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Introduction 
 

 With encouragement from my brother, Ward, I began this translation of the 

Sermon on the Mountain from the Greek text of the Gospel of Matthew 5-7. It was 

an eye-opening experience. Like most exercises of this kind, it becomes 

abundantly clear that every translation is in some way an interpretation because 

the translator has many semantic options from which to choose. Languages are 

dynamic, and so meanings expand and point toward multiple possibilities.  

 

 In this translation I have maintained the focus on a translation of dynamic 

equivalency. The source language, Greek, is highly nuanced and full, and so the 

target language must express that same richness and power. I discovered that there 

were many new insights just from seeing the original language clearly, and then 

attempting to express that clarity in English. But the discoveries and surprises 

surpassed even this.  

 

 The Sermon on the Mountain (Yeshua’s Instruction from the Mountain) is a 

signature piece of teaching that is the very essence of Yeshua’s thought. In it a 

vision of understanding is distilled that demands we reexamine our comfortable 

interpretations, and begin to see, once again, that his original insights exceed the 

conventional interpretations we have grown used to. 

 

 Yeshua’s seeing is unitive and interior. He is expressing a wisdom that we 

might call “Interiorized Judaism.” The tradition to which he belonged and loved, 

and to which he was committed, opened out not simply onto the horizontal plane 

of ordinary human existence, but broke through into the Realm of Transcendence 

and the region of the heart. 
 

L. Bauman, 2009  
 



Chapter Five 
 

On Blessedness 
1. Seeing the masses around him, Yeshua ascended the mountain. Sitting there, his 

students drew close,  

2. and so opening his mouth he began to teach them saying:  

3. Those who are lowly of spirit live in a state of blessedness, for out of their very being 

the Reign of the Heavens arrives. 

4. All those sorrowing in grief are also blessed, for they are calling out for the 

comforting. 

5. And blessed are the gentle and kind for they are the true heirs of earth. 

6. Blessed are all those who are hungering and thirsty to be in right-relationship, for 

they shall be fed to overflowing. 

7. Those who live with compassion know blessedness, for they shall be embraced by 

mercy. 

8. All those who possess clarity of heart shall know this blessing—God will be revealed 

to them. 

9. Blessed are all who create peace, for they shall be called the offspring of God. 

10. And blessed are the ones, who for the sake of right-relatedness, are stalked and 

persecuted, for out of them shall come the kingdom of the heavens. 

11. You also know blessedness when, on my behalf, you are pursued, persecuted and 

falsely charged with evil.  

12. Celebrate this with joy, because you will be richly rewarded in the heavens, for the 

prophets were treated like this before you. 

 

On Being Human 
13. You salt the earth. But if salt becomes contaminated, then with what shall the earth be 

seasoned? It no longer has any value except to be thrown out and trampled underfoot.  

14. You light the world. A city built on a mountain top can never be hidden. 

15. Nor do you light a lamp and then put it under some basket, but on a lamp stand where 

it can illuminate the whole house. 

16. So let your own inner light shine out before humanity, so that they may be able to 

witness your works of beauty and so worship the Beautiful One, your Source in the 

heavens.  

 

On Torah and Tradition 
17. Do not presume that I have come to nullify the Torah or the Prophets. No, I did not 

come to annul them. I came to complete them. 

18. For I tell you truthfully; until the heavens and the earth pass away and everything is 

completed, not one letter of the Torah will disappear.  

19. Whoever relaxes one of the most minor of its precepts and teaches others to do so 

shall be considered inferior in the Heavenly Realm, but whoever fulfills them and 

teaches others how to do the same shall be known as superior there. 

20. And I tell you this, unless your own inner virtue transcends that of the most pious and 

religious here, you cannot enter the Realms of Transcendence there. 

21. You have heard that is was told to the Elders, “You shall not kill,” for whoever 

commits murder shall be judged.  

22. But I tell you this; anyone who so much as becomes enraged at a brother shall be 



condemned, and whoever yells at a fellow human being, “You stupid idiot,” shall be 

hauled before the Supreme Council. And whoever simply says, “You fool,” becomes 

liable for the dump-fires of Gehenna. 

