




Miracles Part 3
The Apostolic Connection 
Introduction
Of the various spiritual gifts mention in the New Testament (e.g. Rom 12:6–8, 1 Corinthians 12:8–10; 12:28–30, Eph 4:11, 1 Peter 4:9–11) two are singled out by Paul for special mention in Ephesians 2:20. Here the apostle  describes the church, “God’s household,” (2:19) as “having been built on the foundation of the apostles and prophets, Christ Jesus Himself being the corner stone…” So, while all the spiritual gifts were of value in the early church the apostolic and prophetic gifts played a unique role. Of course, Christ alone, because of His Being and work is the substance and essence of the foundation (1 Cor 3:11). The apostles and prophets are foundational in a secondary sense as the means through which His truth is communicated, and this picture of Christ as cornerstone reminds us that in this role their function is governed, directed and controlled by the Lord. 
In the following paragraphs we will focus upon the connection between the apostolic office and the transmission of spiritual gifts in the early church, and we will argue that this relationship lends strong support to the cessationist position 
The Apostleship
The word translated apostle “broadly refers to a ‘messenger, delegate,’ or ‘sent one’ (Mounce). It is used for example of the "commissioned representative of a congregation" (Theological Dictionary of the New Testament) such as in the case of the men who accompanied Paul to Jerusalem with the collection for the saints (2 Cor 8:23). Epaphroditus was an "apostolos" of the church at Philippi (Phil 2:25) while Barnabas, along with Paul is described as an apostle (Acts 14:4).
Most frequently, however, the word is used to designate a particular group with unique qualifications. In Lk 6:13 we are told that Jesus "called His disciples to Him; and chose twelve of them, whom He also named as apostles." We do not know how many disciples were with Jesus but later He sends out the twelve "apostles" (Matt 10:1 ff; Lk 9:1ff [esp. v 10]) and then "seventy others" (Lk 10:1). Thus the "twelve" who are "named as apostles” are distinguished from the "others." Jesus promises these chosen men that “in the regeneration” they will “sit upon twelve thrones, judging the twelve tribes of Israel” (Matt 19:28) and in John’s vision the "twelve foundation stones" of "new Jerusalem" bear the names of "the twelve apostles of the lamb" (Rev 21:14). Clearly “the twelve” make up a special group with a unique function.
Sadly, one of the twelve does not enjoy the promised blessings. Judas betrays Jesus and then commits suicide. After the Lord's ascension and prior to the day of Pentecost, Peter, guided by the Holy Spirit tells a gathering of one hundred and twenty disciples that Judas' "office" (Acts 1:20) is to be taken by another. He says:
“It is therefore necessary that of the men (males) who have accompanied us all the time that the Lord Jesus went in and out among us--beginning with the baptism of John, until the day that He was taken up from us-- one of these should become a witness with us of His resurrection” (Acts 1:21, 22).

Peter’s words suggest that there was a special and fixed number of apostles in the divine plan, likely symbolizing continuity with the twelve tribes of Israel. Anyway, notice that the individual chosen was to "occupy this ministry and apostleship " from which Judas had turned (1:25) and he had to meet certain qualifications. According to the apostle, Judas’ replacement had to be a male who had: (1) accompanied the Lord and His disciples from the time when of John the Baptist's ministry until the day of His ascension and (2) had seen the risen Lord (1:21 ,22). Having seen the risen Christ, the replacement was able to become a "witness with... (the other apostles) of His resurrection" (Acts 1:22). Two candidates were put forward and the Lord chose (Acts 2:24) Matthias who was then "numbered with the eleven apostles" (Acts 1:26). So, Matthais was divinely chosen just like the original apostles (Lk 6:13) and like them he possessed qualifications no man possesses today. 

