

7 Lauterbach’s notes on Luther’s preaching are included in Codex Solger 13 of the City 
Library of Nürnberg, which bears marks of ownership by Friedrich Myconius (1490–1546) 
and Johann Aurifaber (1519–75). The identification of Lauterbach as the original scribe is 
based on a comparison of the handwriting. See WA 27:xvii–xviii; 31/2:vii–viii; WA Br 14:116n. 
On the manuscript notes for this sermon, see WA 34/2:591, no. 49.
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careful attention to learning this article well.8 For it is 〈exceedingly〉 difficult 
to learn [this doctrine] at the time one needs it, and Satan rages against 
it, as do the sects, so that it is hard to understand, even when it is known. 
Therefore, Christian righteousness should be called “the forgiveness of 
sins,” and this forgiveness is to be understood in such a way that it is not an 
activity which lasts a moment, 〈not talk,〉 but it is an enduring quality which 
continuously rests upon us and does not withdraw from us. Thus the articles 
of the resurrection of the flesh and of eternal life must be stressed. Thus we 
are holy and not [holy]; we have the forgiveness of sins and we do not. Thus 
we have risen from the dead and we have not; we have eternal life and we do 
not. 〈Just as we have the forgiveness of sins and yet we have sin, so also we 
have the resurrection of the flesh and yet we die. It is not an inhering quality, 
but an enduring quality.〉

Our holiness does not consist of what we have already achieved. This 
forgiveness of sins is certainly present, but not yet fully grasped. Thus the 
resurrection of the flesh is certainly present, but I do not yet see it. Thus 
eternal life [is certainly present], because | He who began it is [present, and 
where He] is, there is no sin, unholiness, or death in them. 〈Otherwise we 
are condemned, but we must believe. If we do not feel it, it is nevertheless 
complete in Christ, who has finished it.〉 That answers those who say that 
people ought to sense everything that Christians preach. No, for often it 
happens that the father or mother of a family, [or] a male or female servant, 
goes about 〈doing their vocation〉, and it is not evident that in this person 
there is a saint; it is hidden even from them. For you do not see Christ, and 
as little [do you see] my holiness, even though I am holy in Him. In addition 
I have the signs of Baptism and the Eucharist. This is not the subjective righ-
teousness, but the formal, 〈objective〉 righteousness of a Christian: in himself 
he embraces the object, that is, Christ; 〈for formal righteousness unites in 
itself faith subjectively and Christ objectively〉. Christ is within, in his heart. 
He has grasped Christ. This one is his Propitiation and his Forgiver. Because 
of this faith he is righteous, even though in himself he is a sinner.

If it is a matter of the righteousness and holiness that is in us, we are 
lost. Instead, the righteousness of God and of Christ [must be] in us, not 
merely objectively. He is the vine; we are the branches [cf. John 15:5]; He [is] 
in us through faith. 〈Each must be fearless in Christ. We do not sense this 
objectively, but we believe it.〉 So Paul speaks about this matter: “〈But I press 
on to〉 grasp it, just as I have been grasped [by Christ Jesus]” ([Phil. 3:12; 
cf.] 1 Corinthians 13 [:12]). I have been grasped, but “it is no longer I who 
live, but Christ who lives in me” [Gal. 2:20]. And elsewhere in Galatians: 

8 Luther preached in the morning on Acts 2:1–4 (WA 34/1:458–68; Buchwald, Predigten 
D. Martin Luthers, 2:320–27).
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“You have known God or, rather, are known [by God]” [Gal. 4:9]. 〈I have 
been grasped; I have been known. I have not grasped, but〉 I am already in 
it. I have been baptized, I have gone to the Sacrament, and I have the Word. 
〈But〉 what is lacking is that I would grasp it as I have been apprehended 
[cf. Phil. 3:12]. So [Paul wrote] to the Galatians and to the Romans: “[We 
wait] for the hope of righteousness” [Gal. 5:5]. “Thus I live,” he says to the 
Romans, “because my righteousness, through which | I am to be justified, 
stands in faith and hope. I do not see it, but I wait in hope, and this is in faith 
and grace” [cf. Rom. 8:24–25].

