
PRAISE FOR FAITH MISUSED

Alvin Schmidt is a genuine national treasure and one of our most 
prescient intellectuals in the public square. Decade upon decade, he 
has produced mini masterpieces that have predicated massive shifts 
in public policy and conscience, all reasoned from his faith-informed 
scholarship and lyrical pen. He has done it again in Faith Misused, 
a book so timely, topical, and relevant that we are almost morally 
obliged to benefit from its vision and scope.

Timothy S. Goeglein, Vice President, Focus on the Family, Washington, DC

With the careful research and attention to theological detail that we 
have come to expect from him, Alvin Schmidt teaches the faithful 
to rejoice in and safeguard the treasure that is the word faith. After 
reading this volume, no one will glibly speak of faith outside of its 
biblical, Christian usage. For those who confess sola fide, the insights 
of Schmidt’s latest work cannot be ignored. 

Rev. Dr. Kevin S. Golden, author of Blessed Be His Name,  
associate professor of exegetical theology, Concordia Seminary, St. Louis

A quarter century ago, Prince Charles announced that as king he 
would be “defender of faith”—removing the definite article from the 
title that English monarchs have borne since Henry VIII attacked Lu-
ther. Alvin Schmidt definitively restores the article in this remarkable 
little book. Christianity is the faith, the one and only. Any other “faith-
ing” is in vain because it’s like grasping at breath on a cold morning 
or trying to stand on a cloud. There’s nothing there. But the true faith 
finds its firm foundation in Christ, the rock.

Rev. Dr. Thomas M. Winger, President, Concordia Lutheran  
Theological Seminary, St. Catharines, Ontario, Canada



During my theological training at seminary (admittedly decades 
ago!), not a single professor made me aware of the basic thesis of Dr. 
Schmidt’s book: that there is just one faith, not a plethora of “faiths.” 
That is, there is a variety of religions in the world but only a single 
faith. I, along with the majority of twenty-first-century scholars, 
would speak of other “faiths,” but Dr. Schmidt shows me the error of 
my thinking and speaking. I recommend Dr. Schmidt’s book to any 
readers who want to do a historical cleanup of their own thinking and 
speaking as Christians.

Dr. Rod Rosenbladt, professor emeritus of theology  
and Christian apologetics, Concordia University Irvine

Words matter. A lot. Some false words, as Plato taught, are infectious 
with evil, corrupting all who use them with their lies. In Faith Misused, 
Alvin Schmidt traces the story of a grand deception, the subversion of 
the word faith. He takes the reader on a compelling journey through 
the history of ideas, tracing the course of this deception, and finishes 
with a clarion call for the biblical meaning of faith to be restored in 
our day. This book speaks to the heart of every Christian’s faith.

Mark Durie, Senior Research Fellow, Melbourne School of Theology,  
and director of the Institute for Spiritual Awareness



FAITH 

MISUSED
WHY CHRISTIANITY IS NOT JUST ANOTHER RELIGION

ALVIN J. SCHMIDT



Published by Concordia Publishing House 
3558 S. Jefferson Avenue, St. Louis, MO 63118-3968 
1-800-325-3040 • cph.org

Copyright © 2022 Alvin J. Schmidt

All rights reserved. No part of this publication may be reproduced, stored in a retrieval system, or transmit-
ted, in any form or by any means, electronic, mechanical, photocopying, recording, or otherwise, without 
the prior written permission of Concordia Publishing House.

Unless otherwise indicated, Scripture quotations are from the ESV® Bible (The Holy Bible, English Standard 
Version®), copyright © 2001 by Crossway, a publishing ministry of Good News Publishers. Used by permis-
sion. All rights reserved.

Scripture quotations marked NKJV™ are taken from the New King James Version®. Copyright © 1982 by 
Thomas Nelson, Inc. Used by permission. All rights reserved.

Scripture quotations marked NIV® are from The Holy Bible, New International Version®, NIV®. Copyright 
© 1973, 1978, 1984, 2011 by Biblica, Inc.® Used by permission. All rights reserved worldwide.

Quotations from the Lutheran Confessions are from Concordia: The Lutheran Confessions, second edition, 
copyright © 2006 Concordia Publishing House. All rights reserved. Brackets from Concordia.

Manufactured in the United States of America

Library of Congress Cataloging-in-Publication Data

Names: Schmidt, Alvin J., author.

Title: Faith misused : why Christianity is not just another religion / Alvin J Schmidt.

Description: Saint Louis, MO : Concordia Publishing House, [2022] | Summary: “Overview of the use of 
the Greek word pistis in the New Testament and how the English word faith is often misused”-- Provided by 
publisher.

Identifiers: LCCN 2021042749 (print) | LCCN 2021042750 (ebook) | ISBN 9780758671110 (paperback) | 
ISBN 9780758671127 (ebook)

Subjects: LCSH: Faith. | Faith--Biblical teaching.

Classification: LCC BT771.3 .S35 2021 (print) | LCC BT771.3  (ebook) | DDC 234/.23--dc23

LC record available at https://lccn.loc.gov/2021042749

LC ebook record available at https://lccn.loc.gov/2021042750

1  2  3  4  5  6  7  8  9  1 0   3 1  3 0  2 9  2 8  2 7  2 6  2 5  2 4  2 3  2 2

To my sons, Tim and Mark,  
and grandsons, J. P. and Will



Contents

Foreword vii

Introduction ix

1.  Faith (Pistis), Exclusively Christian,  
but Largely Unknown 1

2.  Faith Hijacked from Its Biblical, Historical Foundation 26

3.  Faith and Religion Synonymized, Today’s Popular  
Misuse of Faith 50

4.  From Faith to Fideism: A Deceptive Misuse of Faith 68

5.  Idiosyncratic Views of Faith: The Subjective  
Misuse of Faith 94

6.  “The Christian Faith”: The Unrecognized  
Misuse of Faith 105

7.  Equating Today’s Belief with Faith, also  
a Misuse of Faith 133

Acknowledgments 145

Index 146





vii

FOREWORD

Some years ago, Dr. Norman Nagel, of blessed memory, was 
a guest on Todd Wilken’s wonderful radio program Issues, Etc. 
Wilken asked Dr. Nagel to talk about faith. Nagel responded, “No.” 
Wilken was taken aback and politely asked again, “Dr. Nagel, 
would you tell us what faith is?” “I will not,” replied Nagel again, to 
his somewhat perplexed host. “But I will talk about Christ, who is 
the content of faith.”

I couldn’t help but think of this incident while perusing the 
pages of this latest work by Alvin Schmidt, Faith Misused. The good 
doctor takes the reader on a trek through the history of the Church 
and popular Christianity, the latter of which is infused with the 
language of “faith” but has lost its content: Christ and the “faith 
that was . . . delivered to the saints” (Jude 3).

Why is this important? We Christians live in a cultural context 
in Western Christianity that is floundering in popular notions of 
comparative religions, philosophy, and liberal Christianity that has 
hijacked terms from Christianity but denied their very content. In 
fact, “faith” as used popularly today has nothing to do with its ob-
ject, Christ and His gifts. We postmodern Christians all too easily 
appropriate these misappropriations and come to speak in ways 
that our orthodox Christian forebearers would not even recognize 
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as Christian. And the less we speak like Christians, the less we shall 
be Christians.

