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I. “Moralization and Demoralization in Jewish Ethics” – Adam as God’s Image:  
Are All Humans Adam? 

2. Babylonian Talmud Yevamot 60b-61a 

 תניא וכן היה ר"ש בן יוחאי אומר  

It is taught in a baraita: And similarly, Rabbi Shimon ben Yoḥai would say: 

ואתן צאני צאן מרעיתי אדם אתם אתם קרויין  ' באהל שנאקברי עובדי כוכבים אינן מטמאין 
 אדם ואין העובדי כוכבים קרויין אדם  

The graves of gentiles do not render items impure though a tent, as it is stated: “And you My 
sheep, the sheep of My pasture, are men [adam]” (Ezekiel 34:31), from which it is derived that 
you, the Jewish people, are called men [adam] but gentiles are not called men [adam]. 

 

3. Chaim ibn Atar, Or HaChaim, Commentary to Numbers 19:2 

The Jewish people have been elevated above other nations in that they have received the Torah 
without which the Jews would not be different from any other nation. The wording of our verse 
then reminds us of the distinction of the Jewish people in that contact with the dead confers 
ritual impurity on a people who have been given the Torah. Lesser spirits yearn to attach 
themselves to the Jewish people inasmuch as the latter represent a high level of spirituality not 
only while alive but even while they are dead. The sanctity Jews experience during their lives is 
evident due to the fact that contact with the dead, or even being under the same roof with a 
dead body confers ritual impurity on the bodies of living Jews. This reflects how the Gentiles even 
while dead aspire to attach themselves to Jews, somehow. Were it not for the power of the ash 
of the red heifer with which this legislative act of the Torah has endowed us to help counteract 
the pull of the impurity associated with a dead body, we would not be able to shake off this 
attachment by the spiritual residue of the dead. 

I have already illustrated this relationship between Israel and ritual impurity by means of a 
parable. Let us assume that we have two containers inside a house, one full of honey, the other 
full of refuse. If you take both these containers outside it will be observed that the container full 
of honey attracts swarms of flies whereas the number of flies which are attracted to the container 
full of refuse is insignificant by comparison. Similarly, when a Jew dies, the fact that he was full 
of holiness while alive -i.e. sweet as honey,- now attracts all kinds of spiritually negative elements 
seeing the soul has departed from that body. These are the forces of impurity which always 
attempt to attach themselves to anything sacred as they wish to benefit from the physical 
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sweetness of holiness. This is the reason that the body of a dead Jew confers impurity on any 
other Jew who is under the same roof. This is so even if 1000 houses attached to each other 
surround the room in which the dead body is kept. As long as one door opens into those houses 
the impurity is spread throughout the airspace in all these houses. The same does not occur if 
the dead body is not that of a Jew. This is because the Gentile never possessed holiness while 
alive so that the spiritually negative elements have no reason to think they would benefit by 
attaching themselves to it. The body of a dead Gentile confers ritual impurity on a Jew only if the 
Jew touches it, etc., not if he merely shares the same roofed-over airspace with it. The only 
impurity which does cling to the body of a dead Gentile is that which is capable of killing on 
contact. The root cause for all these rules is the Torah (which was given to the Jewish people). 

 

4. Shneur Zalman of Liadi, Likutei Amarim, Tanya I 

 וגם מדות טובות שבטבע כל ישראל בתולדותם, כמו רחמנות וגמילות חסדים, באות ממנה 

From this soul stem also the good traits inherent in every Jew’s character, such as compassion 
and benevolence. 

But since this is a nefesh of kelipah and evil, how do good characteristics come from it? This matter is now 
addressed. 

 כי בישראל נפש זו דקליפה היא מקליפת נוגה, שיש בה גם כן טוב 

For in the [case of the] Jew, this soul of kelipah is derived from the kelipah called “nogah”, which 
also contains good; and the good within this nefesh gives rise to these positive natural traits. 

 והיא מסוד עץ הדעת טוב ורע 

[This kelipah] is from the esoteric “Tree of Knowledge” [which is comprised] of good and evil.  