If I ask reason about this, it does not say. You see, I sense sin, and I see 
the martyrs beheaded, so that they have to die as if they were rebels. And 
nevertheless, those who die in this way are living saints without any sin. They 
are alive and do not die in their dying, because it says “the hope of life and of 
salvation” [cf. Rom. 8:24]. 〈Those who are holy are holy in the hope of righ-
teousness and salvation.〉 It does not happen in a worldly, 〈bodily〉 way, but 
in a spiritual way. Reason cannot understand this: being righteous and yet 
not sensing that he is saint and sinner at the same time. Therefore, reason, 
flesh, and blood must be silent, give itself into captivity [cf. 2 Cor. 10:5], 
and intend to grasp it through faith 〈in Christ〉 and to wait through faith 
for what is to be revealed. For that reason 〈I have often admonished you 
that〉 we must cling to the Word; otherwise there is no aid or help. We do 
not receive [anything] otherwise than through the Word of the Gospel, the 
Sacrament, Baptism. Whatever I would boast of beyond that is from Satan. 
It is from the devil, because the words are: “We wait [for the hope of righ-
teousness]” [Gal. 5:5] “in order to grasp Him in whom I have been grasped” 
[cf. Phil. 3:12]. 〈Christ Himself has won and grasped us, so that He is our life 
and faith.〉 We ascend with Christ, because we come to heaven equally with 
Him, because, regarding His resurrection, He has joined Himself to us so 
that it is our true resurrection [cf. Eph. 2:6]. We sit in governing power, since 
everything is included in Him. What is lacking is 〈that we again grasp Him〉. 
When a mother has her child in her arms, the child knows nothing about 
it; she does not know her as her mother. It is lacking because the child does 
not have such a great understanding and reason. For that reason she cannot 
say, “I am your daughter; you are my mother.” In time the reason of the girl 
grows so that she can say, | “Dear mother.” 〈It happens similarly with us.〉

We must now believe 〈and hope〉 so that our situation is not based on 
subjective qualities,9 as is the case with juridical righteousness, which is the 
firm and constant will 〈to do good〉 by which each does what he wants.10 

 9 I.e., on qualities within us.
10 This is the definition of justice from Justinian (r. 527–565), Institutes 1.1: iustitia est 

constans et perpetua voluntas ius suum cuique tribuens, in Paulus Krueger and Theodor 
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According to the world, that is commended. 〈It belongs to political righ-
teousness, not Christian righteousness.〉11 Thus I cannot say here that 
Christian righteousness consists in my will to do this or that, but rather that 
I most firmly believe 〈that He made satisfaction for me〉; that Christ’s resur-
rection, ascension, and sitting at the right hand of the Father are mine; that 
He has me in His bosom and that I am with Him. 〈That is not my work.〉 This 
pertains to my faith: that Christ is acknowledged as my righteousness. Then 
what is not yet pure will cease when I arrive there. 〈When we come there, we 
will see it.〉 The first part is Christ, because He has risen, ascended, and sits 
[at the right hand of the Father]; the second part is that you believe this. 〈It 
consists of these two parts.〉 If this happens, then you have [both] formal and 
subjective righteousness. If there is sin, it is covered over and is called “the 
forgiveness of sins.” This is the preaching of the Holy Spirit.

This is not to happen in such a way that I have Christ [only] objec-
tively, [believing] that He is in heaven and I am here, but [I] must come out 
of hell and sin, and yet [only] in faith. Christ remains above. He does not 
come down, but I must peel my heart away and go and cling to Him above. 
Through this faith I am with Him and He is with me; through this we are 
already above. If a Christian is in heaven, then he must be free from sin; he 
is not dead, since | he sits with Christ in the kingdom of heaven. Likewise, he 
is not subject to Satan, death, etc.

And nevertheless when I look at my flesh, I see myself subject to death 
and sin. That is something I must not accept; otherwise I would become 
a Papist. 〈[Instead,] we must then run to Christ.〉 I must fight with sin and 
death until I do not sense them. The Papists indeed [say], “If only this were 
attempted!” 〈The pope leads us to our merits, satisfactions, and contrition, 
so that I can say, “Now I am pure in my heart.”〉 They speak like blind men 
about color; they want to teach about what they have not even tasted. They 
want to be judges and condemn this doctrine of which they know nothing. 
They cannot bring together Christ and faith. 〈They cannot make Christ’s 
righteousness and our sins agree with each other.〉 Rather, righteousness is 
supposedly a will determined to deal with our Lord God, 〈a will that deals 
with the Decalogue. They neglect Christ and hold with Aristotle that formal 
righteousness is something situated in a body.〉12 If they hear something 

Mommsen, eds., Corpus Iuris Civilis, vol. 1, Institutiones, Digesta, editio stereotypa quinta 
decima (Berolini: apud Weidmannos, 1928), part 1, p. 1.

11 On political righteousness, see Lectures on Galatians (1531/1535), LW 26:4, 249.
12 quod iusticia formalis sit habens in corpore. Read as . . . sit [quoddam se] habens in 

corpore. Perhaps N’s notes here have a lacuna. On the scholastic notion that faith is the “body” 
of righteousness but charity is its “life,” see Lectures on Galatians (1531/1535), LW 26:129. On 
“formal righteousness,” see Lectures on Galatians (1531/1535), LW 26:127–29.
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different, they think it is heresy. I would not venture to say before them 
that our righteousness is the forgiveness of sins. Rather, [I say] that Christ is 
above, and I come to Him by faith, and I participate in all of these things, etc. 
And yet I do not see them, but only have them in hope; what we 〈believe and〉 
hope for is what we do not have or see; 〈nevertheless, we have it〉.

