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Gender, Sexuality, and What it 
Means to be Human   

 

Part 5 – Answering the Revolution with 
12 Key Truths (1)  
 
“There are two fundamental views of reality. One 
is that things have a Nature that is teleologically 
ordered to ends that inhere in their essence and 
make them what they are. In other words, things 
have in built purposes. The other is that things do 
not have a Nature with ends: things are nothing in 
themselves, but are only what we make them to be according to our wills and desires. Therefore, we can 
make everything, including ourselves, anything that we wish and that we have the power to do. The first 
view leads to the primacy of reason in in human affairs; the second leads to the primacy of the will. The first 
does not allow for sodomitical marriage, while the second does. Indeed, the problem is that the second 
allows for anything. This is what the same-sex marriage debate is really about – the Nature of reality itself. 
Since the meaning of our lives is dependent upon the Nature of reality, it too hangs in the balance.” 
- Robert Reilly, Making Gay Okay 
 
“The body matters much more than we usually imagine it does. It matters because it locates us in time and 
space here on earth. It matters because we live in it and with it. It matters because through it we interact 
with the world around us, the people who coexist with us, and the living God who keeps us physically alive 
in it. It matters even though it is so fragile and so easily damaged. It matters even though we rebel against 
our Creator and abuse our fellow creatures on earth. It matters even though it is finite and doomed to die. 
Most of all, it matters to us because it matters so much to God. He is the supreme philanthropist, the lover 
of humanity (Titus 3:4).” 
- John Kleinig, Wonderfully Made 
 
 
 

The following is the report of the PCA’s Ad Interim Committee on Human Sexuality.  
 
1) MARRIAGE  
  
We affirm that marriage is to be between one man and one woman (Gen. 2:18-25; Matt. 19:4-6; 
5 WCF 24.1). Sexual intimacy is a gift from God to be cherished and is reserved for the marriage 
relationship between one man and one woman (Prov.  5:18-19).  Marriage was instituted by God 
for the mutual help and blessing of husband and wife, for procreation and the raising together of 
godly children, and to prevent sexual immorality (Gen. 1:28; 2:18; Mal. 2:14-15; 1 Cor.  7:2, 9; 
WCF 24.2). Marriage is also a God-ordained picture of the differentiated relationship between 
Christ and the Church (Eph. 5:22-33; Rev. 19:6-10). All other forms of sexual intimacy, including 
all forms of lust and same-sex sexual activity of any kind, are sinful (Lev. 18:22; 20:13; Rom. 1:18-
32; 1 Cor. 6:9; 1 Tim. 1:10; Jude 7; WLC 139).1 

 
1 Paul coined the term arsenokoitai (1 Cor. 6:9; 1 Tim. 1:10) from the use of two related terms in the Septuagint  
version of Leviticus 18 and 20. The basic meaning is “man-bedders” or men who have sex with other men. The  
word malakoi can mean “soft” as in soft clothing (Matt. 11:8; Luke 7:25), or when used pejoratively of men it  
can mean “effeminate.” In the ancient Roman world, “The ‘soft’ man lack[ed] masculine posture, courage,  
authority, and self-restraint; he is like a woman.” Fredrik Ivarrson, “Vice Lists and Deviant Masculinity,” in  
Mapping Gender in Ancient Religious Discourses, eds. Todd Penner and Caroline Vander Stichele (Leiden: Brill,  
2007), 180. Sexual passivity or penetrability is not the definition of malakos, but it is one possible connotation.  
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Nevertheless, we do not believe that sexual intimacy in marriage automatically eliminates 
unwanted sexual desires, nor that all sex within marriage is sinless (WCF 6.5). We all stand in 
need of God's grace for sexual sin and temptation, whether married or not. Moreover, sexual 
immorality is not an unpardonable sin. There is no sin so small it does not deserve damnation, 
and no sin so big it cannot be forgiven (WCF 15.4). There is hope and forgiveness for all who 
repent of their sin and put their trust in Christ (Matt. 11:28-30; John 6:35, 37; Acts 2:37-38; 16:30-
31). 
  
 
 
2) IMAGE OF GOD  
 
We affirm that God created human beings in his image as male and female (Gen. 1:26-27). 
Likewise, we recognize the goodness of the human body (Gen. 1:31; John 1:14) and the call to 
glorify God with our bodies (1 Cor. 6:12-20). As a God of order and design, God opposed the 
confusion of man as woman and woman as man (1 Cor. 11:14-15).  While situations involving 
such confusion can be heartbreaking and complex, men and women should be helped to live in 
accordance with their biological sex. 
 
Nevertheless, we ought to minister compassionately to those who are sincerely confused and 
disturbed by their internal sense of gender identity (Gal. 3:1; 2 Tim. 2:24-26). We recognize that 
the effects of the Fall extend to the corruption of our whole nature (WSC 18), which may include 
how we think of our own gender and sexuality.  Moreover, some persons, in rare instances, may 
possess an objective medical condition in which their anatomical development may be ambiguous 
or does not match their genetic chromosomal sex. Such persons are also made in the image of 
God and should live out their biological sex, insofar as it can be known. 
 