 מה שאין כן נפשות אומות העולם הן משאר קליפות טמאות שאין בהן טוב כלל 

The souls of the nations of the world, however, emanate from the other, unclean kelipot which 
contain no good whatever, 

 טיבו דעבדין האומות לגרמייהו עבדין כמו שכתוב בעץ חיים שער מ״ט פרק ג׳: וכל 

as is written in Etz Chayim, Portal 49, ch. 3, that all the good that the nations do, is done out of 
selfish motives. 
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5. Maimonides, Mishneh Torah, Tum’at Met 1:12–13 

 ָהַעּכּו''ם ְמַטֵּמא ְּבַמָּגע ּוְבַמָּׂשא:ֶאָחד ַהֵּמת ִמִּיְׂשָרֵאל אֹו ִמן יב 

12 Corpses of both Jews and gentiles impart impurity through touch or through carrying. 

ְוֵאין ָהַעּכּו''ם ְמַטֵּמא ְּבֹאֶהל ְוָדָבר ֶזה ַקָּבָלה הּוא ַוֲהֵרי הּוא אֹוֵמר ְּבִמְלֶחֶמת ִמְדָין (במדבר לא יט)    יג
 ל ֹנֵגַע ֶּבָחָלל" ְולֹא ַהְזִּכיר ָׁשם ֹאֶהל. "ּכ

13 The corpse of a gentile does not impart ritual impurity through ohel. This matter was conveyed 
by the Oral Tradition. With regard to the war with Midian, Numbers 31:19 states: “All who touch 
a corpse…,” but does not mention an ohel. 

 

6. Sifra, Kedoshim 4:12; Bereshit Rabbah 24:7 

רבי עקיבא אומר זה כלל גדול בתורה. בן עזאי אומר "זה ספר   –ואהבת לרעך כמוך" "ד:יב 
  .זה כלל גדול מזה  –"  ים עשה את האדם-...בדמות אלתולדות אדם

4:12 "And you shall love your neighbor as yourself": R. Akiva says: This is an all-embracing 
principle in the Torah. Ben Azzai says: "This is the numeration of the generations of Adam…in the 
likeness of God was Adam created" — This is an even greater principle. 

ֶׁשלֹא תֹאַמר הֹוִאיל ְוִנְתַּבֵּזיִתי ִיְתַּבֶזה ֲחֵבִרי ִעִּמי, הֹוִאיל ְוִנְתַקַּלְלִּתי ִיְתַקֵּלל ֲחֵבִרי ִעִּמי. ָאַמר  כד:ז 
 ַרִּבי ַּתְנחּוָמא ִאם ָעִׂשיָת ֵּכן ַּדע ְלִמי ַאָּתה ְמַבֶּזה ִּבְדמּות ֱא�ִהים ָעָׂשה אֹותֹו. 

24:7 Thus, one should not say, “Since I am scorned, I should scorn my fellow as well; since I have 
been cursed, I will curse my fellow as well.” Rabbi Tanchumah said, if you act thus, realize who it 
is that you are willing to have humiliated - "the one who was made in the likeness of God." 
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7. Avot d’Rabbi Natan A16 

שנאת הבריות כיצד מלמד שלא יכוין אדם לומר אהוב את החכמים ושנוא את התלמידים אהוב  
את התלמידים ושנוא את עמי הארץ [אלא אהוב את כולם] ושנוא את האפיקורסין והמסיתים  

כ״ב) משנאיך ה' אשנא ובתקוממיך  -קל״ט:כ״א  ומדיחין וכן המסורות וכן דוד אמר (תהילים
אתקוטט תכלית שנאה שנאתים לאויבים היו לי הלא הוא אומר (ויקרא י״ט:י״ח) ואהבת לרעך  
כמוך אני ה׳ [מה טעם כי אני] בראתיו ואם עושה מעשה עמך אתה אוהבו ואם לאו אי אתה  

 אוהבו. 

