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Preface
Truth is, in the minds of many, the Everest of human achievement. I was 

reminded of this recently while reading a massive text on human physiology 
in which the author sought to sort out just what was going on in human be-
ings, while dismissing earlier theories and proposing his own new one. This 
is an ongoing task for research scientists who collect facts and find them-
selves dissatisfied with earlier conclusions. The author stated in a matter of 
fact way that the goal of science is to discover truth. Yet it is relatively easy to 
pull together facts, pile them high in a supporting arrangement, climb to the 
top, and declare, “I have found it!” while falling woefully short of Everest-like 
truth. Scientists achieve many great things, but summiting truth is a com-
plicated matter—that Everest is strewn with the corpses of those who never 
made it or who did not live to tell about it. What is more, scientists now tell us 
that Olympus Mons, the tallest mountain on Mars, is nearly three times the 
height of Everest! Truth be told, it seems there is always a bigger hill.

The age of reason (seventeenth to eighteenth centuries) gave modern sci-
ence its lofty ideals, the pursuit of truth being among them. Now in the twen-
ty-first century, we discover an important truth about scientific learning. It is 
not, as many hoped, as solid as Everest and not nearly as lasting. We observe 
how often one fact is replaced by another. Today’s plausible theory becomes 
yesterday’s groundless assertion. One scientist doggedly hunts another in an 
effort to be first, to be right, to go farther and higher. Truth attained, like the 
summit of Everest, is cold. From that summit, one is driven to look down 
again and crave the warmth of baser climes. In the end, the scientist must 
confess that having the truth is hardly enough.

This is why religious faith—the supposed nemesis of the age of reason—
continues to flourish despite predictions that science made it passé. Faith 
and Science in a Skeptical Age helps scientists and the scientifically minded 
explore this truth while grasping truths that are both higher and baser than 
those attained by science. For no scientist attempts Everest without first ex-
periencing the warmth of human embrace, the nurture of love and kindness. 
No one takes his first steps alone. The Creator made it so. And as Paul ob-
served before the learned men of Athens, “He is actually not far from each 
one of us, for ‘In Him we live and move and have our being’ ” (Acts 17:27–28).

Edward A. Engelbrecht
Senior Editor of Bible Resources
Concordia Publishing House
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Introduction
In the past, science served as a stepchild of alchemy, a handmaiden of 

theology, and a tool of industry. As the twentieth century began, science took 
on a new role. For many, science became the answer to all of humankind’s 
problems. Scientists pulled on their white lab coats, prophesied through their 
theories, and consecrated each discovery or invention. Humans marveled.

In response to these accomplishments, a new type of literature arose—
science fiction, which sometimes warned us about the maddening pace of 
technology: The robot would replace the human worker. Nuclear fallout 
would devastate life on Earth. Man would merge with machine. Civilization 
would restart on another planet. Science would solve all our problems by do-
ing away with people or at least by doing away with their humanity.

Today, people remain thankful for science, but they also recognize that 
science does not hold all the answers. In fact, they see that science often rais-
es more questions than it answers, driving people further in quest of under-
standing, truth, fulfillment, and contentment.

This book considers the intersections of the progress of science, people’s 
fascinations and fears about science, and the human yearnings beneath these 
intersections. Editor Jesse Yow adapted and updated the text from the popu-
lar Faith on the Edge Bible study series (CPH):

Off the Edge: Faith, Science, and the Future
The Quest for Spirituality
 by Adam Francisco
The Unexplained: Miracles, Mysteries, and More
 by Christopher Halbert
Heaven and Hell: The Edge of Eternity
 by Norbert Becker
Playing God: Redesigning Life
 by Robert Weise
Science and the Savior: The Calling of a Scientist
 by Angus Menuge
Each section introduces a contemporary topic(s), summarizes what sci-

ence has to say about it in popular perceptions, and then provides biblical 
answers and guidance so that you can face the future with the wisdom and 
confidence that only God can provide.
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Off the Edge
Faith, Science, and the Future

On July 20, 1969, Edwin poured a small cup of wine and set out a 
wafer of bread. He silently repeated the words of a Communion service 
given to him by his pastor. Then, like millions of other people across the 
centuries, he ate and drank and prayed.

