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PUBLISHER’S PREFACE 
TO THE ENGLISH EDITION 

Concordia Publishing House is pleased to present this important 
scholarly work that interprets Martin Luther’s Small and Large 
Catechisms, together with the sermons and other documents by 
Luther that make up their context. This series originally was 
undertaken by the late Professor Dr. Albrecht Peters, longtime 
member of the theological faculty of the Ruprecht-Karls-Universität 
in Heidelberg, Germany. His material was gathered and edited by 
Gottfried Seebaß, his junior colleague, and published by 
Vandenhoeck & Ruprecht as the five-volume Kommentar zu Luthers 
Katechismen. Most recent scholarship regarding Luther’s catechisms 
refers to this work in some fashion. CPH extends its thanks to the 
Reverend Paul Strawn for his efforts in organizing the initial work on 
this series, especially regarding this volume. We thank the 
Commission on Doctrinal Review of The Lutheran Church—Missouri 
Synod for their approval to publish these volumes as resources for 
study purposes. 

FORMAT OF THE TRANSLATION 

The body text of this volume retains titles in the original language for 
all works except those of Luther. The first occurrence of titles of 
Luther’s works in the body text generally includes both the title in the 
original language and a translation; generally the translated form is 
used in subsequent references. This convention is observed because in 
many cases these works do not exist in the American Edition of 
Luther’s Works, thus translating all titles into English might create 
the false impression that the represented works themselves had been 
translated into English. In the footnotes, all titles are given in their 
original language. The reader is encouraged to consult Heinrich J. 
Vogel’s Cross-Reference and Index to the Contents of Luther’s Works 
and Kurt Aland’s Hilfsbuch zum Lutherstudium. To aid the reader in 
this effort, cross-references to extant works in the American Edition 
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have been included, but only to the selected works as respective page 
ranges, not to exact corresponding page numbers. As the process of 
translating and publishing later volumes affords, more exact 
references to the American Edition should appear. References to the 
Bekenntnisschriften are not mapped to an English version of the 
Lutheran Confessions in order to avoid adding layers of editorial 
choices onto the extant translation. 

Quotations in the body text have been translated into English 
unless doing so would adversely affect the places where Peters refers 
specifically to the features and content of the material in its original 
language. The bulk of the notes, though translated, refer generally to 
non-English research. The translation intends to remain faithful to the 
original text. We have also given attention to the consistent use and 
translation of technical terms. Titles in the notes and of the suggested 
reading material at the end of each chapter are not translated because 
many of these resources do not exist in English. This also helps the 
student or theologian who wishes to look deeper into the Weimar 
Edition. 

HISTORICAL-CRITICAL METHODS 

The reader will notice that historical-critical exegetical methods are 
used throughout the series, but the use remains less extreme than that 
of some formerly within the LCMS.1 Peters does look for a Lutheran 
middle way when he speaks of a Lutheran orthodox “confessionalist 
hardening” on the right and a humanist tradition on the left, with 
Luther in the center. He does not embrace the same view of 
confessional theology long held by the LCMS. There will be points in 
this volume where the reader that rejects historical-critical methods 
will come into sharp disagreement with the author on issues such as 
the JEDP documentary hypothesis, the assertions regarding source 
and form criticism, and related issues involving philosophical 
presuppositions. The Lutheran Church—Missouri Synod rejects the 
errors of the higher-critical study of Scripture, as explained most 
pointedly in A Statement of Scriptural and Confessional Principles.2 

Although Peters criticizes the radical rejection of the third use of 
the Law based on the philosophy and influence of Albrecht Ritschl, 
                                                            
1 See Paul A. Zimmermann, A Seminary in Crisis: The Inside Story of the Preus Fact 
Finding Committee (St. Louis: Concordia, 2007). 
2 Zimmermann, 430–36. 
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nevertheless he has some points of conflict with the third use of the 
Law. The Lutheran Church—Missouri Synod affirms the Lutheran 
Confessions’ teaching that there is a third use of the Law.3 

RENEWED INTEREST IN THE CATECHISMS
 

In recent years, scholarly interest in Luther’s catechisms has been 
rekindled in the LCMS by the original German edition of this work. 
For example, consider the recent work of Charles Arand, such as his 
book on the setting, content, and purpose of Luther’s catechisms, That 
I May Be His Own (St. Louis: Concordia, 2000). One sees an 
opportunity to examine again the catechisms of Luther that have only 
started to realize a scholarly awakening after a hiatus in the LCMS for 
the better part of a century. 