AND THE HATRED OF MANKIND. What does this mean? It teaches that a man should not adopt 
the rule: Love the Sages and hate the disciples, or Love the disciples and hate the ‘Am ha’areẓ. 
Let his rule be: Love them all, and hate [only] heretics, apostates, seducers and informers. So said 
David, Do not I hate them, O Lord, that hate You? And do not I strive with those that rise up 
against you? I hate them with utmost hatred; I count them as my enemies (Ps. 139:21-22). But 
does not Scripture declare, You shall love your neighbor as yourself: I am the Lord (Lev. 19:18)? 
And why? Because I created him. If he acts as your people should act, then you must love him, 
but if not, then you must not love him. 

 

8. Mishnah Avot (Ethics of the Sages) 3:14 

הּוא ָהָיה אֹוֵמר, ָחִביב ָאָדם ֶׁשִּנְבָרא ְבֶצֶלם. ִחָּבה ְיֵתָרה נֹוַדַעת לֹו ֶׁשִּנְבָרא ְבֶצֶלם, ֶׁשֶּנֱאַמר (בראשית  
ה נֹוַדַעת ָלֶהם  ט) ִּכי ְּבֶצֶלם ֱא�ִהים ָעָׂשה ֶאת ָהָאָדם. ֲחִביִבין ִיְׂשָרֵאל ֶׁשִּנְקְראּו ָבִנים ַלָּמקֹום. ִחָּבה ְיֵתָר 

ְּכִלי  ֶׁשִּנְקְראּו ָבִנים ַלָּמקֹום, ֶׁשֶּנֱאַמר (דברים יד) ָּבִנים ַאֶּתם ַלה' ֱא�ֵהיֶכם. ֲחִביִבין ִיְׂשָרֵאל ֶׁשִּנַּתן ָלֶהם  
ַמר (משלי ד) ִּכי ֶלַקח  ֶחְמָּדה. ִחָּבה ְיֵתָרה נֹוַדַעת ָלֶהם ֶׁשִּנַּתן ָלֶהם ְּכִלי ֶחְמָּדה ֶׁשּבֹו ִנְבָרא ָהעֹוָלם, ֶׁשֶּנאֱ 

 טֹוב ָנַתִּתי ָלֶכם, ּתֹוָרִתי ַאל ַּתֲעֹזבּו: 

He used to say: Beloved is man for he was created in the image [of God]. Especially beloved is he 
for it was made known to him that he had been created in the image [of God], as it is said: “for 
in the image of God He made man” (Genesis 9:6). Beloved are Israel in that they were called 
children to the All-Present. Especially beloved are they for it was made known to them that they 
are called children of the All-Present, as it is said: “your are children to the Lord your God” 
(Deuteronomy 14:1). Beloved are Israel in that a precious vessel was given to them. Especially 
beloved are they for it was made known to them that the desirable instrument, with which the 
world had been created, was given to them, as it is said: “for I give you good instruction; forsake 
not my teaching” (Proverbs 4:2). 
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9. Shmuel di Uzeda, Midrash Shmuel, Commentary to Mishnah Avot 3:14 

ואמר מלת אדם היה נראה כי בכאן רצה לכלול אף אותם אשר לא מבני ישראל המה דהא ראיה  
היא אזהרה לבני נח ונתן טעם לאזהרת שפיכות דם בן נח והוא כי בצלם אלהים עשה  שמביא 

את האדם נראה כי אף בן נח הוא בכלל חבה זו שנברא בצלם אלהים. ואפשר לי לומר כי אין  
הצלם הנאמר כאן על הצלם ותמונת תואר האדם אשר הוא משונה בו מן הבעל חי והשווה בו כל  

  ... רק הצלם האמור כאן הוא צלם של קדושה המיוחד לעם ב"י לבדם מין האנושי ואפי' בן נח
אמנם ברשעים הם חקוקים בצלם שמאל צלם של טומאה ומאי דנקט חביב אדם ולא נאמר  
חביבין ישראל אפשר לומר שהוא כינוי לאדם הראשון שהוא היה תחלת הבריאה יציר כפיו של  

לצדיקים כיוצא בו כי בודאי נבראו בצלם אלהים וצלם  הקב"ה ועליו אמר חביב אדם והוא הדין  
 של קדושה וכן כל עם בני ישראל 

