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✦
About this series

The great reformers’ influence upon the Bible’s interpretation and 
application could not help but revitalize our churches. This is as 

true today as it was 500 years ago. This renewal happens in part be-
cause the reformers drew upon the insights of the Renaissance, which 
linked the medieval church back to her earlier roots in the ancient 
world. There the biblical texts sprang up. The reformers were among 
the earliest students to pursue classical studies, not only due to per-
sonal interest but especially due to the benefits such study brought 
to the study of the Bible. By reading the New Testament Scriptures 
in their ancient languages and context, the reformers dispelled many 
misunderstandings.

Second, the fires of controversy, which followed Luther’s proc-
lamation of justification by grace through faith on account of Christ 
alone, served to refine the study of Sacred Scriptures. So many ideas 
that medieval people took for granted or that were accepted based 
on human authority alone were tested and retested, leading to more 
careful study of God’s Word.

Third, the reformers themselves taught with special insight due to 
their constant reading, study, translating, and preaching of the Sacred 
Scriptures. Their approach to the Scriptures and the insights they 
gained have continued to inform biblical studies even to the present 
day. For all of these reasons, Concordia Publishing House wished to 
produce a readable commentary series that would serve the current 
generation by sharing with them (1) insights from the reformers and 
(2) commentary that stemmed from their heritage.

In preparing this commentary, we drew upon the insights of the 
following reformers and heirs to their evangelical approach to teach-
ing the Scriptures:

John Hus (c. 1372–1415)
Martin Luther (1483–1546)
Thomas Cranmer (1489–1556)
Philip Melanchthon (1497–1560)
John Calvin (1509–64)

John Knox (c. 1513–72)
Martin Chemnitz (1522–86)
Johann Gerhard (1582–1637)
Johann Albrecht Bengel (1687–

1752)
John Wesley (1703–91)

Not every commentary in this series will include quotations from 
each of these reformers or heirs of the Reformation since these au-
thors did not all comment on Books of the Scriptures with equal 
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frequency. Other reformers may be included, as well as citations of 
Reformation era confessional documents such as the Augsburg Con-
fession and Westminster Confession. Readers should not conclude 
that citation of an author implies complete endorsement of every-
thing that author wrote (heaven knows, these were fallible men as 
they themselves acknowledged). The works of other significant Ref-
ormation era commentators are less available in English. We have in-
tentionally stayed away from more radical reformers such as Andreas 
Bodenstein von Karlstadt, Ulrich Zwingli, Thomas Münzer, etc.

The commentary is not simply a compilation of sixteenth century 
views but a thorough verse-by-verse commentary built from the re-
formers’ approach of Scripture interprets Scripture and supplement-
ed from their writings. Along with quotations from the reformers and 
their heirs, readers will also find quotations from some early and me-
dieval Church Fathers. This is because the reformers did not wish to 
overthrow the earlier generations of teachers but to profit from them 
where they were faithful in teaching the Word.

Some readers will note that the writers listed above represent dif-
ferent branches in the Protestant family of churches, and they may 
wonder how compatible these writers will be alongside one another. 
It is certainly the case that the reformers held different views, espe-
cially concerning the Sacraments, biblical authority, and other mat-
ters. Some authors for the series may at times describe differences 
between the various reformers.

However, while it is true that these differences affect the fellow-
ship and work of the churches of the Reformation, it is also true that 
the reformers shared significant agreement. For example, the great 
historian Philip Schaff noted, “Melanchthon mediated between Lu-
ther and Calvin” (History of the Christian Church vol. VII, second re-
vised ed. [New York: Charles Scribner’s Sons, 1894], 260). Early Refor-
mation works like Melanchthon’s Commonplaces and the Augsburg 
Confession served as models for the various traditions of Protestant 
confession and doctrine. What is more, as the writers focused on 
a particular biblical text for interpretation, they often reached very 
similar conclusions regarding that text. The text of Scripture tended 
to lead them toward a more unified expression of the faith. This is 
something I have described as “the text effect,”1 which illustrates for 

1  Friends of the Law (St. Louis: Concordia, 2011), 136.
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us a way in which the Bible brings us together despite differences 
and always remains the most important guide for Christian teaching 
and practice. In view of the 500th anniversary of the Reformation in 
2017, I believe it is fitting for us to draw anew upon the time-honored 
insights of these great servants of God.

The Bible Translations
Among the translations for our commentary we have chosen, on 

the one hand, what many regard as the finest English translation ever 
produced: the King James Version. The KJV is a product of the Refor-
mation era, and although it is now more than 400 years old, remains 
a most valuable tool for study. Along with the KJV we are pleased to 
present the English Standard Version, which has rapidly become one 
of the most widely used modern English translations. The success 
of the ESV is due in part to the translators’ efforts to follow sound, 
classical principals of translation very like those used by the KJV 
translators. The result is a very readable English translation that also 
allows readers to grasp the biblical expressions and terms that ap-
pear repeatedly in the Bible. Due to this approach, we find the ESV 
an especially helpful translation for Bible study. Our notes are keyed 
to the ESV, but we have placed the KJV in parallel with the ESV for 
easy comparison. Since the ESV text is based on the broad consensus 
of biblical scholars who have consulted the early Greek manuscripts, 
it differs at points from the KJV text, which was produced when 
fewer manuscripts were available for study. Where significant differ-
ences between the translations appear, the notes include comment.

