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Translator’s Preface

financed his education by serving as a teacher, a librarian, and an astrologer, 

theology and do some part-time teaching. He lived in the home of Melanchthon, 

Loci Communes,
and even sat in on the lectures. A year later, in 1554, Chemnitz left Wittenberg 
to become the assistant or the coadjutor to the general superintendent of the 

Loci 
Communes
30 years, till his retirement in 1584, he studied and lectured on Melanchthon’s 

and some of prodigious length, such as his Examination of the Council of Trent
(Examen Concilii Tridentini -

Loci Communes, and even after 30 years he had not completed this assignment 
Loci Theologici (Theological Topics

his lectures on the Loci Communes until he could no longer climb the stairs to 
the lecture hall and had to hold his lectures in the sacristy of his church, the 

-

by Augsburg Publishing House in The Doctrine of Man in Classical Lutheran 
Theology.

excellent student of the ancient Greek and Latin church fathers, and he quotes 
-

-
tations from Luther and other contemporary friends and adversaries. Yet he had 



Gasmer, secretary of the pastoral Colloquium

of Chemnitz, took careful notes on all the lectures and turned these notes over to 

Jacob Gottfried, put the notes into shape for the printer. Much the same proce-
Harmonia Evangelica

Perhaps even more interesting is the fact that Chemnitz, the great theo-

admission to the faculty to take a rather subordinate position as an assistant 
-

rounded by a territory ruled over by a hostile Roman Catholic duke, Heinrich II 

Roman Catholic hands until his death in 1568. Yet into this difficult situation 

-

-

and acceptance of the Formula of Concord. He developed guidelines for the 
-

tributed alms to the poor, and helped in the establishment of the University of 
Helmstedt. He set up a curriculum for the instruction in primary schools and 
gave supervision in the education, calling, and discipline of pastors as to their 

treatise on the doctrine of Christology in the history of the Lutheran Church, 
could instruct his pastors in their sermon preparation not to preach long and 
intricate sermons on this arcane subject, but rather to stick to the simple truths 

x
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Dedication

To the most illustrious princes and lords, Ernest, Christian, August, 
Fredrick, Magnus, George, and John, sons of the most illustrious prince and 

most clement lords,
Grace, peace, and salvation from Christ Jesus, our only source of peace 

and salvation!
Most illustrious princes, most clement lords: Inasmuch as I have under-

of the Loci Theologici produced by that most reverend and excellent theologian, 
Dr. Martin Chemnitz, at one time a most diligent superintendent of this church, 
in the name of his sons, Dr. Martin Chemnitz Jr. and Paul, candidate of theol-

(prolegomena
it a burden for earnest minds to consider some of these matters in their proper 
place, and it serves to enrich and strengthen them in the truth.

summarized and divided into brief topics in a definite order and methodology. 

-

boundaries.

-

never in the true church an unrestricted license to believe, speak, or promul-

Throughout the Scriptures there are stern commands of God that in the 

our Lord. Scripture is constantly describing the corrupt and dissolute state of 

1



Prelection

The ancients had a good saying, that an excess of honey increases the bile, 

-
sess the ability to interpret the meaning of each suggestion.”

There is a great deal of truth in this learned instruction, for in most instances 

there is need for the theory and the sense in discerning the material. It seems to 
me that the term “theory” is used in consideration of the orderly sequence and 

study of dialectics teaches definitions and differences and discerns false relation-

pious men in the use of the doctrine, in repentance, fear, faith, prayer, and their 

of piety. But “theory,” that is, the consideration of a matter from the dialecti-

put the various aspects of it in the order established by the prophetic and apos-

as Methodius did long ago and later John of Damascus. For in the case of every-

of the matter, and the purpose or end. And this should not be done sparingly, 
but as the ancients said, generously and clearly. With this same intention there 

Loci Theologici.
Although certain material has already been treated at length in the account 

-
cess of completion, a reading of these loci is useful. For it is useful to have the 

in Xenophon, and they both teach the same things on the same matters. Nor 

17



Treatise on the Reading of the Fathers 
or Doctors of the Church

A Preliminary Explanation 
of the Loci Communes. Wittenberg

Friends have insisted that I give a brief comment regarding my thinking on 

-
fulness of such study in addition to the study of the sacred canonical Scriptures, 
yet in this present instance it is necessary to speak only briefly concerning the 

in time of controversy. This subject has many uses and values, but it requires a 

all ages. Therefore others can seek benefit from a treatment of this subject. And 