23. Therefore, if you bring a gift to the altar of incense, and suddenly you recall that your 

brother holds something against you, 

24. leave your gift right where it is. Go first and be reconciled with you brother, and then 

return and offer your gift. 

25. When you are traveling together on this pathway, take the initiative to show good will 

even toward your legal adversary so your opponent won’t haul you before some 

judge, who then turns you over to an officer to be incarcerated. 

26. I tell you this truthfully; when this happens you will stay there, unable to gain your 

freedom, until you have repaid the last penny. 

27. You have heard the commandment, “Do not commit adultery.”  

28. But I say this to you; anyone who simply views a woman out of the desire for her has 

already committed adultery with her in his heart.  

29. So, then, if your right eye causes you to offend, pluck it out and toss it aside, for it is 

to your benefit that only one of your members be tossed onto the dump, than for you 

to lose your whole body in its fires.  

30. If your right hand causes you offence, well then cut it off and throw it away. For it is 

far better that one of your members be lost to the fires of Gehenna than that your 

whole body follow it there.  

31. It has been said that whoever sends his wife away should give her a document of 

divorce. 

32. But I tell you this to you; if he divorces her except for matters of sexual impropriety, 

he forces her into adultery, and whoever marries her participates in adultery as well.  

33. You have heard that it was said to the Elders, do not break your oath, for it has been 

sworn before God. 

34. But I say this to you; do not swear an oath at all, neither by heaven which is God’s 

throne, 

35. nor by earth which is a footstool for God’s feet, or for that matter by Jerusalem, 

which is the city of the great king.  

36. And do not swear an oath on your own head, because you cannot change a single hair 

of it to make it black or white. 

 

37. Give your word either through a direct yes, or a straight no. Anything beyond this 

only causes affliction.  

38. You have heard that is has been said, “An eye for an eye, and a tooth for a tooth.” 

 

39. But I tell you this; do not war against evil. Whoever strikes a blow on your right 

cheek, turn the other one as well. 

40. To the one who brings suit against you to take away your tunic, allow them to have 

your other garments as well.  

41. For the one who presses you to go a mile, go two instead. 

Give to anyone who asks from you. Do not turn away someone who wants a loan from 

you.  

 

On the Law of Love 

43. You have heard it said, “You shall love your neighbor and hate your enemy.”  



44. But I tell you; love your enemies and pray for those who are maligning you, 

45. so that you may become a true child of your Father in the heavens who makes his Sun 

rise over both good and evil, and sends rain falling upon the just as well as the unjust.  

46. For if you love only those who are loving to you, what benefit is that to you? Don’t 

tax collectors do the same?  

47. And if you express good will just to your family and friends, is that to your 

advantage? Don’t all peoples everywhere do the same? 

48. No, you yourself must come to be perfectly complete, just as your Father, the 

Transcendent Source, is complete Perfection. 

 

 

Chapter 6 
 

On Personal Practice 

1. Pay careful attention to your practice—your acts of piety—that they do not call 

attention to yourself or are done in front of others who may observe you, otherwise 

you will have no reward from your Father in the heavens. 

2. So, then, when you give to charity do not blow your own horn as some of the 

religious do at their gatherings or even in public that they may be noticed by others. 

Truthfully, they have already received compensation here. 

3. Instead, when giving alms, conceal from your left hand what your right hand is doing,  

4. so that your generosity is done in secret, and therefore the one who observes you 

secretly will also reward you in a hidden way. 

5. When you offer prayer do not do so as some kind of actor who loves to take the stage 

in religious gatherings or out in public in order to be seen by others. I tell you 

truthfully, they have already obtained their reward. 

6. Enter into a private place to pray, shut the door, and then commune there with your 

Father privately, and your Father, the Hidden One, who observes you secretly will 

reward you. 

7. In your prayers do not babble away as people often do who imagine that an excess of 

words will get them attention.  

8. Don’t be like that because before you ever ask, your Father is already aware of what 

you need.  

 

The Master’s Prayer 

9. Pray in this manner, then:  

10. Abba-Father, beloved in the heavens, we honor your sacred name. 

11. May your kingdom come as your will is done here on earth in the same way it is in 

the heavens. 

