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1. Hayom Harat Olam, Piyut (Liturgical Poem) for Rosh Hashanah Musaf, 
subsequent to the blowing of the Shofar 

ִאם  . ִאם ְּכָבִנים. ִאם ַּכֲעָבִדים. ָּכל ְיצּוֵרי עֹוָלִמים. ַהּיֹום ַיֲעִמיד ַּבִּמְׁשָּפט. ַהּיֹום ֲהַרת עֹוָלם
נּו ְּכַרֵחם ָאב ַעל ָּבִנים  .ְּכָבִנים ַעד ֶׁשְּתָחֵּנֽנּו ְותֹוִציא ָכאֹור   .ֲעָבִדים ֵעיֵנֽינּו ְל� ְתלּויֹותְוִאם ּכַ   .ַרֲחֵמֽ

נּו ָאי  :ֹום ָקדֹוׁש ִמְׁשָּפֵטֽ

TRANSLATIONS: 

Metzudah Mahzor 
On this day, the world came into being; On this day, He makes stand in judgment— all the 
creatures of the worlds. 

Art Scroll Mahzor   
Today is the birth[day] of the world.  Today all creatures of the world stand in judgment. 

Max Arzt, in Justice and Mercy 
This day the world was called into being; this day all the creatures of the universe stand 
in judgment before Thee. 

Rabbinical Assembly (Harlow) Mahzor 
Today the world is born.  Today all creatures everywhere stand in judgment. 

Reconstructionist Mahzor 
Today, the world is born! Today shall stand before you all the beings of the cosmos. 

New Union Prayer Book (Gates of Repentance) 
This is the day of the world’s birth.  This day all creatures stand before You. 

Mahzor Lev Shalem 

Today the world stands as at birth.  Today all creation is called to judgment. 
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2. Max Arzt, Justice and Mercy, 1963, pg. 168 

Dr. [Eric] Werner shows [in The Sacred Bridge] that there is a remarkable similarity in style 
and form between Unetanneh Tokef and its Byzantine and Middle-Latin parallels.  Yet the 
Jewish differential can be clearly discerned by a comparison with this part of the Middle-
Latin Dies Irae: 

What a tremble will be there! 
The book will be opened 
All hidden things will appear 
The awesome trumpet will sound 
Over all the graves. 
Whom shall I ask for protection even 
When the just ones are not safe? 
Counting the sheep, grant me space 
Among the lambs, segregate me from the goats 
My prayers are not worthy, but Thou, 
Good one, be gracious unto me. 

Here, as in the Unetanneh Tokef, judgment takes place in heaven, but emphasis is placed 
upon the “Last Judgment”, after the dead are revived and the redeemed are segregated 
from those condemned.  In the Jewish version, however, the Judgment Day occurs on 
Rosh Hashanah, and the sealing of the Judgment is on Yom Kippur.  The decision relates 
to this life, and the decree can be remedied and even repealed by the decision of 
repentance. 
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3. Jeremiah 20:7–18 

י׃  ז ג ִלֽ יִתי ִלְׂשחֹו֙ק ָּכל־ַהּ֔יֹום ֻּכ֖�ה �ֵע֥ ל ָהִי֤ ִני ַוּתּוָכ֑ ת ֲחַזְקַּת֖ ֶאָּפ֔ ָ ִני ה' וֽ י ֲאַדֵּב֙ר   חִּפִּתיַת֤ י־ִמֵּד֤ ִּכֽ
ֶלס ָּכל־ַהּֽיֹום׃  ה ּוְלֶק֖ י ְלֶחְרָּפ֥ ה ְדַבר־ה' ִל֛ י־ָהָי֨ א ִּכֽ ד ֶאְקָר֑ ס ָוֹׁש֖ ק ָחָמ֥ א־ טֶאְזָע֔ ֹֽ י ל ּנּו  ְוָאַמְרִּת֣ ֶאְזְּכֶר֗