De Viris Illustribus

The Canons of the Apostles (Canones 
Apostolorum 5 It is extant both in a separate volume and in the proceedings of the 
councils. We must also note that in dist. 15,6 ch. “Sancta Romana,” it clearly states 
that the book called the Canon of the Apostles is apocryphal. And Epiphanius, 
De Haer Panarion, MPG 42.356], says, “The regulations (can-

5 The Apostolic Canons or Constitutions. For fuller bibliographic details cf. Quasten, Patrology,
1.37 and 74; also F. X. Funk, Didascalia et Constitutiones Apostolorum (Paderborn, 1905).

6 Decrees of Pope Gelasius, cf. MPL 59.157ff. on 6th general council; also note Quasten, Patrology,
3.447; Cayre, Patrology, 1.514; and Corpus Iuris Canonici, pp. xxviiff.
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the name Constitutions (Compositi of the Apostles, and although some useful 
 But as 

A gloss also makes marvelous efforts to reconcile these differences. Of the 

canon says, “She has sinned, if she turns to marriage after she has once decided 
on virginity.”8

fall into the fire of their lusts.” Even the very style of the Canons is not apostolic 

rebaptism. For they say, “The baptism of the heretics is the baptism of the devil.” 
Then note dist. 32,9

-
tized by heretics or schismatics are not to be rebaptized. In Canon 85 [Funk, p. 

books, although the entire ancient church testifies to the contrary. Again, it makes 

Eucharist in one kind is established on the basis of these canons.

. Others use the term “arrangement” , because Paul says 
.

7 Isidore of Pelusium, d. 449, Egyptian abbot; cf. Cayre 1.498; also MPG 78.177ff.
8 Re Canon III, 1.5, cf. Funk, p. 184.
9 Canon 46, cf. Funk, p. 579.

20
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Preface of Philipp Melanchthon 
to His Theological Topics

Human beings are so created by God that they understand numbers and 
order, and in the learning process they are much aided by both numbers and 
order. Thus, in teaching a subject, the order of the various parts must be dem-
onstrated with singular care, and we must indicate the beginning, the progress, 
and the goal. In philosophy they call this process the “method.” In those subjects 
which are taught using demonstration, this procedure has been accepted, but not 
in the teaching of the church. For the demonstrative method proceeds from those 
things which are subject to the senses and from the first understandings or the 
“principles.” At this point, in the teaching of the church we seek only the order 
but not the demonstrative method. For the teaching of the church is not derived 
or drawn from demonstrations, but from those statements which God has given 
to the human race in sure and clear testimonies through which in His great kind-
ness He has revealed Himself and His will.

In philosophy we seek the things which are certain and distinguish them 
from the things which are uncertain. And the causes of certainty are univer-
sal experience, the principles, and demonstrations. But in the teaching of the 
church the cause of certainty is the revelation of God. And we must consider 
what meaning has been given by God to a subject. For example, it is clear to any 
sane person that “two times four is eight” is a true statement. This is natural 
knowledge based on the principles. Likewise, we have certain and immovable 
articles of faith, namely, the divine threats and the divine promises. It is equally 
certain that whoever repents of his sin has forgiveness for the sake of the Son of 
God, that his prayer is heard, and that he has been made an heir of eternal life. 
But the causes of certainty are different. The mind with its own judgment sees 
the correct meaning regarding the numbers; but the articles of faith are certain 
because of revelation, which is confirmed by the sure and clear testimonies of 
God—for example, by the resurrection of the dead and many other miracles. But 
because these matters are beyond the judgment of the human mind, the assent 
is more sluggish, although the mind is moved by those testimonies and miracles 
and helped by the Holy Spirit in order that it may assent.

Even if philosophy teaches that there must be doubt about those things which 
are not perceptible to the senses and are not principles and are not corroborated 
by demonstration (so that, for example, it is permissible to doubt or suspend 
judgment as to whether the only cause of a cloud is a hollowness, or why a 
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On the Use and Value
of Theological Topics

heavenly doctrine is summarized in an orderly, proper, and clear manner. To 

the bosom of the Father, He gave a brief summary of the doctrine of the Gospel 

the doctrine of the cause of sin, the corruption of human nature, the reign of the 
devil, redemption, and faith in the Mediator, etc.28

had been given by the Son of God in the beginning as a canon and rule, indeed 

often and in lengthy statements, Moses adds very little except the brief summa-

Abraham, Isaac, and Jacob, e.g., Gen. 12:3; 22:18; 28:14; 49:10.