12. Give us today the bread we need daily, 

13. and pardon our faults in the same way we forgive those offending against us.  

14. Do not lead us to a time of trial, but draw us from the power of evil. For the Realm, 

the Reality, and divine Beauty are yours, now and throughout the Ages, Amen.  

 

On Inner and Outer Practice 

15. For if you forgive others their missteps and offences, your heavenly Father will 

pardon yours as well.  

16. But if you fail to pardon the faults and offences of others, neither will your Father 



pardon you.  

17. And when you fast do not be like someone who acts out their piety by disfiguring 

their appearance so others will notice that they are fasting.  

18. Wash your face and comb your hair when you fast  

19. so no one but the Father, your own secret Source, will notice in order that you may be 

rewarded in hidden ways. 

20. And do not store up your fortune here on earth where corrosives of all kinds (rust, 

insects and thieves) can eat away or burrow in and take everything away from you. 

21. Instead lay up treasure for yourself in those Transcendent Realms where nothing can 

corrupt, steal, or eat it away.  

22. For wherever you have placed your treasure, there will your heart be as well.  
 

On Inner Light 

23. The lamplight of your being is the inner eye. If that eye is open and sound, then your 

whole being will be flooded with illumination.  

24. But if your inner eye is clouded, then your being will grow dark. If the inner light is 

extinguished, how great will be your darkness! 

 

On the Pursuit of Life 

25. No one can serve two masters at once. Either you will be fond of one and despise the 

other, or be bonded to one and not the other. You cannot serve both God and your 

possessions at the same time.  

26. I say this to you, therefore; stop being so concerned about your life—fixated on what 

you are going to eat or drink, or how are you going to be dressed. Is not life about 

more than food, or what the body is going to wear?  

27. Look at the birds of heaven. They don’t sow or reap, and they put nothing into barns, 

and yet your heavenly Source, the Father, provides for them. So what about you? Do 

you not exceed them?  

28. Which of you can add anything to your height by simply worrying about it?  

 

29. So why be concerned about fashion at all? Learn from the lilies of the field. They 

grow but neither work or weave,  

30. and I tell you this, Solomon arrayed in all his splendor was never clothed in a beauty 

like theirs.  

31. So if God can take grass which grows up in a day and then is thrown into a fire the 

next and clothe it, what about you? Cannot God provide for you, O you who have so 

little trust!  

32. So do not be over-anxious, then, constantly saying to yourselves: What are we going 

to eat? What shall we drink? Whatever are we going to wear?  

33. It is in pursuit of all this that the peoples of earth are striving, and yet your Source, 

your Father in the heavens, knows your need for all of them.  

34. First, seek out the Realm of heaven and right-relationship to it, and everything else 

will come to you.  

And don’t be anxious about the future. The future will take care of itself. Each day’s 

troubles are quite enough for you. 

 

 

Chapter 7 



 

On Making Judgment 

1. Do not judge others and you will not be judged,  

2. for whatever criteria you use will be the same applied to you when you are brought to 

account. And whatever standard you use to measure another person will be the same 

standard used for you.  

3. So why focus on the wood-speck that may be in the eye of your brother when there is 

a whole “tree” sticking out of yours?  

4. How can you say to your brother, “Here let me take the wood-speck out of your eye,” 

but look what is sticking out of yours? 

5. You hypocrite! First remove the timber sticking out of your own eye, and then you 

will be able to see clearly enough to remove the speck from the eye of your brother.  

6. Do not give things that are sacred to dogs or throw pearls in front of pigs who will 

only trample them and then turn and tear you apart. 

 

On Reciprocity and the Search 

7. Ask and it will be given you. Search and you will find. Knock and it will open to you.  

8. For everyone asking, receives, and whoever searches, finds, and for the one 

knocking, doors will open.  

9. Is there anyone of you whose son or daughter asks for bread and you give a stone,  

10. or asks for a piece of fish and you give a snake instead? Never!  

11. So if you who are afflicted know how to give beneficent gifts to your children, how 

much more will your Father in the Heavens give generously to whoever asks.  

12. Whatever it is that you wish be done to you, that you should do for others. This is the 

whole essence of the Torah and the Prophets.  