But Edwin’s altar was a shelf in the lunar module Eagle. His “sanc-
tuary” was 240,000 miles from the Earth on the surface of the moon. 
Edwin “Buzz” Aldrin had a Communion experience unlike any other. 

Since its beginnings, Christianity’s skeptics and critics have as-
serted that Christianity’s days are numbered. They have reasoned that 
if and when humans leave Earth’s atmosphere, they must also, inevita-
bly, leave behind the earthly superstitions of religious faith. However, 
Aldrin’s faith in Christ and his desire to commune with Christ traveled 
with him (even if “self-Communion” is a contradiction in terms). Faith 
crossed the boundary of Earth’s atmosphere as easily as your eyes run 
across this page.

The skeptics and critics have not understood the persistence of 
Christianity because they have not understood the person of Jesus 
Christ. They have assumed that advances in science have narrowed 
or limited Christ’s teaching. They have failed to see the Earth and the 
heavens as Aldrin did, as the work of Christ the Creator. As a human, 
Aldrin could peer down at the Earth and see his natural environment. 
As a Christian, he could look out into the vastness of the heavens and 
feel at home.

Writers such as Robert Zubrin, author of The Case for Mars, have 
argued for a “spacefaring civilization.” More space travel seems to be 
in our future, if not coordinated by the United States then perhaps by 
another country. With Christ, you can face that future with optimism. 
You can see the compatibility of genuine science and faith.

This section will help you understand key questions and issues 
about science, the Bible, and your life. It will help you embrace the fu-
ture in faith because Christ faithfully embraces you by His grace.
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1

Faith in the  
Age of Science

“I have been told that you wrote this large book on the universe 
and have not even mentioned its Creator.”

“Sir, I have no need of that hypothesis.”

Religious belief characterized the Western world for centuries. However, 
the above conversation between Napoleon Bonaparte and the mathemati-
cian/scientist Pierre-Simon Laplace (1749–1827) marked the emergence of 
a new standard of truth.

• In the Age of Reason, some scientists explained the universe apart from 
traditional biblical teachings.

• By the late nineteenth century, many people viewed science and Chris-
tianity as enemies. (See John Draper’s A History of the Conflict between 
Religion and Science [1874] and Andrew Dickson White’s A History of 
the Warfare of Science with Theology and Christendom [1896].) They 
pitted science and religion against each other, with science emerging 
victorious.

• The twentieth century witnessed tremendous scientific advances. Lab-
oratory experiments increased in precision. Powerful telescopes en-
abled astronomers to peer into the expanding universe, and particle 
accelerators probed the nature of matter at a subatomic scale. Rockets 
transported men to the moon and enabled scientists to take pictures of 
Mars.

• This century will likely see the first manned landing on Mars and per-
haps on other planets and moons.

In light of the vast advances in scientific knowledge of the universe, a 
prolific author of scientific literature, Isaac Asimov, remarked that for people 
to attribute the existence and sustenance of the universe to God has always 
been and will always be premature. He warns us not to bury scientific knowl-
edge under folly and ignorant superstition (that is, religious belief).

Many people assume that religion and science are enemies, or at least un-
related. We can probably find examples in news stories and articles that cross 
over from one area into another without recognizing or properly reflecting 
the other area (for example, describing scientific discoveries while dismiss-
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ing their moral implications). We might also find examples in the attitudes of 
friends, family members, co-workers, and so on.

Some scientists (e.g., Isaac Asimov and, more recently, Stephen Hawk-
ing) are hostile toward religious faith. Certain religious groups also show 
animosity toward science. Meanwhile, some media presentations dwell on 
one side or the other to highlight the conflict and use sensational stories and 
facts to sell to their audience. Hence, much of their coverage presents only 
the extremes in both religious and scientific groups.

Often it becomes tempting to view science as working against religious 
faith, but this reflects a narrow picture of science, faith, or both. If we con-
sider the rich value of knowledge, wisdom, and understanding portrayed in 
Proverbs 8:1–11, we realize that the roles religion and science should play in 
relation to each other are broad, rich, and worth exploring.

Science is vital to progress in improving health and human welfare (e.g., 
discovery of vaccines, weather prediction, and energy production all depend 
on science). Without it, life would be tremendously different. It is difficult 
to think of anything in the secular realm that does not rely in some way on 
science.