28 Chemnitz here and in many similar places follows Luther’s method of handling the Genesis text. 
Many statements in Chemnitz sound like quotes or paraphrases from Luther. Here see Luther on 
Gen. 4:26, Amer. Ed. 1.327ff.
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LOCUS I

God
[A.] GOD IN GENERAL

[MELANCHTHON’S TEXT]

The human race has been so created and then so redeemed that we as the 
image and temple of God might celebrate the praises of God. For God wills to be 
known and worshiped. A clear and firm knowledge of God would have contin-
ued in the minds of men if our nature had remained unimpaired. And afterward, 
after Adam and Eve had been received into grace, there is no greater or better 
work of man than to have true knowledge of God, to pray to Him, and to pro-
claim Him, as it says in Ps. 149:1 and Ps. 118:17. Therefore the first and highest 
concern of man would be to learn the true teaching concerning God, just as also 
the First Commandment specifically demands this duty. But human minds are 
wandering, in the corruption of their nature, in a great and tragic darkness, 
seeking whether there is a God or a providence or what the will of God is. And 
although it has been impressed on human minds, in accordance with the judg-
ment of both honest men and fools, that there is a God who commands obedience 
and regularly punishes vicious crimes with vicious punishments in this life, as 
many clear and undebatable testimonies show, yet our minds are tortured with 
horrible doubts because they see that good people as well as the evil are often 
oppressed and burdened down with enormous calamities.

Although in some way the human mind understands that God punishes the 
guilty, yet it knows nothing about reconciliation without the revelation of the 
divine promise. Thus we are overwhelmed by our punishments and argue against 
those things which have accidentally befallen mankind, or we wonder why God 
has burdened our weak nature with so great miseries. Pericles thought that the 
pestilence which had befallen Attica had come perhaps primarily from the con-
tagions of nature. He did not recognize that the punishment came from God. 
Oedipus understood that he was being punished by God, but he knew absolutely 
nothing about the forgiveness of sins.

From these clear testimonies we seek a God who has revealed Himself, and 
we separate ourselves from the heathen and from all those who are ignorant of 
the Gospel, and in our prayers we consider which God we invoke and where and 
why God has revealed Himself. We are not unsettled in our minds as the heathen 
are or those who run to graven images; nor do we think in a negligent and cold 
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manner concerning the revelation of God, but we realize that it is a great benefit 
and a sure testimony that He wills to help us. Therefore Paul points us to the rev-
elation of 1 Cor. 1:21, “Since the world through its own wisdom did not know the 
wise God, it pleased God through the foolishness of preaching to save those who 
believe.” In other words, because our minds are unsettled, even when we observe 
the beautiful order which has been so wisely established among all creatures and 
when we note the instructions which we have received from the Architect of it 
all, we still remain in doubt about providence, whether we are received by God, 
whether our prayers are heard or help is given. Therefore, although the voice of 
the Gospel has gone out by which God reveals Himself, still the largest part of the 
human race ridicules this as a fable. But some do believe it. They have learned 
to recognize Him correctly, to pray to Him properly, and they are thus the recip-
ients of eternal life, of righteousness and glory, etc.

Christ leads us to the revealed God in this way. When Philip begged that the 
Father be shown to them, John 14:8–9, the Lord earnestly rebuked him and said, 
“He who has seen Me has seen the Father.” He did not wish God to be sought by 
idle and vagrant speculations, but He wills that our eyes be fixed on the Son who 
has been manifested to us, that our prayers be directed to the eternal Father who 
has revealed Himself in the Son whom He has sent, and in the Gospel which has 
been given by the God who accepts us and hears our prayers for the sake of His 
Son our Mediator.

