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Preface 
This book is designed to be a basic hermeneutics textbook for 

traditional Christians, especially for those of the Lutheran tradition. 
While it may seem to the reader that this is limiting, that an author 
writing a hermeneutics text should proceed from a neutral stance and 
aim at any and every interpreter as his audience, in fact, such an 
alternative is literally impossible to achieve. As will be shown as the 
presentation unfolds, there is no such thing as a truly “neutral” read-
ing of a text (though one may strive after what will be called a 
“somewhat neutral” reading), which means that the stance of the 
author/interpreter must be known (see the introduction below). The 
admission that one interprets from a stance raises all sorts of 
questions, of course, such as these: How does one interpret without 
imposing one’s beliefs upon the text? How can one ever appeal to 
the argumentation of a text? Can one ever declare one’s reading to 
be the correct reading of a text? These and many other problems will 
resurface throughout this book and will be addressed when and 
where it is appropriate and to the extent that it is possible. 

Observers from within and without may recognize a “post-
modern” ring to what is here advanced. And they are right. This text 
is written from a so-called “post-modern” perspective that distrusts 
claims of neutrality and objectivity in working with evidence of any 
kind (much more will be said about this below). But it is the conten-
tion of this author that post-modernism, for all of its excesses, is not 
our enemy but a sort of friend, a late 20th-century discovery that, in 
so many ways, the perspective of the early church was right: only 
believers can interpret the sacred books of God “for all they’re 
worth.” 

Special thanks are due many who have helped me in the prepara-
tion of this book: my colleagues at Concordia Seminary, St. Louis, 
MO, especially Charles P. Arand, Andrew H. Bartelt, and Paul R. 
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Raabe, who have provided much of the impetus for, and have been 
constant “sounding boards” for, the ideas put forth within these 
pages; the members of the “Hermeneutics and the Biblical Text” 
seminar of Studiorum Novi Testamenti Societas, within whose midst 
many of these ideas were first formally considered and critiqued; my 
former colleagues at Concordia Theological Seminary, Fort Wayne, 
IN, especially Eugene W. Bunkowske, who directed my nascent 
interest in linguistics into profitable directions; my students in 
hermeneutics classes, both elementary and advanced, who have 
“tested” what I have written in its various stages; David Lewis, for 
valuable assistance with references and quotations; Jeffrey J. Kloha, 
for assistance with and advice on text-critical matters; the editors at 
Concordia Publishing House, especially Dr. Wilbert Rosin, who 
have given welcome encouragement along the way; and certainly 
neither last nor least, my wife, Judy, and my son, Jonathan, who did 
not begrudge me the blocks of time necessary to prepare a detailed 
volume such as this. 

Special thanks are also due Lutheran Brotherhood of Minneap-
olis, MN, without whose financial assistance effective use of my 
sabbatical leave to prepare this text would have been impossible. 

Advent 1994 
Revised, July 2013 

Preface to the Second Edition, Revised 

This edition is a judicious revision of the second edition. Several 
errors have been eliminated, and select bibliography has been added. 
In addition, several small but important changes/additions have been 
made in the Preface, as well as in chapter 11. It is my continuing 
desire that readers understand that this book does not essentially 
prescribe what should happen as one interprets the Scriptures. 
Rather, it generally describes what happens when one interprets. 
And what happens is very complex, indeed. 

James W. Voelz 
July 2013, Feast of Joseph of Arimathea 
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Introduction 

1. The “What” and “Why” of Hermeneutics 

“Well, that’s your interpretation!” All of us have heard that 
response during a discussion privately, in a Bible class, or elsewhere, 
usually in the context of a heated disagreement. Interpretation is key 
for all people who deal with written documents. But it is especially 
important for all those who deal with authoritative documents,1 and it 
is particularly important for those of us who deal with the sacred 
Scriptures, the authoritative documents of our Christian faith. Indeed, 
it is most important for those of us who are heirs of Luther and of 
most of the other 16th-century reformers, because for them, as for us, 
the Scriptures alone and not other authorities such as tradition or 
personal revelation are the norm for faith and life. The actual 
interpretation of the Scriptures is called exegesis. The study of the 
principles of interpretation, the theory which stands behind the 
actual performance of exegesis, is hermeneutics, and it is to this 
study of principles, this consideration of theory, that this book is 
dedicated. 