Our Prayer for You
The following prayer embodies the sense of study and devotion 

we wish to convey to all who take up these commentaries:

Blessed Lord, You have caused all Holy Scriptures to be written for 
our learning. Grant that we may so hear them, read, mark, learn, 
and inwardly digest them that, by patience and comfort from Your 
holy Word, we may embrace and ever hold fast the blessed hope 
of everlasting life; through Jesus Christ, our Lord. Amen.

Rev. Edward A. Engelbrecht, STM
Senior Editor for Bible Resources
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PrefACe

Unlike the rest of St. Paul’s Epistles, the four Letters in this volume 
are written to individuals. All are addressed to church leaders: 

two to Pastor Timothy, one to Pastor Titus, and one to Philemon, 
whose home hosts a congregation. Yet these Letters are also for the 
entire Church. We read counsel for pastors and for all Christians. 
What can we expect of, and from, our ministers? We hear God’s guid-
ance for those in various stations in life: old and young, male and 
female, slave and free—all are to live in response to the Gospel and 
in service to their neighbor.

As these Letters provide God’s Word, their teachings are, at times, 
counter-cultural. They have sometimes been viewed with suspi-
cion or skepticism. But they are indeed the Word of God and they 
are written in love for all who read them. Paul writes to Timothy 
and Titus with fatherly love, calling them his spiritual children. We 
see Paul’s love and concern for Onesimus, a runaway slave, but also 
for Philemon his owner. Their common faith in Jesus will transform 
their relationship. We, too, can hear God’s loving-care for us in these 
writings.

Above all, these Epistles point to Jesus. As God’s inspired Word, 
they join the rest of Scripture as being “able to make you wise 
for salvation through faith in Christ Jesus,” and through their words 
of teaching .  .  . reproof .  .  . correction, and .  .  . training in righ-
teousness,” we will be “complete, equipped for every good work” 
(2Tm 3:15–17).

Steven P. Mueller, Ph.D.
General Editor
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✦
IntroductIon to

1 tImothy

Overview

Author

Paul the apostle

Date

AD 65

Places

Ephesus; Macedonia

People

Paul; Timothy; Hymenaeus;  
Alexander

Purpose

To encourage and instruct Timothy 
as he called the Ephesians to be 
faithful to God’s Word

Law and Sin Themes

Charged/appointed with service; 
threat of false teachers; management

Grace and Gospel Themes

The glorious Gospel; salvation 
through Christ, our Mediator; hal-
lowed by God’s Word/grace

Memory Verses

Chief of sinners (1:15–16); one me-
diator (2:5–6); the mystery of godli-
ness (3:16); contentment (6:6–8)

Reading 1 Timothy
“My lord,” the chief servant explains, “the granary is full, though 

the harvest is not yet complete.” The head of the household excuses 
himself from his guests, crosses the mosaic floor of the men’s quar-
ters (Gk andron), and enters the family courtyard. His wife sits in the 
shade of the women’s quarters. She spins thread while watching the 
progress of the young women. Their children and the slaves’ children 
race clay horse figurines around the beaten-earth courtyard. The lord 
(Gk kyrios) passes into the street, encouraging his chief servant as 
they walk through town on the way to the fields.

In 1 Timothy, the apostle Paul speaks as Timothy’s father (1:18). 
Paul compares Timothy’s service in the Church at Ephesus with the 
service of a father in a typical Greek household. The overseer must 
manage his household, commanding and teaching the members 
(4:11), seeing that care is distributed to all. Each member must fulfill 
a role and a calling in service to the Lord of all.
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1 TIMOTHY

Luther on 1 Timothy

This epistle St. Paul writes in order to provide a model to all bish-
ops of what they are to teach and how they are to rule Christendom 
in the various stations of life, so that it may not be necessary for 
them to rule Christians according to their own human opinions.

In chapter 1 he charges that a bishop keep true faith and love and 
resist the false preachers of the law who, beside Christ and the 
Gospel, would also insist on the works of the law. In a brief sum-
mary, he comprehends the entire Christian doctrine concerning 
the purpose of the law and the nature of the Gospel. He offers 
himself as an example to comfort all sinners and those with trou-
bled conscience.

In chapter 2 he charges that prayer be made for all stations of life. 
He also commands that women are not to preach or wear costly 
adornment, but are to be obedient to men. [For Luther’s intent, 
see Eph 5:21–33 where it is clear that spouses honor their God-
given responsibilities in marriage by looking out for each other’s 
interests.]

In chapter 3 he describes the kind of persons that bishops, or 
priests, and their wives ought to be, and also the deacons and 
their wives. He praises those who desire to be bishops of this 
kind.

In chapter 4 he prophesies of false bishops and the spiritual estate 
which is opposed to that spoken of above, who will not be per-
sons of that kind, but instead will forbid marriage and foods, and 
with their doctrines of men inculcate the very opposite of the 
things Paul has described.

In chapter 5 he gives orders as to how widows and young women 
should be looked after, and which widows are to be supported 
from the common funds; also how godly bishops or priests are to 
be held in honor, and blameworthy ones punished.

In chapter 6 he exhorts the bishops to hold fast to the pure Gospel 
and to promulgate it by their preaching and living. They are to 
avoid senseless and meddlesome controversies which are only 
raised for gaining worldly reputation and riches. (LW 35:388)

For more of Luther’s insights on this Book, see Lectures on 
1 Timothy (LW 28:215–384).