Religion plays an essential role in life as well. Christianity presents a 
worldview that does not limit the role of legitimate science in public life. 
Christianity first and foremost concerns itself with the Gospel of Jesus Christ.

The vocation of scientist does not necessarily lead to a conflict with 
Christianity; it is just as God-pleasing in its proper function as the vocation 
of pastor. Just as a pastor or priest can abuse his vocation, so can a scientist. 
Bad science is not an enemy to religion alone. It is an enemy to science as 
well. Our Maker calls us to live in wisdom, to grow in our understanding 
of the spiritual and physical aspects of life. All truth is of interest to God’s 
people.

However, scientific and religious truths often appear in conflict with each 
other or segregated into two separate realms of knowledge. Distracted from 
the most valuable matters, discussion often focuses on side issues instead of 
coming to grips with what we think of the Christ. Fortunately, after years of 
conflict, scientists and theologians are beginning to engage one another in 
better dialogue. In fact, many capable scientists contribute to religious life 
and practice as well. Various scientists even find that their research offers 
indication and, in some cases, confirmation of religious belief.

The relationship between religion and science is dynamic and continu-
ally in flux. Until modern times, those who engaged in scientific inquiry were 
trained theologically as well. Typically, the role of scientist was seen as inves-
tigating the wonders of God’s creation. Some of the greatest scientists over 
the course of the Middle Ages and the early modern era were clerics—Blaise 
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Pascal, Johannes Kepler, and Nicolaus Copernicus. Isaac Newton trained for-
mally in theology while engaging in scientific research.

At present, scientists and theologians are in constant dialogue. For ex-
ample, Oxford University and other high-profile universities have entire aca-
demic programs dedicated to dialogue and mutual interest in the disciplines 
of science and religion. Some of the dialogues are marked by compromise 
(typically from the side of theologians). However, if the proper limits of each 
discipline are clearly defined, no compromise need take place.

Science: Methods and Limits
At the foundation of modern science lies the scientific method. The sci-

entific method lays ground rules for research and enables scientists to reli-
ably discover the wonders of the universe. As technology advances and ex-
periments continue to support scientific theories, writers report the findings, 
teachers educate their students, and knowledge of the universe increases. 
This in itself is wonderful!

A realistic and reasonable view of the methods and limits of science en-
ables scientists as well as the general public to distinguish science fact from 
fiction. Science that is aware of its limits and proper methods in no way mili-
tates against religious faith. In fact, there are some similarities between sci-
entific and theological methods.

The scientific method establishes the foundation of scientific research. 
Simply put, it approaches the knowledge of facts (science) in a systematic and 
experimental manner with logical steps. The following steps help maintain 
the reliability of science:

• Observations or measurements are made of the thing or event under 
investigation.

• A hypothesis is proposed to explain observations.
• The hypothesis helps to predict the results of new or additional obser-

vations.
• The hypothesis is then tested against further observations or experi-

ments and is modified if necessary to fit the new data. (It must fit the 
old data too!)

• Steps 3 and 4 are repeated until the hypothesis no longer needs im-
provement. (Either it fits all the data and proves true, or one abandons 
the hypothesis.)

These rules distinguish good science from bad science. Fake observa-
tions can be uncovered if similar experiments by other scientists fail to pro-
duce the same results. Hence, the scientific method carries implications of 
honesty and integrity.
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As useful as the scientific method is, it also has some important (and 
sometimes unappreciated) shortcomings, such as these:

• The scientific method is better suited for methodical research than it 
is for unexpected discoveries, although it may still be useful to verify 
discoveries. It implies systematic progress rather than a flash of inspira-
tion from creativity.

• The scientific method does not address unique events (events that can-
not be reproduced), such as miracles or anomalies.

• Even though the scientific method requires integrity, it cannot com-
mand it. Scientific hoaxes come and go. One can find hosts of websites 
and books devoted to describing hoaxes throughout the history of sci-
ence.

• The scientific method can become an excuse for elitism or resistance 
to new theories. Over the course of but a few decades in the twentieth 
century, plate tectonics went from a questioned theory to an accepted 
fact among geologists. Once it became “fact,” any theory that deviated 
from it met the same kind of scorn that plate tectonics had received 
only a few decades earlier.

• The scientific method can also become an excuse for avoiding issues. 
Research may explain how something happens but have trouble with 
questions of why something happens. For example, physicists attempt 
to tell how the universe began but cannot deal with the question of why 
it exists.