א  ֹ֥ ל ְול ְלֵכ֖ יִתי ַּכֽ י ְוִנְלֵא֥ ר ְּבַעְצֹמָת֑ ֶרת ָעֻצ֖ ׁש ֹּבֶע֔ ר עֹו֙ד ִּבְׁש֔מֹו ְוָהָי֤ה ְבִלִּב֙י ְּכֵא֣ א־ֲאַדֵּב֥ ֹֽ ל׃ ְול י   יאּוָכֽ ִּכ֣
ל ֱא֣נֹוׁש ְׁשלֹו ּנּו ֹּכ֚ ידּ֙ו ְוַנִּגיֶד֔ ת ַרִּבי֮ם ָמ֣גֹור ִמָּסִבי֒ב ַהִּג֙ ְעִּתי ִּדַּב֣ י ְיֻפֶּת֙ה  ָׁשַמ֜ י אּוַל֤ י ַצְלִע֑ י ֹׁשְמֵר֖ ִמ֔

ּנּו׃  נּו ִמֶּמֽ ה ִנְקָמֵת֖ ׁשּו    יאְו֣נּוְכָלה ֔לֹו ְוִנְקָח֥ לּו ֹּב֤ א יָֻכ֑ ֹ֣ י ִיָּכְׁש֖לּו ְול ן ֹרְדַפ֥ יץ ַעל־ֵּכ֛ ה' אֹוִת֙י ְּכִגּ֣בֹור ָעִר֔ ַוֽ
חַ  א ִתָּׁשֵכֽ ֹ֥ ם ל ת עֹוָל֖ ילּו ְּכִלַּמ֥ א ִהְׂשִּכ֔ ֹ֣ י־ל ב   יב ׃ ְמֹא֙ד ִּכֽ ה ְכָל֖יֹות ָוֵל֑ יק ֹרֶא֥ ן ַצִּד֔ ַוה' ְצָבאֹו֙ת ֹּבֵח֣

י׃  יִתי ֶאת־ִריִבֽ י� ִּגִּל֥ י ֵאֶל֖ ם ִּכ֥ ְת֙� ֵמֶה֔ ה ִנְקָמֽ יל ֶאת־ֶנֶ֥פׁש   יג ֶאְרֶא֤ י ִהִּצ֛ ְל֖לּו ֶאת־ה' ִּכ֥ ה' ַהֽ ירּו ַלֽ ִׁש֚
ים׃  ְד  ידֶאְב֖יֹון ִמַּי֥ד ְמֵרִעֽ ר יַֻּל֖ י ָבֽרּו�׃  ָא֣רּור ַהּ֔יֹום ֲאֶׁש֥ י ַאל־ְיִה֥ ְתִני ִאִּמ֖  ִּתי ּ֑בֹו ֛יֹום ֲאֶׁשר־ְיָלַד֥

הּו׃  טו ַח ִׂשֳּמָחֽ ר ַׂשֵּמ֖ ן ָזָכ֑ ר ֻיַּֽלד־ְל֖� ֵּב֣ ר ֶאת־ָאִב֙י ֵלאֹמ֔ ר ִּבַּׂש֤ יׁש ֲאֶׁש֨ יׁש   טזָא֣רּור ָהִא֗ ְוָהָי֙ה ָהִא֣
ם ְוָׁשַמ֤  א ִנָח֑ ֹ֣ � ה' ְול ים ֲאֶׁשר־ָהַפ֥ ָעִר֛ ִים׃ ַה֔הּוא ֶּכֽ ת ָצֳהָרֽ ה ְּבֵע֥ ֶקר ּוְתרּוָע֖ ר לֹא־  יזע ְזָעָק֙ה ַּבֹּב֔ ֲאֶׁש֥

ם׃  ת עֹוָלֽ � ֲהַר֥ י ְוַרְחָמ֖ י ִאִּמ֙י ִקְבִר֔ ֶחם ַוְּתִהי־ִל֤ ִני ֵמָר֑ אִתי ִלְר֥אֹות   יחמֹוְתַת֖ ֶחם ָיָצ֔ ָּמה ֶּז֙ה ֵמֶר֣ ָל֤
י׃   ֶׁשת ָיָמֽ ל ְוָי֑גֹון ַוִּיְכ֥לּו ְּבֹב֖  ָעָמ֖