INTRODUCTION TO 1 TIMOTHY

5

Calvin on 1 Timothy

This Epistle appears to me to have been written more for the 
sake of others than for the sake of Timothy, and that opinion will 
receive the assent of those who shall carefully consider the whole 
matter. I do not, indeed, deny that Paul intended also to teach 
and admonish him; but my view of the Epistle is, that it contains 
many things which it would have been superfluous to write, if he 
had had to deal with Timothy alone. He was a young man, not 
yet clothed with that authority which would have been sufficient 
for restraining the headstrong men that rose up against him. It is 
manifest, from the words used by Paul, that there were at that time 
some who were prodigiously inclined to ostentation, and for that 
reason would not willingly yield to any person, and who like-
wise burned with such ardent ambition, that they would never 
have ceased to disturb the Church, had not a greater than Timothy 
interposed. It is likewise manifest, that there were many things to 
be adjusted at Ephesus, and that needed the approbation of Paul, 
and the sanction of his name. Having therefore intended to give 
advice to Timothy on many subjects, he resolved at the same time 
to advise others under the name of Timothy. (Commentaries, p. 
xiii)

Gerhard on 1 Timothy

At one time the Donatist Petilianus considered Paul’s disciple 
Timothy to be a layman, according to Augustine (Contra liter. 
Petiliani, bk. 3, c. 106). It is evident from the Epistles written to 
him, however, that he was a distinguished light of the Eastern 
Church, the bishop of Ephesus for forty years, as some think. The 
apostle had put this disciple of his in charge of the congrega-
tion at Ephesus that he [Paul] had planted. In this Epistle, then, 
[Paul] is instructing [Timothy] how he ought “to conduct himself 
in God’s house” and how he must perform his duty correctly.

It consists of six chapters and is entirely of teaching, for he is 
instructing Timothy regarding ecclesiastical duties, persons, and 
virtues. (E 1.266)

Bengel on 1 Timothy

The epistles sent to Timothy, Titus, and Philemon, as being 
addressed to individuals, have some things which are rather 
sealed, than explicitly set forth, for example [1Tm 1:18]. If there 
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were no epistle to Timothy extant, we should have particularly 
wished that there was one, in order that we might see what Paul 
would chiefly recommend to Timothy; now, since there are two 
[epistles to Timothy], we ought the more earnestly to turn them to 
use. (Bengel 239)

Wesley on 1 Timothy

The mother of Timothy was a Jewess, but his father was a Gentile. 
He was converted to Christianity very early; and while he was yet 
but a youth, was taken by St. Paul to assist him in the work of the 
Gospel, chiefly in watering the churches which he had planted.

He was therefore properly (as was Titus) an itinerant evangelist, a 
kind of secondary apostle, whose office was to regulate all things 
in the Churches to which he was sent; and to inspect and reform 
whatsoever was amiss either in the bishops, deacons, or people.

St. Paul had doubtless largely instructed him in private conversa-
tion for the due execution of so weighty an office. Yet to fix things 
more upon his mind, and to give him an opportunity of having 
recourse to them afterward, and of communicating them to oth-
ers, as there might be occasion; as also to leave Divine directions 
in writing, for the use of the Church and its ministers in all ages; 
he sent him this excellent pastoral letter, which contains a great 
variety of important sentiments for their regulation.

Though St. Paul styles him his own son in the faith, yet he does not 
appear to have been converted by the apostle; but only to have 
been exceeding dear to him, who had established him therein; 
and whom he had diligently and faithfully served, like a son with 
his father in the Gospel, [Php 2:22]. (Wesley 537)

Challenges for Readers

Paul’s Authorship. The word choice in 1 Timothy differs somewhat 
from that in Paul’s earlier letters. As a result, critics have concluded 
that Paul did not write this Letter to Timothy. However, authors often 
adapt their writing style based on the recipient. Paul also typically 
worked through a scribe, which could affect the letter’s style (cf. Rm 
16:22). The Early Church unanimously received 1 Timothy as a letter 
from Paul.

Relation to Titus. Many features of 1 Timothy correspond with 
those of the Letter to Titus. Like administrators today, Paul likely 
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adapted his letter for one pastor to meet the needs of another pas-
tor. Luther wrote about other examples, “Just as the Epistle to the 
Galatians resembles and is modeled on the Epistle to the Romans, 
comprising in outline the same material that is more fully and richly 
developed in Romans; so this epistle resembles that to the Ephesians 
and comprises also in outline the same content” (LW 35:386).

Service in the Churches. Paul strongly distinguishes the roles of 
men and women in the family and in the life of the Church. His dis-
tinction is consistent with typical Jewish and Greek cultures in the 
first century. However, Paul does not appeal to culture as a basis for 
his instruction. Rather, he appeals to God’s orderly creation (2:11–15) 
and specifically restricts some offices in the Church based on gender 
(3:2, 12). Some radical expressions of modern feminism have sought 
to either dismiss or reinterpret these passages.

Blessings for Readers

In 1 Timothy, Paul offers sound teachings for young and old, for 
men and women. As you read this letter, look for passages about 
your particular calling in order to learn more about your service and 
the service of others. Be encouraged to pray for those who serve in 
your congregation and nation.

God’s Word and prayer hallow our good works offered in thanks 
to our “blessed and only Sovereign” (6:15). Although He has chal-
lenged us to serve well, He has also equipped us with sound teach-
ing (6:3) so we may pursue righteousness, godliness, faith, love, 
steadfastness, and gentleness (6:11).

