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Part 83 – Jacob’s Exodus  
 

Genesis 50:1-14       
Long before the exodus of God’s people after 400 years of slavery, 
Jacob made his exodus out of Egypt. Chapter 49 ends with Jacob’s 
dying words to his sons. He commanded them to bury him in Canaan 
in the tomb of his family. It was in that tomb where the remains of 

Abraham and Sarah, Isaac and Rebekah, and Leah rested. “Each act of Jacob in his final days has 
concerned his fundamental commitment to the holy family and to the land that his ancestors have embraced 
in faith.”1 Jacob’s sons kept their promise. Joseph directed Egyptian physicians to preserve his father’s 
body. Then the brothers made the sacred journey back to Canaan and buried Jacob among his fathers.  
 
The record of Jacob’s life is an epic tale stretching over half the Book of Genesis. From the womb, Jacob’s 
life was characterized as one of struggle. He struggled with family through moments of betrayal, sterility, 
and famine. He also saw days of great trust, fertility, and feasting. When he died, Jacob did so in peace, 
having trusted God to fulfill his promises. The mourning in Egypt over Jacob’s death, was a partial fulfillment 
of God’s promise to make his name great and to extend blessings to the whole world through this one 
family. 
 
Moses wrote this account during the exodus years of God’s people as they followed the very path first taken 
by those who bore Jacob back to Canaan. Indeed, Jacob’s exodus foreshadows Israel’s exodus. What is 
more, the grand funeral procession ordered by Pharaoh complete with royal chariots and dignitaries is a 
foretaste of that greater exodus from this age to the next when all of God’s redeemed people throughout 
the ages and from all the nations will hail Jacob’s greater Son as Savior and King.  
 
Jacob is prepared for burial (vv. 1-3)  
Vs. 1 – God promised Jacob, when he left Canaan for Egypt, that his long-lost son Joseph would “close his 
eyes.” That promise is fulfilled in verse one. There is no other deathbed scene like it in the Old Testament 
and it testifies to the bond between Jacob and Joseph.  
Vv. 2-3 – That Jacob was embalmed was a matter of necessity given that he was to be buried weeks later 
in another land. In Egypt, embalming had a religious meaning and so was typically performed by pagan 
priests. However, Joseph has the procedure performed by physicians rather than priests refusing to allow 
the treatment of his father’s body to have any link to Egypt’s idolatry. The time dedicated to mourning Jacob 
indicates that he was granted near royal status in death. This was almost certainly a way of honoring Joseph 
as the savior of Egypt.  
 
Jacob is given a royal burial (vv. 4-14)    
Vv. 4-5 – Rather than speak directly to Pharoah, Joseph sent members of his family to request the time 
necessary to return Jacob’s remains to Canaan. It may be as simple as having been in the presence of a 
dead body that Joseph, for reasons of ceremonial cleanliness, was not allowed in Pharoah’s presence for 
a time. In any case, Joseph stresses his obligation to fulfill his oath to his father. 
Vv. 6-8 – In chapter 50, a key word is the Hebrew verb typically translated ‘to go up’ which occurs 7 times 
in this chapter (vv. 5, 6, 7, 9, 14, 24, 25). Because of certain peculiarities of the Hebrew language, that verb 
is not rendered “go up” in all seven instances in chapter 50. But it will be used in the Book of Exodus to 
describe the people’s deliverance from Egypt to the Promised Land. Because of this, it is likely that Jacob’s 
“going up” is intended as an enacted prophecy of the people’s exodus many years later.  
Vs. 9 – Jacob’s remains were accompanied by an impressive Egyptian escort including chariots and the 
members of Pharaoh’s court. The mourning over Jacob was significant and represented a sort which was 
typically reserved for heads of state. This is the grandest funeral recorded in the Bible. The details are given 
not only to preserve the historical record but to impress upon us the importance of Jacob in redemptive 
history.  