This work by Albrecht Peters sheds needed light on Luther’s 
catechisms. At the same time it brings a different set of 
presuppositions to the table. It allows one in the LCMS to examine 
how people outside the LCMS may view, study, and use Luther’s 
catechisms. It will doubtlessly create points of friction with readers 
that reject higher-critical approaches. Nevertheless, it remains a 
translation that seeks to uphold the responsibility to be faithful to the 
author’s texts and viewpoints, yet also provide material usable by a 
faithful Church. We pray that it succeeds to that end. 

                                                            
3 A helpful resource in this area is Scott R. Murray, Law, Life, and the Living God: 
The Third Use of the Law in Modern American Lutheranism (St. Louis: Concordia, 
2002). 



 

FOREWORD AND INTRODUCTION 
I must begin by thanking my assistant, Herr Jürgen Kaiser, for all the 
work that he did. He made it possible for me to present this second 
volume of the massive commentary on Luther’s catechisms, which 
was left by Albrecht Peters, in such short order after the first volume 
appeared. Corresponding to the Chief Parts of the catechism, this 
volume offers commentary on the confession of the faith. 

Whatever needs to be said by way of introduction to explain the 
way this scholarly effort took shape and how it is to be characterized 
can be found by the reader in the introduction to Volume 1. This 
volume follows the same basic framework that was set forth there, on 
pp. 13–16. 

One’s attention needs to be drawn to the fact that the footnotes in 
the German text that have no further reference point refer to the 
Bekenntnisschriften der evangelisch-lutherischen Kirche, which was 
published in 1930, the anniversary year that celebrated the 
presentation of the Augsburg Confession (4th corrected edition, with 
further subsequent printings, Göttingen, 1959). [Tr.: The English 
edition adds BSLK.] References to writings of Luther are always 
given with a short title to which page information is related. 
References to the Church fathers were partly retained, partly replaced 
by newer editions. Sources and secondary works are listed in the 
bibliography. Other references, such as those for documents in the 
Book of Concord and Migne’s Greek and Latin series, are included in 
a table of abbreviations. Any remaining references that are not found 
in the bibliography or on the abbreviations table correspond to those 
of Siegfried Schwertner, Theologische Realenzyklopädie, 
Abkürzungsverzeichnis (Berlin: de Gruyter, 1976). 

Since I have thanked Herr Kaiser already, it remains only to offer 
thanks to Frau Gisela Peters and Frau Andrea Chudaska. Both were 
constant and conscientious at reading the proof pages. Thanks are also 
in order at this point to the publisher for the way this edition has been 
presented, which is pleasingly laid out for the readers and users. The 
publication was made possible once again because of the financial 
support of the Evangelical Lutheran Church in Bavaria and the 
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Selbstständige Evangelisch-lutherischen Kirche (SELK). As was the 
desire of Albrecht Peters, it is my since hope as well, that this volume 
will result in a better understanding of the faith of our fathers when it 
is used in both scholarly pursuits and in the catechesis of the Church 
and that it will guide us in the proper way that we carry out our own 
work. 
 