Outline
 I. The Power of the Pure Gospel (ch. 1)

A. Greeting (1:1–2)
B. The Task at Hand (1:3–11)
C. The Power of the Gospel (1:12–17)
D. Some Opponents of the Gospel (1:18–20)

 II. The Church’s Organization (chs. 2–3)
A. Good Order in the Church (ch. 2)

1. Good order in public worship (2:1–7)
2. Good order in the Church’s ministry (2:8–15)

B. Qualifications for Offices (ch. 3)
1. The pastoral office (3:1–7)
2. Deacons and deaconesses (3:8–13)
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3. The Church: the community of faith (3:14–16)
 III. True versus False Teaching (ch. 4)

A. Doctrines of Demons (4:1–5)
B. True Godliness (4:6–10)
C. Paul’s Charge to His Fellow Pastor Timothy (4:11–16)

 IV. Exhortation to Christian Living (chs. 5–6)
A. Positions in the Church (5:1–6:2)

1. The shepherd (pastor) and various classes of sheep 
(Christians) (5:1–2)

2. The order of widows (5:3–16)
3. Pastor Timothy and other pastors (5:17–25)
4. Slaves and their masters (6:1–2)

B. True Godliness (6:3–21)
1. The importance of sound teaching (6:3–5)
2. Contentment as a way of life (6:6–10)
3. Personal note to Timothy (6:11–16)
4. A word to the wealthy (6:17–19)
5. A heartfelt farewell (6:20–21)
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Part 1

the Power of the Pure GosPel (ch. 1)
Greeting (1:1–2)

ESV  KJV 

1 1Paul, an apostle of Christ Jesus by 
command of God our Savior and of 
Christ Jesus our hope,

2To Timothy, my true child in the 
faith:

Grace, mercy, and peace from God 
the Father and Christ Jesus our Lord.

1 1Paul, an apostle of Jesus Christ by 
the commandment of God our Sav-
iour, and Lord Jesus Christ, which is 
our hope;

2Unto Timothy, my own son in the 
faith: Grace, mercy, and peace, from 
God our Father and Jesus Christ our 
Lord.

Introduction to 1:1–2 Although Timothy had long been an as-
sistant to Paul in his ministry, he was alone now in his pastorate in 
Ephesus. He will have to act there without Paul’s presence. This let-
ter gives Timothy authoritative instruction on how to faithfully carry 
out his pastoral charge for his own sake and that of his hearers (1Ti 
4:16). Even though Paul references his apostleship in this letter, as 
in his others, here he directs both Timothy and his hearers back to 
the ultimate source of authority, Jesus Christ. The referencing of God 
and of Jesus Christ is not redundancy, but a confession of where all 
true ministry comes from, who it comes through, and through whom 
it is carried out.

1:1 apostle. Paul uses this term in the narrower sense of those 
whom the Lord Jesus Christ Himself personally called and sent with 
His full authority. The very meaning of the word (“sent one”) ex-
cludes any idea that it is an office one takes on themselves and of 
their own authority. Christ Jesus. Paul speaks of Jesus first according 
to His office as Christ, or Messiah, and then according to His name: 
Jesus. While this is not the usual order, the word change serves to 
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emphasize the authoritative nature of Paul’s calling to the office of 
apostle, and indirectly, to Timothy’s office as a pastor. This emphasis 
on authorization serves to provide the pastoral office with both au-
thority to speak and the limitations of what can be spoken authori-
tatively. command. It is very likely that Timothy will share this letter 
with other pastors and congregations beyond the churches in Ephe-
sus. Having had to defend his apostolic authority before with other 
congregations, Paul steps up his terminology here to stress his ap-
ostolic charge from God the Father and God the Son (Ac 26:15–18). 
God our Savior. Paul speaks of God as “Savior” to stress that the au-
thor of the letter was not himself but God, and that it was written for 
the purpose of God furthering His saving work. Paul isn’t piling on 
the titles of God, he is simply stating the truth that, as the source of 
our salvation, God is our Savior. This designation would have been 
familiar to the Jewish readers in Ephesus. This is how the prophet 
Isaiah refers to God (Is 12:2; 45:15). Paul identifies God this way later 
in this letter and in Ti 1:3; 2:10; 3:4. our hope. As God is the source 
of our salvation, Jesus is that salvation in human flesh and thus, the 
hope of all those born of the flesh. Jesus is our hope, gives us hope, 
and fulfills our hope. While Paul has been called to the high office 
of an apostle, he attributes everything relating to God’s saving work 
for us to Christ Jesus.

1:2 Timothy. He grew up in the town of Lystra which was set at 
the center of the tri-regional area of Pisidia, Pamphylia and Cilicia 
(modern Turkey). His father was Greek (Ac 16:1) and his mother 
Eunice and his grandmother Lois, who were devout Christians, likely 
first introduced him to the teachings of the Gospel (2 Tm 1:5). true 
child. Though this was a common expression in both Jewish and 
Roman writings, Paul harkens back to his first missionary journey 
where he first met Timothy. Paul speaks of Timothy as his child be-
cause the Holy Spirit had called Timothy and brought him to faith 
through Paul’s faithful preaching of the Gospel. There is no mistak-
ing the tender regard Paul has for this young pastor. Having expe-
rienced the trials and troubles that can accompany faithful ministry, 
Paul is concerned for him and the congregations he serves. Holding 
such a special status with him, Paul expects Timothy to follow the in-
structions as a faithful son would obey his father. In Jewish tradition, 
the son of a prophet would seek to be just like his father the prophet. 
mercy. When Paul writes to the churches, his greeting is “grace to 
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you and peace”; writing to Timothy, he adds “mercy.” Having mercy 
follow in the wake of grace, Paul emphasizes the tender quality of 
grace, especially toward the unconverted and hostile. Only by being 
a constant recipient of God’s mercy is anyone able to faithfully carry 
out the ministry of the Gospel.

