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GOD IS OUR CREATOR, AND WE ARE HIS 
CREATURES.

This relationship defines the whole universe—
but it was also deeply disordered by humanity’s fall 
into sin. The roles of Creator and created are con-
fused every time we sin, but they are particularly 
distorted in the practice of witchcraft. Witchcraft, 
simply defined, is any practice by which a per-
son seeks to gain control over his or her circum-
stances through the use of magical, supernatural, 
or occult means. Witchcraft can take many forms; 
some self-proclaimed “white witches” attempt to 
harmonize themselves with nature, while others 
use witchcraft in search of physical health or pros-
perity. Still, others use witchcraft for outright vi-
olent ends, such as revenge or aggression, going 
so far as to “hex” (to cast a magic spell meant to 
personally harm) neighbors, loved ones, or even 
politicians they feel have wronged them.
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The problem with witchcraft is ultimately the 
problem with every sin: We are not God; we are 
not the Creator. We are God’s creatures. But 
we have rejected that and want to take His 
place. Being God’s creatures means we neither 
mete out justice nor blessing because we cannot. 
Not only have we sinned and are now unable to 
be righteous on our own, but we also will always 
remain in a totally different role than God. Being a 
creature isn’t a bad thing, though; it’s a wonderful 
thing to receive all of the good gifts of God our  
Father. However, creatures aren’t gods, nor are 
gods to be found among creatures. Jesus Christ 
took on human flesh to redeem us, a lost and 
guilty people, but He is the only man in all of hu-
man history to be both God and man. And He lived 
and died for people who practice witchcraft too. 
Because they, like us, have sinned, they also, like 
us, need Jesus. This tract seeks to provide you 
basic information about witchcraft in both his-
torical and contemporary contexts and to give 
you the tools to respond biblically to people in 
your life who practice witchcraft.
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WITCHCRAFT TODAY

Witchcraft and the occult have grown rapidly 
in popularity since the 2010s—hardly a commu-
nity in America does not have a New Age section 
in their local bookstore, an avid astrology follow-
ing, or even a coven or other group of self-iden-
tifying witches. Today, there exists a wide range 
of organized groups that practice witchcraft, as 
well as individuals outside of organized pagan re-
ligions who may pick and choose elements to in-
corporate into their worldviews. The largest and 
most well-known group is Wicca, a group that de-
veloped in England during the twentieth century 
and that sought to reclaim pre-Christian English 
paganism. Others may be neo-pagans, who also try 
to reconstitute pre-Christian folk religious prac-
tices, such as the worship of the Norse gods Thor 
and Odin. Satanists may also practice witchcraft, 
though some “satanists” are not actually religious 
but are instead atheists or agnostics who identify 
with the rebellion and “independence” Satan rep-
resents. Still others, who may not formally iden-
tify as “witches” or may identify as something else 
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entirely—even Christian!—may incorporate cer-
tain beliefs or practices borrowed from witchcraft.

Because of the diversity of groups that practice 
witchcraft today, it can be difficult to nail them all 
down in a single definition. There are, however, 
some general characteristics that apply to most 
groups and individuals who practice witchcraft:

• Polytheistic: worship two or more gods

• Pantheistic: believe gods, goddesses, and/or a 
“divine presence” are in all things, especially 
nature

• No sin, no salvation: lack a concept like the 
Christian idea of sin, and, by extension, lack a 
concept of redemption, salvation, heaven and 
hell, or a bodily resurrection

• “Do no harm”: the chief ethical demand made 
of witches, though this is not always followed 
(for example, by those who use magic to pun-
ish enemies)

• Affinity with nature: high view of nature derived 
from pantheism; some witches may be involved 
in ecological activism or “green” politics
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There is one final general characteristic that 
describes many individuals practicing witch-
craft: hostility toward the Christian religion and  
worldview. Pagan activity and belief is inher-
ently hostile to Christianity because it denies 
the salvation won by the person and work of 
Jesus Christ. This is one important reason why 
it is wrong for Christians to pick and choose ele-
ments of pagan religion to incorporate into their 
lives of faith; you cannot add these elements be-
cause they are antithetical to the Christian reli-
gion. Additionally, many witches are also hostile 
to other elements of the Christian worldview, as 
they may seek to undermine traditionally Chris-
tian understandings of a life-affirming ethic, mar-
riage, sexuality, and family.