I am able to interpret this in such manner that the image spoken of here does not refer to the 
human form, which sets humans apart from other creatures; by that interpretation all human 
beings including non-Jews (lit. Noachides) would be made equal. Rather the image in question is 
the image of holiness which is specific to the Jewish people alone…Indeed the wicked are 
imprinted with a sinister image, an image of impurity…And the reason that he chose to say “Dear 
is the human” when he meant “dear are the Jews” may be because he alludes to the first human 
(adam) who was…the work of God himself. Of him the Mishnah says: “Dear is the human,” and 
the same holds for the righteous who are like him…and for the whole of the Jewish people. 
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10. A Modern Rejoinder to Jewish Superiority: Yisrael Lifshitz, Tiferet Yisrael, Commentary 
to Mishnah Avot 3:14 and Babylonian Talmud Yevamot 61a 

(Rav Yisrael Lifshitz was an Orthodox Rabbi in 19th century Germany.) 

After commenting on Mishnah Avot 3:14 "Beloved is the human being in that he was created in 
the image [of God], a theme which is a mitzvah to publicize, I admit that I have always had a hard 
time understanding what the Rabbis wrote in TB Yevamot 61a: "You are called human being and 
the nations of the world are not called human being." Is it conceivable that the Rabbis would say 
about idolators, who have within, as we explained, the image of God, that they are considered 
as mere animals? But if all their behavior is like that of animals who are not morally responsible 
and do not rate rewards or punishments, then that contradicts what we know [from the Talmud] 
that the righteous gentiles of the world have a place in the world to come!  

Anyway, we know rationally … and we see that many of these righteous gentiles, not only 
acknowledge the Creator and believe the holy Torah is from God, but they also perform acts of 
lovingkindness for Israel and some of them have made life so much better for the all the creatures 
of the world.  

Like the righteous gentile Janeker (?) who invented a cure for bubonic plague that saved tens of 
thousands from illness, death and disfigurement. Or Draker (?) who brought the potato to Europe 
and thereby saved many from famine. Or Gutenberg who invented the printing press.  

It is hard to justify this halacha about the gentiles lack of impurity in death, since they do bear 
the image of God, and they have done acts of justice and kindness and they have a place in the 
world to come…. 

It appears that Israel and the nations each have their own unique virtue (or quality). The 
advantage and virtue of the nations over Israel is that they made themselves [who they are as 
righteous gentiles] by their own free will and by their own abilities. This is certainly a higher level 
than Israel who have been pulled [up to their ethical-spiritual level] by the hair on their heads by 
the coercion of God in order to improve them. So Israel ought not to credit themselves [with the 
level of their virtue]. For whatever perfection God miraculously managed to bring about in them, 
was because of God's hand and on the merits of their ancestors.  

So the fact that only Israel [in this verse] are called human beings is not so much to praise them. 
It just shows God [who called them human beings made them who they are]. They did not 
themselves remove the hard outer covering of their heart [to reach a higher level of holiness or 
human civilization] rather Israel who were mere raw material in the hands of the Creator.   
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11. Pinchas Eliyahu Horowitz, Sefer Ha-Berit II:13 

The essence of neighborly love consists in loving all mankind, all who walk on two legs, of 
whatever people and whatever tongue, by virtue of their identical humanity, and their 
civilization—builders, farmers, merchants, artisans…each serving the needs of men in his own 
way…Human society is to be conceived of as a single individual composed of many organs and 
parts; each person is like an organ or a part of this individual…All are interdependent and 
interconnected like the links of a chain…The meaning of the scripture “You shall love your 
neighbor as yourself” is not confined to Jews only, but the sense is “your neighbor who is a human 
being as yourself”—people of all nations are included, any fellow humans… 
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12. Mishnah Sanhedrin 4:5 

, ַמֲעֶלה ָעָליו ַהָּכתּוב ְּכִאּלּו ]ִמִּיְׂשָרֵאל [ְלִפיָכ� ִנְבָרא ָאָדם ְיִחיִדי, ְלַלֶּמְד�, ֶׁשָּכל ַהְמַאֵּבד ֶנֶפׁש ַאַחת 
ָּכתּוב ְּכִאּלּו ִקֵּים עֹוָלם ָמֵלא. ּוִמְּפֵני  ְוָכל ַהְמַקֵּים ֶנֶפׁש ַאַחת ִמִּיְׂשָרֵאל, ַמֲעֶלה ָעָליו הַ  ִאֵּבד עֹוָלם ָמֵלא.