Says Chad Walsh, as quoted in chapter 4 of this book, “Millions 
of Christians live in a sentimental haze of vague piety, with soft 
organ music trembling in lovely light from stained-glass windows. 
Their religion is a thing of pleasant emotional quivers, divorced 
from the will, divorced from the intellect, and demanding little ex-
cept lip service to a few harmless platitudes.” Amen.

The reader will never again speak in such a subjective, emotion-
al, and finally meaningless manner about faith in the one “name 
under heaven given among men by which we must be saved” (Acts 
4:12).

Matthew C. Harrison
President, The Lutheran Church—Missouri Synod
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INTRODUCTION

This book focuses on the biblical concept of faith, specifically 
the Greek concept of pistis (faith) as found in the New Testament, 
which has been hijacked and misused in numerous books, articles, 
and spoken words. The book’s first chapter, “Faith (Pistis), Exclu-
sively Christian, but Largely Unknown,” is the standard-bearer of 
the exclusive faith that was operative in the lives of the early Chris-
tians as revealed in the New Testament. The misuses of faith cited 
and discussed in this book are departures from that exclusive faith.

Since the Early Middle Ages, the exclusiveness of the faith that 
was present among Christians in the New Testament has been 
largely unknown, as countless books and articles (past and pres-
ent) reveal when their authors discuss the religious concept of 
faith. Countless Christians, both laypeople and clergy, who have 
read and studied the New Testament are also unaware of the exclu-
sive use and nature of faith in the New Testament.

The exclusivity of pistis (faith) and pistis language in the lives of 
Christians in the New Testament is, of course, not easily perceived, 
given that none of its twenty-seven books contains a declarative 
sentence that makes this exclusivity notably obvious. Thus, it re-
quires discerning observation on the part of readers to consciously 
perceive that this faith in the New Testament is exclusively Chris-
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tian. But this required perception did not occur to or register with 
Christian readers for centuries. This unfortunate fact compels me 
to share a personal experience. 

For many years after I had successfully completed my studies 
at a Lutheran theological seminary, I enjoyed reading and study-
ing the different books of the New Testament in English and in 
Greek. However, like many Christians and their pastors, I had nev-
er noticed that the Greek word pistis and the pistis language in the 
New Testament are always and only used with Christian meanings 
and applications. Not until some years later, after reading William 
Henry Paine Hatch’s informative book The Pauline Idea of Faith in 
Its Relation to Jewish and Hellenistic Religion (published in 1917), 
did I learn that the New Testament introduced two innovative at-
tributes of pistis: (1) the use of pistis as a religious principle, a sta-
tus it did not previously have among the ancient Greeks, and (2) 
pistis as exclusively Christian, because its role and nature in the 
New Testament was applicable only to Christians. As Hatch noted, 
“Faith is the basic principle of Christianity and the distinguishing 
characteristic of Christians.”1 

Since Hatch’s book in 1917, two New Testament scholars have 
further documented these findings: Dieter Lührmann, a German 
New Testament historian, and Teresa Morgan, a professor of Gre-
co-Roman history at Oxford University, have also shown that pis-
tis first became a religious principle in early Christianity and that 
pistis language never refers to anyone other than Christians in the 
New Testament. The citations of these scholars are noted and dis-

1 William Henry Paine Hatch, The Pauline Idea of Faith in Its Relation to Jewish and Hellenistic Religion 
(Cambridge, MA: Harvard University Press, 1917), 38.
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cussed in the first chapter.2 However, though these three scholars 
clearly show that faith (pistis) is Christianity’s exclusive concept, 
they did not note that this unique reality is largely unknown and 
has been for centuries, including by most Christians.

Our syncretistic culture, however, does not like to hear the 
scholarly corroborations of the Christ-centered exclusive faith of 
the early Christians. To make known the nature of that exclusive 
faith is incompatible with the multicultural ideology that sees faith 
as present in all religions. Thus, this book’s noting and underscor-
ing the evidence of these scholarly citations in part reflects the spir-
it of the early Christians who, contrary to Rome’s religiously syn-
cretistic culture, unequivocally made their exclusive faith known 
publicly, which frequently resulted in persecution. 

To aid readers’ understanding of the exclusive faith of the ear-
ly Christians, the book’s first chapter documents how the concept 
of faith in the New Testament is anchored in the biblical, histori-
cal phenomena of Christ’s crucifixion and His bodily resurrection 
made known and corroborated by His apostles’ eyewitness accounts. 
These accounts prompted and sustained the faith of the early Chris-
tians, giving hope and meaning to Christ’s promise of eternal life 
that could only be obtained through their faith in Him. This faith, 
together with their faith-motivated way of life, gave them a distinc-
tive identity in the Greco-Roman world, where during the first three 
centuries of their church’s existence, they were a despised religious 
minority of which many were persecuted and even executed. 

2 These three scholars may not be the only ones who have noted that the word pistis and pistis language 
are exclusively Christian in the New Testament, but my research has not revealed any others.
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The first chapter further notes that many authors who now 
write books and articles pertaining to Christianity’s concept of 
faith depict it as a subjective phenomenon that lacks an evidential, 
historical foundation, a position clearly contrary to the New Tes-
tament’s portrayal of faith. In contrast to the nature and the role 
of the faith found in the New Testament, these publications thus 
present readers with various misuses of faith, discussed later in the 
book.

Chapter 2 cites and discusses some renowned, prominent Bi-
ble critics who hijacked the exclusive faith of Christians from its 
biblical, historical foundation. These critics operated with the En-
lightenment’s presupposition that Christ’s miracles and bodily res-
urrection were not authentic, historical events, for they regarded 
them as contrary to reason, the supreme value in Enlightenment 
philosophy. Given this radical action, the critics perceived ortho-
dox-minded Christians would likely conclude their faith was there-
fore null and void. To calm perturbed and shocked Christians, the 
critics assured them that the purported miracles of Christ and His 
bodily resurrection were still valid if they, in sincere faith, believed 
these had really happened. The critics emphasized that the Chris-
tians’ faith was what mattered, not whether the biblical accounts 
underlying their faith were factually true; the biblical accounts 
were merely a reflection of the “faith” of Christ’s admiring apostles. 
In short, critics employing Enlightenment philosophy changed the 
prevailing understanding of faith—hijacking it from its biblical, 
historical source—resulting in widespread misuse and misunder-
standing of the term to the present day.
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The third chapter, “Faith and Religion Synonymized, Today’s 
Popular Misuse of Faith,” focuses on how Friedrich Schleiermach-
er, a liberal German theologian, introduced two other revolution-
ary misuses of the exclusive faith of Christians. Both misuses first 
appeared in his book Der christliche Glaube (The Christian Faith). 
The first misuse was when he synonymized the words faith and 
religion, an act that ascribed faith to any and every religion. This 
radical action nullified the exclusive nature and role of faith in the 
New Testament.