The promise of the Paracletos
[bookmark: _Hlk205897805][bookmark: _Hlk205919366][bookmark: _Hlk218536805]During the Passover meal on the eve of the crucifixion, Jesus makes a special promise to the group after Judas has left. In John chapters14-16 He assures them that after His departure the Father will send the Holy Spirit to them in His name. In this discourse the Lord designates the third Person of the trinity as the paraklētos, which is various translated “Helper” (NASB), “Comforter” (KJV), “Advocate” (NIV) or similar. Significantly this is the only place in Scripture where this term is used of the Spirit and Jesus uses it four times (Jn 14:16; 14:26; 15:26; 16:7). It is important to notice that this promise of the Holy Spirit as the paraklētos is made only to the apostles who are present and, in this context, we note the following three verses:
1. The Helper will be “another (“allos”) Comforter” (14:16) meaning another of the same kind as Jesus. Restorationist Franklin Camp points out that this “was a promise of the Holy Spirit given to the apostles to take Christ’s place as their teacher and guide” (The Work of the Holy Spirit), equipping them (among other things) to produce the inspired New Testament record.

2. The Helper would teach the apostles “all things” and bring to their remembrance “all” that Jesus had said to them (14:26).  


3. In 15:26-27 Jesus again promises the Holy Spirit and addresses His listeners as “you (who) have been with Me from the beginning.”  It is because His listeners have been with Him “from the beginning” that they will bear witness of Jesus (15:27)

Paul is adamant that “if anyone does not have the Spirit of Christ, he does not belong to Him” (Rom 8:9), but the promise of the paraklētos in the upper room was only to those who were chosen to witness Jesus’ resurrection. At conversion the Holy Spirit does not bring to the Christian’s remembrance all that Jesus taught (Jn 14:26) as He did in the case of the apostles. As Camp point out: “The promise was to provide, by inspiration, the revelation which the apostles were to teach.  To hold up this promise to Christians today is to offer them the promise of inspiration and infallibility.”  Yes, we can and should share the gospel at every opportunity but because we have not been with Jesus from the beginning of His ministry, we cannot bear witness to Him after the fashion of the apostles (15:27). In short, the apostles function as the” foundation stones” of “new Jerusalem” (Rev 21:14) and “sit upon twelve thrones” (Matt 19:28) because of a special endowment from the Holy Spirit, an endowment limited to those with their credentials.


The Day of Pentecost

Following His resurrection from the dead Jesus made numerous appearances to individuals and groups including the apostles (e.g. 1 Cor 15:5ff; Mk 16:9; Jn 20:14-18; Matt 28:9-10; Lk 24:13-32). Luke records that the Lord “presented Himself alive after His suffering” to the apostles over a period of forty days (Acts 1:1-3). In the upper room He had told them that the Father would send the paraklētos, and now He explains: ‘You are witnesses of these things. And behold, I am sending forth the promise of My Father upon you; but you are to stay in the city until you are clothed with power from on high” (Lk 24:49). The city is Jerusalem, (Acts 1:4) and the power would come upon them when they were “baptized with the Holy Spirit” (Acts 1:5, 8) in that city.

That brings us to the events on the Day of Pentecost, a pilgrimage Feast which occurred 50 days after the Passover and, in this case, ten days after Jesus’ ascension. Luke tells us that “When the day of Pentecost had come, they were all together in one place” (Acts 2:1). Here the personal pronoun “they” refers back to its antecedent noun group mentioned in the previous verse. There we read that “he (Matthias) was added to the eleven apostles” (Acts 1:26). So if we respect the laws of grammar, we conclude that by “they” (2:1) Luke means the apostles. This is an important point because many ignore mention of the eleven apostles in Acts 1:26 and insist that the pronoun refers all the way back to verse 15 where mention is made of a gathering of about one hundred and twenty persons. 

[bookmark: _Hlk210307767]Luke goes on to explain what the twelve – not the 120 - experienced on that day. He tells us that a noise from heaven “like a violent rushing wind” filled the house, and that “tongues as of fire” rested on each one of them. He concludes: “And they were all filled with the Holy Spirit and began to speak with other tongues, as the Spirit was giving them utterance” (Acts 2:4). Later the text says that Peter took his stand with “the eleven” not with the one hundred and twenty (Acts 2:14). This makes sense if the apostles alone were baptized with the Holy Spirit and received the gift of tongues on that occasion. Then there is the fact that all those who were speaking in tongues were Galileans (Acts 2:7). This is significant because it is likely that the one hundred and twenty included people from various Jewish diaspora communities. 