Why is such a study necessary? Simply because differences in 
interpretation are not usually caused by differences in perception 
(e.g., I see the punctuation at the end of a sentence as a question mark 
and you perceive it to be an exclamation point). Usually, differing 

                                                      
1 The interpretation of legal documents is greatly akin to Scriptural interpretation, and 
many of the issues currently confronting Biblical interpreters confront interpreters of, 
e.g., the United States Constitution. See, e.g., Irving R. Kaufman, “What Did the 
Founding Fathers Intend?” New York Times Magazine, February 23, 1986, 42ff. 
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principles of interpretation are at work. What kind of principles? 
Principles in what areas? Perhaps somewhat surprisingly, to be 
included are far-reaching and diverse matters such as the interpreter’s 

• grammatical system (e.g., can a ἵνα clause in Greek be 
interpreted to convey result or is this meaning out of 
bounds?2); 

• theory of language (e.g., can words convey several different 
meanings simultaneously?3 can texts contain meanings 
hidden from the author or beyond his conscious thought?4); 

• literary theory (e.g., are the gospels to be regarded as 
history, fiction, docu-drama, or something else? can one use 
other texts within the same testament or in the “other” 
testament to interpret the meaning of a given text, or must 
each book/work be interpreted on its own?5); 

• understanding of a text’s historical setting, including its 
relationship to that setting (e.g., need the historical meaning 
of a passage be determined, or can one simply try to 
determine the meaning it seems to have today?); 

• view of revelation (e.g., are the words interpreted to be 
understood as human wisdom with its limitations, or are they 
also divine, with all that that may entail?); 

                                                      
2 See John 9:2 in the King James Version: “Master, who did sin, this man or his 
parents, that (ἵνα) he was born blind?” (cf. Ernest de Witt Burton, Syntax of the 
Moods and Tenses in New Testament Greek, third edition, Edinburgh: T&T Clark, 
1898 [reprint edition, 1973], §§ 218–222). 
3 E.g., J. P. Louw, in Semantics of New Testament Greek, Philadelphia: Fortress, 
1982, suggests that in John 1:5, καταλαμβάνω may mean both “overwhelm” and 
“understand” (40–41), noting that “[s]uch a play on words often occurs in John” (41). 
4 E.g., Raymond Brown (The “Sensus Plenior” of Sacred Scripture, Baltimore: St. 
Mary’s University Press, 1955) has demonstrated that some Roman Catholic 
theologians detect a sensus plenior (fuller sense) in the words of Scripture, “a sense 
which God intended but of which the human authors had no knowledge at all” (105). 
5 Robert Fowler, in his exquisite Let the Reader Understand: Reader Response 
Criticism and the Gospel of Mark (Minneapolis: Fortress, 1991), laments that “[t]he 
long history of reading Mark is the history of its being eclipsed by other, more 
illustrative Gospels.” (228) and speaks of reading “tangled” gospels (230). He seeks 
in this book to read the gospel of Mark on its own terms, without the “infection” of 
other gospels. 
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• understanding of the person and work of Jesus Christ 
(e.g., do all of God’s promises find their fulfillment in the 
“Christ-event” [Christ’s life, death, resurrection, ascension 
and Pentecost], or do other promises of God find fulfillment 
outside Christ?6); 

• own relationship to the text (e.g., is the text simply about 
the history and religious system of a people in another time, 
or is it “about me and my destiny,” with direct application 
today?) 

• view of the world at large, including the possibility for its 
understanding (e.g., are there definite things with definite 
properties to be observed and interpreted [physical objects, 
texts, etc.], or do interpreters create the objects of their 
interpretation? can one achieve an objective understanding/ 
interpretation of such objects, or is all interpretation partial 
and perspectival?7). 