It is an astonishing thing that we have life and righteousness but do not 
see or feel it. This is how you can stand firm in need and misfortune. If you 
sense the flesh and renounce it, [if] you sense Satan and sin, 〈say: “No matter 
what you feel,〉 my righteousness is that I will look not to the good I have, but 
will hope in faith and spirit beyond [my] flesh and blood. I will wait until it 
is revealed.”

For that reason it cannot happen otherwise than through | the Word, 
because faith comes through hearing [cf. Rom. 10:17]. For that reason the 
Holy Spirit has today13 〈visibly〉 given the tongues [cf. Acts 2:3]. One cannot 
come to faith or to the treasure of the forgiveness of sins 〈and righteousness〉 
except through the fiery tongues. For that reason Satan is so hostile to this 
Word of the Gospel, 〈through the Turks and the fanatics〉. The pope perse-
cutes [this Gospel] with the sword, fire, and false glosses. In short, he causes 
all misfortune and wants again 〈to quench〉 those fiery tongues. And yet we 
have nothing and acquire nothing else 〈than that fiery tongue〉. If it were pos-
sible, they would say that the Holy Spirit is not God. If I have lost the Word 
and the tongues are quenched, then all [is lost]. Thus everything is placed 
in the Word, which teaches things that we have not yet seen which have 
grasped us. 〈God has already taken us into His arms.〉 And if you remain in 
the Word, then you will richly see and apprehend, know and see, as you now 
have been apprehended. We now have this passively. Later we will have it 
actively. 〈Now we have this in hope; afterward we will experience it.〉

You see how incorrectly they explain this article of faith, [when they 
say] that the Holy Spirit will come to give us new articles of faith, such as 
how one is to fast, etc. (Any father or landlord could [tell me] that!) [Or they 
speak about] a gray cowl or a black one. (A tailor could make such laws.) 
〈No Holy Spirit is needed for that.〉 This is their blindness, that they do not 
understand these articles: “I believe in the Holy Spirit,” etc.14 〈I answer them: 
“Friend, the Holy Spirit did not come to make laws but to abrogate them.”〉 
Indeed, the Holy Spirit comes against the Law and wants to help you out of 
the Law. Your soul is not to be under death, sin, devil, or Law, but He wants 
to set you over all laws, and He says that you have forgiveness of sins, ascen-
sion, sitting [at the right hand of the Father], | and eternal life—all of which 
He says is yours not because you keep laws or eat olive oil, but because He 

13 I.e., Pentecost Sunday.
14 I.e., the Third Article of the Apostles’ Creed (Kolb-Wengert, p. 22; Concordia, p. 16).
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rose and ascended. Then no matter where your [righteousness] is, He will 
not fall from the right hand of the Father.

I cannot say that Christ who rose is the Law; rather, [He is] over every 
law in life. [He is] liable to no law, no death or sin, but is Lord of all these 
[cf. Rom. 10:4]. For that reason, first, the Holy Spirit gives this, and after-
ward the Holy Spirit gives love and mercy. But when the Holy Spirit speaks 
of Christ, He speaks of no law, but just the opposite—[He speaks] against 
laws. For that reason all devils were in the pope and his helpers when he said 
that the Holy Spirit gave laws about how a person ought to live.

For that reason these articles should be learned well so that we know 
the Holy Spirit’s distinction in the ministry, namely, when He is teaching 
Christ and [when He is teaching] other things, 〈the distinction between the 
kingdom of Christ and the kingdom of the world〉. Let the laws be taught 
〈and praised〉, only not so that the conscience is bound. I am above the 
Ten Commandments; I am asking for a better and holier righteousness and 
greater holiness than the Ten Commandments, which is this: the Son of 
God sits at the right hand of the Father, He rose, He is more holy than 
the Ten Commandments with all their works, so that Christ Himself is my 
formal righteousness.

When the pope hears this, he will be stark raving mad. They invent a 
Christ who sits and 〈is idle〉; they make Him estranged from us 〈just like 
a head without a body〉, even opposed to us. But the Holy Spirit wants to 
make Him one body with us [cf. Eph. 4:4]. Thus you see how abominably 
they taught these articles. From this you can understand why Christ calls 
the Holy Spirit the Comforter [John 14:16, 26; 15:26; 16:7], for how can a 
sorrowful conscience | better be comforted 〈than by the forgiveness of sins〉? 
“Although,” He says, “you have not kept the Ten Commandments, I will give 
you something better.” I, too, have worn the hair shirt that I might keep 
the Ten Commandments and do good works and thus [merit] God’s favor. 
And You say that even if I have kept them, it is nothing, that You give some-
thing greater which has no blemishes but is a perfect righteousness. If you 
believe in Christ, it shall be imputed to you, just as if you had kept more than 
the Ten Commandments, because He shall be your resurrection and ascen-
sion—as He says, “I am the resurrection and the life” [John 11:25]—and 
grace, truth, life. He does not say, “I give you these things,” 〈but “I AM these 
things”〉. But the pope fabricates a Christ [who sits] above. 〈He does not give 
them from above.〉 Rather, He is with us and we are with Him in heaven, all 
through faith and the Word.
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Sermon on Matthew 22:41–46