As long as scientists follow the methods of science and recognize its un-
avoidable shortcomings, scientific and religious truths avoid conflict. Facts 
are facts, and observations are observations. However, a distinction must al-
ways be recognized between facts bound by time and space (scientific truths) 
and eternal, immutable facts (theological truths).

Scientific truth describes the universe through observation of particular 
things or events. Its scope is limited by what is observed. Claims made be-
yond what has been observed remain speculation until confirmed by obser-
vation. Even then, better measurements may later change our understanding 
of what we observe. Scientific truth may suggest what we should look for and 
how to observe it, but it does not prescribe what we will observe or find in 
our research.

What about theological truths? Theology derives from the roots theos 
(referring to God) and logos (meaning “word,” or a “message” or “teaching”). 
A theological truth is a teaching made about God that is accurate. As science 
is a descriptive discipline, theology certainly is descriptive as well. Theology 
describes God and His relationship to His creation. However, theologians are 
limited in scope by what the Bible says of God and the world He made. Theo-
logical claims beyond what the Bible says are mere speculation. Theology is 
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also prescriptive. It does not simply describe God and leave it at that. Rather, 
it prescribes what one should believe about God and humanity as well as the 
relationship between the two.

Put simply, the scientific method begins with an idea that a certain thing 
acts in a certain way. Scientists test this idea. If it passes carefully scrutinized 
experiments, then it can be considered accurate. The theological method is 
not much different. Theological statements must be tested against relevant 
passages of Scripture. However, the Bible is not bound by what we consider 
established rules of logic. Because of the supernatural element in the Scrip-
tures, unexplainable events should be expected and accepted.

Many theologians have offered “systems” of theology. Some, in their 
desire to establish a coherent, logically consistent system, used nonbiblical 
standards of truth in their theological claims. However, theologians of the 
sixteenth century, drawing on the best theological traditions, put together 
documents informed by the Scriptures alone (e.g., Luther’s Small Catechism 
and the Book of Concord).

Attacks from science on religious belief often claim that religion requires 
a blind leap of faith, but scientific research requires faith too. At a fundamen-
tal level, scientists exercise faith or trust in their senses and their reason. They 
trust their perception of the events that occur in experiments and the conclu-
sions they draw from them. Though this element of faith appears to be “com-
mon sense,” it still qualifies as faith. Attacks on religion because of its faith 
element are unwarranted. When scientists make claims beyond what they 
have observed, they make a blind leap of faith. The saying “Where reason 
ends, faith begins” points out the necessity for faith in all human endeavors.

Human Limitations
The very fact that we are able to reason testifies to a purpose behind cre-

ation. Increases in knowledge about our world testify to the special place of 
human beings as creatures endowed by God with reason and senses.

God “experimented” with Adam’s curiosity in Genesis 2:19. He invited 
Adam to choose names for the animals and birds. This demonstrates the 
freedom and creativity of both God and human beings living in a parent/
child or teacher/student relationship. The “scientific” notion of a purposeless 
creation by chance, taken to its logical conclusion, leaves no room for hu-
man choice and creativity guided by human reason—it leaves only humans 
guided by seemingly random chemical processes.

Scientific thirst for knowledge can get us into trouble. We can ignore the 
facts or information God gives us—eternal, unchanging facts. It seems quite 
obvious (or at least it should be obvious) that if God tells us something, then 
it is true. However, our intellect fails to grasp this. By taking human reason as 
the bar of truth, we judge God’s timeless truth by our limited experiences. In 
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other words, science and reason become the master, and we try to box God 
in. Though this is an intellectual problem, its roots lie deep within the human 
will—a will inclined to question and doubt what God says. In fact, we would 
like to judge God.

Proverbs 1:7 says, “The fear of the Lord is the beginning of knowledge; 
fools despise wisdom and instruction.” After reading this, a Christian student 
told her friends that since her professor was not a Christian, he must be a 
fool. (The professor was a reputable scientist but was also an atheist.) But 
does a scientist have to be a Christian to be a good scientist? No. An atheist 
can be a good scientist. On the other hand, fools despise spiritual wisdom. 
In particular, they despise that which makes us wise for salvation (2 Timothy 
3:15). Fools despise the eternal wisdom that God gives, which only faith can 
grasp. When others see this behavior, it raises questions about how we could 
see things so differently. Certainly there are intellectual obstacles to faith, 
because God’s ways are not our ways. However, all rejections of the Gospel 
stem from humanity’s inherently sinful condition. This condition impels us 
to rebel against God. Anticipating these kinds of contrasts and questions, 
Peter exhorts us to be prepared to answer inquiries about the reason for our 
Christian hope (1 Peter 3:15). 