The second misuse began when Schleiermacher coined the 
German word Glaubensweisen, “faiths”—using faith in the plural. 
Like synonymizing faith and religion, pluralizing faith is also con-
trary to the New Testament, which uses pistis only in its singular 
form and applies it only to Christianity. The pluralizing of faith as 
faiths is now quite common in today’s English-speaking world, so 
much so that the word religions is now increasingly not used, even 
when it would be more correct. The word faiths has largely pre-
empted the word religions.

The third chapter further notes that the pluralization of faith 
resulted in countless individuals, including Christians, erroneous-
ly and ironically referring to other religions as “faiths.” One fre-
quently sees this misuse of faith by Christians in various Christian 
publications. By doing so, they deny, likely unwittingly, that the 
concept of pistis and pistis language in the New Testament refers 
only to Christians. Even many conservative Christian clergy now 
write and talk about other “faiths,” as heard in sermons or seen in 
church publications.
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Chapter 4, “From Faith to Fideism: A Deceptive Misuse of 
Faith,” examines the varying hues of fideism (that is, having faith 
in faith itself) as seen in publications that discuss the topic of faith. 
When the Bible critics divorced faith from its biblical, historical 
foundation, faith became a concept no longer based on histor-
ically reliable evidence. This nonevidential view of faith is now 
widespread in many theologically liberal colleges, universities, and 
seminaries, as well as their publications. But sometimes it is now 
also found in print in some of the religious media in conservative 
and Evangelical circles. 

The apostle Peter enjoined the first-century Christians to “al-
ways be ready to give a defense to everyone who asks you a reason 
for the hope that is in you, with meekness and fear” (1 Peter 3:15 
NKJV). This passage, which expects Christians to defend their exclu-
sive faith, may be one of the least-familiar or least-heeded references 
in the Bible. As chapter 4 documents, fideism sometimes appeals to 
devout Christians who tend to see faith as merely trusting what they 
believe without needing to cite any biblical defense or evidence.

The fifth chapter, “Idiosyncratic Views of Faith: The Subjec-
tive Misuse of Faith,” discusses and critiques various idiosyncratic 
views of faith that largely echo eccentric or highly individualistic—
and unbiblical—views of faith. Ordinarily, these would likely not 
be expressed by theologically well-informed individuals because 
idiosyncratic expressions of faith are highly subjective expressions. 
But they often receive public attention because they tend to be 
voiced by well-known individuals holding prominent or high-sta-
tus positions, even though their views have no meaningful rele-
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vance to the nature and role of faith found in the New Testament. 
Thus, we find individuals saying, “Faith is irrational,” “Faith has no 
business dealing with facts,” “Faith is believing in the improbable,” 
“Faith is mere folly,” and the well-known cliché “Keep the faith” 
that is never defined. 

Chapter 6, “ ‘The Christian Faith’: The Unrecognized Misuse 
of Faith,” focuses on the appellation “the Christian faith.” Many 
Christians have used and continue to use this phrase, unaware of 
its implications—namely, the idea that non-Christian religions 
also have and use faith, which is contrary to the New Testament’s 
exclusively Christian use and meaning of faith. 

After documenting with evidence from reputable scholars that 
the New Testament never uses the concept of pistis or pistis lan-
guage to refer to anyone but Christians, this chapter urges Chris-
tians to stop using the phrase “the Christian faith” by regularly and 
consistently using the biblically compatible name “Christianity.” 
Doing so, they will be reaffirming the New Testament’s use of pistis 
(faith) as Christianity’s exclusive concept. 

The seventh chapter, “Equating Today’s Belief with Faith, also a 
Misuse of Faith,” discusses the long-held custom of English-speak-
ing Christians of equating the words belief and faith. The chapter 
reviews how the meaning of each word changed over the years and 
discusses the differences between the Greek terms and the English 
equivalents. Then, the chapter ends with suggestions for more ap-
propriate usages for Christians who want to convey the correct un-
derstanding of the New Testament’s use of faith.
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CHAPTER 1

FAITH (PISTIS), EXCLUSIVELY  
CHRISTIAN, BUT LARGELY UNKNOWN

You can judge the quality of their faith  
from the way they behave.

Tertullian, “The Prescription against Heretics”

Although the concept of faith is sometimes used in a nonre-
ligious sense, it is most  frequently used as a religious concept, at 
least in English-speaking contexts. Used in the religious sense in 
countless books and articles, it is hardly ever formally defined, and 
when it is, those rare definitions are not consistent. In the religious 
sense, faith is largely perceived today as a subjective phenomenon 
that is not based on any historical facts or evidence. This nonevi-
dential view of faith is the opposite of the faith of Christ’s apostles 
and the early Christians in the New Testament, whose faith was 
linked to the historical authenticity of Christ’s miracles, His cruci-
fixion, and especially His bodily resurrection. These biblically his-
torical events motivated His apostles to declare and present their 
eyewitness accounts orally and in writing to Christ’s early follow-
ers. These accounts prompted and sustained the faith of Christians 
from the first century and to their descendants today.
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Given this biblical background, this chapter serves as the stan-
dard-bearer of the New Testament’s exclusively Christian concept 
of pistis (faith). Based on these biblical events, this faith played a 
significant role in the lives of the early Christians. That this faith 
in the New Testament pertained only to Christians is, however, a 
fact largely unknown by authors who over the years have written, 
or are writing, books and articles on this topic. Most Christians 
also do not realize that the faith of the early Christians in the New 
Testament is exclusively Christian, even many who have read and 
studied the entire New Testament. Thus, the following pages pro-
vide evidence to help overcome this long-existing, widespread void 
in biblical knowledge.

Faith (Pistis) Became a Religious  
Principle and Exclusively Christian

With the appearance of the New Testament, its writers inno-
vatively took the Greek word pistis and used it as a religious prin-
ciple and thereby also made it an exclusively Christian concept. 
This gave pistis a meaning and significance it previously did not 
have among the ancient Greeks. As William Henry Paine Hatch 
(1875–1972), America’s renowned scholar of the Greek language, 
revealed in 1917, the Greek philosophy of Stoicism taught belief 
in supreme beings, “but of faith [pistis] as a principle of religion it 
made nothing.”3 Hatch further noted, “The fact is that faith was not 
an important factor in the religious life of the Stoics, and hence it 

3 William Henry Paine Hatch, The Pauline Idea of Faith in Its Relation to Jewish and Hellenistic Religion 
(Cambridge, MA: Harvard University Press, 1917), 75.
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played no conspicuous part in their religious teaching.”4 Similarly, 
Seneca (c. 4 BC–AD 65), Rome’s stoical philosopher, taught that, in 
Roman thinking, the Latin concept of fides (faith) “belonged to the 
sphere of ethics rather than to that of religion.”5 

More recently, Dieter Lührmann (1939–2013), a German 
scholar of early Christianity, has shown that “ ‘faith,’ as a central 
category of Greek religious language, did not exist.”6 He also noted 
that “what is meant in early Christianity by ‘faith’ cannot be deduced 
by a general religious linguistic usage in the Hellenistic period.”7 And 
Teresa Morgan, a scholar of Early Church history at Oxford Uni-
versity, in her recent book Roman Faith and Christian Faith (2015), 
states that in the Greco-Roman world, “no one would begin a study 
of Greek or Roman religiosity by looking at pistis/fides; it does not 
play a large enough role in the evidence of any period.”8

Faith (pistis) of the early Christians, in the words of Hatch, “was 
centered in Jesus Christ as Lord and Messiah, and it was primarily 
intellectual in character. But it also carried with it important eth-
ical consequences, for it brought the believer into submission to 
the rule of Christ; and furthermore it formed the basis of the disci-
ples’ religious and social life.”9 Hatch further states that this “faith 
is from the beginning much more than belief or conviction, for it 
involved the feelings and the will as well as the intellect. Trust and 

4 Ibid., 76.

5 Ibid.

6 Dieter Lührmann, “Faith,” trans. Frank Witt Hughes, Anchor Bible Dictionary, eds. David Noel Freed-
man, Gary A. Herion, David F. Graf, John David Pleins (New York: Doubleday, 1992), 2:750.