Preached in Torgau 
August 3, 1531

Translated by Nicholas D. Proksch

In the summer of 1531, the Evangelical movement seemed to be under 
intensified attack. In March 1531, the printed edition of the Diet 
of Augsburg’s recess reached Wittenberg, insisting that the Edict of 
Worm’s measures against Luther’s doctrine be reinstated, along with 
all the former ecclesiastical practices. Luther’s immediate response was 
set forth in Warning to His Dear German People and Commentary 
on the Alleged Imperial Edict.1

In July 1531, Luther had begun lecturing on Galatians. After 
expounding Gal. 2:15 on August 1, he traveled to Torgau with Philip 
Melanchthon and Justus Jonas (1493–1555) and on August 3 delivered 
this sermon there “before the prince,” presumably crown prince John 
Frederick (1503–54, who would become elector in 1532).2 Here Luther 
restates the concerns he had expressed in Warning to His Dear German 
People. The quotation of Ps. 110:1 within Matt. 22:44 gave Luther the 
opportunity to contrast Christ with His “enemies” and to prepare his 
hearers to trust in Christ’s eventual victory, even if here below His people 
must suffer for a while from opponents of the Gospel who expected, 
after the Diet of Augsburg, to fill Germany with bloodshed.3

The sermon is preserved in notes by Georg Rörer (R) and by 
Anton Lauterbach (N).4 It was printed in Nürnberg in 1531 on the 

1 Brecht 2:415–18; LW 47:3–55; 34:63–104.
2 WA 34/2:53.15; Thomas Klein, “Johann Friedrich (I.) der Großmütige,” NDB 10:524–25.
3 See below, p. 18. Luther would give a more thorough exposition of the prophecy of Christ 

in Psalm 110 four years later, in Commentary on Psalm 110 (1535/1539), LW 13:225–348.
4 Lauterbach’s notes on Luther’s preaching are included in Codex Solger 13 of the City 

Library of Nürnberg, which bears marks of ownership by Friedrich Myconius and Johann 
Aurifaber. The identification of Lauterbach as the original scribe is based on a comparison of 
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basis of N.5 Our translation is based on this printing as edited in WA 
34/2:53–74, with the most significant additions and variants from R 
and N indicated in footnotes.6

How Christ, True Man and God,  
Sits at the Right Hand of His Father,  

Who Daily Makes the Devil, Sin, and the World 
with All Their Power and Assaults  

His Footstool, Matthew 22:41–46

IN the Gospel text, you hear the question of what Christ is. It appears to be 
an easy, simple question and is a vexing act for | Christ to ask that of the 

Pharisees, the holiest and most eminent people there were among the Jews 
in those days. To them it is a simple matter. Right away they blurt it out: “He 
is David’s Son” [Matt. 22:42]. But Christ asks them because He wanted to 
see how smart we are and how swiftly we have learned [this] point and how 
it seems to us. A cobbler must study for three years until he learns [how] 
to make a shoe. It is the same case with a tailor; and every other trade, no 
matter how easy, requires a long time until it is learned. Yet only the skill 
of knowing what Christ is, is known quickly; it is soon learned. But all the 
same, at the end it follows that they fall silent like that and do not dare to 
ask Him anything more. At this time let us talk about that question, so far as 
God grants His grace, for it is not so easy as it may seem. I know very well 
that I am still a student even though I have made many masters who want to 
be masters too soon and suppose that, once | they have heard a sermon and 
read a book, they understand it completely.

The Pharisees even answer correctly here, that Christ is David’s Son, 
coming from the lineage of David, as an actual, true man who has body 
and soul like David. But that is not enough. There is still something more 
beyond that, for Christ says, “David calls Him Lord in the psalm when he 
says, ‘The Lord says to my Lord, “Sit at My right hand” ’ ” [Matt. 22:44]. Thus 
He is to rank in majesty differently than David, namely, at the right hand of 
God. That must be a knowledge higher than the Pharisees comprehended. 

the handwriting. See WA 27:xvii–xviii; 31/2:vii–viii; WA Br 14:116n. On the manuscript notes 
for this sermon, see WA 34/2:595, no. 72.