Heidelberg, in March 1991 
G. Seebaß 

 



 

TRANSLATOR’S PREFACE 
I appreciate the opportunity to offer a few comments and observations 
as well. As a Fulbright doctoral student studying Old Testament in 
Heidelberg in the early 1970s, I often heard friends talking about 
“Peters.” I am sorry I never had the opportunity to meet him. In the 
1990s, I heard mention of this massive commentary on the catechisms 
and was intrigued by the concept itself. As a translator of this 
wonderful volume on the Faith, the Apostles’ Creed, I count it an 
honor to be involved in building a bridge so that the arduous work of 
this scholar can benefit an English-speaking audience.  

Each discipline has its own secret codes and understandings. I 
thank theology faculty friends at Concordia-St. Paul, especially David 
Lumpp, and Joshua Miller, a doctoral student at Luther Seminary and 
member of the congregation that called me as pastor, for help and 
discussion and insights. The translation is richer for their help. I also 
thank Adam Morton, a student at Luther Seminary, who helped with 
the Latin when it was determined that it should be translated as well. 
Finally, I thank Laura Mews, a student at Concordia-St. Paul, who 
coaxed the translation bit by bit into the template and inserted all the 
footnotes appropriately.  

People often ask why I do not just use one of those “programs” 
when translating! The slightest nuance of meaning in word selection 
can explicate or twist a passage. I have tried to be very literal, 
sometimes more than I would like to be, when technical matters of the 
faith are being discussed. But I find so many translations cumbersome 
and awkward. They make the authors look as if they do not know 
how to speak smoothly and intelligently. Sentence structure is 
different in different languages and I seek to make the author easy for 
the reader to understand. My methodology: Translate a rough draft, 
arranging sentences as best I can in English word order. Then check it 
carefully for substance and clarify what seemed odd. Then rework, 
rearrange, and simplify sentences, again and again, checking for 
every last detail to make sure all is correct and accurate. I found typos 
in the German and some will survive my best efforts here too. I thank 
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Concordia Publishing House for asking me and for the assistance they 
have provided. 

My wife Kathy continues to look for that time when we can relax 
some more together. I appreciate her continued love as I seek to use 
the opportunities the Lord opens for me in the ministry of His Church. 
Benefit comes not only in my own life but for my students at 
Concordia-St. Paul and for members and visitors at Emmaus Lutheran 
Church of St. Paul. I pray wider circles will benefit as well, for the 
good of the Lord’s Church on earth. 
 

Thomas H. Trapp 
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LUTHER’S UNDERSTANDING 
OF THE APOSTLES’ CREED 

WITHIN THE CONTEXT 
OF THE CREEDAL-TRADITION 
OF WESTERN CHRISTENDOM 

LUTHER’S POSITION ON THE APOSTLES’ CREED1 

1. INTRODUCTION AND SUMMARY OF THE 

INTERPRETATION IN THE LARGE CATECHISM
2 

As is the case for the conclusion, the introduction to Luther’s 
exposition of the Creed in the Large Catechism deals with two major 
issues. The reformer identifies the reason why he positions the Creed 
between the Decalogue and the Lord’s Prayer3 and then he highlights 
the aspects that make the Apostles’ Creed [the Apostolicum] unique. 
The one God reveals Himself to us according to His three persons 
through the three activities of creation, redemption, and 
sanctification.4 Luther develops the external and internal relationships 
with respect to both context and content. He develops simultaneously 
both an outer ring (the relationship of the Creed to the Decalogue and 
the Lord’s Prayer) and an inner ring (the relationship among the three 
articles of the faith) as he interprets the three articles. We have 
already analyzed that outer ring5 in the section that discussed the 
arrangement of the three Chief Parts.6 The inner ring is divided as 
follows: 

                                                            
1 For literature here, see p. 56. 
2 BSLK, 646.2–647.21, 660.18–662.4. 
3 BSLK, 646.3–22, 661.21–662.4. 
4 BSLK, 646.22–647.21, 660.18–661.18. 
5 BSLK, 646.3–22, 661.21–662.4. 
6 See Volume 1, pp. 40–51. 
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(a) At the outset, Luther writes: 

(1) The “faith” (the Apostles’ Creed) is to be explained for the 
common people in a way that can stand alone.7 