                                                      
6 It is a contention of millennialists that many promises of God are and will yet be 
fulfilled outside the Christ-event, promises which are not related to the work of Christ 
at his incarnation and which can never be revoked. See, e.g., Herman A. Hoyt’s essay 
“Dispensational Millennialism” in The Meaning of the Millennium: Four Views, ed. 
Robert G. Clouse, Downers Grove, IL: Intervarsity Press, 1977, especially his 
sections “The Principle for Interpreting Scripture” (65–69) and “The Biblical 
Interpretation of the Kingdom” (71–74), neither of which ever mentions the life, 
death, resurrection, or ascension of Christ or Pentecost. 
7 The contrast described here is that between modernism and post-modernism (cf. 
preface, above). The main characteristics of “modernism”—the West since the 
Enlightenment—are belief in the superiority of reason, the possibility of the objec-
tive assessment of data, the possibility of comprehensive explanation of whatever 
is under investigation, and the inevitability of progress. Modern science, especially 
as popularly understood, exhibits all of these traits. In the current post-modern world, 
each of these beliefs is questioned—and more. Post-modernism is characterized by 
increasing distrust of reason and its ability to achieve understanding; lack of belief 
in objectivity as a possible stance with which to achieve understanding, so that all 
attempts at understanding are perspectival; disbelief in the possibility of compre-
hensive explanation of anything and everything in life, so that all explanation is 
partial; and loss of faith in the notion of “progress,” including the loss of belief in 
the inevitability of progress. See Edgar V. McKnight, Post-Modern Use of the Bible: 
The Emergence of Reader-Oriented Criticism, Nashville: Abingdon Press, 1988, as 
well as the thought-provoking essays in New Perspectives Quarterly 8 (1991) “The 
Last Modern Century.” See also note 4 of chapter 10, below. 
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Note that, in addition to “knowledge” and “skills,” “attitudes,” i.e., 
fundamental beliefs about truth and reality, soon become involved. 

2. The Basic Concern and Task of This Book 

a. Texts and the Process of Communication 

The Bible was viewed as the Word of God in the words of men 
by Christians for many centuries—until the so-called Enlightenment 
of the 18th century (which, with its devotion to reason marked the 
beginning of the “modern” era). Even during and since the Enlighten-
ment, however, the Scriptures were, and still are by many, viewed as 
outstanding literature, a superior example of literary artistry and 
skill8—though it is true that now many view them as a collection of 
hopelessly “politicized” and tendentious religious documents which 
represent, as it is sometimes said, “history written by the victor.”9 

Whether one takes a “high,” “middle,” or “low” view of 
Scripture, however, it is fundamental to understand that all of the so-
called “books” of the Bible are, in essence, texts, i.e., documents 
written by an author to a reader/audience. Therefore, to interpret the 
Scriptures is to interpret texts. Now, texts, by their very nature, 
intend to communicate, which means that to understand a text is to 
understand a communication. And, any textual communication 
involves three factors: the author (the producer of the text), the text 
itself (the actual document), and the reader (the receptor of the text), 
for any text is intended to communicate what an author wants to 

                                                                                                                  
Post-modernism in its extreme forms questions the notion of a “reality out there,” 

separate from any observer/interpreter, even in the scientific realm. Walter T. 
Anderson (Reality Isn’t What It Used to Be, New York: Harper and Row, 1990, 76), 
e.g., notes that “constructionist science” knows only “versions” of the world and 
concludes, “since we are admitting that anything we say about ‘out there’ is a 
construct, don’t we create ‘out there’ also?” 
8 See, e.g., Robert Alter and Frank Kermode, eds., The Literary Guide to the Bible, 
Cambridge, MA: Belknap Press of Harvard University Press, 1987, for a very 
appealing and valuable literary approach. 
9 See, e.g., Bart D. Ehrman, The Orthodox Corruption of Scripture: The Effect of 
Early Christological Controversies on the Text of the New Testament, Oxford: 
Oxford University Press, 1993. 
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say,10 to a reader/audience, via a written document. A diagram which 
helps to illustrate this understanding is the following very basic 
communications model: 

 

Many variations on this basic model are possible, of course. For 
example, authorship may be plural; a text may not, in fact, be written 
but may be oral; the text may not be words but may be 
pictures/images; readers may be multiple, in one location or in 
several;11 etc. But in all cases, the basic model remains intact. It 
should be noted that various sophistications must be added to the 
basic model here presented to provide a full representation of what 
communication using texts entails, which will be done below. 