7 Ibid. 

8 Teresa Morgan, Roman Faith and Christian Faith (Oxford: Oxford University Press, 2015), 123.

9 Hatch, op. cit., 28.
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loyalty are included in it.”10 Referring to the apostle Paul’s use of 
faith, Hatch said, “Faith is the basic principle of Christianity and 
the distinguishing characteristic of Christians.”11 Similarly, Wilfred 
Cantwell Smith has stated that the New Testament “launched the 
concept [of] ‘faith’ in a big way, as virtually a distinctive Christian 
category.”12

The religious meaning of faith and its exclusive role and nature 
in the New Testament is reflected by what the apostle Paul told the 
early Christians in Ephesus:

For by grace you have been saved through faith [dia 
pisteuos]. And this is not of your own doing; it is the 
gift of God, not the result of works, so that no one 
may boast. For we are His workmanship, created in 
Christ Jesus for good works, which God prepared be-
forehand, that we should walk in them. (Ephesians 
2:8–10, emphasis added)

Paul’s portraying faith as “the gift of God” revealed its religious 
significance in that faith was not only the means to obtain eternal 
life but also the means to motivate Christ’s followers to perform 
good works. As one observer has noted, faith to Paul was “not 
merely an intellectual assent to some proposition but a vital, per-
sonal commitment engaging the whole man . . . in all his relations 
with God, with other men, and with the world.”13 

10 Ibid., 35.

11 Ibid., 38.

12 Wilfred Cantwell Smith, Belief and History (Charlottesville: University Press of Virginia, 1977), 72.

13 Joseph A. Fitzmeyer, The Jerome Biblical Commentary, eds. Raymond E. Brown, Joseph A. Fitzmeyer, 
Roland E. Murphy (Englewood Cliffs, NJ: Prentice-Hall, 1968), 1:821.
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Faith (Pistis), Its Christian Exclusiveness as a Mark of Identity

Teresa Morgan has recently stated that the “New Testament 
writers never use pistis language to refer to anyone other than 
Christians.”14 Similarly, Lührmann has shown that in the New Tes-
tament, “the Christian use of ‘faith’ is exclusive, and its object is 
God alone.”15 Lührmann has also revealed that Christianity made 
“frequent use of pistis to define itself,” which is closely related to 
the exclusive nature of the Christian’s use of faith.16 The religious 
significance that the New Testament gave to pistis in the Greco-Ro-
man world also functioned as an identity marker for the early fol-
lowers of Jesus Christ. It distinguished them from non-Christians. 
Thus, in Acts 2:44, Luke refers to Christians as “the believing ones” 
(oi pisteuontes), and the apostle Paul in 2 Thessalonians 1:10 sim-
ilarly writes “to the believers” (tois pisteuousin). These are only 
two examples of many in the New Testament which show that the 
designation of “the believing ones” referred only to Christians. It 
made them, according to Hatch, “a distinct social group, which 
was conscious of its separateness from the world and of its own 
solidarity, in which the obligations of brotherhood were vitalized 
and reinforced by a common principle of religion.”17 Thus, Gerhard 
Ebeling has stated, “There cannot be the least doubt that Christian-
ity itself has at all times and in all places regarded faith as constitut-
ing its essence”18 (emphasis added).
14 Morgan, op. cit., 235.

15 Lührmann, op. cit., 2:751.

16 Ibid., 2:752.

17 Hatch, op. cit., 51.

18 Gerhard Ebeling, The Nature of Faith, trans. Ronald Gregor Smith (Philadelphia: Muhlenberg Press, 
1961), 20.
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The New Testament speaks of only two kinds of people: (1) “the 
believing ones” (oi pisteuontes), those who had the exclusive faith, 
the Christians, and (2) those who were “the unbelieving ones” (oi 
apistoi), that is, those who had no faith. Hence, those with the ex-
clusive pistis (faith) were identified as Christians in the pagan cul-
ture of the Greco-Roman world.

The Christians’ Positive View of Faith (Pistis)

The Christian use of pistis also differed from the ancient 
Greeks’ negative view of pistis. The Greeks saw pistis as “the lowest 
grade of cognition. It was the state of mind of the uneducated who 
believe[d] things on hearsay without being able to give reasons for 
their belief.”19 But contrary to the Greeks, the early Christians had 
a highly positive view of pistis. They even defended their pistis by 
pointing to factual, empirical evidence in support of it. This is evi-
dent in the words of the apostle Peter, who urged his fellow Chris-
tians to “always be ready to give a defense [apologia] to everyone 
who asks you a reason for the hope that is in you” (1 Peter 3:15 
NKJV). 

Peter was not the only one who urged the early Christians to 
defend their faith, prompted by the empirical event of Christ’s 
bodily resurrection. Paul did so, too, when he told the skeptics in 
Corinth who doubted Christ’s resurrection that not only had the 
risen Lord appeared to the apostles and to him personally, but He 
was also seen by more than five hundred other individuals, most 
of whom were still alive at the time of Paul’s writing (see 1 Cor-
19 E. R. Dodds, Pagan and Christian in an Age of Anxiety: Some Aspects of Religious Experience from 

Marcus Aurelius to Constantine (Cambridge, UK: Cambridge University Press, 1965), 121.
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inthians 15:4–8). Then, in the same chapter, Paul again defended 
the historical reality of Christ’s bodily resurrection by telling the 
skeptics, “If Christ has not been raised, then our preaching is in 
vain and your faith is in vain” (1 Corinthians 15:14). 

Paul also defended the faith of Christians, anchored in Christ’s 
resurrection, when he boldly told the Greek philosophers, assem-
bled on the Areopagus (Mars Hill) in Athens, that God had raised 
Christ from the dead (Acts 17:18–31). Another time, when stand-
ing as an accused victim before the skeptical King Agrippa, Paul 
told him that Christ’s resurrection “was not done in a corner” (Acts 
26:26 NKJV), indicating the resurrection was not an esoteric or 
hidden event but one known to the public at large. In short, Paul 
and the other apostles, unlike the Greeks, saw pistis not as the low-
est grade of cognition but as a phenomenon based on evidence and 
thus worthy of sound, reasoned defense. 