(2) Explicated in this way, the Apostles’ Creed is no longer 
divided according to the legendary tradition of the early 
Church into twelve articles; its teachings are set forth 
according to the way it was discussed in the visitation 
instructions,8 in the format of the three “chief articles” that 
correspond to the three persons of the Godhead.9  

(3) To the Father, the work of creation is appropriated; to the Son, 
redemption; to the Spirit, sanctification.10 

(4) The one faith in the one God is thus explicated in the three 
articles on the basis of the three persons.11 

(b) At the conclusion, the reformer underscores the mystery of 
how God reveals Himself and places that revelation within 
the framework of the tension between Law and Gospel, 
judgment and grace. 

(1) According to the way God’s activity is described in the 
Apostles’ Creed, God has revealed both His innermost nature 
and His unconditional will to save. But no human being is 
inherently capable of recognizing either of these aspects.12 

(2) With respect to the creation, as well as redemption and 
sanctification, God thus reveals Himself to us as the gracious 
Father only through the Son, Jesus Christ, by means of the 
Holy Spirit, and is thereby able to appear as a benevolent 
creator as well.13 

(3) As is demonstrated in the three articles, the twofold way in 
which the triune God reveals Himself separates true 
Christians from all other human beings. Even though, as 

                                                            
7 BSLK, 646.22–26. 
8 Melanchthon, Studienausgabe, 1:259, 7–10. 
9 BSLK, 646.35–647.9. 
10 BSLK, 647.9–17. 
11 BSLK, 647.18–21. 
12 BSLK, 660.18–32. 
13 BSLK, 660.32–47. 
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creatures, the latter may yearn for a relationship with the one 
creator God, they remain under the holy God’s judgment of 
wrath for as long a time as God’s free grace in Jesus Christ 
has not yet been opened to them through the Spirit.14 

As set forth by Luther in the form of theses, these insights are to 
be explicated in this section. We include his observations about the 
Apostles’ Creed. 

2. NAME AND ORIGIN OF THE APOSTLES’ CREED  

In the catechisms, Luther never departs from the common designation 
that the people used, calling it “the faith.” The word “fides” begins to 
be used to designate a fixed Symbol already at the time of Tertullian 
and Cyprian. But the term is first used as a shorthand code word for 
the community’s confession of faith at the time of Hilary and 
Jerome.15 Augustine was already familiar with it as a unique term of 
reference; he distinguishes the Church’s confession from the 
teachings of the heretics by using the term “fides catholica.”16 The 
Greek ἡ πίστις would have furnished the conceptual term that is 
replicated with the Latin rendering “fides.”17  

The early High German ditty “gelaupa, gelauba, gelouba”18 
continued in use as well, remaining on the lips of the common people 
even at the time of Luther, so he made use of it.19 He used the word 
“credo” as well, as when he says: “I have a little book here, which is 
called the Credo.”20 His understanding of the word is formulated in 
“The three Symbols or Creeds of the Christian Faith,” 1538: “The 