ּיֹות  ְׁשלֹום ַהְּבִרּיֹות, ֶׁשּלֹא יֹאַמר ָאָדם ַלֲחֵברֹו ַאָּבא ָגדֹול ֵמָאִבי�. ְוֶׁשּלֹא ְיהּו ִמיִנין אֹוְמִרים, ַהְרֵּבה ָרׁשֻ 
ָדם טֹוֵבַע ַּכָּמה ַמְטְּבעֹות ְּבחֹוָתם ֶאָחד ְוֻכָּלן ּדֹוִמין  ַּבָּׁשָמִים. ּוְלַהִּגיד ְּגֻדָּלתֹו ֶׁשל ַהָּקדֹוׁש ָּברּו� הּוא, ֶׁשאָ 

ָחד  ֶזה ָלֶזה, ּוֶמֶל� ַמְלֵכי ַהְּמָלִכים ַהָּקדֹוׁש ָּברּו� הּוא ָטַבע ָּכל ָאָדם ְּבחֹוָתמֹו ֶׁשל ָאָדם ָהִראׁשֹון ְוֵאין אֶ 
 לֹוַמר, ִּבְׁשִביִלי ִנְבָרא ָהעֹוָלם.  ֵמֶהן ּדֹוֶמה ַלֲחֵברֹו. ְלִפיָכ� ָּכל ֶאָחד ְוֶאָחד ַחָּיב 

Only one man, Adam, was originally created in order to teach us that if one destroys a single life, 
it is as if he destroyed an entire world, while if one saves a single life, it is as if he saved an entire 
world. Also, only one person was initially created for the sake of peace, so that no one should be 
able to claim lineage superior to anther person, also so that heretics could not use multiple 
creations to support the idea of multiple deities. This also demonstrates God’s greatness because 
a human can stamp out many coins using the same die and they are all identical, but God 
“stamped out” every person from the “seal” of Adam but no two are alike. Therefore, every 
person should say, “The world was created for my sake.” 
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II. The Hamitic Hypothesis: Racist Prejudice and Slavery in the Jewish Tradition 

13. Genesis 9:20–26 

ֶרם׃כ  ע ָּכֽ ה ַוִּיַּט֖ ֲאָדָמ֑ יׁש ֽהָ ַח ִא֣  ַוָּיֶ֥חל ֹנ֖
ל ְּב֥תֹו� ָאֳהֽ�ה׃ ַוֵּיְׁ֥שְּת ִמן־ַהַּי֖ ִין  כא ר ַוִּיְתַּג֖  ַוִּיְׁשָּכ֑
יו ַּבֽחּוץ׃  כב יו ַוַּיֵּג֥ד ִלְׁשֵנֽי־ֶאָח֖ ת ֶעְרַו֣ת ָאִב֑ ַען ֵא֖ י ְכַנ֔ ם ֲאִב֣ ְרא ָח֚  ַוַּי֗
ית ַויְ  כג ַרִּנ֔ ם ַוֵּיְֽלכּ֙ו ֲאֹח֣ ם ְׁשֵניֶה֔ ימּ֙ו ַעל־ְׁשֶכ֣ ה ַוָּיִׂש֨ ֶפת ֶאת־ַהִּׂשְמָל֗ ם ָוֶי֜ ם  ַוִּיַּק֩ח ֵׁש֨ ת ֶעְרַו֣ת ֲאִביֶה֑ ַכּ֕סּו ֵא֖