Luke, the apostle Paul’s co-worker, similarly defended the va-
lidity of faith (pistis) when he reported that Jesus Christ had “pre-
sented Himself alive after His suffering by many infallible proofs, 
being seen by them during forty days and speaking of the things 
pertaining to the kingdom of God” (Acts 1:3 NKJV, emphasis add-
ed). Here it is important to note that the phrase “infallible proofs” 
in this citation is a translation of the Greek word tekmeriois, which 
Aristotle, the Greek philosopher, used in his book Rhetoric I to refer 
to irrefutable evidence.20 This reference is compelling evidence that 
it was not the faith of Christ’s apostles that prompted them to accept 
Christ’s resurrection. Rather, it was Christ’s postresurrection appear-

20 Aristotle, The Art of Rhetoric (Cambridge, MA: Harvard University Press, 1934), 27.
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ances witnessed by the apostles during a period of forty days, along 
with having personally interacted with Him, that prompted and for-
tified their faith. These visible, empirical contacts made the histor-
ical reality of this event even more certain to them. Their accounts 
of Christ’s resurrection were not the product of hearsay or mere 
faith, but in the words of the German exegete Karl Adam, “they had 
learned of His resurrection by way of sober sense perception, which 
is the only guarantee of genuine objective empirical knowledge.”21

Another noteworthy defense of Christ’s bodily resurrection 
was given by Luke when he wrote that “the apostles gave witness 
to the resurrection of the Lord Jesus” (Acts 4:33 NKJV). And when 
the apostles Peter and John were released from prison in Jerusa-
lem and the authorities commanded them to cease talking about 
Christ’s resurrection, what was their response? “We cannot but 
speak of what we have seen and heard” (Acts 4:20, emphases add-
ed). These affirmative words, well-known to the early Christians, 
assured them that their faith (pistis) was not the product of hearsay 
but the effect of sound, empirical evidence.

Similarly, it was the empirical evidence of Christ’s risen body 
that dramatically produced faith in Thomas the apostle, who for an 
entire week had refused to accept the report from his fellow apos-
tles who “told him” they had seen their risen Lord. And here it is 
important to note that the English translation, “the other disciples 
told him, ‘We have seen the Lord’ ” (John 20:25), does not quite 
convey what the Greek verb elegon conveys. Elegon, an imperfect 

21 Karl Adam, The Christ of Faith: The Christology of the Church, trans. Joyce Crick (New York: Pantheon 
Books, 1957), 350.
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verb, indicates continuing action. Thus, it conveys more than the 
verb “told” in the past tense. This means the other disciples told 
Thomas several times in the one-week period they had seen the 
risen Lord. But he still refused to believe them. 

Then one week later, when Christ again appeared to His disci-
ples (including Thomas this time), Jesus asked Thomas to see and 
touch His crucifixion wounds. Upon seeing these wounds, Thom-
as declared, “My Lord and my God!” (John 20:28). It was Christ’s 
bodily presence, together with the Holy Spirit present in Christ’s 
words, that prompted Thomas’s confession, a response of genuine 
faith, a faith he lacked before this empirical encounter. And it is 
noteworthy that the text does not say Thomas touched Christ’s 
wounds. For him to see the wounds was enough. 

Given that Acts 1:3 (noted above) states that Christ in His res-
urrected body showed Himself by “many infallible proofs” indi-
cates His resurrection was not an imaginary event based on mere 
faith without evidence. To the contrary, His resurrection was an 
irrefutably empirical event, and His postresurrection appearances 
(of which about a dozen are mentioned in the New Testament) that 
occurred in a period of forty days, from the day of His resurrection 
to the day of His ascension to heaven, made His bodily resurrec-
tion even more convincing to those who saw Him after He had 
risen from the tomb. 

The Exclusive Source of Faith 

The early Christians’ use of pistis (faith) was not only notably 
different from the Greeks’ in terms of its religious significance. It 
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also had a specific source: the Word of Jesus Christ, as Paul told 
the Christians in Rome. “So faith comes from hearing, and hearing 
through the word of Christ” (Romans 10:17). The early Christians 
heard the Word of Christ when His apostles in their preaching and 
writing assured them that they had personally seen Jesus Christ, 
the Word made flesh, before and after His resurrection appearanc-
es. Here the words of Peter are relevant: “This Jesus God raised up, 
and of that we all are witnesses” (Acts 2:32). 

Moreover, if faith comes from hearing the Word of Christ, 
then the faith of Christians is God-derived. This truth further un-
derscores the distinctive nature of their faith. Its Christ-centered 
source was another way that distinguished the Christians’ use of 
pistis/fides from the pagan Greco-Romans. Hence, because the 
source of faith is Christ as the Word of God, it follows that any-
thing called faith that does not come from that Word is not faith. 
As Jesus stated, “This is the work of God, that you believe in [pis-
teunte eis] Him whom He has sent” (John 6:29, emphasis added). 

Alleged Faith of Non-Christian Religions

Space prevents me from showing how the faith of Christians 
differs from each of the world’s many religions. However, it is not 
necessary to compare each of these religions’ alleged faith with the 
New Testament’s use of faith, for all non-Christian religions have 
one thing in common: their alleged faith is based on hearsay, non-
eyewitness accounts.

The faith of Christians is based on, and prompted by, the eye-
witness accounts of Christ’s bodily resurrection reported by His 
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apostles who had interacted with Him in person before and after 
His bodily resurrection. Then later, these same apostles signed their 
eyewitness testimony of Christ’s resurrection in blood, so to speak, 
by unwaveringly adhering to their testimony even in the face of 
death, which all but one (the apostle John) eventually experienced 
as persecuted evangelists in different parts of the world. Here the 
words of Blaise Pascal (1623–62), the French philosopher-scien-
tist, come to mind. Regarding the validity and authenticity of faith 
in Christianity’s teachings, Pascal valued the eyewitness testimo-
ny that Christ’s apostles gave pertaining to Christ’s resurrection, 
and thus he said, “I believe only the histories of witnesses who get 
themselves killed.”22

In contrast, consider the noneyewitness accounts for the al-
leged faith of Islam and Mormonism.

Islam

To Christians, faith is categorically different from what Mus-
lims have been saying about faith since the seventh century, when 
Islam first appeared as a new religion. In about AD 610, Muham-
mad reportedly rushed home to tell his wife Khadija of an expe-
rience he had while resting in a cave at Mount Hira. He alleged-
ly encountered an angel who told him to “recite,” or read. While 
speaking to Khadija, he was greatly disturbed, saying that he was 
going mad. She consoled him, assuring him that he was not go-
ing mad, but that Allah had chosen him to be a prophet. Khadija’s 
consoling words prompted him to accept her assurance of his san-

22 Blaise Pascal, Pensees, Great Books of the Western World, ed. Mortimer Adler (Chicago: Encyclopedia 
Britannica, Inc., 1996), 278.
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ity and that he was indeed Allah’s prophet. Thus, between AD 610 
and 613 he began preaching in order to gain converts to his new 
religion. In his preaching, he claimed that Allah had made him a 
prophet (see Qur’an 19:30).

Interesting as this alleged account of Muhammad may be, it is 
important to underscore there is no eyewitness corroboration of 
what Muhammad allegedly had heard and later told Khadija about 
having had an angel (reportedly Gabriel) talk to him. In contrast, 
the accounts that the apostles of Jesus reported to others, and as 
recorded in the New Testament, about their having seen and inter-
acted with the resurrected Christ were all based on their eyewit-
ness accounts, courtroom-like evidence, not mere hearsay. Thus, 
lacking eyewitness accounts, the alleged faith of Muslims is based 
solely on hearsay. 