1:1–2 in Devotion and Prayer Whenever the Church is strug-
gling, be it on a national, regional, or local level, there is always a 
temptation to reinvent it so that it might be saved from its struggles, 
and finally achieve success. To do this is to confess a belief that 
the Church is a human creation and that is it built, maintained, and 
grown by the words and works of humanity. In the Greco-Roman 
world of Paul and Timothy’s day, every one of the pagan religions 
was created, built, and maintained by the people. Paul’s opening 
confesses the Church to be a totally different creation, with a com-
pletely different means by which it is built, maintained, and grown. 
Everything it has—its servants (apostles, pastors, etc.), its means (the 
Word and Sacraments), and its works—are from God in Christ Jesus. 
The Church’s message is from God alone, centering in Christ Jesus, 
and this message, faithfully proclaimed and administered, is the sole 
God-given means by which He continues to build, nurture, and grow 
His Church. • Preserve Your Word and preaching, The truth that 
makes us whole, The mirror of Your glory, The pow’r that saves the 
soul. Oh, may this living water, This dew of heav’nly grace, Sustain 
us while here living Until we see Your face. Amen (LSB 658:4).
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The Task at Hand (1:3–11)

ESV  KJV 

3As I urged you when I was going to 
Macedonia, remain at Ephesus so that 
you may charge certain persons not 
to teach any different doctrine, 4nor 
to devote themselves to myths and 
endless genealogies, which promote 
speculations rather than the steward-
ship from God that is by faith. 5The 
aim of our charge is love that issues 
from a pure heart and a good con-
science and a sincere faith. 6Certain 
persons, by swerving from these, have 
wandered away into vain discussion, 
7desiring to be teachers of the law, 
without understanding either what 
they are saying or the things about 
which they make confident asser-
tions.

8Now we know that the law is good, 
if one uses it lawfully, 9understand-
ing this, that the law is not laid down 
for the just but for the lawless and 
disobedient, for the ungodly and sin-
ners, for the unholy and profane, for 
those who strike their fathers and 
mothers, for murderers, 10the sex-
ually immoral, men who practice 
homosexuality, enslavers, liars, per-
jurers, and whatever else is contrary 
to sound doctrine, 11in accordance 
with the Gospel of the glory of the 
blessed God with which I have been 
entrusted.

3As I besought thee to abide still at 
Ephesus, when I went into Macedo-
nia, that thou mightest charge some 
that they teach no other doctrine,

4Neither give heed to fables and 
endless genealogies, which minister 
questions, rather than godly edifying 
which is in faith: so do.

5Now the end of the commandment 
is charity out of a pure heart, and 
of a good conscience, and of faith 
unfeigned:

6From which some having swerved 
have turned aside unto vain jangling;

7Desiring to be teachers of the law; 
understanding neither what they say, 
nor whereof they affirm.

8But we know that the law is good, 
if a man use it lawfully;

9Knowing this, that the law is not 
made for a righteous man, but for 
the lawless and disobedient, for the 
ungodly and for sinners, for unholy 
and profane, for murderers of fathers 
and murderers of mothers, for man-
slayers,

10For whoremongers, for them that 
defile themselves with mankind, for 
menstealers, for liars, for perjured 
persons, and if there be any other 
thing that is contrary to sound doc-
trine;

11According to the glorious Gospel 
of the blessed God, which was com-
mitted to my trust.

1:3 remain at Ephesus. Timothy had come to Ephesus to meet 
and join Paul, who had just set out from Rome on his fourth mis-
sionary journey. Paul was heading to Macedonia as he promised in 
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Php 2:24. Seeing the situation, Timothy believed they both needed 
to stay and stifle the false teachers and, further, to teach the faith and 
spread the Gospel. In all his missionary journeys, Paul had stayed the 
longest at Ephesus. Led by the Holy Spirit and his familiarity of the 
situation, Paul has Timothy stay. Through the exercise of his pastoral 
office, Timothy is to stop those who were teaching false doctrine, 
devotion to myths, and other such things that obscure the Gospel 
and lead to speculation. The key to this was a clear and constant 
proclamation of both God’s Law and His Gospel. There is nothing to 
suggest that Timothy did not want to stay and take the charge when 
Paul initially gave it to him. Now something has changed, and Timo-
thy believes that he is able to move on. Whether it is to go and be 
with Paul, or to pursue some other missionary endeavor, we do not 
know. Paul learns of this and turns Timothy back to his initial calling 
given to him in Paul’s charge to remain. False teachers and pervert-
ers of the Gospel persist, and Timothy must continue in his calling 
to stop them with biblical doctrine for the sake of the elect. Ephe-
sus. Located on the west coast of modern Turkey where the Cayster 
River meets the Aegean Sea. It had what was considered to be one 
of the great wonders of the ancient world: the Temple of Artemis. A 
silversmith named Demetrius, who made miniature silver shrines of 
Artemis, gathered workmen in the same type of business, warning 
them that the ministry of Paul and the Christian Church was a direct 
threat to their wealth. They believed that the Gospel, if allowed to go 
unchallenged, would bring Artemis and her temple to nothing (Ac 
19:23–27). charge. While the term seems to carry a stern tone, the 
basis and the aim of it is love (v. 5). What the Lord says has absolute 
authority (1Co 7:10). This authority is the basis of Paul’s charge, and 
it is the basis of both Timothy’s charge (1:3–4) and the charge he as 
pastor would give to the false teachers, the widows, and the rich. 
different doctrine. The false doctrine likely took many forms, with 
the mixture of Jewish tradition, early forms of Gnosticism, and other 
teachings, none of which conformed to the teaching of Christ or 
godliness (6:3). These teachers were trying to set forth their heresies 
in such a way so as to make them just as valid as sound Christian 
doctrine. Many today, as then, still argue for a mingling of teachings 
so as to provide for a supposedly better hybrid form of Christian doc-
trine that is more inclusive; yet in truth any such mergers only create 
something that is completely non-Christian. Whenever anything is 
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added to Jesus Christ, He ceases to be Jesus Christ, God’s Son, who 
was sent to save mankind. The same is true when anything is added 
to the Word of God; it ceases to be the Word of God and becomes, 
by its additions, the mere word of man that has no power beyond 
the man who added it. Knox wrote about this, saying: “Mark well, the 
Spirit of God calls all which is added to Christ’s religion, the doctrine 
of the devil, and a deeper invention of the adversary Satan” (127).