5 Ein schone sermon vber das Euangelion Matthei. xxij. Wie Christus warer Got vnd mensch 
sey/ sitzent bey der gerechten seines vaters/ welcher jm Teufel/ Sündt vnd Welt/ sampt jhrem 
gewalt vnd anschlegen/ täglich zum fußschemel macht/ gepredigt zü Torgaw auff dem schloß/ 
in beywesen beyder Fürsten/ Durch D. Martin Luther (Nürnberg: Friedrich Peypus, 1531) 
[VD16 L5841; Benzing 2968]. See WA 34/2:595.

6 Aland Pr 1263. The sermon as printed in 1531 is cataloged as Aland 484.
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“Sit,” says God to Him, “not at My feet, not above My head, but next to Me 
and right by Me, as high as I am sitting.”

The apostles made good use of this verse and used it to show that Christ 
is not only man but also true God. For how is “sitting equal to God” any 
different than “being God’s equal”? For God is so jealous for His glory that, 
| as He Himself says, “[He] will give [it] to no other” [Isa. 42:8], and also He 
sent all the prophets to defend and maintain His glory. And right away in 
the First Commandment He firmly insists that He is ever to be Lord alone 
[Exod. 20:3], as He also says in the prophet Isaiah [46:5]: “To whom will you 
make Me equal?” No one, either in heaven or on earth. And here the psalm-
ist says that, nevertheless, someone is sitting who is equal to Him. From this 
it follows that He must be God. For the Jews that was far too lofty of a lesson. 
That is why they also fell silent upon hearing it [Matt. 22:46].

This is how Christ is correctly portrayed: first, what He is; second, what 
His office and work are. Thus it follows conclusively that Christ is true man 
and true God, and this is what the text demands and proves. For if He is 
supposed to be David’s Son, then He must be a real, true man; on the other 
hand, if He is to sit as high as God Himself, so high that there is nothing in 
| heaven or on earth that is not under Him, then He must be true God. Here 
God and man are in each other. And because He is man, He belongs to us, 
so that we embrace Him as one who is of our race, having our flesh and 
blood. Furthermore, because He is God, He is our Mediator and reconciles 
[us] before God. That, then, is the true Christ, that He has rights to our Lord 
God7 there, for He is also God. And we here have rights to Him8 because He 
is our blood and flesh. Now, as for being God, He could have kept that for 
Himself up there. But He is man so that He may give and distribute every-
thing to us.

This article is not as easy as it may seem, and if today a sect were to 
arise—such as the Arians9 were or as the Turks and Jews are now—it would 
become difficult for a weak Christian to persevere, for it | sounds very absurd 
to the heathens, Turks, and Jews when we say that Christ the man is God. 
“Are not the Christians mad and foolish,” they say, “to believe that God 
became man, that God was born of a virgin, ate, drank, slept, etc.? For what 
is God? God is incomprehensible, and the Christians say that He is David’s 

7 unsers hergots mechtig ist, or “has power over our Lord God.”
8 sein mechtig sein, or “have power over Him.”
9 The teaching of the Alexandrian presbyter Arius (ca. 280–336), that Christ was only 

the highest creature and not true God, was condemned at the Council of Nicaea in 325. 
Constantine (r. 306–337) permitted Arius to return from exile in 335, and his numerous sup-
porters regained the ascendancy under Emperor Constantine’s sons. Athanasius (ca. 296–373) 
became his chief orthodox opponent. In the Latin West, Hilary (ca. 315–67) and, in the follow-
ing generation, Ambrose (ca. 339–397) opposed Arian teaching.
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Son. Thus they make what is not God into a god, and make what is not man 
into a man.”

That is exactly how it sounds. That is why the Turks and Jews are so 
firmly against it. A Turk says that there must be only one single God: “So you 
go on and not only make two gods, but also—so that God is not God—you 
make a man out of Him. It does not make any sense.” I also know very well 
that it does not make sense, and if it must make sense, we will not hold to 
any articles of faith. That is why whether you say it makes sense or does not 
make sense, | nevertheless I know that no one can talk about God as well as 
He Himself can. Therefore, we should strictly follow the Word of God in this 
and not inquire further as to how it can be. Here is the text: “God says to my 
Lord:10 ‘Sit at My right hand’ ” [Matt. 22:44].11 I am sticking to that. However 
it may match up with reason, I will leave that out of consideration and keep 
silent and simply say, “God said it.” So that is the first step, [namely,] that one 
would grasp the Person, not with or according to reason but rather with and 
according to the Word of God, for reason is blind here. The Word, however, 
does not fail me, nor does it mislead me. This I know for certain.