The fact that a scientist happens to be a Christian does not necessarily 
affect how that scientist engages in scientific work. Recognizing the proper 
roles and limits of science enables scientists to engage in science while main-
taining their religious commitment, and the scientific method does not dic-
tate against matters of faith.

Theologians speak of reason and science as servants of religion and the-
ology. This is because reason and science should be subject to the Creator’s 
Word, and sound reason and science should support theological truths. In 
broader terms, the Bible presents a worldview that remains open to God’s 
intervention. The word servant implies a hierarchy of authority that is logical 
only when we realize that we are finite beings investigating things made by an 
infinite God. Science and reason help us determine how things work within 
the world that God made.

You may ask what role the Bible’s teachings about events such as creation 
and the end times play in scientific research and findings. The Bible’s central 
theme is the history of God’s revelation within His creation. In particular, it 
tells God’s story of how He redeemed His fallen creatures. At the center of it 
all is the crucifixion and resurrection of Jesus Christ. However, the Bible is 
not a science textbook! It does not claim to explain all the intricacies of the 
universe. Nevertheless, as God’s revelation to humankind, the Bible does tell 
us the origin of the universe and the basis for understanding it. God is in a 
position to give us undisputed knowledge, whereas scientific knowledge is 
limited by time and human abilities.
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Science works from within the created order. The Bible gives us the 
words of the Creator. Where the Scriptures are clear about the nature of the 
universe (e.g., creation and the end times), science remains subject to these 
truths. However, science can offer many insights on matters the Bible does 
not address, provided that science does not contradict the bigger picture of-
fered by Scripture.

Christians should not fear science. In fact, a host of serious scientists re-
main confessing Christians. Even when the popular scientific notions of the 
day appear to contradict belief in God and His authority over creation, these 
scientists maintain their faith in Christ.

Nevertheless, we may find ourselves doubting, in light of scientific 
claims, what God has revealed in the Scriptures. Sometimes we hold certain 
scientific claims as truth, and we change or alter God’s Word to fit what sci-
ence purports to be true. Not only is this unreasonable, but it is also sinful. 
Doubting God and His Word yields dreadful consequences.

Consider Eve’s conversation with the serpent (Satan) in the Garden of 
Eden (Genesis 3:1–7). Eve’s sin was rooted in doubting and then defying 
God’s Word. Because she doubted God’s provision and grace, she took the 
fruit and ate it. So which should we question—God’s Word or human science 
and reason? God’s Word does not change, but science and reason do change 
with new discoveries and new information. God is unchanging and can be 
trusted more than any human being, so if science and Scripture are at odds, 
we should question any scientific claims that contradict Scripture.

Romans 1:18–32 lays out the consequences of suppressing God’s truth. 
These consequences include foolishness, idolatry, sexual impurity, homosex-
uality, greed, arrogance, depraved minds, and so on. Doubting God also has 
eternal consequences. Notice that all it took was one seed of doubt to take 
root in Eve’s mind for Adam and Eve to find themselves separated from God. 
The same attitude that raises doubts lies in each of us. We doubt God and find 
our mind and heart inclined to our own will. Instead of trusting God and His 
Word, we trust ourselves. This is but a symptom of the disease inherent in all 
human beings—the sickness of sin and its inevitable consequence of death.

Divine Intervention
Our situation looks bleak. Seemingly, we live only to die (Ecclesiastes 

2:15–16). Our attempts to gain wisdom appear futile. Yet grasping this truth 
is the beginning of wisdom.

When the Holy Spirit leads us to see the truth of the human situation—
our inherent sinfulness and distrust of God—true repentance can begin. 
Repentance means “a change of mind.” When faced with the truth of our 
corruption, we turn to God for help. Yet what kind of God do we find? We 
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cannot see Him. We cannot find Him by our own reason or strength. We are 
still left without hope.