 

On the Difficulties of Finding 

13. So go in by the direct path, through the narrow gate, for the road that leads to ruin is a 

broad way and the gate stands wide open, and many are taking it,  

14. but the way that leads directly to Life has been compressed down to a single entry 

point, and few have been able to discover it.  

15. Beware, then, of pseudo-prophets who come at you dressed up like sheep, but inside 

they are voracious wolves.  

16. You will recognize them by the fruits they bear, for grapes cannot be harvested from 

thorns nor figs from thistles.  

17. Fruit produced by a healthy tree is wholesome and good, whereas fruit produced by a 

rotting tree is uneatable.  

18. A healthy tree does not produce bad fruit, nor does an unhealthy tree produce good 

fruit.  

19. Every tree that is not producing good fruit is cut down and burned.  

20. So, then, it is by the fruit produced, that they become known.  

 

On Wise Relationships to the Master 

21. Not every person saying, “O Master, Master,” will enter into the Sovereignty of the 

Heavens.  

22. For on that day, many will say to me, “O Master, did we not prophecy and do many 

great works, expelling demonic forces in your name.  

23. It is then that I will speak out, “O You who have worked outside the limits of 



Authority, sadly I never knew you. So you must leave me.”  

24. However, anyone who hears these saying of mine and observes them is like a far-

sighted man who constructed a house on solid rock.  

25. The rains came, the river rose, the wind beat against the house but it never collapsed. 

26. But whoever hears my words, and does not observe them can be compared to a 

senseless man who built his house on sand.  

27. Rain fell, the river rose, winds blew against the house and it crumbled—how great 

was its collapse! 

 

Astonishment 

28. And so it was that when Yeshua had finished these sayings, the folk there were 

astounded at his teachings,  

29. for he taught them with authority and not like the religious scholars.  



Endnotes 

 

Chapter 5 

 

1.  

 The phrase, ascended the mountain may in fact signal not only a physical journey, but a spiritual 
ascent as well.  

 Drew close may indicate a spiritual state as well as one that is in physical proximity. 
3.  

 The term lowly of spirit can be translated in many ways. The traditional phraseology “poor in 
spirit” is possible, as well as a similar phrase that suggests those who experience “poverty of 

spirit.” A more vivid, but also possible translation is “Blessed are those whose spirits’ beg.” A 

spirit which begs is one which is actively acknowledging its lowly state and is seeking for 

assistance as a beggar.  

 State of blessedness is a translation of the original Greek makarios which describes those who 
have been touched by power and stream of divine blessing and are therefore living in that new 
state. It is more than simply having something. It is to be “in” an inner state where the condition is 

blessedness. In the eastern tradition of Buddhism and Hinduism, it is often identified as a state of 

“bliss,” but in the Abrahamic faiths it is seems that both consciousness and being are caught up 

into the exalted state of blessedness. 

 The phrase out of their being intensifies the force of the original Greek (genitive of relationship 
or possession) which suggests that it is their being which is actively generating their relationship 

to the reign of the heavens so it is truly theirs. 

 In each of the blessing statements made at the beginning, the outcome is spoken of as being in the 
future. The future verb tense allows us to think of it as a certain outcome which is fully known in 

the future because it is already present now as potential. Its fullness may yet unfold, but the seeds 

have been sown in time and the fullness of the harvest is to be revealed in a realm outside of time. 

 The term reign of the heavens translates the more common “Kingdom of Heaven,” though the 
last word is originally plural and not singular. 

4.  

 Sorrowing in grief translates a word which also means to mourn.  

 The final phrase concerning “being comforted” which is typically translated as be comforted,  is 
far more important and interesting than this simple statement. The same word is used here as in 

found in Jesus’ teaching concerning the coming Paraclete, one who is both Advocate and 

Comforter (John 14:26). The phrase calling out to the Comforter is the actual thrust of the verb 
used in the original, which means to call out for and receive assistance, help, or aid.  

5 

 Gentle and kind translates the word that is typically rendered as meek. These terms, however, 
more accurately identify what meekness means. 

 True heirs of earth can be translated in different ways, some more prosaically such as, for the 
earth is their inheritance, or even more graphically for they are Gaia’s heirs, which is the Greek 

term for earth.  