Then the second verse follows, etc.: “Until I make Your enemies the 
footstool of Your feet” [Matt. 22:44]. Here together are, [as] you hear, the 
greatest power and the utmost weakness. Here I would also like to ask a Turk 
who wants it all to make sense: “Friend, if God is almighty, how does it make 
sense that He does not punish evil but rather allows it to happen? Either He 
must be unable to punish and stop it all, or He does not want to do it. If He 
does not want to punish it, then He is a scoundrel. If, however, He cannot, 
then He is not almighty as God is supposed to be. | To me it also does not fit 
together that the highest wisdom acts as though it does not know it, and the 
highest power acts as though it were unable to do it.” No Turk is going to be 
able to fit that together for you. That is why the wise people, especially the 
Italians, boldly conclude there is no God.12 For if there were a God, they say, 
who knew everything, then He certainly would not allow so much malice 
and blasphemy to occur or to go unpunished. Therefore, He must be lacking 
something, either the power (then He cannot be almighty), or that He does 
not know it (then He must be a fool), or else He does not want to do it 
(which is fitting for a scoundrel).

Now this is what I have to learn in the Turkish, Jewish, [and] heathen 
faith, [namely,] that God is almighty, even though He allows much 

10 R adds: “that is, David’s Son, [who] is man:”
11 R adds: “There I have God.”
12 On Italy as a center of atheism in Europe, see Nicholas Davidson, “Unbelief and Atheism 

in Italy, 1500–1700,” in Atheism from the Reformation to the Enlightenment, ed. Michael Hunter 
and David Wootton (Oxford: Clarendon, 1992), pp. 55–85.
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wickedness to happen and to go unpunished. | Likewise, that God is all-wise, 
yet has to see many who play Mister Know-It-All with Him, etc. Likewise, 
that God is the highest justice, and yet we lift up our righteousness against 
His. I have to ascribe this to Him even in the Turkish faith, and it still does 
not fit at all with reason. How much more will it be appropriate to believe 
and not to follow reason here, in the Godhead, where I see nothing at all?

Therefore, remain here below with the text [and] say: “I will not listen 
to anything else. Only what God says here will I hear and believe: ‘Sit at My 
right hand.’ I do not want to know [anything] more. If I am wrong about it, 
that is not my fault. Where the Word stays, there I will also stay.”

So it is here as well. The text says clearly that Christ has enemies and is 
in the midst of the enemies, and these enemies reign for a long time. If you 
just look | at it rightly, you will find exactly that Christ must suffer what no 
emperor, king, Turk, pope, or bishop would suffer—in fact, no townsman or 
peasant would suffer that from a servant. They do everything so long as they 
know it opposes Him. Is that, then, what it means to be a king? Is that what it 
means to be sitting at the right hand of God? Is that His power?

It is the manner of this kingdom to be completely hidden. It is an 
almighty power, the highest wisdom, the greatest justice, and yet it appears 
to be the opposite: there is nothing weaker than its power, nothing more 
disgraceful than its justice, nothing more foolish than its wisdom. When it 
is preached, it is called heresy, as you see. When it is said that He alone is 
righteous, then we come with our works and want to have those regarded 
as righteousness so that consequently Christ with His kingdom must con-
stantly give way.

| This all happens so that it may be a kingdom of faith, as we teach that 
He is true God, the highest wisdom, power, and justice, but that it is so 
covered up that I do not see, feel, or grasp it. We hear it every day and have 
ourselves thinking that it is an easy skill and that we can do it well when 
we hear it. But when someone is going to attempt it and practice [it] in the 
heart, the skill becomes all too meager. That is what the sectarians do not 
realize, and many arrogant nobles besides, who are taught by one sermon 
and think that they know it all. Indeed, if it were that easy, I should almost 
be able to understand it too.

But let an affliction come here—then you will find out how much of it 
you know. Then your heart will say to you: “You have done this and that. You 
are a sinner.” There sin, death, the Law, and hell will join forces. Where is 
your skill now? For these are the enemies of Christ: world, devil, sin, death, 
hell, and your own flesh and blood. He must rule in opposition to these.13 
He is a God of | life, not of death; of righteousness, not of sin or destruction, 

13 R adds: “because the Law indeed pricks the conscience [facit conscientiam].”
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danger and misfortune. He intends to rule in opposition to all of these, 
and my sin, even my conscience—these are His enemies. Thus He is God 
because He wishes to make everything alive, upright, and blessed, and with 
His justice to cast down everything that is evil.

So when I feel sin, the devil, and hell in my conscience, if I become 
scared and terrified when I look at the world, seeing the way it is, and am 
afraid of also finding utter weakness in myself, then at that point I should 
learn that I would be able to say: “I know one who is my flesh and blood, 
my closest friend. He is called ‘Christ’ and is true God. If that is true, well, 
then, my enemies are His enemies.” Why does He let them prevail like that? 
Because He wants you to learn and wants to take you to school so that you 
learn to know Him aright. He has already overcome His enemies, but I cer-
tainly perceive their | strength and sense them pressing against me because I 
have not properly taken hold of Christ. And because I live and have flesh and 
blood around my neck, I will not entirely finish learning or having Christ. 
Otherwise I would not feel any more sin, nor would I be afraid of death. 
You would view the world as a withered leaf. But because you still see how 
the world contends—[with] princes and kings setting themselves up against 
the Word, going mad and foolish over it, and [with] you being moreover 
afraid14—you still have much of the devil by you, and someone may do well 
to ask you, too, what Christ is or where He sits.