1:4 myths. While we tend to think of the Greeks when it comes 
to mythology, Paul refers to myths that are Jewish in origin in Ti 1:14. 
In rebuking the Pharisees and scribes for teaching false doctrine, 
Jesus explains why their teachings were nothing but myths. “You 
have a fine way of rejecting the commandment of God in order 
to establish your tradition . . . thus making void the word of God 
by your tradition” (Mk 7:9; 13a; cf. Mk 7:5–13). These myths were a 
type of eclectic syncretism which married modified Mosaic Law with 
Greek philosophies and Gnosticism. Jesus identifies the motive for 
these myths in the days of Timothy and in our day, “in order to estab-
lish your tradition!” endless genealogies. This refers to more than sim-
ply someone’s family tree. Many of the Jewish myths arose from the 
expansion and embellishment of the actual biblical genealogies. As 
most all teaching was oral in nature, there were no written accounts 
with which to check the credibility of these genealogies. A large part 
of the apocryphal book Philo is dedicated to establishing the genea-
logical link between the leading families of the time and their forefa-
thers of the OT, especially Noah. During the intertestamental period, 
there was a great power vacuum, and these genealogies served as 
a basis for authority and gravitas on the part of leaders. The prac-
tice was so common that if one mentioned genealogies, they were 
understood as some kind of mythical history. As you had multiple 
teachers using the same set of genealogical characters, endless ques-
tions were created, as their embellished accounts clashed with one 
another. None of the questions could be answered and, even if they 
were, the answers did nothing toward furthering the work of the 
Gospel. The practice of genealogical embellishment proved useful 
to would-be teachers, because it had the appearance of establish-
ing their authority and influence in a community. Such teaching and 
mythical spinning could do nothing but diminish, and even deny, the 
Gospel and its preachers and teachers. It took the eyes of the saints 
off Christ and the Gospel, and fixed them on the individuals and 
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their pedigree. stewardship from God. Everything in the Church is to 
be directed toward distribution of God’s two great words: the Word 
of the Law and the greater Word of the Gospel. The purpose for this 
faithful distribution is for the salvation of all: those in the Church and 
those yet to be converted. Christ Himself gave this stewardship to the 
Church in the Great Commission (Mt 28:19–20). These false teachers 
and their mythical embellishments take the eyes and the energies 
of the Church off the Great Commission. They attempt to have the 
Church take up matters and agendas not given them by Christ or the 
Gospel. Whenever people, even in the Church, take to themselves 
responsibilities and teachings not given to them by God, they will 
only get in the way of the work God has given them to do.

1:5 our charge. Their charge has a purpose totally other than 
themselves and their welfare. The fact that everything they were to 
do had love as its goal was entirely bound up in the eternal benefit 
and blessing of others. This is no mere romantic or emotion-based 
care and concern. The word for “love” in the Greek used here is 
“agape.” It is a love that flows from God in Jesus Christ and aims 
all things toward the eternal welfare of those in need. Having given 
them this charge with the aim of love, God gives them the means of 
reaching their aim of love by giving them His Word, which is God’s 
expression of love, and thus God’s work of love. Their goal was the 
conversion of the lost and the building up of the saints. The only 
means to this is, as Paul says in Ephesians, “speaking the truth in 
love” (4:15) in Baptism, Absolution, the Lord’s Supper, preaching, 
and teaching. Paul contrasts their selfless, love-for-neighbor mission 
and ministry with the self-seeking and self-aggrandizing ways of in-
dividuals whose motive is love of self. What follows in this letter is 
an exposition of this charge and its aim—love. from a pure heart 
.  .  . sincere faith. We know what it is to have a guilty conscience, 
as well as a want to ease our conscience by doing something good 
in the hope that we might “make up for our wrong.” Paul is making 
it clear that everything he says and does has no such self-serving 
motive. Every pastor is to preach the Gospel from such a clean con-
science, cleansed in the forgiveness of Christ to teach, preach, speak, 
and serve for the good and eternal welfare of the Church and the 
world. Such purity and sincerity of faith can come only through faith 
in Jesus Christ. Of some who would argue that Paul places greater 
emphasis on love than on faith, Calvin wrote: “They who are of that 
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opinion reason in an excessively childish manner; for, if love is first 
mentioned, it does not therefore hold the first rank of honour, since 
Paul shews also that it springs from faith” (27).