                                                            
14 BSLK, 661.5–18. 
15 Hilary, De Trinitate 7.7, 10.65 (PL 10:205B; 394B); Jerome, Commentariorum in 
Ev. Matth. 28:20 (PL 26:218C); cf., on this, Eichenseer, Das Symbolum Apostolicum 
beim hl. Augustinus [= Apostolicum], 46, contra Kattenbusch, Symbol, 2:67. 
16 On the citations from Augustine, see Eichenseer, Apostolicum, 47, note. 
17 One encounters this terminology most especially in the fifth catechetical lecture of 
Cyril of Jerusalem. 
18 On this point, cf. von Raumer, Einwirkung des Christentums auf die altdeutsche 
Sprache, 388f.; Meyer, Historischer Kommentar, 258f. 
19 “Von den guten Werken, 1520,” WA 6:204.1: “until the time that . . . I can make 
the faith completely transparent in a German commentary” (AE 44:15–144); cf. 
“Eine kurze Form, 1520,” WA 7:214.24, 215.23; “Eine einfältige Weise zu beten, 
1535,” WA 38:373.12 (AE 43:187–211); “Die drei Symbola, 1538,” WA 50:262.2 
(AE 34:197). 
20 “Von Jesu Christo eine Predigt, Torgau, 16./17.4.1533,” WA 37:55.12. 
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first confession or Symbol is the common confession of the apostles; 
the foundation of the Christian faith is set forth therein.”21  
In addition, as this summary demonstrates, the reformer makes use of 
additional specific terminology that had come down to him: 
confessio/professio,22 whereby he reflects on his own Confession of 
1528, in which he uses such terminology to position the act of 
ὁμολογία in the center,23 but most especially by using the word 
“Symbol,”24 even though it seems to be for him a technical term that 
is hardly understood and that does not express much. In his Latin 
expositions, this term dominates. Along with Ambrose, Rufinus, 
Cassian, Faustus of Riez, and later authors,25 Luther seems to have 
explained the meaning of Symbol by referring to the Greek term 
συμβολή as a collatio that is drawn from the entire Scriptures.26 He 
does not understand it, as we do, in the sense of the sign of the 
covenant that God offers to us in baptism; the way the early Church 
linked the credo (I believe) with baptism was much less significant 
for him.27 For Luther, the root meaning of the word symbolum was 
hidden in the shadows and its meaning was elusive.28 Despite that, the 
saving acts of God that are set forth in the Creed brought him to a 
new point of access to what the early Church understood. The starting 
point was not God’s command, calling for performance by the human 
being, but rather the Gospel of God and the grace that comes first. As 
a sign of the covenant, the Symbol is not primarily a form of 
                                                            
21 WA 50:263:18 (AE 34:197–229). 
22 Concerning these terms, see Eichenseer, Apostolicum, 42–45. 
23 “Vom Abendmahl Christi, 1528,” WA 50:262.2–10 (AE 34:197–229); cf. WA 
26:499–509 (AE 37:151–372). 
24 WA 50:262.6: “the three Symbols (as they are so designated).” 
25 See the texts in Eichenseer, Apostolicum, 31–33. 
26 “Pred. über den 1. Art. vom 4.3.1523,” WA 11:48.25: “The whole Gospel is in this 
Symbol, in that anyone is able quickly to grasp the whole Gospel in it. Many may 
certainly pray it, but they do not understand what the Symbol is; it is, one might say, 
a little letter, in which is the whole Gospel.” 
27 Luther uses key phrases from the early Church in what he writes against 
Ambrosius Catharinus in 1521, but at the same time still uses them with reference to 
the sacramental ‘notae ecclesiae,’ WA 7:720.34–36: “The sign is necessary, so we 
certainly have baptism, bread, and above all the Gospel: these three are the Symbols 
of Christians, tokens and markers”; cf., as well, WA 7:721.9–14. Luther is cognizant 
of the paraphrases of the Symbols from the Middle Ages that included the 
renunciations that accompanied baptism when he makes reference to the renunciation 
of Satan in “Eine kurze Form, 1520,” on the First Article (WA 7:215.26–216.3). 
28 Concerning the various nuances of the word σύμβολον, see the overview in Kelly, 
Creeds, 52–61 and Eichenseer, Apostolicum, 9–41. 