Mormonism

Mormons honor Joseph Smith Jr. (1805–44) as their religion’s 
founding prophet, based on his telling them he had received a di-
vine revelation that appointed him to be their prophet. Over time, 
he gave several versions of this alleged revelation. In some versions, 
the location and his age differ. In another report, he saw an angel 
together with Jesus, and in still another version, God the Father 
and Jesus appeared to him. There are also differences regarding 
the instructions he received from the angel Moroni. The official 
Mormon version states that one evening in his bedroom the an-
gel Moroni appeared to him in “a loose robe of the most exquisite 
whiteness.”23 Joseph said this happened the night of September 21, 
23 See “Writings of Joseph Smith,” The Pearl of Great Price (Salt Lake City: The Church of Jesus Christ of 
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1823, when he was seventeen years old. In this version, the angel 
Moroni told him there was “a book deposited, written upon golden 
plates, giving an account of former inhabitants of this [American] 
continent, and the source from whence they sprang.”24 

These plates were allegedly written by Mormon, the father 
of Moroni and an ancient prophet and commander-in-chief of a 
pre-Columbian people who reportedly once lived in America. Be-
fore the prophet Mormon died, he buried these plates in a hill of 
considerable size in western New York. Later, Moroni died and be-
came the angel Moroni, who reportedly appeared to Smith on Sep-
tember 21, 1823, when Smith was told he would have to wait four 
years before he could access the plates. Four years later, on Sep-
tember 22, 1827, Smith allegedly obtained the plates, from which 
he then transcribed the Book of Mormon into English in 1830. 
From the angel Moroni’s revelations, along with a special revela-
tion transmitted to Smith—“thou shalt be called a seer, a translator, 
a prophet” (Doctrine and Covenants 21:1)25—he concluded that he 
was a prophet chosen by God to restore what he called “the great 
and abominable church, which is the whore of all the earth” (Doc-
trine and Covenants 29:21). 

Joseph Smith’s visions and what the angel Moroni allegedly 
said to him regarding the hidden plates are without a single eyewit-
ness account, and thus his visions, like Muhammad’s, are without 
any empirical verification. Hence, what Muslims and Mormons 

Latter-day Saints, 1928), 50.

24 Ibid., 51.

25 Doctrine and Covenants contains revelations Mormons say Smith received from 1823 to 1843. It is one 
of today’s official documents of the Church of Jesus Christ of Latter-day Saints.
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call “faith” is merely blind faith in contrast to the faith of Chris-
tians, which is based on eyewitness evidence verified by Christ’s 
martyred apostles.

Subjective and Objective Faith

Books, articles, newspaper reports, and informal conversa-
tions in the present day primarily speak of faith as referring to an 
individual or individuals subjectively believing something in the 
context of religion, often without an object. The New Testament, 
on the other hand, portrays faith as both subjective and objective. 
An example of subjective faith is when individuals accept Jesus 
Christ as their Lord and in Him have the assurance of justification 
and eternal salvation. This is expressed in the apostle Paul’s words 
“If you confess with your mouth that Jesus is Lord and believe in 
your heart that God raised Him from the dead, you will be saved” 
(Romans 10:9). Another example of subjective faith is the response 
the frightened jailer at Philippi received when he asked, “Sirs, what 
must I do to be saved?” (Acts 16:30). Paul and Silas told him, “Be-
lieve in the Lord Jesus Christ, and you will be saved” (Acts 16:31). 
These references, as well as others in the New Testament, show that 
a Christian’s subjective faith is anchored in Christ, the object of a 
Christian’s faith.

The New Testament, however, also talks about faith in the ob-
jective sense, that is, the content of Christianity’s teachings. For 
example, the apostle Paul predicted, “Some will depart from the 
faith (1 Timothy 4:1, emphasis added). Another example is Paul’s 
saying, “The word of faith that we proclaim” (Romans 10:8).
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The influential Church Father Augustine (AD 354–430) re-
ferred to objective faith in Latin as fides quae creditur, the faith that 
is believed. He called subjective faith fides qua creditur, the faith by 
which Christians believe. These two Latin concepts reveal anoth-
er aspect of the exceptional nature of faith found in Christianity. 
Neither of these two Latin concepts would have made any sense 
to the Greco-Roman pagans because, as noted earlier, pistis/fides 
had no religious significance to them. Here it is also important to 
remember that paganism had no recorded creed or doctrine26 and 
thus no objective content.

Regarding faith in the objective sense with reference to the Lat-
in use of fides, American scholar Jaroslav Pelikan has noted that, 
in medieval usage, fides “must commonly be translated as ‘the faith’ 
rather than simply as ‘faith,’ because it referred in the first instance 
to the content of what was believed (fides quae creditur) rather than 
the act of believing (fides qua creditur), and specifically to one of 
the orthodox creeds of the church.”27 Pelikan added that, during the 
Protestant Reformation, “Luther’s elevation of faith-as-trust over the 
Roman Catholic faith-as-credo still retained, and in some ways even 
intensified, the insistence on right doctrine, a knowledge of which 
and an assent to which were the necessary presupposition for a 
correct faith-as-trust.”28 Thus, Luther, like Paul, wanted Christians 
to know that objective faith is a vital component in the faith of 
Christians. 

26 See Robin Lane Fox, Pagans and Christians (New York: Alfred Knopf, 1987), 31.

27 Jaroslav Pelikan, “Faith,” The Encyclopedia of Religion, ed. Mircea Eliade (New York: Macmillan Pub-
lishing Company, 1987), 5:254

28 Ibid.
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Since faith is today commonly seen as a subjective phenome-
non, the objective aspect of faith (fides quae creditur) is thus largely 
unknown to many Christians when they think or talk about faith. 
This unfortunate reality prompted one modern theological observ-
er to say, “Large sectors of contemporary Christianity are awash 
in a ‘spirituality’ of unbridled subjectivism.”29 This phenomenon is 
especially unfortunate because objective faith is a vital component 
of the exclusive faith of Christians.

Sola Fide (Faith Alone) 

Martin Luther, who sparked the Protestant Reformation, tire-
lessly taught that Christians could obtain eternal life and salvation 
only through faith alone in Jesus Christ. He summed up this argu-
ment with the slogan of sola fide, “through faith alone.” This slogan 
countered the Roman Church’s doctrine, which taught that both 
faith and good works were necessary to obtain eternal life. Luther 
based his argument against that teaching on two Bible passages: 
(1) “For by grace you have been saved through faith. And this is 
not your own doing; it is the gift of God, not a result of works, so 
that no one may boast” (Ephesians 2:8–9), and (2) “For we hold 
that one is justified by faith apart from works of the law” (Romans 
3:28). In conformity with these two passages that indicate what 
faith does, Luther defined faith this way:

Faith is .  .  . a heartfelt confidence in God through 
Christ that Christ’s suffering and death pertain to you 

29 Richard John Neuhaus, “Theology for Church and Polis,” in Carl E. Braaten and Philip Clayton, eds., 
The Theology of Wolfhart Pannenberg (Minneapolis: Augsburg Publishing House, 1988), 236.
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and should belong to you. . . . True faith . . . yields its 
whole heart to the conviction that the Son of God was 
given into death for us, that sin is remitted, that death 
is destroyed, and that these evils have been done away 
with—but, more than this, that eternal life, salvation, 
and glory, yes, God Himself have been restored to us, 
and that through the Son God has made us His chil-
dren.30

The slogan of sola fide is an integral part of the New Testament’s 
exclusive faith of Christians, the object of which is Jesus Christ and 
without whom there is no salvation, as He Himself has stated: “I 
am the way, and the truth, and the life. No one comes to the Father 
except through Me” (John 14:6).