א ָרֽאּו׃  ֹ֥ ם ל ית ְוֶעְרַו֥ת ֲאִביֶה֖ ַרִּנ֔  ּוְפֵניֶה֙ם ֲאֹח֣
ן׃ כד ָׂשה־֖לֹו ְּב֥נֹו ַהָּקָטֽ ת ֲאֶׁשר־ָע֥ ַדע ֵא֛ ַח ִמֵּיי֑נֹו ַוֵּי֕ יֶקץ ֹנ֖  ַוִּי֥
יו׃  כה ְהֶי֥ה ְלֶאָחֽ ים ִיֽ ֶבד ֲעָבִד֖ אֶמר ָא֣רּור ְּכָנַ֑ען ֶע֥ ֹ֖  ַוּי
ֹ֕  כו מֹו׃ - אֱ ה' אֶמר ָּב֥רּו� ַוּי ֶבד ָלֽ י ְכַנַ֖ען ֶע֥ ם ִויִה֥  ֣�ֵהי ֵׁש֑

20 Noah, the tiller of the soil, was the first to plant a vineyard. 21 He drank of the wine and 
became drunk, and he uncovered himself within his tent. 22 Ham, the father of Canaan, saw his 
father’s nakedness and told his two brothers outside. 23 But Shem and Japheth took a cloth, 
placed it against both their backs and, walking backward, they covered their father’s nakedness; 
their faces were turned the other way, so that they did not see their father’s nakedness. 24 When 
Noah woke up from his wine and learned what his youngest son had done to him, 25 he said, 
“Cursed be Canaan; The lowest of slaves Shall he be to his brothers.” 26 And he said, “Blessed be 
the LORD, The God of Shem; Let Canaan be a slave to them. 

 

14. Midrash Tanhuma, Noah 13 

ּמֹות. ְוַעל  ְוָחם ַעל ֶׁשָרָאה ְּבֵעיָניו ֶעְרַות ָאִביו, ַנֲעׂשּו ֵעיָניו ֲאֻדּמֹות. ְוַעל ֶׁשִהִּגיד ְּבִפיו, ַנֲעׂשּו ִׂשְפתֹוָתיו ֲעקֻ 
 ֹ א ִכָּסה ָהֶעְרָוה, ָהַל� ָעֹרם ְוִנְמְׁשָכה לֹו ָעְרָלתֹו. ְלִפי ֶׁשָּכל  ֶׁשָחַזר ָּפָניו, ִנְתָחֵר� ְׂשַער רֹאׁשֹו ּוְזָקנֹו. ְוַעל ֶׁשּל

 . ִמּדֹוָתיו ֶׁשל ַהָּקדֹוׁש ָּברּו� הּוא ִמָּדה ְּכֶנֶגד ִמָּדה

Because Ham had glanced at his naked father, his eyes became red. Because he related (what he 
had seen) to others with his mouth, his lips became twisted. Because he turned his face away 
(ignored his father’s condition), the hair of his head and beard was singed. And because he 
neglected to cover his naked father, he went about naked, with his prepuce extended. This 
happened to him because the Holy One, blessed be He, exacts retribution measure for measure. 
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15. Genesis Rabbah 36:7 

י  ַוּיֹאֶמר ָארּור ְּכָנַען ֶעֶבד ֲעָבִדים ִיְהֶיה ְלֶאָחיו, ָחם ָחָטא ּוְכַנַען ִנְתַקֵּלל, ֶאְתָמָהא, ַרִּבי ְיהּוָדה ְוַרּבִ 
ְנֶחְמָיה, ַרִּבי ְיהּוָדה ָאַמר ְלִפי ֶׁשָּכתּוב (בראשית ט, א): ַוְיָבֶר� ֱא�ִהים ֶאת ֹנַח ְוֶאת ָּבָניו, ְוֵאין ְקָלָלה  

ִלין  � ּתֹוֲהָוה ִּבְמקֹום ְּבָרָכה, ְלִפיָכ� ַוּיֹאֶמר ָארּור ְּכָנַען. ַרִּבי ְנֶחְמָיה אֹוֵמר ְּכַנַען ָרָאה ְוִהִּגיד ְלָחם, ְלִפיכָ 
ַׁשְּמֶׁשּנּו,  ֶאת ַהְּקָלָלה ַּבְמֻקָּלל. ָאַמר ַרִּבי ֶּבֶרְכָיה ַהְרֵּבה ַצַער ִנְצַטֵער ֹנַח ַּבֵּתָבה ֶׁשלֹא ָהָיה לֹו ֵּבן ָקָטן ֶׁשיְ 