Thus from the very beginning God is always proceeding from His secret 
throne for the sake of our salvation and is always revealing Himself and speak-
ing to us in a fatherly way, delivering to us some word as a witness to which He 
binds the minds of men, in order that they may be certain that He is truly the 
eternal God, our Creator, who has revealed Himself through this word and tes-
timony. Thus in the First Commandment He binds the people to the word which 
sounded forth on Mount Sinai and which served to lead the people out of Egypt, 
“I am the Lord your God, who led you out from the land of Egypt,” Ex. 20:2. All 
of the marvelous acts which took place in connection with the Exodus are tes-
timonies to the presence of God. This same God gave the promises concerning 
the Mediator, for whose sake the patriarchs knew from the beginning that their 
prayers were heard. Thus their prayers were limited to this God who in leading 
them out of Egypt revealed Himself and gave the promises of the Mediator, as 
David said in Ps. 110:1, 4. Thus since Christ has been delivered, crucified, and 
raised again, and since the light of the Gospel has been recognized, we make this 
witness our own, we keep our gaze on this Son, and we learn from Him these two 
points: who God is and what His will is.

Thus we wisely and eagerly separate our worship from that of the heathen, 
the Turks, and the Jews. For true worship differs from false worship particularly 

56

LOCI THEOLOGICI I



The distinction used in the schools can also aid this study:

We should note that there is a popular distinction of the scholastics, taken 
from the Thesaurus

the distinction of the persons or their relationship to created beings.
Certain Bible verses pertaining to the individual parts of a subject and to 

each locus appear in subsequent pages, and some of them are set forth in the 
text of the Loci Communes of Philipp.

Certain things are predicated of the divine essence and are common to the three 
-

ally of the persons and are called relationships, properties, or concepts, in order 

are spoken of God in a relative sense and are said only of one person alone or of 

78
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The names 
of God are

Negative,

Affirmative,
some of which 
are

such as invisible, immortal, incorporeal. Note the statement of Augustine: 
“If you cannot discover what God is, then be careful to think reverently 
concerning what He is not.”

Essential, which are predicated of the divine essence, such as the attributes in 
the first class of the definition, which pertain to one Person of the divine essence 
and are communicated to the three Persons and are total in the individual 
Persons and are not accidental but are the very divine essence itself.

Relative,
of the persons, 
either

Internal, within the person, as that the Father begets, 
the Son is begotten, and the Holy Spirit proceeds from the 
Father and the Son,

or
External

Toward creatures, such as the name 
Creator or Sustainer,
or
In blessing toward the church, such as 
the name Redeemer or Sanctifier



LOCUS III

The Person of the Holy Spirit

[MELANCHTHON’S TEXT]

The term “spirit” in general refers to the state of being in motion, or nature, 
or a moving force; and we must take note of the variety of uses in the prophetic 
and apostolic Scriptures, so that we do not carelessly mix up all these different 
ways in which the term “spirit” is used. Sometimes it means winds, sometimes 
the life spirit of man, sometimes it refers to movements or forces created by 
men, both good and evil. In this case it refers to a spiritual essence, that is, a liv-
ing, intelligent, incorporeal, efficacious being. God is a spirit. In this setting the 
term is applied in common both to the Father and other persons of the Godhead. 
Therefore, we must be selective in gathering prooftexts and judge prudently when 
Scripture is actually speaking about the Holy Spirit, whom the Gospel announces 
has been given to us through Christ in order to sanctify and vivify our bodies, and 
whom the church confesses is a divine person, who makes alive and justifies.

And so it is to be affirmed that the Holy Spirit is a person. For many impi-
ous and bold men in various churches have contended that the Holy Spirit is not 
a person but merely signifies a motion created within people, or certainly signi-
fies the powerful Father moving without another person [being involved].

To this blasphemous sophistry the true church brings in opposition passages 
given us in Scripture, the first and clearest of which is the divinely given reve-
lation set forth in the baptism of Christ, where we can clearly discern the three 
persons. The Father says, “This is My beloved Son,” Matt. 3:17. There is thus 
one person of the Father and a second of the Son. Furthermore, the Holy Spirit 
descends in the form of a dove. Now if the Holy Spirit were only a motion cre-
ated among animate things, He would not appear in a special bodily form; or if 
it were the Father Himself, John would not have specifically designated the Holy 
Spirit when he says, “Upon whom you see the Holy Spirit . . .” John 1:33.

So also at Pentecost the Holy Spirit appeared in a particular bodily form. 
These revelations did not take place in vain; indeed, they are preeminent bless-
ings from God in which God reveals Himself to the church and testifies that the 
Holy Spirit is a person.