 

 

THE FIRST ARTICLE ABOUT GOD 
AS OUR CREATOR 

LUTHER’S EFFORTS CONCERNING THE CORRECT 

CATECHETICAL FORM OF INTERPRETATION 
FOR THE FIRST ARTICLE

1 

Luther presents the First Article as it had been rendered in the 
tradition of the Middle Ages: “I believe [up]on God, the Father 
almighty, maker of the heavens and the earth.”2 It has been mentioned 
already3 that he reverts to the earlier rendering “I believe [up]on,” 
instead of “I believe in (credo in), which had come into common use 
since the fifteenth century. The attribute “almighty” was applied 
during the Middle Ages exclusively to the Father; at this point, the 
Old German “fater almahtigon”4 shows its influence. At the time of 
the Reformation, the adjective began to be connected with the word 
creator.5 Since Luther emphasizes this word in his later 
interpretations, the attribute itself becomes especially important for 
him on its own merits.6 

The understanding of the First Article was solidified in such a 
way that the presentation followed the same pattern in both 
catechisms; Luther sought to articulate this catechetical framework in 
his sermon on December 15, 1528.7  

                                                            
1 Literature: Meyer, Doppelgestalt; idem, Historischer Kommentar, 273–95 (older 
literature, ibid., 257, note); Hardeland, Katechismusgedanken, 188–204. 
2 BSLK, 510.29–31 (SC); 647.24–26 (LC). 
3 Cf. pp. 24–27. 
4 Cf. BSLK, 555f., n. 5. 
5 As, for example, Gräter, MGP 21:333.20; Sam, MGP 22:96.24. 
6 Cf. pp. 77–79. 
7 WA 30.1:78.4–89.5 (AE 51:155–169); cf. also “Pred. über den 1. Art. vom 
11.7.1529 in Kemberg,” WA 29:471–73. 
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In the Short Form of 1520 and in his sermon on March 4, 1523,8 
he focused on faith as a venture or risk,9 explicating it almost by 
means of an existential interpretation. But, at the same time, he 
limited what faith meant, to guard, on the one hand, against a self-
confident construct that relied on one’s own creaturely power, as well 
as against the demand, on the other hand, for some form of assurance. 
Such a treatment called attention, as well, to the contradictory nature 
of what one is to trust, that is, the “simple, invisible, 
incomprehensible, one God,”10 who is creator and lord of all things. 
At the same time, it was assumed that God had created us together 
with all creatures and preserves us daily; the accent was placed on the 
fact that we are to know that we are completely hidden within His 
almighty hand. Every creature is under Him; He allows them all to 
serve us;11 He protects us against the onslaughts of the powers of 
destruction;12 finally, He sets at naught the accusations of one’s own 
conscience.13 What stands in the center is not the word creator, but 
rather the tension between the exalted ruler over everything and the 
goodly Father:14 “Quandoquidem est omnipotens, potest me iuvare, 
pater est: igitur faciet” (Since He is almighty, He is able to save me; 
He is Father: therefore He will do it).15  

In his catechetical sermon on May 23, 1528,16 Luther connects 
our relationship with God more explicitly to the creation and 
summarizes what comes of this in the pithy dictum: “Tuus deus est 

                                                            
8 WA 7:215f. and WA 11:48.17–50.36; in connection with the sermon “Von den 
guten Werken, 1520,” WA 6:204–16 (AE 44:15–114). 
9 Cf. pp. 21–32. 
10 “Eine kurze Form, 1520,” WA 7:216.1. 
11 “Pred. über den 1. Art. vom 4.3.1523,” WA 11:49.23: “If God is omnipotent, then 
it is nothing that everything is a creature”; “Eine kurze Form, 1520,” WA 7:216.18: 
“so then He is almighty, so what is able to destroy me?” 
12 “Pred. über den 1. Art. vom 4.3.1523,” WA 11:49.30: “Whoever believes this does 
not fear the devil and hell”; cf. “Eine kurze Form, 1520,” WA 7:216.4f.; “Kat.-Pred. 
zum Symbolum vom 23.5.1528,” WA 30.1.1:10.24f. . 
13 “Pred. über den 1. Art. vom 4.3.1523,” WA 11:50.2: “Do not believe that the 
greater lord is conscience”: cf. “Eine kurze Form, 1520,” WA 7:216.10. This 
threefold application follows the way the First Commandment is treated in “Von den 
guten Werken, 1520,” WA 6:206.33–210.9 (AE 44:15–114). 
14 As is true in the application of the individual creedal assertions in “Eine kurze 
Form, 1520,” WA 7:216.18–29, an arch is formed between the words “almighty” and 
“father.” 
15 “Pred. über den 1. Art. vom 4.3.1523,” WA 11:20.5. 
16 WA 30.1:10.17–26. 