So when you feel your sins and tremble before them, you will have 
[to come] to the point of letting Christ be an enemy of your enemies and 
knowing that it is His work to make alive and justify, to forgive sins, etc. 
Those are not works of man. No man is capable of fighting against his 
enemies until the Last Day. | For He does not accomplish it all at once. He 
does indeed begin to throw His enemies under His feet, but He does not 
do it all in one instant. Therefore, what Christ is also cannot be completely 
learned all at once. We always have more to study and consider, so that we 
can say, “Christ sits at the right hand and reigns in the midst of His enemies, 
who are attacking Him on all sides: the world, together with the kings and 
princes with the sword; and the sectarians with wisdom; and, on top of that, 
all sin and all the demons who want to be lord.” And one should learn well 
that Christ is the sort of man who is Lord over all of this. He has proved it 
well with the Roman Empire, which is gone, and He will also deal with the 
Turks similarly, for He will topple all who rebel against Him, though not in 
a hurry, as I have said. Thus He defers punishment until they become ripe.

| Moreover, when sins terrify and are gnawing at you, that is a sure sign 
that Christ’s kingdom is not there and that you still do not know whose Son 

14 Instead of “But because you still . . . moreover afraid,” R has: “But as long as you fear the 
emperor’s threats,”
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Christ is, for the conscience should be able to speak like this: “You sins, do 
you also know that you have a Lord who is called Christ who is Lord over 
you? Yes, if that is true, why are you bothering me? Do you not hear me, sin? 
You have to go under His foot. No matter how much you bother and terrify 
me, still I know that you belong under Christ’s feet. You may still scratch 
at me a little, but you are not going to tear me to pieces. You may press me 
hard, yet you will not prevail, for I appeal to the verse in the psalm that says 
that one has been placed over you and is your Lord. In time you are going to 
perish completely. In the meantime your power is going to be in such a way 
that you bite but do not tear to pieces.”

Likewise, you should also be able to say to the devil: “Sir Devil, you have 
a King above you who is your enemy. He | crushed you once; I am also going 
to crush you. Until then you may be able to do this and that to me—yes, even 
kill [me], if the Lord wishes to permit it. You have scratched me. My Lord 
pretends as though He had no power, but I will keep still. He who says, ‘Sit 
at My right hand,’ etc., will not lie to me.”

Thus the text would be a fine comfort against everything that opposes 
Christ—sin, Law, devil, hell, death, world, our own flesh and blood—and 
against all temptation. When sin drives you to vengeance or the flesh to 
unchastity, you can say: “Flesh, you may rage, but you are not going to 
prevail, for there is a Lord over you who is called ‘Sit at My right hand.’ He is 
Lord over all. Therefore, you are not going to do what you want.” 

Thus the spirit must always fight against the flesh. The prophet here 
depicts Christ’s kingdom in this manner: it is an eternal kingdom that is 
constantly on the battlefield. For it says here: “Until I make Your enemies 
Your footstool” [Matt. 22:44; Ps. 110:1]. This may not seem right to us, for 
such a king should not have many enemies and should drive them out right 
away in one instant. He will do it too—but in time. | As long as we live, one is 
always going to be pressing the other. Sectarians, human wit and reason, our 
own flesh, conscience, death, and devil all press upon us, and with fear and 
terror. Therefore, whoever wants to be a Christian resigns himself to this 
and learns to know the kingdom rightly. Now everywhere there are people 
who say that it was supposedly going well in the world under the papacy. 
Where? Under the nose.15 On the outside it certainly had [its] facade, but 
here on this side Christ is supposed to rule such that He rules in the midst of 
His enemies. How, then, can there be peace? There must be strife. Nothing 
else will come of it.