ָאַמר ַאָּתה ָמַנְעָּת   ָאַמר ִלְכֶׁשֵאֵצא ֲאִני ַמֲעִמיד ִלי ֵּבן ָקָטן ֶׁשְיַׁשְּמֵׁשִני, ֵּכיָון ֶׁשָעָׂשה לֹו ָחם אֹותֹו ַמֲעֶׂשה,
ב הּוָנא  אֹוִתי ִמְּלַהֲעִמיד ִלי ֵּבן ָקָטן ֶׁשְיַׁשְּמֵׁשִני, ְלִפיָכ� ִיְהֶיה אֹותֹו ָהִאיׁש ֶעֶבד ְלֶאָחיו ֶׁשֵהן ֲעָבִדים ִלי. ַר 

ָכ� ִיְהֶיה אֹותֹו ָהִאיׁש ָּכעּור  ְּבֵׁשם ַרִּבי יֹוֵסף ָאַמר ַאָּתה ָמַנְעָּת אֹוִתי ִמַּלֲעׂשֹות ָּדָבר ֶׁשהּוא ַּבֲאֵפָלה, ְלִפי
ְמָאֵרר   ּוְמֻפָחם. ַרִּבי הּוָנא ְּבֵׁשם ַרִּבי יֹוֵסף ָאַמר לֹו ַאָּתה ָמַנְעָּת אֹוִתי ִמְּלַהֲעִמיד ֵּבן ְרִביִעי, ְלִפיָכ� ֲאִני

ה, ְלִפיָכ� ָיָצא ָחם ְמֻפָחם, ְוֶכֶלב ְמֻפְרָסם  ֵּבן ְרִביִעי ֶׁשְּל�. ָאַמר ַרִּבי ִחָּיא ַּבר ַאָּבא ָחם ְוֶכֶלב ִׁשְּמׁשּו ַּבֵּתבָ 
 ְּבַתְׁשִמיׁשֹו. 

And He said: Cursed be Canaan (Genesis 9:25): Ham sinned and Canaan is cursed! Rabbi Yehudah 
and Rabbi Nehemiah disagreed. Rabbi Yehudah said: Since it is written, 'And God blessed Noah 
and his sons' (Gen. 9:1), while there cannot be a curse where a blessing has been given, 
consequently, he said: Cursed be Canaan. Rabbi Nehemiah explained: It was Canaan who saw it 
[in the first place] and informed them, therefore the curse is attached to him who did wrong. 
Rabbi Berekiah said: Noah grieved very much in the Ark that he had no young son to wait on him, 
and declared, ‘When I go out I will raise a young son to do this for me.’ But when Ham acted thus 
to him, he exclaimed, ‘You have prevented me from raising a young son to serve me, therefore 
that man [your son] will be a servant to his brothers!’ Rabbi Huna said in Rabbi Yosef’s name: 
[Noah declared], ‘You have prevented me from raising a fourth son, therefore I curse your fourth 
son,’ Rabbi Huna also said in Rabbi Yosef’s name: You have prevented me from doing something 
that is done in the dark, therefore your seed will be ugly and dark-skinned. Rabbi Hiya said: Ham 
and the dog copulated in the ark, therefore Ham came forth black-skinned while the dog publicly 
exposes its copulation. Rabbi Levi said: This may be compared to one who minted his own coinage 
in the very palace of the king, whereupon the king ordered: I decree that his effigy be defaced 
and his coinage cancelled. Similarly, Ham and the dog copulated in the Ark and were punished. 
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16. Saul Morteira, Givat Shaul, Interpretation #17 

'  גדולי אלא ג"כ באיכות נתרבו ונעשו בו בבתיהם וכיוותם חתרנ נאמר וירבו כי לא בלבד אח"כ 
כבות  סוסים ויורהרבות להם בגדים יקרים ' החיצונים בכלבושיהם ועניניהכמו תושיע ורב והו' 
לא להם ולגולים כי זה מלבד שמרב' הקנאה   ץ' מה שלא יאוצת לגרים באר ואנשי' רצים לפניה