1:6 Certain persons. Paul narrows the group of those Timothy is 
to stop to those who have departed from the three things Paul lists in 
v. 5, love (agapē), a pure heart, and a sincere faith. To be dedicated 
to, and do all things for the eternal welfare of others would require 
a denial of self they were unwilling to make. This insertion of self 
into the ministry taints the conscience that must justify and serves 
to justify or clear the conscience. To achieve this tainted and impure 
end, they have to trust in tainted and impure teachings. vain discus-
sion. When the Gospel is modified for any reason, it ceases to be the 
Gospel, the pure gift of God and His complete and total means of 
saving the sinner. It may sound good, even godly, and its goal may 
be lofty and holy, but, having become the word of man, it becomes 
vain because its goal is not love; its means is not the love and grace 
of God and neither is it a faith in Christ alone. Such talkers become 
like some of the friends of Job with whom the Lord said: “My anger 
burns against you and against your two friends, for you have not 
spoken of Me what is right, as My servant Job has” ( Jb 42:7).

1:7 teachers of the law. A nonofficial title of those who had been 
schooled in Mosaic Law as found in the first five books of the Old 
Testament. In an attempt to be seen as such, these former Jews and 
pupils of Jews (Ti 1:10, 14), were making bold assertions about all 
kinds of things. All of their assertions, those of their own imagina-
tions and those made on their shallow knowledge of Mosaic Law, 
were without any understanding of what they were saying. Neither 
Paul nor Timothy were opposed to the Law, as long as it was used 
and taught according to the Law, but these would-be teachers were 
without any real knowledge of the Law, its fullness, nature, or pur-
pose. They were certainly among those puffed up with conceit yet 
lacking any understanding (6:4). Paul warned the Colossian congre-
gation of such people who were captive to a sensuous mind (Col 
2:18).

1:8–10 This passage is the source of the “uses of the Law,” which 
became so important to the Reformation theology of Law and Gos-
pel. Chemnitz wrote:

Luther in a very learned way sought the foundations of this doc-
trine in the Epistle to the Galatians, and divided the use of the Law 
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into one aspect which was civil and one which was theological. 
Likewise in Galatians 5 there is one use of the Law in justification 
and another for those who have been justified. From this Luther 
constructed the threefold division of the uses of the Law. (8:805)

1:8 the law is good. This statement is not one of mere opinion on 
the part of Paul. Paul is speaking of God’s Law, which is good in and 
of itself because it is the divine will of God. While one’s use of the 
Law cannot take away from its intrinsic goodness, one can use it in 
a way that is contrary to God’s purpose in giving it. The Law of God 
is always in service of the Gospel, to lead people to a realization of 
their sinfulness and prepare them for the Good News in Christ. For 
Christ came not to get rid of the Law, but to fulfill the Law for us and 
for our total salvation (Mt 5:17–19). Timothy was going to have to 
correct those who were using the Law in service of their own her-
esies and agendas. As pastors, Timothy and Titus were not to argue 
about the Law (Ti 3:9) but speak it in all its truth and fullness that it 
might make their hearers ready for the Good News of the Gospel.

1:9–10 What follows are six couplets corresponding to the Ten 
Commandments (Ex 20:1–17) that labeled a person according to his 
or her own sin. The first word of each is followed by its consequence. 
These couplets progress from the general to the more specific types 
of lawless persons. While the Law shows us God’s holy will for us 
and our lives, it cannot show us this without also showing us where 
we are not right with His will. In this way, the Law serves as a mirror 
with which we examine ourselves and our doings. Where we are not 
right with the will of God as expressed in the Law, there is sin, and 
there is lawlessness. It is here that Law serves its intended purpose 
of working contrition (sorrow or regret) and repentance (a turning 
away from the sin) to the mercy and grace of God offered us in the 
Gospel of Jesus Christ.

1:9 law . . . for just. It is important to note that Paul speaks of 
the singular “just” denoting the individual who is justified by grace 
alone through faith in Jesus Christ (Eph 2:8–9). When Paul speaks of 
the “lawless,” he uses the plural. Paul is instructing Timothy, and all 
pastors, in the fine art of applying the Law and the Gospel. Those 
justified through faith in Christ already have the fullness of the Law 
laid on them, even unto death, through Jesus Christ, who fulfilled 
the Law in all its requirements. They have been given a relationship 
with God through faith in Jesus Christ. Having been justified by grace 
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through faith, they do not live without the Law but according to the 
Law already fulfilled in Christ for the sake of their neighbor. Since the 
Law has been removed as the basis of their relationships to God and 
to their neighbor, it does not coerce the justified on to good works. 
Instead, it guides them in the God-given ways of loving God and 
neighbor. law . . . for the lawless. Apart from Christ, the only basis 
for a relationship with God and one’s neighbor is the Law. The only 
means of insuring a right relationship is by everything being mea-
sured, weighed, and checked. Where it is lacking in any detail, the 
relationship is not right (it is unrighteous), thus the person has been, 
and is, lawless. For the relationship to be saved, something has to 
be done to make every detail of the relationship right again. Having 
lost much of the Law and a right understanding of it due to the fall 
into sin, the Law is laid upon the lawless so that they might know 
themselves and their relationships to God and their neighbor ac-
cording to the will and judgment of God. God’s Word, both Law and 
Gospel, names everything as God names it, so that we might know 
ourselves as our Creator, our Redeemer, and our Sanctifier knows us. 
The lawless do not know themselves as God knows them, and the 
Law serves to show this to them. This is why Paul names them (vv. 
9–11) and names the judgment upon them for being lawless. Only in 
this way will they be ready to hear the Gospel as the blessed good 
news of a new relationship with God, according to Christ rather than 
the Law.