The Spirit-empowered, uniquely-qualified apostles were foundational to the establishment and growth of the church in the first century, not the least because of the role which they played in the transmission of the spiritual gifts in the early church. This role becomes clear as we follow the record. 


The apostle – gift connection

Luke tells us that sometime after the conversion of the three thousand (2:42) "many wonders and signs were taking place through the apostles" (2:43). Sometime later, we read that "at the hands of the apostles many signs and wonders were taking place among the people" (Acts 5:12). Of course, by now many more had become Christians (2:47; 4:4) but the apostles are singled out as the ones through whom the miracles were taking place. The first record of "wonders and signs" at the hands of a non-apostle occurs in Acts 6:8 where we read that "Stephen, full of grace and power, was performing great wonders and signs among the people." Earlier Stephen has been introduced as "a man full of faith and of the Holy Spirit" (Acts 6:5). This is the first time that we read of the apostolic laying on of hands in the book of Acts and it is immediately followed by the first account of wonders and signs at the hands of a non-apostle upon whom hands have been laid. 
As we read on, we learn that Philip, (Acts 6:5) another of the seven upon whom the apostles had laid hands, goes to the city of Samaria where he preaches the gospel and performs many miracles (8:5 ff). Many are baptized, including a magician named Simon who is amazed at the "signs and miracles" performed by Philip (8:13). When the apostles in Jerusalem heard the news about Samaria, they sent them Peter and John. What follows is noteworthy and informative.  We are told that when Peter and John came down from Jerusalem, they "prayed for (the Christians at Samaria) that they might receive the Holy Spirit " (8:15). We are told that the Spirit "had not yet fallen upon any of them; they had simply been baptized in the name of the Lord Jesus" (8:16). Now clearly since these Samaritans were already Christians they did indeed "have the Spirit" (as per Romans 8:9) and thus Peter and John have something else in mind when they pray for the Spirit. 
This becomes clear in v 17 where we read that the apostles "began laying their hands on them, and they were receiving the Holy Spirit." Simon the magician’s reaction to this is instructive. Luke records: “Now when Simon saw that the Spirit was bestowed through the laying on of the apostles’ hands, he offered them money, saying, ‘Give this authority to me as well, so that everyone on whom I lay my hands may receive the Holy Spirit’” (8:18). What Simon “saw” was that the apostles could do what Philip, a non-apostle, could not do - they could impart miraculous gifts of the Spirit to fellow believers. The magician attempted to purchase this ability and was sternly rebuked by Peter (8:19).
Typically, cessationists appeal to this account in support of their position, and in my view with good reason. As we have seen, Philip possesses the gifts after the laying on of the apostles’’ hands, but Philip is unable to pass them on to the Samaritans. The Samaritans did receive the gifts, but it was through “the laying on of the apostles’’ hands. If, as we have argued, the apostleship is not available today, it follows that the gifts are not available either. 