6 

 The term right-relationship is perhaps one of the best ways to translate the word typically 
rendered as righteousness (dikaiosune). The importance of this word is that it suggests persons, 

beings, and things are in right-relationship to one another. The term righteousness, at least in 

current English, suggests something more akin to religious piety, which misses the fundamental 

thrust of the original Greek.  

 Fed to overflowing means to be entirely satiated even to the point of overflow.  
7 

 Compassion and mercy are both appropriate translations of the single Greek term eleos.  

 The final phrase in this verse, embraced by mercy is simply a more vivid and direct way of 
saying that they are held by (within the divine field of) the Mercy and Compassion.  



8 

 Clarity of heart translates the more tradition pure in heart, which is also accurate. Clarity, 
cleanness, and purity are all issues in this word.  

 The heart is a crucial inner organ of perception or cognition which is sensed in the region we call 
the physical heart and perhaps deeply connected to it, but nevertheless transcending it in 

“location” which is a realm beyond space-time. 

 Know the blessing continues to translate the possibilities of the fundamental term blessed. 

 The phrase God shall be revealed is very rich in the original which is normally translated they 
shall see God. Again, this is accurate, but perhaps misses other, deeper nuances in the Greek 

language such as: revealed (which is used here); but also witnessed, observed, to have direct 

knowledge of, to be admitted into the presence of. All of this phraseology suggests and connotes 

all of these. 
9 

 The phrase create peace could just as easily be translated, create harmony. 

 The term offspring translates the word sons which is also generic for children. 
10 

 Once again the Greek term (dikaiosune), which is typically translated as righteousness, is used. It 
has the deeper connotation of being in right-relatedness with everything. 

 The sense that the realm of the kingdom of the heavens emerges from such beings is evident in 
the text. 

11 

 The list of possible oppositions that may be experienced as one follows the path of the Anointed 
One is prophetically foreseen by Yeshua.  

12 

 Celebrate is a more correct translation than the typical rejoice which is what the second term used 
in the original text expresses. 

 The term rewarded has the sense that someone receives something as a result of work well done, 
but perhaps not compensation.  

13 

 The translation here puts more emphasis on the action than on the ingredient, though Yeshua pays 
attention to salt itself when it cannot be safely used. 

 It is interesting that the text suggests something more fundamental that salt losing its savor. One 
wonders whether or not that can actually happen. However, salt becoming contaminated is 

suggested in the text and is entirely possible.  

 Salt is both a seasoning and a preservative, and both, perhaps, are in view.  
14 

 The same direct verbal construction is used in the opening line as in the previous verse. It is more 
direct. 

 The term world translates the Greek kosmos which in the source documents of early Christianity 
always means the society constructed by human effort. 

16 

 The term inner translates the pronoun that suggests that is theirs inwardly. 

 In the original text this verse contains some powerful nuances that are not typically expressed in 
English. For example, the more common translation of good works is correct, but prosaic, because 

the Greek term kalos suggests something that is beautiful or elegant to behold, and therefore the 
translation elegant work. 

 This translation concerning beauty is heightened by a further term which has to do with glory (or 
as traditionally rendered glorify. The phrase worship the Beautiful is a much more striking way 

of understanding the original which suggests this phraseology.  

 Source in the heavens translates the “Father which is in the heavens.”  

 Interestingly, both the term works and worship the Beautiful are the significance of and source 
for the word liturgy, which is at the heart of Christian worship.  

 The term your Source translates the Greek the Father, but it must be realized that in Greek, at 
least, this is traditionally used as a metaphor for the source of something, its paternity. However, if 

Yeshua was speaking these words in Aramaic (and not Greek, which is also a language he know), 



then he may have used his own preferred term, Abba, which is the more intimate, “the Beloved 

Father” as Source. 

17 

 The term nullify is more appropriate that the commonly used destroy.  

 The idea that Yeshua came to fulfill the Law and the Prophets also means that he came to 
complete, fulfill as well as realize them. Each of these terms is a possible translation of the text.  

18 

 The word completed is the same as the word fulfill in the previous verse. 

 Pass away and disappear are different translations of the same Greek term. 
19 

 The term relax could also be translated as loosen, or undo.  