Tripart Basis of the Exclusive Faith of Christians

Further exploring the sola fide concept, Luther’s co-worker Philip 
Melanchthon defined faith as consisting of three parts, or elements: 
notitia (knowledge), assensus (assent), and fiducia (trust).31 When 
Rome rejected this definition of faith, Melanchthon wrote the Apol-
ogy of the Augsburg Confession to make it clear, lest people saw faith 
only as historical knowledge of Christ’s death and resurrection, that 
Christians also needed personally to assent to and trust in Christ’s re-
demptive work, “to want and to receive the offered promise of forgive-
ness of sins and of justification.”32 

30 Martin Luther, “Sermons on the Gospel of John,” Luther’s Works (St. Louis: Concordia Publishing 
House, 1957), 22:369.

31 See Philip Melanchthon, Commonplaces: Loci Communes 1521, trans. Christian Preus (St. Louis: 
Concordia Publishing House, 2014), 119–21.

32 Ap IV 48.
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The tripart definition of faith was not a novelty of Melanch-
thon at the time of the Reformation. In the seventeenth century, 
other theologians saw “notitia and assensus as preliminary steps to 
fiducia.”33 Nor did this definition first appear during the Reforma-
tion. According to Scottish theologian D. M. Baillie, this definition 
of faith goes back at least to “the Middle Ages, and perhaps further 
still.”34

Occasionally, this classical definition of the faith still appears in 
a religious book or article. The periodical Christianity Today briefly 
discussed the three parts of faith in 1968 as one of several edito-
rials.35 For the most part, however, this definition is rarely found 
today, and thus many Christians do not know of this important 
definition of faith. Its rare appearance is apparently the product of 
today’s nonevidential view of faith, also known as fideism.

It can be argued that this definition harks back to Christ’s apos-
tles. Their proclamations were based on their knowledge of Christ’s 
physical resurrection, for they had seen Him in person on several 
occasions after He rose from the dead. They wanted their hearers 
to have faith in Christ’s redemptive acts of salvation based on that 
historical knowledge, for their own faith was linked to this knowl-
edge (notitia) to which they assented (assensus) and in which they 
trusted (fiducia). 

This definition of faith sees knowledge as a necessary element 
in a Christian’s faith. Similarly, Paul valued knowledge as part of 

33 O. Kirn, “Faith,” The New Schaff-Herzog Encyclopedia of Religious Knowledge, ed. Samuel Macauley 
Jackson (Grand Rapids: Baker Book House, 1950), 4:269.

34 D. M. Baillie, Faith in God and Its Christian Consummation (London: Faber and Faber, 1964), 108.

35 “Editorials: The Nature of Faith,” Christianity Today (November 8, 1968), 34.
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faith when he appealed to empirical knowledge by telling skeptics 
in Corinth that the resurrected Christ had “appeared to more than 
five hundred brothers at one time, most of whom are still alive” 
(1 Corinthians 15:6). As William Lane Craig has noted, “This ref-
erence shows that he [Paul] had personal knowledge of the people 
present at this appearance and that the appearance was not just a 
meaningless number on a list for him.”36 Craig adds, “One cannot 
dismiss this appearance as a mere legend, for Paul personally knew 
of people who had been at the appearance and could give first-
hand testimony about it.”37 

The role of knowledge as a key component of faith was also 
the conviction of John Calvin (1509–64), the French-Genevan re-
former. He stated, “Faith rests upon knowledge, not upon pious ig-
norance.”38 The tripart definition of faith did not lose its relevance 
after the Reformation. Three centuries later (in the 1850s), this 
definition was expounded in London by the renowned and high-
ly esteemed preacher Charles Haddon Spurgeon (1834–92). In a 
sermon titled “Faith,” he stated, “The first thing in faith is knowl-
edge. A man cannot believe what he does not know. That is a clear 
self-evident axiom. If I have never heard of a thing in all my life, 
and do not know it, I cannot believe it.”39 He continued, “But a man 
may know a thing, and yet not have faith. I may know a thing, and 
yet not believe it. Therefore, assent must go with faith: that is to say, 

36 William Lane Craig, The Son Rises: The Historical Evidence for the Resurrection of Jesus (Chicago: 
Moody Press, 1981), 94.

37 Ibid.

38 John Calvin, Institutes of the Christian Religion, ed. John T. McNeill, trans. Ford Lewis Battles (Phila-
delphia: The Westminster Press, 1960), 1:544.

39 C. H. Spurgeon, “Faith,” Sermons (New York: Funk and Wagnalls Company, n.d.), 3:258.
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what we know we must also agree unto, as being most certainly the 
verity of God.”40 And referring to the third part of faith, he assert-
ed, “But man may have all this, and yet not possess true faith; for 
the chief part of faith lies in the last head, namely, in an affiance to 
the truth; not the believing it merely, but the taking hold of it as 
being ours, and in the resting on it for salvation.”41

The tripart nature of faith, as the German theologian Wolf-
hart Pannenberg (1928–2014) has stated, was an important part of 
“classic Protestant dogmatics.”42 This fact, he insists, is important 
and relevant also in the twenty-first century. Thus, “knowledge of 
the ground of faith must, as such, logically precede faith.”43 This 
knowledge, he argues, finds its support in Romans 6:8–11, where 
the apostle Paul writes, “Now if we have died with Christ, we be-
lieve that we will also live with Him. We know that Christ, being 
raised from the dead, will never die again; death no longer has do-
minion over Him. For the death He died He died to sin, once for 
all, but the life He lives He lives to God. So you also must consider 
yourselves dead to sin and alive to God in Christ Jesus” (emphasis 
added).44 Like Melanchthon, Pannenberg states that mere knowl-
edge (notitia) of Christ’s death and resurrection is not saving faith. 
Individuals, says he, must also give assent to this knowledge along 
with the trust that it has “a bearing on me” and is “for me.”45 

This biblically based tripart definition of faith is, however, no 
40 Ibid., 259.

41 Ibid., 260.

42 Wolfhart Pannenberg, Basic Questions in Theology (Philadelphia: Fortress Press, 1971), 2:30.

43 Ibid., 32.

44 Ibid.

45 Ibid., 36.
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longer accepted by many liberally minded Christians, largely as a 
result of the Enlightenment’s rationalistic philosophy. Its propo-
nents rejected many of the Bible’s historically based accounts as his-
torically unauthentic. This critical methodology is now the accept-
ed method of biblical studies in departments of religion in many 
colleges and universities, as well as in many liberal Protestant and 
Roman Catholic theological seminaries. Bible critics have never 
been fond of knowledge (notitia) as a component in the definition 
of faith. Thus, faith is today commonly and erroneously viewed as 
independent of reliable knowledge and hijacked from the Bible’s his-
torical events, especially from Christ’s miracles and His resurrection. 
(This higher-critical view is further discussed in chapter 2.)