You enticed me, O LORD, and I was enticed;  
You overpowered me and You prevailed.  
I have become a constant laughingstock,  
Everyone jeers at me.  
For every time I speak, I must cry out,  
Must shout, “Lawlessness and rapine!”  
For the word of the LORD causes me  
Constant disgrace and contempt.  
I thought, “I will not mention Him,  
No more will I speak in His name”—  
But [His word] was like a raging fire in my heart,  
Shut up in my bones;  
I could not hold it in, I was helpless.  
I heard the whispers of the crowd—  
Terror all around: “Inform! Let us inform against him!” 
All my [supposed] friends  
Are waiting for me to stumble: 
“Perhaps he can be entrapped,  
And we can prevail against him  
And take our vengeance on him.”  
But the LORD is with me like a mighty warrior;  
Therefore my persecutors shall stumble;  
They shall not prevail and shall not succeed.  
They shall be utterly shamed  
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With a humiliation for all time,  
Which shall not be forgotten.  
O LORD of Hosts, You who test the righteous,  
Who examine the heart and the mind,  
Let me see Your retribution upon them,  
For I lay my case before You.  
Sing unto the LORD, Praise the LORD,  
For He has rescued the needy  
From the hands of evildoers!  
Accursed be the day  
That I was born!  
Let not the day be blessed  
When my mother bore me!  
Accursed be the man  
Who brought my father the news  
And said, “A boy Is born to you,”  
And gave him such joy!  
Let that man become like the cities  
Which the LORD overthrew without relenting!  
Let him hear shrieks in the morning  
And battle shouts at noontide—  
Because he did not kill me before birth  
So that my mother might be my grave,  
And her womb big [with me] for all time.  
Why did I ever issue from the womb,  
To see misery and woe,  
To spend all my days in shame!  
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4. Norman Lamm, from a sermon on the 2nd Day of Rosh Hashanah 5724, 
September 20, 1963 

Each of us possesses wonderful native abilities and marvelous inner resources.  Either we 
can opt for Jeremiah’s harat olam, remaining forever with our greatest human treasures 
locked up within our hearts and never brought to fruition, like a child prodigy for whom a 
brilliant future is foretold but who never manages to translate his genius into real 
achievement; or we can joyously proclaim “hayom harat olam”, that today we shall 
express those capacities into reality, for today we shall fulfill ourselves by giving birth to 
a new and fascinating world. 

And it is this in truth which is the response to the challenge of the Shofar.  For the Shofar 
was once also a call for the liberation of the slaves.  The Rabbis considered the words 
shofar teru’ah to be related to the word “t’ro’em”, and thus meaning “the shofar’s call to 
break the chains and release the slaves”.  The shofar summons us to break the bonds of 
habit and indifference that keep our vast treasures locked up and our repositories of 
goodness and faith impounded within us, to transform the eternal waiting of Jeremiah’s 
harat olam into the living immediacy of the Mahzor’s hayom harat olam.  It is the call to 
release and emancipate our talents, our abilities, our greatness. 

This year has been a historic one for the Negroes of our country.  They have heard and 
responded to their Shofar-call.  They have taken the decisive step from unrealized 
potential to a new and exhilarating reality.  For the past 100 years, since the Emancipation 
Proclamation, all the vast talents of this great community have gone to waste.  Who 
knows how many potential Einsteins and Oppenheimers, or George Washington Carvers 
or Ralph Bunches may have been born, lived and died unexpressed and undeveloped 
during this long and dark period of harat olam, of frustrated gestation of genius, of 
immense human riches always in the state of possibility and yet always coming to naught.  
This year the Negroes of America have decided to transform their possibility into actuality.  
They have announced to America: hayom harat olam, today we create a new society of 
dignity and honor, and even if we must lose lives of our innocent children, we shall break 
out of our stupor and enable our people to make their contributions to this land as 
freemen and the equals of all others. 
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5. Gerson D. Cohen, The Soteriology of R. Abraham Maimuni, 1967, reprinted in 
Studies in the Variety of Rabbinic Cultures, pp. 223–4 