 The word precept is more accurate than the typical term commandment.  
20 

 The interesting word dikaiosune which has previously been translated as right-relatedness or in 
right relationship to can also be translated as virtue (or inner virtue because the emphasis is on 

interiority), which has been chosen here. This avoids the more difficult translation righteousness 

which often carries unwarranted connotations in modern English. 

 The most pious and religious translates the Scribes and the Pharisees, which is the intent of 
Yeshua’s allusion to these figures, and not their particular religious affiliations.  

 The possibilities for translating the final phrase concerning the Kingdom of the Heavens are these: 
Enter the Kingdom of the Heavens or exist in the Realm of the Heavens or more expressively 

perhaps in modern English, enter the Transcendent Realms. Each of these has positive 

possibilities in a dynamic translation. 

21 

 The word judged is exactly appropriate here, though terms such as condemned or sentenced could 
also be used. 

22 

 There appears to be both an escalation and a diminution going in each phrase of this and the 
previous verse. The first phrase concerning murder has a diminished sentence. The next might be 

considered an extreme but possible state of emotion, the next as some middle ground where the 

consequences appear to be harsher, and the final as an ordinary utterance. Nevertheless the final 

reckoning could, perhaps, not be more extreme.  

 The Supreme Council is the Sanhedrin before which Jewish law was adjudicated. 

 The dump-fires of Gehenna is literally a constantly burning dump in one of the valleys outside 
the city walls of Jerusalem. Metaphorically it may stand for more.  

23 

 The term used for altar is actually the altar of incense in the Temple 
25 

 There are interesting constructions and nuances in this and the verse around it. The first has to do 
with being on the pathway together. Taken at face value it may simply imply two people engaged 

with each other in life, but more in spiritual parlance “the path” refers to specifically to spiritual 
pilgrimage. This may be the case here. 

 Why people on the spiritual path would be bringing suit against one another is not clear, but the 
legal adversary appears to be the subject. 

 The phrase take the initiative translates the more common term “quickly.” 
 

 

 This who scene, of course, appears to involve Jewish law. It is apparently not a civil but a 
religious court having to do with affairs in the Jewish world.  

28 

 It is customary to assert that Yeshua is speaking here about a man is lusting after a woman, or 
looking upon her as a lustful act (to possess her). That certainly can be the case, but a more mild 

term is used which signifies simple desire for her.  

 The act of adultery is committed, not simply in the mind, but deeper in the place of the heart.  
 

 



29 

 Again, it is important to realize that Gehenna is an actual location outside the walls of Jerusalem 
where refuse is dumped and burned.  

 The phrase causes you to offend is a literal rendering of the text, and yet quite understandable in 
contemporary English. 

30 

 The term body translates the same Greek word for body used above. In Hebrew thought, however, 
there is often no distinction made between the body and the entire being of an individual. They are 

conflated because body holds and manifests being.  

32 

 It is not entirely clear that it is only the man who is at fault in this injunction. Clearly he is forcing 
her into a state where she will no doubt marry again, and so, in his view commit adultery, as well 
as the new husband who marries her.  

33 

 The phrase for it has been sworn before God, translates a term that indicates that the oath must 
be repaid to God because it has actually been made, not to a person, but to God. 

35 

 The city of the great King is not doubt a reference to David, or perhaps Solomon. It can stand, 
however, for the ultimate Sovereignty, God as King.  

37 

 The translation used here direct yes, and straight no, is for the double term, yes yes, and no no.  

 The phrase causes affliction translates the word for evil which also means affliction.  
39 

 This verse has always seemed problematic because it seemed to suggest that one should simply 
accept whatever violence or evil was being perpetuated. On closer examination, however, the term 

seems to suggest this more aggressive idea to war against, or to take strong opposition to and so 

push back in an aggressive and war-like manner. 

 Clearly Yeshua’s teaching has to do with non-violent resistance, rather than simply passive 
acceptance of evil. 

40 

 The action here appears to be legal, where one is taken to court.  
 

44 

 The term maligning translates a word that certainly means to persecute as well as to pursue, but 
much of what we experience as persecution is not physical at all, but verbal. This word is also 

suggested by the original Greek term.  
45 

 True child adds the first word to make it clear that one is reflecting heaven and one’s heavenly 
Source, and not simple paternity.  