Theologians call the God whom we cannot “see” the hidden God. Apart 
from divine revelation, we cannot be sure of the hidden God’s attitude toward 
us. The only way for us to know God and His attitude toward us is for God 
to make Himself known. This remains problematic from our perspective. 
Where do we look for God? How can we be sure of our perception of Him? 
For us to know God and be certain of His love, God had to speak to us.

Read John 1:1–5, 14 and consider who “the Word” is and what “the 
Word” has done. “The Word” is Jesus; “the Word” is the One who was with 
God and equal with God. “The Word” took part in the creation of the world. 
“The Word” became flesh and lived among human beings within the realm of 
human history. The same Word who took part in creation lived visibly within 
His creation. By doing so, He brought light to the darkness that prevailed in 
human hearts.

Jesus was and is the eternal Word of God. He came and lived in the midst 
of space and time. The eternal became finite (while retaining His eternal-
ity). The Creator no longer remains hidden from human eyes. God is made 
known in and through Jesus Christ. If we want to know God, we must look 
to Jesus Christ.

John 1:14 speaks of the Word made flesh as the One sent from the Father. 
The Father is the First Person of the Trinity. The Son, sent by the Father, is the 
Second Person of the Trinity. The Holy Spirit is the Third Person. All three 
persons are united in one divine essence. That is, they are all equally God yet 
distinct persons. Analogies fall short of conveying the true concept of the 
Trinity. The only way the Trinity can be known and understood is through 
the One who was sent from all eternity. Jesus went forth from God the Father. 
He refers to Himself as God’s Son. In John 14–16, Jesus speaks of the Holy 
Spirit as One who proceeds (“goes out”) from the Father.

At a specific point in time, during the reign of Caesar Augustus (about 
2 BC), God took to Himself human flesh and lived among His human crea-
tures. In the person of Jesus, God is no longer hidden from our eyes. He ap-
peared with flesh and blood (John 1:18).

What does Jesus reveal to us about God and humankind? Though all the 
evidence points to our birth as leading only to death, Jesus reveals a different 
plan, and God chose us to fit in this plan. Jesus did not offer a theory or “ten 
steps” on how to achieve eternal life. He offered another way. He knew His 
children had gone terribly awry in choosing rebellion and arrogance. There 
was no way for them to reverse the effect and result of sin—death. So the 
Creator came down in order to restore His creation, and He did this visibly 
for all to see (Hebrews 1:1–3).
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Words to Remember 
You have been acquainted with the sacred 
writings, which are able to make you wise 
for salvation through faith in Christ Jesus. 
All Scripture is breathed out by God and 
profitable for teaching, for reproof, for 
correction, and for training in righteous-
ness, that the man of God may be com-
plete, equipped for every good work. 
(2 Timothy 3:15–17)

The One sent by God, the One who created us, bore the punishment for 
sin. This did not take place in the abstract. Rather, this took place on a Ro-
man cross. Jesus suffered extreme humiliation and the judgment of hell for 
all people. On the cross, God’s love for His dear ones was revealed for all to 
see (Romans 5:6–8). One of the last things Jesus said from the cross was “It is 
finished” (John 19:30). The work of redemption was complete. Though Jesus 
was perfectly righteous and deserved no punishment, the righteous judg-
ment of God on sinful people was borne entirely by Him. Jesus exchanged 
His righteousness for our sinfulness.

The Good News is that we need do nothing to have the righteousness 
of Jesus and to be right with God (see Romans 3:21–28). Nothing! The righ-
teousness of Jesus is given to us as our own. Apart from any good deeds, 
prayers of acceptance, or changes in lifestyle, we receive the righteousness 
of Jesus Christ and faith through the work of the Spirit on our behalf. As 
Paul states, “We hold that one is justified by faith apart from works of the 
law” (Romans 3:28). This truth is the center of Christian theology. Without it 
there is no Christian faith.

Christ’s death paid for our sins. However, there is more! Three days after 
His death, He rose from the grave. Not only did Jesus pay the price for sin, 
but He also conquered death. So we need not fear death or futility in life. 
Christ has won the victory for us!

Points to Ponder
Think about the sources of scientific knowledge and the sources of re-

ligious knowledge. How is our body of knowledge limited by our finite ca-
pabilities and understanding, and what has God done to help us with our 
limitations?