Immediate questions are raised concerning the suitability of this 
understanding for the documents we are considering, it is true. 
Among them are the following: Does this communications model 
work for books which boast divine authorship (at least in some 
respect)? Can we speak of a text when the original document(s) are 
no longer in existence? Can the intended readers of the Scriptural 
texts be centuries later than the author in time (i.e., are the original 
addressees the only ones to whom the documents are addressed, or 
can we in our century be the intended addressees, as well?)? These 
and related questions will be considered in succeeding chapters of this 
book. 

b. The Process of Interpretation 

If the basic communication model presented above is essentially 
correct, it can be seen that in the process of textual interpretation 
all three factors of the model which we have presented must be 

                                                      
10 It is important to note that texts do much more than convey information. See 
chapter 12, below. 
11 See, e.g., Colossians 4:16, where Paul admonishes the people in Colossae to have 
his letter to them read in Laodicea. 
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taken into account, not simply the meaning of the words. Numerous 
questions, in all three areas, naturally arise. Examples are the 
following: 

• Concerning the author and the production of a given text: 
Who was the author, in actual fact?12 What were the 
circumstances of the text’s composition? How did the text 
reach its final form? Indeed, what is the actual text to be 
interpreted?13 

• Concerning the text itself: What meanings do its words 
convey? What is the significance of the actions (e.g., in a 
narrative such as Matthew) depicted by the words? 

• Concerning the readers, the receptors of the text: Who was to 
receive the text? Under what circumstances did they read? 
What abilities did they have or need to understand the text? 
Indeed, what abilities do we as readers need, especially if we 
also are the intended addressees?14 

A model which has been used to express this three-fold focus is the 
triptych,15 to show that all three panels are of concern:16 

                                                      
12 Often an author cannot be determined with any degree of certainty. To attempt 
such a determination still has its value, however, in determining purpose and 
intentionality. 
13 E.g., should one undertake to interpret Jesus’ words regarding snakes and their 
handling in Mark 16:18, as found in the King James Version, or are they not part of 
the text at all (cf. RSV)? 
14 It is concern with the factor of the interpreter which occupies much of contempo-
rary hermeneutics, and it will be key for the presentation of this text, as well. 
15 A triptych is a three-sectioned (one back piece, two winged pieces) altar piece, 
often depicting the crucifixion of Christ in the center and scenes from the life of 
Christ on the sides. 
16 This model is an adaptation of that provided by Bernard C. Lategan in “Current 
Issues in the Hermeneutical Debate,” Neotestamentica 18 (1984) 3. 
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It can be noted that the center panel (= text) is made slightly 
larger to indicate that, when we deal with written communication, the 
actual text is the entrée to the entire process of communication. 

Beginning with the first chapter of this book, we will proceed to 
study the principles for interpreting the sacred Scriptures, 
understanding them as both basic texts, i.e., human documents of 
communication, and documents which are more than simply human. 
All three panels of the triptych will be in focus, as is necessary. 
However, because it is increasingly to be recognized that the 
interpreter is a significant factor in interpretation (see the eight items 
under section 1, above), the third/right-hand panel will be a special 
concern in our presentation. 

3. The Assumptions and Arrangement of This Book 

a. Assumptions 

As was mentioned in the preface, this book functions with no 
illusions of objectivity or neutrality. Indeed, the stance of the 
author/interpreter must be known. The present author is one who is a 
believing Christian and who affirms personally and by public 
confession the traditional teachings of the church as expressed in the 
Niceno-Constantinopolitan Creed.17 In addition, he has fully 
subscribed to the Book of Concord of the Lutheran Church as a true 
exposition of the Scriptures and the articles of the Christian faith. His 

                                                      
17 The Apostles’ and Athanasian Creeds could also be included, but these are not 
affirmed by the Eastern Church. 
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view of Scripture is “high” (cf. 2 a, above and addendum 11-A, 
below), and the approach taken in this work will embrace traditional 
Christian assumptions concerning God and the Scriptures, including 
the following:18 

• God has acted in human history, and that in a revelatory and 
saving way. 

• The sacred Scriptures are a record of God’s activity. 

• These Scriptures are also the Spirit-breathed Word of God in 
human words, both human and divine in their qualities. 

• The sacred Scriptures, as record and Word of God, have a 
unity in theme, in content, and in purpose. 

• The center of the Scriptures is the person and work of the 
God-man, Jesus Christ. 

This book is, therefore, for traditional Christians generally and for 
those of the Lutheran heritage most specifically. (As can be inferred 
from examples given above, it will also be assumed that the reader is 
familiar with Hebrew and Greek, the main original languages of the 
sacred Scriptures, a necessity for any serious interpretation of the 
biblical text.) 

b. Arrangement 

This book is designed to present material coherently and with an 
easy flow for understanding. For this reason, items which support 
assertions made or which further amplify positions taken will be 
placed in footnotes, so that the student may retain the overall picture 
and not “lose the forest for the trees.” Large units of supporting/ 
amplifying material or alternative points of view will be placed in 
Addenda at the conclusion of the chapters. 