 The original text makes it clear that it is definitely God’s Sun which is being talked about. 
47 

 The phrase express good will translates a term that could also meet greet, or acknowledge, or  

 Family and friends translates the single term “brother” in the original which is clearly indicative 
of the inner circle of close Jewish family and friends, as opposed both to those outside the family 

as well, perhaps, as the Jewish brotherhood, since the term peoples is the word for Gentile as well. 

48 

 This final verse appears to be the key to everything Yeshua has been saying. It is where all his 
injunctions have been pointing.  

 The verse can be translated in so many ways, because the meanings are manifold and complex. 
Here are other ways that the text could legitimately be translated: 

 Come to fulfillment, just as your Father, the Source is the Fullness. 

 Come to realization, just as the Father, your Source, is the Real.  

 Come to be fully realized and as Real as your Source. 

 Becomes realized, just as your Father, the Source is Real. 

 Become perfect, just as your Source is ultimate Perfection. 
 



Chapter Six 
 

1 

 The phrase acts of generosity translates the word that is often rendered as “righteousness.” This 
phraseology reflects the subject of these next verses.  

 The term reward can be translated in many ways, but has very much to do with the flow of 
generosity back, not from a cause-effect relationship on earth, but from the generosity of the 

divine Realm. 

2 

 Giving to charity is the act of giving alms.  

 Toot your own horn is a colloquialism that is very close to the original text which has to do with 
sounding a trumpet.  

 The gatherings of the religious are in fact synagogues, or religious meetings of the Jewish 
tradition.  

 Compensation and reward translate the same original Greek word.  

 

4 

 The various terms, conceal, secretly, in secret, hidden all translate the same Greek term about 
being secretly hidden. This term very clearly points to an inner, hidden realm as opposed to the 

outer and manifest realm, which is a tradition theme of spiritual teaching, particularly in the 

Middle East.  

5 

 The term actor is often translated as hypocrite, but the term in the original suggests someone who 
is acting out a part as an actor does on stage.  

6 

 The term Father who is hidden translates the original “the Father who is in secret.” This phrase 

clearly indicates that the Father dwells in the unmanifest Realm, or more metaphysically, in “non-
being.”  

7 

 The phrase babble away is precisely what the original Greek term suggests, and not mere 
repetition, as some translations suggest. 

 The idea being that a person will get their prayer answered, or God’s attention, if they use more 
words. 

9 

 I have used the Aramaic term for the Greek word, Father, which is not in the original text as we 
have it in Greek, but suggesting what is closer to the language the Yeshua used.  

10-15 

 This verse could also be translated, “May your kingdom arrive on earth as you will is done here in 
the same way it is done in the heavens.”  

 The various translations pardon and forgive are a single word in the original text. 

 Faults and missteps as well as offenses can all translate the single Greek term. 
13 

 The verb lead is correct, but it could also be translated as “bring us to.”  

 Trial appears to be much more appropriate than the traditional word “temptation.” 

 The prayer that the divine would not only draw us away, but perhaps even more forcefully, drag us 
away from the environs of evil, or even, perhaps, from wickedness within ourselves although it is 

left ambiguous in the text. 

 The ending is added here (in italic) as it in some later Greek texts, but apparently not in the 
original. 

16 

 The phrase acts out their piety translates two words which are closer to the spirit of this text, but 
could be also rendered as sorrowful hypocrite. 

17 

 Wash your face and comb your hair translates a phrase which means the same but suggests that 
one’s hair should be anointed, or perhaps perfumed.  

 



18 

 Your own secret Source is the same phrase “your Father in secret.” 
19 

 The various terms fortune, treasure, are the same Greek term. 
20 

 Transcendent Realm are the heavens. 
22-23 

 These are complex and interesting verses and a challenge to the translator. First there is the issue 
of the lamplight which could also be a candle, but certainly a traditional oil lamp of some kind.  