                                                           
1 Bruce Waltke, Genesis: A Commentary (Grand Rapids: Zondervan, 2001) p. 616 
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Vv. 10-11 – Waltke suggests that the reference to Atad (located between Jericho and the Dead Sea) may 
be the Lord showing, through Jacob’s exodus, the future road to the Promised Land that the people will 
follow.2  
Vv. 12-13 – Accompanied by a grand procession, Jacob’s sons went on with their father’s body into Canaan 
to bury him in the ancestral tomb. 
Vs. 14 – Joseph and his brothers return to Egypt. There they will grow to become a nation. And in becoming 
a nation, Pharaoh, threatened by their numbers and requiring free labor, will take Israel as slaves for 400 
years in accordance with the words God spoke to Abraham so many generations previously (Genesis 
15:13-14).  
 
People, Place, and Blessing  
These three words represent central themes in the Book of Genesis and throughout the Scriptures. In 
Genesis 12 God promised Abraham that he would give him a place (vs. 1), a people (vs. 2), and that through 
his people the nations would be blessed (vv. 3-4). Each promise is distinct but inextricably linked in God’s 
economy of salvation. According to God’s promise, in the fullness of time, Abraham and his progeny would 
receive a land all their own, a continuing righteous line (seed), ultimately becoming a source of blessing to 
all the nations on the earth.  
 
These three promises of people, place, and blessing were the means that God would use to bring about 
the promise He made in Genesis 3:15 that from the woman’s seed would come the Savior who, though 
struck, would crush the ancient serpent. This is why we call God’s everlasting covenant promise to Abraham 
(People, Place, and Blessing) the Covenant of Grace. It is why the Apostle Paul writes that through these 
promises God “preached the gospel to Abraham beforehand” (Galatians 3:8). So, God’s Covenant of 
Grace is the very covenant that Jesus Christ fulfilled in his life, death, and resurrection. It is the covenant 
under which God’s people have always been saved as they either looked forward to the coming Savior or, 
as in our case, have looked back in faith to Christ and his work on the cross.  
 
The entire drama of Jacob’s life unfolds under the economy of God’s gracious covenant. And just as his 
grandfather Abraham was justified before God by faith so too was Jacob saved by the same means. God 
has only ever saved his people by grace alone, through faith alone, in Christ alone because it is the only 
way in which sinners can be truly saved and made right with God. 
 
In blessing his sons, Jacob gives them a foretaste of their descendant’s future in the Promised Land. There 
they will be a great nation blessed and kept secure by God so long as they keep the stipulations of the 
covenant. Jacob longs to be buried with his ancestors in part because he still clings to God’s promises 
regarding the land. “His commitment to the Promised Land symbolizes his common faith with his ancestors 
in the covenant-keeping God. His family’s stately procession to bury Jacob in the land also affirms their 
faith.”3 But, like his father and grandfather, Jacob also understood something of the eternal significance of 
the Land; that it pointed beyond itself to the “city with foundations.”  

“If they had been thinking of that land from which they had gone out, they would have had 
opportunity to return. But as it is, they desire a better country, that is, a heavenly one. Therefore 
God is not ashamed to be called their God, for he has prepared for them a city” (Hebrews 11:15-
16). 

 
As Palmer Robertson writes: 
“The promise of land…originated in the heavenly realities and not merely in the temporal experiences of 
Israel. According to the writer of Hebrews, Abraham and the patriarchs longed for ‘a better country – a 
heavenly one’ (Heb. 11:16). They understood, though only dimly, that the land promised to them actually 
had its origins in the heavenly, eternal reality that yet remained before them…The old covenant appealed 
to the human longing for a sure and settled land; yet it could not compare with the realities of a new covenant 
fulfillment.”4 

                                                           
2 Waltke, p. 620 
3 Waltke, p. 623 
4 O. Palmer Robertson, The Israel of God (Phillipsburg: P&R, 2000) pp. 6, 25 