Witchcraft is not a new religious development, 
however. Though witchcraft today looks very dif-
ferent from historical witchcraft, it can be helpful 
to see how these changes developed and potential 
reasons why witchcraft may be on the rise in our 
current day.
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THE HISTORY OF WITCHCRAFT

Witchcraft and magic have been around for a  
long time. Even in pagan civilizations, such as 
the Greek city-states or the Roman Republic 
and later Empire, witchcraft or “superstition” 
was outlawed and considered immoral. This is 
because the Greeks and Romans considered peo-
ple who practiced witchcraft to be a threat to soci-
ety: witchcraft went against the right order of the 
universe, especially when used to manipulate the 
natural world and the people in it, causing harm to 
others in the community.

Where Christianity took root in the first 
millennium after Christ—Europe, the Mediter-
ranean, the Near East, and North Africa—the 
practice of witchcraft declined, insofar as there 
were fewer self-proclaimed witches roaming 
around Christendom. However, some practices 
of witchcraft remained. Astrology, the practice of 
using the location of stars to divine the future, was 
practiced for centuries. Witchcraft was also often 
a part of local folk religion that existed in secret or 
was ignored by the Church for centuries.
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In the Reformation era, people grew concerned 
about a perceived uptick in witchcraft. In some 
cases, this concern resulted in false accusations, 
show trials, torture, and even execution of indi-
viduals. Violence, intimidation, and other hos-
tile tactics are never permissible to obtain a 
confession of sins or a conversion; however, 
it is also worth noting that the actual, histor-
ical witch trials were relatively sporadic, with 
large, violent witch hunts occurring in some 
communities and not in others. Many of these 
incidents were likely the result of community divi-
sion, envy, gossip, or even possibly diseases from 
eating infected wheat, which is believed to have 
caused at least some of the circumstances that led 
to the Salem witch trials in the 1690s in the Puri-
tan community of Salem, Massachusetts.

There were real examples of people practic-
ing witchcraft during the Reformation, how-
ever, including people in the life of Martin 
Luther. Doctor Johann Georg Faust, a scholar 
who styled himself as a magician and alchemist, 
briefly lived in Wittenberg at the same time as 
Luther, in fact, very near to the cloister where 
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Luther lived and the church in which he preached. 
Luther spoke about Faust in his Table Talk, and he 
believed him to be a formidable, dangerous indi-
vidual, who was certainly involved in deeply evil 
demonic activity. Luther also performed at least 
one exorcism on a Wittenberg student who had 
given himself over to Satan for uncertain reasons.

After the Reformation came the Enlighten-
ment, a cultural and political movement that 
sought to reorient society by placing reason and 
the evidence of the senses (what can be seen, 
heard, touched, etc.) above all else. The Enlight-
enment led to new thought on government, such 
as the democratic republic system of the United 
States, as well as new skepticism against all reli-
gious and spiritual belief. The Enlightenment re-
jected Christianity—as well as Judaism, Islam, 
and unorganized belief systems like witchcraft 
and magic—in favor of deism, the belief in an 
impersonal (or at least uninterested) god, or 
atheism, the total rejection of all belief in a god.

Witchcraft began to reappear in the cultural 
mainstream during the nineteenth and twentieth 
centuries, in part because of a cultural movement 
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known as Romanticism that swept across Europe 
and the United States. This movement rejected 
the Enlightenment and glorified the past, nature, 
emotion, and the self. Some people involved in 
the Romantic movement were interested in 
witchcraft as a “traditional folk religion” that 
connected them more directly to their ances-
tors, their cultural heritage, and nature. This 
led some people in the twentieth century to re-
construct or remake folk religions. One example 
of a “remixed” folk religion was the creation of 
Wicca, which began in the 1950s in England and 
blended ancient pagan and modern occult beliefs 
and practices.

Today, witchcraft is on the rise in  
America and other Western countries. Some 
believe that the demographic decline of Christian-
ity and the erosion of communities may be caus-
ing some people to pursue witchcraft as a solution 
to their hurts and anxieties. It may also be a re-
sult of media normalizing pagan beliefs and prac-
tices through fictional stories, recent academic 
scholarship, spiritual self-help books, and online 
communities. What had been a marginal group 