To these testimonies are added passages concerning Baptism: “I baptize 
you in the name of the Father, the Son, and the Holy Spirit,” Matt. 28:19, that 
is, I bear witness that you have been received by God whom I invoke upon you, 
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LOCUS IV

Creation

[MELANCHTHON’S TEXT]

God willed to become known and to be recognized. Therefore He created all crea-
tures and in the process used great artistry to convince us that things do not just exist 
by accident, but that there is an eternal mind, an architect, a good and righteous One 
who watches over and judges the deeds of men. But, although this consideration of 
universal nature does indeed teach us about God, as I shall discuss again later, yet 
at the very beginning let us direct our mind and our eyes to all of the testimonies by 
which God reveals Himself to His church—to His leading out from Egypt, to His 
voice sounding at Sinai, to Christ raising the dead, His own resurrection and ascen-
sion into heaven, to the voice of the eternal Father saying about Christ, “Hear Him,” 
and to the sending of the Holy Spirit. These testimonies have been published and set 
forth so that in the weakness of our nature they may more clearly teach, strengthen, 
and convince us. Therefore our minds should always be fixed on a consideration of 
these testimonies, and, having been strengthened by them, our minds should medi-
tate on the article of creation and finally should consider the evidences of God which 
have been left in nature.

Now the article of creation set forth expressly in Genesis 1 and in many other 
passages states that God, the eternal Father of our Lord Jesus Christ, together with 
the co-eternal Son and the Holy Spirit, created out of nothing the heaven and the 
earth, the angels, men, and all other physical things. Thus it is also said of the Son in 
John 1:3, “All things were made by Him” (that is, the Son). And concerning the Holy 
Spirit in creation it is said in Ps. 33:6, “By the Word of the Lord were the heavens 
made, and all the power of them by the breath (Spiritus) of His mouth.” Furthermore, 
that things were created out of nothing is taught by this statement: “He spoke and it 
was done; He commanded and it was created,” Ps. 33:9. Under the speaking or com-
manding of God things came into being. Thus they were not made of some previously 
existing material, as the Stoics with their two eternal principles, mind and matter, 
have imagined. But when God speaks, even though things do not exist, they come 
into existence, and when John says, “All things were made by Him,” he is refuting the 
Stoic notion which imagines that matter was not created. We must keep these things 
in mind in the church regarding the article of creation.

But not enough has yet been said about this very important article. The weakness 
of humanity, even if it recognizes that God is the Creator, yet afterward imagines that 
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LOCUS VII

Sin

[A. SIN IN GENERAL]

[MELANCHTHON’S TEXT]

Although all nations see the horrible confusion, vices, and grievous calamities 
of the human race and feel the burden of sin, yet only the church of God teaches both 
where sin comes from and what it is and hears the Word of God concerning divine 
wrath and present and eternal punishments. And though human wisdom teaches us 
how to guide morals [and] disapproves and punishes actions against common rea-
son, yet it does not recognize what is inherent in the consideration of sin, namely guilt 
before God or the wrath of God. Alexander saw that he had acted shamefully when 
he killed Clitus and he mourned as a result, because he made a judgment contrary to 
nature, but he did not mourn because he had offended God or because he was guilty 
before God. But the church points out the wrath of God and teaches that sin is a far 
greater evil than human reason thinks. Nor does the church reprove only external 
actions which are in conflict with the law of God or reason, as philosophy does; but it 
reproves the root and the fruit, the inner darkness of the mind, the doubts concerning 
the will of God, the turning away of the human will from God and the stubbornness 
of the heart against the law of God. It also reproves ignoring and despising the Son 
of God. These are grievous and atrocious evils, the enormity of which cannot be told. 
Therefore Christ says, “The Holy Spirit will reprove the world of sin, because they do 
not believe in Me, and of righteousness because I go to the Father, and of judgment, 
because the prince of this world is already judged” [John 16:8–11].

This message is entirely alien to civil judgments. Therefore He says that the world 
is reproved by the Holy Spirit, by the voice of the Gospel, not by human and civil 
judgments; and it is reproved of sin, namely for despising the Son of God, because 
people spurn the Gospel [and] the benefits of Christ, so that they do not come to God 
through faith in His Son but remain in everlasting doubt and flee from God or with 
horrible audacity dream up cults and idols.

Then He says, “He also reproves the world of righteousness” [John 16:10]. For 
wise men think that righteousness is some kind of universal discipline or obedience 
in keeping with laws, as they say. But the Gospel brings a far different righteousness. 
For this human discipline does not remove death, but the righteousness before God, 
by which God reckons us as righteous, accepted, and heirs of eternal life, abolishes 