 
3: ORIGINAL SIN  
 
We affirm that from the sin of our first parents we have received an inherited guilt and an inherited 
depravity (Rom. 5:12-19; Eph. 2:1-3). From this original corruption—which is itself sinful and for 
which we are culpable—proceed all actual transgressions. All the outworkings of our corrupted 
nature (a corruption which remains, in part, even after regeneration) are truly and properly called 
sin (WCF 6.1-5).2 Every sin, original and actual, deserves death and renders us liable to the wrath 
of God (Rom. 3:23; James 2:10; WCF 6.6).3 We must repent of our sin in general and our 
particular sins, particularly (WCF 15.5). That is, we ought to grieve for our sin, hate our sin, turn 

 
Ivarrson, “Vice Lists,” 180-81. The combination of arsenokoitai and malakoi, uniquely used in the New  
Testament in 1 Corinthians 6:9, likely refers most directly—as per the ESV footnote—to the active and passive  
partners in consensual homosexual activity. For more extended discussion, see Chapter 5 in Kevin DeYoung,  
What Does the Bible Really Say About Homosexuality? (Wheaton, IL: Crossway, 2015). 
2 A.A. Hodge comments on WCF 6.5 that “innate moral corruption remains in the regenerate as long as they  
live” and that “all the feelings and actions” prompted by this remaining corruption “are truly of the nature of  
sin.” A.A. Hodge, The Westminster Confession: A Commentary (Edinburgh: Banner of Truth, 1998), 115. 
3 In theological language, actual sin is distinguished from the original sin we inherited from Adam. “Actual”  
should be understood in a comprehensive sense of the word “act.” The term “does not merely denote those  
external actions which are accomplished by means of the body, but all those conscious thoughts and volitions  
which spring from original sin.” Louis Berkhof, Systematic Theology (Grand Rapids, MI: Eerdmans, 1996), 251. 
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from our sin unto God, and endeavor to walk with God in obedience to his commandments (WCF 
15.2).4 
 
Nevertheless, God does not wish for believers to live in perpetual misery for their sins, each of 
which are pardoned and mortified in Christ (WCF 6.5). By the Spirit of Christ, we are able to make 
spiritual progress and to do good works, not perfectly, but truly (WCF 16.3).5 Even our imperfect 
works are made acceptable through Christ, and God is pleased to accept and reward them as 
pleasing in his sight (WCF 16.6). 
 
 
4: DESIRE  
 
We affirm not only that our inclination toward sin is a result of the Fall, but that our fallen desires 
are in themselves sinful (Rom 6:11-12; 1 Peter 1:14; 2:11).6 The desire for an illicit end—whether 
in sexual desire for a person of the same sex or in sexual desire disconnected from the context 
of Biblical marriage—is itself an illicit desire. Therefore, the experience of same-sex attraction is 
not morally neutral; the attraction is an expression of original or indwelling sin that must be 
repented of and put to death (Rom. 8:13). 
 
Nevertheless, we must celebrate that, despite the continuing presence of sinful desires (and 10  
even, at times, egregious sinful behavior), repentant, justified, and adopted believers are free  
from condemnation through the imputed righteousness of Christ (Rom. 8:1; 2 Cor. 5:21) and  
are able to please God by walking in the Spirit (Rom. 8:3-6). 
 
 
 

 
4 Calvin defines repentance as “the true turning of our life to God, a turning that arises from a pure and earnest  
fear of him; and it consists in the mortification of our flesh and of the old man, and in the vivification of the  
Spirit.” John Calvin, Institutes of the Christian Religion, 2 vols., ed. John T. McNeil, trans. Ford Lewis Battles  
(Philadelphia: Westminster Press, 1960), 3.3.5 [cited by Book, Chapter, and Section]. 
5 Francis Turretin writes: “We must distinguish between truly good and perfectly good. We have proved  
before that the latter cannot be ascribed to the works of the saints on account of the imperfection of sanctification  
and the remains of sin. But the former is rightly predicated of them because although they are not as yet perfectly  
renewed, still they are truly and unfeignedly renewed.” Francis Turretin, Institutes of Elenctic Theology, 3 vols.,  
ed. James T. Dennison Jr., trans. George Musgrave Giger (Phillipsburg, NJ: Presbyterian and Reformed, 1997),  
17.4.9. 
6 James 1:14-15 should not be misunderstood as suggesting that fallen desire is something other than sin.  
Calvin explains: “It seems, however, improper, and not according to the usage of Scripture, to restrict the word  
sin to outward works, as though indeed lust itself were not a sin, and as though corrupt desires, remaining closed  
up within and suppressed, were not so many sins.  But as the use of a word is various, there is nothing  
unreasonable if it be taken here, as in many other places, for actual sin. And the Papists ignorantly lay hold on  
this passage, and seek to prove from it that vicious, yea, filthy, wicked, and the most abominable lusts are not  
sins, provided there is no assent; for James does not shew when sin begins to be born, so as to be sin, and so  
accounted by God, but when it breaks forth.” John Calvin, Commentaries on the Catholic Epistles, trans. John  
Owen (Grand Rapids, MI: Baker Book House, 1993), 290. 