Christ’s Command to Proclaim the Exclusive Faith of Christians

Before Christ ascended to heaven, He told His disciples, “All 
authority in heaven and on earth has been given to Me. Go there-
fore and make disciples of all nations, baptizing them in the name 
of Father and of the Son and of the Holy Spirit, teaching them to 
observe all that I have commanded you” (Matthew 28:18–20). For 
centuries, Christians have referred to these words as the “Great 
Commission,” which has had the effect of extending fides quae 
creditur, the faith that is believed.

The Great Commission commanded the disciples to make 
more disciples by baptizing and teaching them to observe Jesus’ 
commands. This directive, of course, included the numerous teach-
ings Christ had taught His disciples during the three years He had 
interacted with them. He had taught them to love God (Matthew 
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22:37), to love their enemies (Luke 6:35), to love their neighbors 
(Matthew 5:43), to love one another (John 13:34), to forgive one 
another (Matthew 6:15), to pray a prayer that He taught them 
(Luke 11:2–4), and to let their light shine by doing good works and 
thereby glorify their Father in heaven (Matthew 5:16). 

When the disciple Thomas asked Jesus, “Lord, we do not know 
where You are going. How can we know the way?” (John 14:5), 
Jesus told him, “I am the way, and the truth, and the life. No one 
comes to the Father except through Me” (John 14:6). With this an-
swer, Jesus taught Thomas and His other disciples that there was 
only one way to eternal life: faith in Him alone. In short, Jesus in-
dicated that He was the sole object of their faith, and that was the 
message He wanted them to proclaim.

Peter later paraphrased these same words in his sermon on 
Pentecost Day, telling the early Christians, “And there is salva-
tion in no one else [than Jesus], for there is no other name under 
heaven given among men by which we must be saved” (Acts 4:12). 
With these words, Peter underscored the value and significance 
of the distinctively exclusive faith of the Christians. Doing so, he 
revealed what some critics have called Christianity’s “scandal of 
particularity,” vis-à-vis other religions.46 In a similar manner, Luke 
the evangelist called early Christianity “the Way,”47 which revealed 
and encompassed its distinctive faith, as well as proclaiming that 
Christians were God’s distinctive group. 

46 Adolf Deissmann, “The Jesus of History,” Mysterium Christi: Christological Studies by British and Ger-
man Theologians, eds. G. K. H. Bell and Adolf Deissmann (London: Longmans, Green and Company, 
1930), 31.

47 Referring to early Christianity as “the Way,” the Book of Acts uses this appellation six times (Acts 9:2; 
19:9, 23; 22:4; 24:14, 22). 
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Conclusion

Christianity has made numerous indelible imprints on the 
world.48 When the New Testament writers took the Greek word 
pistis (faith) and used it as a religious principle by linking it to 
Jesus Christ and the biblical, historical phenomena of His mira-
cles and His bodily resurrection, they made the faith of Christians 
an exclusive phenomenon. Yet for centuries, this exclusive nature 
of faith had apparently not been consciously perceived or noticed 
by Christian leaders in the post–New Testament era, even though 
many of the leaders had read, studied, and even preached on faith 
and its importance in the lives of their fellow Christians. 

In part, the nonperception of this exclusive faith is understand-
able, for there is no declarative sentence in the New Testament that 
explicitly states that pistis and pistis language refer only to Chris-
tians. This characteristic of pistis (faith) is certainly there, but it 
must be consciously perceived, and for centuries Christian read-
ers, including clergy and theologians, failed to do so. Had some 
writers of the New Testament explicitly stated that pistis (faith) is 
exclusively Christian, as Paul did regarding the exclusive nature of 
the Gospel by telling the Galatian Christians there is “not anoth-
er” (Galatians 1:7 NKJV), the exclusive faith of Christians in the 
New Testament would likely not have remained unknown until the 
twentieth century. For as noted above, it was not until 1917 that 
William Henry Paine Hatch first revealed the important reality that 
faith in the New Testament is exclusively Christian. The reality of 

48 For a detailed documentation of Christianity’s many positive imprints, readers may wish to consult 
the volume by Alvin J. Schmidt, How Christianity Has Changed the World (Grand Rapids: Zondervan 
Publishing House, 2004).
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this exclusive faith was further underscored by Dieter Lührmann 
in 1996 and then by Teresa Morgan in 2015.49 Yet this important 
New Testament phenomenon continues to be largely unknown. 
This is evident when Christians so easily and unthinkingly ascribe 
faith to non-Christian religions by speaking of “the Islamic faith,” 
“the Mormon faith,” “the Buddhist faith,” and so on. 

In the next chapter, we will see how in the seventeenth and 
eighteenth centuries the European philosophy of the Enlighten-
ment hijacked faith from its biblical, historical foundation when its 
proponents argued that faith needed no empirical or historical ba-
sis to be valid. This resulted in the nonevidential view of faith, now 
a common perception among critical scholars and many liberally 
minded Christians as well. Thus, “faith founded on fact,” favorite 
words of John Warwick Montgomery,50 is no longer acceptable to 
many who profess to be Christians. 

Regarding Christ’s physical resurrection that prompted and 
sustained the faith of His apostles, the early Christians, and the 
succeeding followers of Christ, numerous liberally minded clergy 
and similarly minded scholars are now teaching that Christ’s res-
urrection has no reliable, historical foundation. With this stance, 
the exclusive faith of Christians was hijacked, which soon fostered 
various misuses of this Christ-centered concept. These misuses of 
faith are discussed and critiqued in the following chapters.

49 There may be some New Testament scholars other than the three cited here who have also noted the 
exclusively Christian role of pistis in the New Testament, but my research has not revealed any others.

50 See John Warwick Montgomery, Faith Founded on Fact (Nashville: Thomas Nelson, 1978).
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DISCUSSION QUESTIONS

1. Why do you think the concept of faith is hardly ever 
formally defined?

2. What new meaning did the New Testament give to the 
Greek word pistis (faith) that was not true for the pagan 
Greeks?

3. How was the Roman concept of fides (faith) like pistis of 
the pagan Greeks?

4. What was distinctively different in the New Testament 
from the pagan Greeks regarding the use of pistis (faith)?

5. How did Christians in the New Testament, unlike the 
pagan Greeks, not see pistis (faith) as a negative concept?

6. Can you cite a reference from the New Testament that 
shows Christians had a positive view of pistis (faith)?

7. What does the Latin concept fides quae creditur mean?

8. How is fides quae creditur related to “objective faith”?

9. What does the Latin concept fides qua creditur mean?

10. How is fides qua creditur related to “subjective faith”?

11. Who in the New Testament is the exclusive source of pis-
tis (faith)?

12. Compared to the New Testament, what do the teachings 
of all non-Christian religions lack regarding their foun-
dation’s authenticity?