 
 

 

THE THIRD ARTICLE ABOUT GOD’S 

SPIRIT AS THE ONE WHO MAKES US 

HOLY IN THE PROPER FAITH IN CHRIST 

LUTHER’S QUEST FOR AN APPROPRIATE CATECHETICAL 

FORM OF COMMENTARY ON THE THIRD ARTICLE
1 

The Third Article of the faith was crystallized in the early Church era 
only late in time; the situation is similar for Luther, whose 
catechetical interpretation achieves a sharply detailed form for the 
first time in the sermon preached on December 10, 1528. Luther 
transfers the structure that he used to interpret the Second Article to 
provide the framework for the Third Article. The early Church had 
inserted into the Creed its teaching about the story of salvation; when 
discussing the answer to the second baptismal question, Luther says 
that what was articulated at that point in the Creed provides the 
unique “elements by means of which” Christ became our Lord, along 
with further teaching about what He “endured” for our salvation.2 In 
the same way, when interpreting the Third Article, he mentions those 
“elements” that are attributed to the Spirit: the Church, forgiveness of 
sins, and physical resurrection, as the means by which the Spirit 
carries out His work of salvation.3 Whereas he gave brief mention 
concerning the individual stages of Jesus’ journey in the article about 
Christ, referring to the “quite extensive sermons preached throughout 

                                                            
1 Literature on this: Reischle, Die katechetische Behandlung des dritten Artikels von 
Luthers KK; Meyer, Luthers Ringen um ein Gesamtverständnis des dritten Artikels; 
ibid., Historischer Kommentar, 340–74 (258, n., provides references for the older 
literature); Hardeland, Katechismusgedanken, 237–69; Girgensohn, Katechismus-
Auslegung, 1:146–62; Bohne, “. . . nicht aus eigener Vernunft noch Kraft . . . ” 
2 “Kat.-Pred. zum 2. Art. vom 10.12.1528,” WA 30.1:89.9; 90.1–3, 6–8 (AE 51:162–
169); BSLK, 652.30–37 (LC); cf. pp. 106–107. 
3 “Kat.-Pred. zum 3. Art. vom 10.12.1528,” WA 30.1:91.8 (AE 51:162–169): 
“Spiritus Sanctus sanctificat per sequentia membra”; cf. ibid., 91.18; 94.1; in 
addition, “Pred. über Joh. 14:23ff. vom 17.5.1529,” WA 29:366.3–8 and BSLK, 
654.6–13; 654.51–655.2 (LC). 
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the church year for more explicit instruction,”4 he not only offers a 
comprehensive summary for the Third Article here; he even “goes 
into great detail” concerning the individual elements, since they are 
“not all that clear for the uninitiated.”5 The commentary on the Third 
Article, in the sermon on December 10, 1528,6 as well as in the Large 
Catechism,7 thus reached a length equal to the treatment of the first 
two articles together. 

With the aid of Rufinus and Faustus of Reji8 [Riez], as well as the 
tradition that was influenced by the two, the reformer had stated 
already in the Short Form of 1520: Along with the Son, the Holy 
Spirit is to be strictly distinguished from all other creatures because of 
the phrase “I believe in”; He is positioned at the side of the Creator 
and placed in charge of the passionately holy watchfulness of God 
over the First Commandment.9 The Spirit is also to be confessed as “a 
true God . . . with the Father and the Son.”10 In contrast to Augustine 
and to his successors who passed his teaching on during the Middle 
Ages,11 Luther does not mention the Holy Spirit as an initial effort to 
teach about the immanent Trinity; he highlights the work of the Spirit 
in God’s act of salvation as this impacts the one confessing the faith: 
“With the Father, through Christ and in Christ, this is the one who 
works everything and makes alive,”12 drawing all to Himself. At the 
conclusion, Luther summarizes what he considers must be said about 
the trinitarian structure of the work of salvation as expressed in this 
article: I do not doubt that “the Father, through the Son Jesus Christ 