1:10 enslavers. Literally those who take free people captive for 
the purpose of selling them into slavery. The Lord handed down a 
death sentence upon anyone doing this (Ex 21:16; Dt 24:7). When 
thinking of this kind of enslavement, we need to be mindful that 
there were various kinds of slaves and thus various means of enslave-
ment. The coarsest kind would be literally stealing people from their 
life and family and selling them into slavery. There was a more subtle 
form that was often used where a person would become enslaved 
through debt and threat. While this may have happened because the 
person had no money, it was also the practice of driving prices or 
interest up so that the individual would be unable to pay those debts 
or basic necessities. Enslavement was often seen by some as the only 
means to provide for the basic needs of their families (Ne 5:7–11; Ezk 
22:29; Am 8:4–5). sound doctrine. To refute and correct these false 
teachers, Timothy’s teaching (doctrine), like that of all pastors, has 
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to be sound (healthy). Only this way can false teachers be corrected 
and refuted in a manner that is aimed at their conversion and the 
further spiritual growth of the Church. Healthy faith, hope, peace, 
and trust all require healthy teaching. How does a pastor work to 
ensure that his doctrine (teaching) is sound (healthy)? By limiting 
his teaching to God’s Word, and his exposition of God’s Word, to 
the full testimony of Scripture in accordance with the Gospel (v. 11). 
Paul, Timothy, Titus, and all pastors, as undershepherds of Christ, are 
servants of His Word, not their own. John admonishes believers to 
“test” every spirit—that is, every word of teaching put forth as God’s 
Word—because false prophets have gone out (1Jn 4:1). The only 
right way to test any teaching is to put it against the Word of God to 
see if it is of God. Timothy and every pastor preaches and teaches 
for the sake of sharing and strengthening the faith of their hearers. 
As servants of the Word, they are to take the lead in testing their 
teaching to ensure that what they teach and preach as God’s Word in 
service of the Gospel is God’s Word and not their own word or the 
word of another person.

1:11 Gospel. While the term means “good news,” it is used here 
to refer to the totality of all that God, by His grace, has done through 
His Son, Jesus Christ, as the sole means of salvation for all from the 
condemnation of the Law. This was done as a free gift to all who 
would believe in Christ (Eph 2:1–10). Thus when it comes to the sal-
vation of everyone, everything must constantly be only about what 
God has done, is doing, and will do for us in Jesus Christ. While the 
Gospel is the larger-than-life work of God’s grace in Jesus Christ, it 
belongs to the yet-larger glory that is of the blessed God. What this 
means is that the awesomeness of the Gospel, the blessed work of 
God in Jesus Christ for our salvation, is but one aspect of the glory 
that belongs to God. blessed God. To grasp the wonder of this title, 
we begin with the name “God,” which identifies Him as the source of 
all that is good, gracious, and right. In describing Himself as blessed, 
the Lord is revealing through St. Paul that freely out of Himself, He 
has been, is now, and ever shall be the Giver of these things to all 
who lack, that we might share in His goodness, grace, and righteous-
ness. When the Lord blesses, He gives to us freely, out of Himself in 
Jesus Christ, what we lack to be good, gracious, and right. All this He 
gives and does to us through the sound (healthy) doctrine (teaching) 
of the Gospel. entrusted. While it may sound like Paul is pulling rank 
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here, that is not what he is saying. Having been called and charged 
by God as His apostle, Paul seeks to be faithful to his charge, and 
he seeks that same faithfulness on the part of Timothy and all pas-
tors according to their calling and office as servants of God’s Word. 
Paul does this by humbly acknowledging that this calling and charge 
were not of himself but from God in service of the Gospel. All sound 
(healthy) doctrine (teaching) depends on faithfulness of the pastor 
in the exercise of the office, according to his divine call. Only in this 
way will believers have a sound (healthy) faith.

1:3–11 in Devotion and Prayer The Ephesian congregations 
were struggling with false teachers, who were all peddling their own 
man-centered teachings, promoting the welfare of the teacher to the 
detriment of the believers. While much they were saying sounded 
godly, it was wholly unhealthy to saving faith and the salvation of 
the hearers because it did not conform to the Word of God in service 
of the Gospel. Timothy, like every pastor, is charged with stopping 
such teachers by proclaiming the full Word of God in Jesus Christ for 
the salvation of all who believe, lest the hearers and their hearts be 
turned away from the saving Gospel. Every pastor is charged with 
preaching and teaching the whole Word of God in Jesus Christ for 
the sake of his hearers inside and outside the Church. To want or 
expect a pastor to be less than faithful to the whole Word of God is 
to want or expect him to be the very kind of false teacher that Paul 
charged Timothy to stop and silence. Jesus came not just to teach 
and preach the whole Word of God, but, being the Word of God in 
flesh, He came also to suffer the whole Word of God against us, so 
that we might be made just and blessed with new life in Christ ac-
cording to His Word. • Blessed Lord, You are and have the words of 
eternal life. As You call men into the pastoral office to proclaim Your 
whole Word to the Church, grant that all their preaching and teach-
ing may be sound in the Gospel of our Lord Jesus Christ, so that we 
might have a sound and healthy faith in Him as our only Lord and 
Savior. Amen.
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