 The most critical issue is how to translate the Greek word for “eye.”  As is true in many other 
examples having to do with the body and its parts, the external stands for and symbolizes 

something deeper. The outer eye certainly “lights” the body, but is that what Yeshua is talking 

about? Other texts, even in Matthew suggest that he is speaking about the “inner eye” as a spiritual 

component. The use of the word “evil” in this text (translated here as clouded, suggests that it is a 
spiritual and not a physical dimension which is at stake. 

 It would also be possible to translate this as the “eye of the Intellect” remembering that the word 
Intellect stands traditionally for the nous, or the heart, though neither is used here. 

 Interestingly, the juxtaposition of eye with evil, is often understood to be the traditional “evil eye” 
which has so many connotations. Though I suspect that particular “entity” is not exactly what is in 

view here.  

24 

 The commonly untranslated (or transliterated) term Mammon is an Aramaic word that means 
possessions or wealth.   

26 

 The birds of heaven is literally that in the original text, though it clearly refers to “the sky.” 
However, it is also possible to understand this to be a reference to the angels, though I suspect 

that in this case, Yeshua is using a natural metaphor.  

 The term exceed could also be translated as excel. 
27 

 I have left out the particular measurement of “cubit” here because it is not something we normally 
use in modern English, and I believe is being used here simply to indicate height. 

28 

 The term fashion translate the original “your clothing.” 
30 

 Provide for translates “clothe,” but seems justified when that is the whole point in verse 26. 

 The word trust is a better translation than “faith” because “to have faith in” suggests some kind of 
system of belief about something, rather than the simple idea of having trust.  

32 

 The phrase the peoples of the earth translates the Greek word for the “nations.” 
33 

 The teaching that seeking first in the vertical dimension (the Kingdom which I have translated as 
the Realm of Heaven), is the most critical step on the spiritual path rather than to focus on the 
horizontal dimension brings to “one’s side” all else that is needed, is very directly indicated by the 

original text. 

34 

 This verse appears in a very contemporary manner in both the original text as well as in this 
particular translation.  

 

 

Chapter Seven 
 

1 

 The term judge here means to place someone under judgment in a way that is critical and 
condemning.  

 



3 

 The translation here, wood-speck is a way of saying it is a small chip of wood, which is what the 
word in Greek says. 

 The “tree” is a graphic way of translating the term beam or timber. 
6 

 The term sacred could also be translated as “holy.” 
11 

 The term afflicted could also be translated as bad or evil, but it is not precisely that. It is more the 
sense of having something that is not entirely pure or even a “mixed” good as is seen in the way 

Yeshua is using it in the very example he chooses. 

13 

 In this verse we do not hear exactly where the road or gate is leading. Not until the next verse do 
we hear that it is Life and presumably a form of life that is not simply biological, but divine or 

eternal. The implication is that this if found in the Kingdom of the Heavens. 
15 

 The actual word for the prophets described by Yeshua is pseudo in Greek. It makes sense to use it 
here, though “false prophets” would be perfectly fine as well. 

 The word voracious and “ravenous” means wolves that are on the hunt and ready to devour 
anything they find. 

16 

 It seems clear from the text that the illustration of grapes, thorns, figs and thistles refers to the 
pseudo-prophets.  

17 

 The determination to use wording here that has to do with a healthy verses an unhealthy tree 
seems warranted by the text. A good or bad tree has to do with its ability to produce delicious and 

healthy fruit. Whereas a rotting tree, which is the correct word here, does not produce eatable 

fruit.   

 The term uneatable could also be translated as “unsafe,” “noxious,” or even “dangerous” in some 
way.  

21 

 The term Master translates, properly we believe, the Greek word for Lord (kurios). 
 

22 

 The phrase expelling demonic forces translates the casting out of demons. 
 

23 

 The phrase outside the limits of Authority translates a tern that suggests exactly that, although it 
could also be translated as “outside the law,” or even lawless, but the implication is that they had 

no authority (from heaven, or from Yeshua, perhaps) to do what they were doing. 

 His declaration that he did not know them, though they claimed to know him has to do with the 
real knowledge of someone by direct experience, and not just by hearsay. 

 Phraseology has been used here to suggest a sadness over the need for separation, rather than the 
deliberate act of throwing someone out. 

29 

 The religious scholars translates the Hebrew equivalent which are the legal authorities who 
quibble over details—the Scribes. 