Chapters will list books or articles as important resources at 
their beginning. These represent significant (i.e., especially useful, 
standard, classic, or ground-breaking) treatments of the topic of a 
given portion and will be used in reference fashion. 

                                                      
18 See also Addenda 11-A and 11-B, below. 



 
 

 
23 

A. General Introduction 

1 

Important Resources 

Aland, Kurt and Barbara Aland. The Text of the New Testament: An 
Introduction to the Critical Editions and to the Theory and 
Practice of Modern Textual Criticism. Translated by Erroll F. 
Rhodes. Second edition. Grand Rapids, MI: Eerdmans, 1989. 

McCarter, P. Kyle. Textual Criticism: Recovering the Text of the 
Hebrew Bible. Philadelphia: Fortress, 1986. 

Metzger, Bruce M. The Text of the New Testament: Its Transmission, 
Corruption, and Restoration. Third, enlarged edition. Oxford: 
Oxford University Press, 1992. 

Vaganay, Leon. An Introduction to New Testament Textual Criticism. 
Second edition revised and updated by Christian-Bernard 
Amphoux. Translated by Jenny Heimerdinger. English edition 
amplified and updated by Amphoux and Heimerdinger. 
Cambridge: Cambridge University Press, 1991. 

1. The Need for and Nature of Textual Criticism 

The basic focus of every textual interpretation must be the text it-
self, for it is the entrée to any act of communication by any author (cf. 
page 19, above). Before one can interpret a text, however, one must 
have a text to interpret; i.e., one must decide what words, punctuation, 
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paragraphing, etc., ought to be considered for interpretation. This is 
not as simple as it may seem. The books of the Old Testament (= OT) 
and New Testament (= NT) were written by real authors in real 
situations. These original documents are called the autographs, and 
they have all disappeared.1 It seems that copies were soon made of the 
autographs; indeed, many copies were made when the documents 
came to be honored as Holy Scripture.2 But, unfortunately, we have 
no known copies which are 100 percent exact. We have no testimony, 
unbroken or otherwise, that a given manuscript (= ms.) copy is 100 
percent correct.3 Indeed, no two manuscripts (= mss.) agree in 
precisely every respect! (As might be expected, this also means that 
no two editors’ editions agree in every respect.) As a result, at every 
point in the history of dealing with the Biblical text, interpreters have 
been confronted with different options at various places in the text, by 
variant readings, as they are called. It is important to note that this is 
true, even over the long centuries when a rather uniform text was used 
in large portions of the Jewish community and/or the church (the 8th 
to the 20th centuries A.D. for the Hebrew text of the OT and the 7th 
to the 17th centuries A.D. for the Greek text of the NT4). 

2. Types of Differences in the Copies 
of the Texts of the OT and NT5 

When one views the manuscripts which are copies of the auto-
graphs of the various books of the Bible, there are differences of 
every type imaginable in the readings which are presented. To give a 
brief survey of the possibilities, we may note that there are 

                                                      
1 Vaganay/Amphoux note (90) that the autographs of the NT must have disappeared 
quite early, since the apologists of the second century A.D. never made appeal to 
them. 
2 There are other reasons for copies; see addendum 3-B, below. 
3 This means that, while in theory we could have a ms. which is a perfect copy of an 
autograph, there is no way to determine which one that would be. 
4 For information on this era, see further below. 
5 It should be noted that what is described in this and succeeding sections is not 
unique to the Biblical text. Texts of ancient classical authors, Shakespeare, Milton, 
etc., exhibit the same difficulties. 
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differences in individual letters, in words, in groups of words (phrases 
and sentences), and in entire stories or sections (viz., pericopes). If 
editions of editors are also to be considered, differences in paragraph-
ing are in evidence, as well. Samples of these may now be given: 

a. Differences in Individual Letters 

EG 1: In 1 Thess. 2:7, Paul says, according to some mss., “we 
were child-like (νήπιοι) in your midst,” while others have 
him saying: “we were gentle (ἤπιοι) in your midst.” 

EG 2: In Judg. 7:22, after they turned upon one another, the camp 
of the Midianites fled to Beth Shittah, according to some 
mss., toward Zererah ( ָתהָר ְצֵר  ), according to others, toward 
Zeredah ( ָתהָד ְצֵר  ). 