15 unter der nasen, that is, in a way that obviously stinks. The saying is similar to einem 
etwas unter die nase reiben, “to rub something” (namely, that stinks) “under someone’s nose,” 
meaning “to show someone his fault plainly.” The latter saying is explained in DWB, s.v. 
“Nase” I.5.h.
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Therefore, when someone goes wild and furious, I should say: “It is 
going as it should. Do you not know what Christ is? Namely, He is the kind 
of man that everything there is—world, devil, sin, death, etc.—rebels against 
Him. So when there are sectarians, it is going rightly, for this man must have 
enemies, and His kingdom is ever in strife. In the life to come it will be in 
peace; here it is supposed to be a kingdom of strife.”

| Furthermore, when death comes along and you sense him, do not be 
frightened. Think about how it is the kind of kingdom where Christ sits at 
the right hand until His enemies lie prostrate beneath Him. Thus sin is not 
my enemy alone but also His above, so that life is not supposed to go along 
as though among friends, but rather as among enemies. Thus sadness and 
heavy thoughts go with it, for the devil takes joy in making a melancholy 
person out of me. Say, “Do you know what Christ is?” Yes, indeed, you do 
not know it at all!16 Otherwise you would not be melancholy if you knew it, 
for Christ is the kind of man who exchanges more blows with His enemies 
and sits at the right hand of God. Therefore, sin is not going to rule over 
you. Go ahead and bite, devil, as long as you want. Terrify me, and make me 
into a melancholy person. I am warning you with Christ: you are not going 
to achieve what you have in mind. You are not going to make me as sad | as 
you think. You have a Lord over you who is going to throw you underfoot.

Thus the question is solved regarding what Christ is. He is David’s Son 
and yet true God. When someone asks us, we will answer like this, though 
we do not know what we are saying, having it out of old tradition. What 
is meant by it, few know: that Christ is a Lord who sits in the midst of His 
enemies and rules over devil, sin, death, terror, despair, disheartening, and 
whatever other misery there is. All these are called His enemies. When these 
things want to take hold of you, hold this verse under their noses and say, 
“What is Christ?” If you have learned this skill well, you will say: “O sin, 
death, devil, pope, bishop, emperor, king, princes, sectarians: Stop; don’t go 
too far! You | have a Lord. Do what you will, you are not going to frighten me 
to death unless you have snatched away my Lord from His seat.” Likewise, I 
also say to sin: “Sin, you will not devour me. Go ahead now—tear Him down 
from me. If you cannot do that, you may certainly assault me, but you will 
leave me standing.”

Thus the article serves to teach about faith in every affliction. Be it sin, 
death, devil, or whatever it may be, when they want to harm me and I do 
not know any remedy or help, it teaches me to point them upward to Him 

16 ia ja, ein gut jar weistus, literally, “Yes, yes, a good year; you know it.” The WA editors 
suggest a euphemistic use of the expression here, in which “a good year” would stand for “not 
at all” (WA 34/2:70 n. 1). For other uses of ein gut Jahr in German expressions, see DWB, s.v. 
“Jahr” I.11.
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and to say: “Those are our Lord God’s enemies. They will certainly have to 
leave His castle intact.” The article is still very, very difficult for me. I still 
cannot learn it sufficiently. But the people who have become so tired of it 
can understand it completely! Yet I | know well that of them there are very, 
very few who have understood it properly, for as far as I am concerned my 
skill is going to disappear.17

It would be the proper skill to say when in affliction: “Now it is time 
for Christ to reign. He sits at the right hand of the Father and is working to 
topple His enemies.” If you can believe that about Him, wait and see whether 
they push Christ down from His seat—be it sin, death, devil, or world—for 
He who has set Him up will not allow it. My sins are certainly attempting 
it, but they will not complete it. A year ago our nobles were also furious 
and had in mind nothing else but the notion that in a month everything 
would be swimming in blood.18 Yet it did not come about as they wanted. 
This verse hit them where there was no armor, for God said to | them: “Dear 
nobles, let My verse stand a while longer, the verse which neither the Roman 
Empire nor the whole world could wipe out.” But they will not quit until 
they experience it and say, “We did not think it would turn out like that.” If 
that is where they want to go, may God help them to do so.

Therefore, dear friends, let us learn this article well and not think that 
we can grasp and understand it when we do not feel sin [or] terror, nor 
tremble from death or the devil anymore. That will happen for the first time 
in the world to come. Yet because we still sense sin and misery, dear ones, 
do not let it go unlearned. Remain a student. May God grant us spirit and 
grace so to do. Amen.

17 denn meins thayls will mir kunst zurinnen. N: Den meynes teyls wyl mir vernunfft zurey-
men, “for as far as I am concerned, my reason wants to make sense [of it].” N’s reading is 
supported somewhat by R: Omnes ratione rem metimur et ex fide in rationem gefallen, “We all 
measure it by reason, and from faith we have fallen into reason.”

18 Luther is referring to events at the Diet of Augsburg a year earlier in 1530. The conclud-
ing paragraph of the Roman Catholic Confutation of the Augsburg Confession had intimated 
military action unless the Evangelicals agreed with it. See Mark D. Transvik, trans., “The 
Confutation of the Augsburg Confession,” in Sources and Contexts of the Book of Concord, ed. 
Robert Kolb and James A. Nestingen (Minneapolis: Fortress, 2001), p. 139; and Gottfried G. 
Krodel’s introduction to Luther’s letter to Elector John, August 26, 1530, LW 49:403–6.