                                                            
4 BSLK, 653.6f. (LC). 
5 BSLK, 655.35f. (LC). 
6 WA 30.1:91–94 (AE 51:162–169) on 86–90. 
7 BSLK, 653.26–660.13 on 647.24–653.15. 
8 Rufinus, Expositio symboli 33:20 (CCSL 20:169): “At the same time, to emphasize 
the unity and identity of the Godhead in the Trinity, just as we say we believe IN 
GOD THE FATHER, prefixing the preposition IN, some use the form IN CHRIST 
HIS SON, and also IN THE HOLY SPIRIT” [Rufinus, 71]; ibid., 34:15 (CCSL 
20:170): “Thus the effect of this monosyllabic preposition is to distinguish the 
Creator from His creatures, and to draw a boundary line between things divine and 
things human” [ibid., 72]; Faustus of Reji [Riez], De Spiritu Sancto 1f. (CSEL 
21:103.10–105.11). 
9 WA 7:215.11–22. 
10 WA 7:218.25. 
11 Cf. pp. 14–20. 
12 “Eine kurze Form, 1520,” WA 7:218.31. 
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our Lord, with and in the Holy Spirit, permits all of what is described 
here to be done for my benefit.”13 

In any case, the individual “elements” are placed together, one 
next to the other, like blocks, introduced each time afresh by “I 
believe that. . . .” It is not hard to see how such elements are related. 
The Church is gathered, preserved, and ruled by the Spirit;14 salvation 
and the forgiveness of sins are provided through the Church alone, 
because Christ has entrusted it with the Office of the Keys;15 the 
Spiritus Creator will awaken the dead in the future.16 

The Creedal Sermons of 152317 unfold the pattern used in the 
Short Form of 1520 and connect thereby the individual elements more 
forcefully with the Spirit. Luther begins by setting forth the central 
thought: The Spirit leads us through Christ to the Father, in that 
externally He allows the Gospel to be preached to us and inwardly He 
inflames our heart to believe;18 in this manner, He shows Himself to 
be the “Spiritus vivificans (the Spirit that makes alive).”19 The 
reformer proceeds thereafter to discuss the further elements of the 
article; even at this point they are placed next to each other like 
blocks; and yet, the Church, forgiveness, and resurrection are 
considered already as the three works of the Spirit,20 with special 
emphasis placed on the Church as the “proprium opus Spiritus sancti 
(proper work of the Holy Spirit).”21 The Spirit is shown to be the 
“vivificator”22 in the resurrection, which is exactly what happens 
when the heart is inflamed. In a threefold way in these sermons, 
Luther wraps the Third Article into God’s trinitarian activities of 
creation and redemption: (1) When the Gospel and faith apply the 
benefits of the Christ event, culminating in the forgiveness of sins, 

                                                            
13 WA 7:220.2. 
14 WA 7:219.4. 
15 WA 7:219.6ff., 17–25. 
16 WA 7:216:26ff.  
17 WA 11:52.31–54.36. 
18 WA 11:53.12: “The proper work of the Holy Spirit is to apply the Gospel, so that it 
bears fruit”; cf. WA 11:52.31–53.4; 53.6–16, as well as the references to the Second 
Article, WA 11:51.12–15. 
19 WA 11:53.10. 
20 WA 11:53.32: “The proper work of the Holy Spirit is to establish the Church”; WA 
11:54.1: “‘the forgiveness of sins,’ that is the second work of the Holy Spirit”; WA 
11:54.25: “the third work of the Holy Spirit: ‘the resurrection of the dead’.” 
21 WA 11:53.32. 
22 WA 11:54.26. 
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