In the view of Maimonides, the ultimate reward of the righteous was not the messianic 
redemption and the resurrection connected with it, but the incorporeal state of the soul 
in the world to come.  In attempting to understand Maimonides’ reading of classical texts, 
Nahmanides noted that Maimonides’ view of the sequence of eschatological rewards 
derived from the latter’s understanding of the term olam ha-ba.  According to 
Nahmanides, Maimonides could say that ha-olam ha-ba was not a world to be created in 
the future but one that is already in existence, one into which the souls of the righteous 
enter immediately after death, because Maimonides understood the Hebrew expression 
as it was used by Andalusians.  Only among the latter, Nahmanides claimed, would one 
find the usage of the expression ha-olam ha-ba as the state of immortality enjoyed by the 
soul at the present time immediately after the death of the body.  Not only was 
Nahmanides right that Andalusians used the words ha-olam ha-ba in that sense, but 
evidence can also be adduced that they even used the single word olam and its inflections 
in that sense.  Abraham Maimuni, brought up under an Andalusian curriculum, absorbed 
such usage as a matter of course……Thus, in his Milhamot ha-Shem, composed in defense 
of his father’s eschatology, he cited in proof that the state of incorporeal bliss is one 
reached by the great sages even in the present world the Talmudic blessing: 

 עולמך תראה בחייך 

 ואחריתך  לחיי  עולם 
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6. Sarah Friedland ben Arza, “Harat Olam - On the Birth of the World on Rosh 
Hashanah” 

https://web.nli.org.il/sites/nlis/he/song/pages/articles/מאמר_הרת_עולם__על_לידת_העול
 aspx.ם_בראש_השנה

The use of birth imagery for creation is not common in Jewish sources, and this is 
understandable, given the transcendence of the God of Israel.  Birth images assume a 
continuum of species identity between the begetter and the begotten.  And in the Jewish 
world, even though the Shekhinah may place itself in this world, and even though humans 
are created in the image of the deity, there is yet an unbridgeable gap between an exalted 
and eternal God and a limited creature.  For that reason, the use of other images for the 
creation of humans was preferred. 

………………… 

Thus, our liturgical poem contains a two-fold deviation from the norm: It is exceptional in 
relating to the event of birth; but in addition, the image it conveys is not that of a male 
“seeder” of the world, but rather of a pregnant mother.  We are focused on the 
emergence from the womb, i.e. on birth itself, as the metaphor for creation.  In this way, 
a continuity, and an immanent connection, between the Creator and the creature receive 
an emphasis and a particular force. 

It is true that the image of conception and birth for the world is quite out of the ordinary, 
and it appears explicitly in Rosh Hashanah prayers only in this poem.  However, it appears 
implicitly throughout the tapestry of Scriptural (Torah and Haftarah) readings for the two 
days of Rosh Hashanah. 

………………….. 

This is a minimalist midrashic move.  Without adding a single word of their own, the Sages 
presented us with a narrative about the day by placing these four readings at center stage.  
These chapters succeed in creating a correspondence between the relationship of the 
Holy One to the world and the relationship of parent to offspring.  And it thus presents 
Rosh Hashanah as a day of birth.  The foundational story of the world born on this day, as 
it is laid out for us by means of these parental narratives, is the story of a world that halts 
its journey each year on its day of birth, and looks back with yearning, towards the womb 
from which it emerged.  It is the story of a world in exile (like that of Ishmael and Ephraim), 
that senses the distance between it and its progenitor whenever it reaches the day of its 
conception and birth. 
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Moreover, since the Scriptural readings do not make philosophical statements, but are 
rather stories, they invite us to read them in such a way that we can identify with more 
than one character in the tale.  Indeed, this kind of deep reading can bring the worshiper 
and the reader to share in the pain of the Holy One — the parent — who must face the 
distancing of the children.  On Rosh Hashanah, say the Sages, God created the human 
being, and each year, on the day of the birth of humanity, God measures once again the 
gap that ever widens in proportion to humanity’s maturity, and to the complexities of its 
life paths.  By means of empathy with Abraham’s need to part with his two sons, with 
Hannah who must relinquish her child to God’s service, and with Rachel crying for her 
exiled children, it becomes possible to relate to the day of the creation not only from the 
point of view of judgment, but also from the perspective of compassion [Rahamim, which 
comes from Rehem - womb]. 
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