Paul and the apostle-gift connection
Paul was not one of “the twelve” but it is clear from scripture that he held the same office as Peter, John and the rest. He was chosen by the Lord Himself as the apostle to the Gentiles (Acts 9:15) having been “set … apart even from (his) mother’s womb” to this task (Gal 1:15). Paul describes himself as "one untimely born," (1 Cor 15:8) a reference to the abnormal circumstances surrounding his call to the apostolic office. He did not regard his having seen the Lord on the Damascus road as a visionary experience but as an actual resurrection appearance (1 Cor 15:8) and can say "Am I not am apostle? Have I not seen Jesus our Lord?" (1 Cor 9:1). Writing in the 50s of the first century he claims that the Lord appeared to him "last of all" (1 Cor 15:8). From this we conclude that no one after Paul has had a similar experience. 
As an apostle Paul can say that (like the other apostles) he was "not sent from men, nor through the agency of man, but through Jesus Christ, and God the father who raised him from the dead" (Gal 1:1). He boldly informs the Corinthians that he did not consider himself "in the least inferior to the most eminent apostles" (2 Cor 11:5).  As an apostle he has authority in the churches (1 Cor 14:37, 38; 2 Cor 13:10; 2 Thess 3:14) and can claim that “He who effectually worked for Peter in his apostleship to the circumcised effectually worked for me also to the Gentiles” (Gal 2:8). Peter James and John extend the right hand of fellowship to Paul and at a later date Peter refers to his letters as “Scripture” (2 Pet 3:15, 16). 
Since Paul was an apostle just like “the twelve” we are not surprised to read that when he laid hands on the Ephesian disciples, “the Holy Spirit came upon them, and they spoke in tongues and prophesied” (Acts 19:6). Evidently Luke is drawing a parallel between Paul’s ministry and those of Peter and John (Acts 8:14-17). 
It is not always clear if spiritual gifts are under discussion in a particular passage (e.g. Rom 1:11) but in these cases our argument is not affected. However, we do need to say a word about 2 Tim 1:6 and 1 Tim 4:14 where Paul refers to Timothy’s “gift.” Whatever the nature of this gift, Paul reminds Timothy that it is in him “through (dia) the laying on of (Paul’s) hands.” The preposition tells us that it was through the apostle that the gift was bestowed upon the young man.  It is important to keep this in mind because in his earlier letter Paul refers to the “spiritual gift” within Timothy “bestowed … through prophetic utterance with (meta) the laying on of hands by the presbytery” (1 Tim 4:14).  Again, whatever the gift, this verse does not teach that the source was "the presbytery" (i.e. a group of elders). A. T. Robertson points out that "meta does not express instrument or means but merely accompaniment" (Word Pictures). So the laying on of hands by the elders was by way of appointing Timothy to a ministry (cf. Acts 13:3) and it was not the means of bestowing a miraculous gift.
[bookmark: _Hlk212319031]In my view Paul’s argument in defense of his apostleship in Corinthian correspondence is also best understood in light of the cessationist position. Since Paul’s apostleship and the truth of the gospel message is at stake   Paul boldly informs the Corinthians that he did not consider himself "in the least inferior to the most eminent apostles" (2 Cor 11:5). He asks them indignantly: "Am I not free? Am I not an apostle? Have I not seen Jesus our Lord? Are you not my work in the Lord?" (1 Cor 9:1). He adds "If to others I am not an apostle, at least I am to you; for you are the seal of my apostleship in the Lord." (1 Cor 9:2). In 2 Corinthians he returns to this theme and says: "The signs of a true apostle were performed among you with all perseverance, by signs and wonders and miracles, for in what respect were you treated as inferior to the rest of the churches...." (2 Cor 12;12, 13).
Now in just what way is the Corinthian church Paul’s "work in the Lord" and the "seal of … (his) apostleship"? True he did introduce them to the gospel, but church-planting is no proof of apostleship (e.g. Philip). However, Paul can remind the Corinthians that they "are not lacking in any gift" (1 Cor 1:7) and this is significant. Paul is appealing to the fact that the Corinthians, his "work in the Lord," possess spiritual gifts as proof of his apostleship. Paul, as an apostle could bestow upon the brethren at Corinth what Philip could not bestow upon the brethren at Samaria and thus the Corinthian church was the "seal" (or "sign" or "stamp of approval") of his apostleship. The "signs of a true apostle" would include the ability to do what the non-apostolic miracle-workers at Corinth could not do - confer the gifts of the Spirit.

Conclusion
A number of different groups today claim to have living "apostles," by which they mean that the apostolic office survives within their fellowships. We have argued that judged by the Biblical standard all such claims are wrong, and since miraculous gifts were passed on by the apostles it is our conviction that the gifts did not outlast the apostolic age. 
In the next article we consider the case of Cornelius (Acts 10).
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