EG 3: In Luke 20:10, all mss. say: “and in due time, he sent the 
farmers a slave, in order that they might give him some of 
the fruit of the vineyard.” However, some mss. read a future 
indicative form of δίδωμι, δώσουσιν, in the ἵνα clause, while 
others read an aorist subjunctive form, δῶσιν. 

EG 4: Is. 40:6 begins: א ר ְקָר֔  .(” ’Α voice says, ‘Call“) ֚קֹול ֹאֵמ֣
After this, most Hebrew mss. read third singular indicative, 
ר  but one ms. reads first singular ,(”and he said“) ְוָאַמ֖
cohortative, ְואֹוְמָרה (“and let me say”), while the Greek 
translation of the OT, the Septuagint, reads καὶ εἶπα (=   רָוֹאַמ 
[“and I said”]). 

b. Differences in Individual Words 

EG 5: In John 7:8, Jesus replies to his brothers, according to some 
mss.: “You go up to the feast. I am not (οὐκ) going up to this 
feast.” Others have him say: “I am not yet (οὔπω) going up to 
this feast.” 

EG 6: In 1 Tim. 3:16, some mss. read as the first line of the hymn 
unit: “who (ὃς) appeared in the flesh”; one ms. says “which 
(ὃ) appeared,” and others say: “God (θεὸς) appeared in the 
flesh.” 
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Glossary1 

Allegory: a story/narrative which seems to be about one set of things, 
events, and situations but is actually about another, so that 
congruence between the story and the “real” world is not literal; 
an extended metaphor which encompasses actions and relation-
ships as well as things, (see also vehicle; tenor) (9; 12-C; 13) 

Analogy: a metaphor that has such a high degree of correspondence 
between the characteristics of the conceptual signified and the 
referent that it pushes toward becoming “virtual literal” usage. 
(7-A) 

Application: the reversal of the interpretive process in which the 
reader reads himself as the “target text” and applies the meanings 
of a given text to himself. (13) 

Autographs: the original documents of the OT/NT books. (1) 
Canon: that selection of books and their content in their final form 

which a religious community confesses as the source and norm 
for its belief, teaching, and life, i.e., the words and meanings 
which are to be held together in a matrix and are to mutually 
interpret one another. (5-B) 

Canon within a Canon: those books or passages within a canon 
which provide interpretive keys, so that the remainder is read in 
the light of their meaning. (5-B) 

Christological Principle: the principle that all Scripture is 
Christocentric, centered on the person and work of Christ. (11-B; 
14) 

                                                      
1 Numbers in parentheses indicate chapters/addenda in which various terms or 
concepts are discussed. Words in bold-faced type within definitions are themselves 
defined elsewhere in the glossary. 
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Coherence Principle: the confessional/canonical principle that all 
passages must hang together exegetically as a whole. (14) 

Colon: (a) generally, a thought unit. (5) 
  (b) in Hebrew poetry, one of two parts or subunits that 

comprise a larger thought unit, with these parts relating to one 
another in various ways. (5-A) 

Components of Meaning: a complex of characteristics evoked by 
words/signifiers in the mental world of the reader/hearer from his 
or her memory world. (4) 

Conceptual Signified: a thought/idea/concept/complex of character-
istics evoked by a signifier in the mental world of the reader/ 
hearer; a meaning. (4) 

Congeniality: that quality in a person which enables him to become a 
valid interpreter of a text and thus read the text as the implied 
reader. (11) 

Connotation: the usual characteristics or components of meaning 
evoked by a signifier. (4) 

Controlling Metaphors: those metaphors that are used so frequently 
and are so fundamental to what is being said about the referent 
that they push toward “virtual literal” usage and merit more 
overall attention than other metaphors used to label the same 
referent. (7-A) 

Creeds: early formal Christian statements of faith (materially 
identical to earlier regula fidei), which enable the interpreter to 
matrix the signifiers and meanings of a text for interpretation 
and then to interpret that matrix in a way which is congenial to 
the text. (11) 

Critical Edition: any edition of the OT or NT (e.g., Nestle-Aland) 
which presents the complete text as a composite derived from 
individual sources or other editions. (2) 

Denotation: the necessary characteristics or components of meaning 
evoked by a signifier/word; its (basic) meaning. (4) 

Diachronic: the approach to studying the meaning of a word that 
looks at it developmentally through time, considering especially 
its original meaning. (4-A) 

Discourse Analysis: the study of the relationships between larger 
units of meaning in a discourse, stressing that the relationships 