 הנה הו' מאריך הגלות 

Then the verse says, wa-yirbu. It was not only that they expanded in their houses quantitatively, 
but also qualitatively they became great and magnificent… This refers to their manner of dress 
and to other externals. They began to have expensive clothes and horses and chariots with men 
running before them, all of which is inappropriate for aliens and exiles in a land not theirs. In 
addition to increasing envy, it prolongs the exile. 

 

17. Abraham Isaac Kook, Letters (Iggerot HaRaaya) Vol. 1, No. 89, 1905; Alex Israel, 
translation and commentary 
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“You should know,” says Rav Kook, “that slavery, as with all the moral, upstanding ways of God 
‘in which the righteous walk and the evil stumble,’ never in itself caused any fault or error. Slavery 
is a natural law amongst the human race. Indeed there is no difference between legal slavery and 
‘natural’ slavery. In fact legal slavery is within the jurisdiction of Torah, and is legislated in order 
to control certain flaws, and this, because God anticipated the reality of ‘natural’ slavery. Let me 
explain. The reality of life is that there is rich and poor, weak and strong. A person who has great 
wealth hires poor people – legally – in order to do his work. These employees are in fact ‘natural’ 
slaves, due to their socio-economic standing. For example, coal miners. These people go to work 
in the mines of their own free will, but they are in effect slaves to their employers…and maybe if 
they were actually owned by their employed, they would be better off! …The rich, with their 
stone hearts scoff at all morals and ethics. They don’t care if the mines lack air and light even if 
this shortens the life expectancy of their workers, whose numbers run into the tens of thousands, 
many of whom become critically ill. They certainly won’t engage in any extra expense to improve 
working conditions in the mines, and if a mineshaft collapses burying workers alive, they don’t 
care. Tomorrow they will find new workers to employ. If these people were owned by the master 
by legal slavery, he would have a financial interest to look after their lives and well-being, because 
they are his own assets.” 

Rav Kook continues to develop his theory, adding that…there are certain sectors of society who 
fail when they have to fend for themselves and they thrive when they are given direction: “people 
whose absolute freedom is bad for themselves and negative for society”. His belief is that under 
the moral imperatives of the Torah, the lot of these people will be made infinitely better than in 
the current situation where they have become prey for irresponsible industry and charlatan 
businessmen. 
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18. Morris Raphall of Congregation B’nai Jeshurun, “The Bible View of Slavery,” sermon 
delivered on the National Day of Fasting and Prayer, January 4, 1861 

Having thus, on the authority of the sacred Scripture, traced slavery back to the remotest period, 
I next request your attention to the question, "Is slaveholding condemned as a sin in sacred 
Scripture?" How this question can at all arise in the mind of any man that has received a religious 
education, and is acquainted with the history of the Bible, is a phenomenon I cannot explain to 
myself, and which fifty years ago no man dreamed of. But we live in times when we must not be 
surprised at anything. Last Sunday an eminent preacher is reported to have declared from the 
pulpit, "The Old Testament requirements served their purpose during the physical and social 
development of mankind, and were rendered no longer necessary now when we were to be 
guided by the superior doctrines of the New in the moral instruction of the race." I had always 
thought that in the "moral instruction of the race," the requirements of Jewish Scriptures and 
Christian Scriptures were identically the same; that to abstain from murder, theft, adultery, that 
"to do justice, to love mercy, and to walk humbly with G-d," were "requirements" equally 
imperative in the one course of instruction as in the other. But it appears I was mistaken. "We 
have altered all that now," says this eminent divine, in happy imitation of Molière's physician, 
whose new theory removed the heart from the left side of the human body to the right. But when 
I remember that the "now" refers to a period of which you all, though no very aged men, 
witnessed the rise; when, moreover, I remember that the "WE" the reverend preacher speaks of, 
is limited to a few impulsive declaimers, gifted with great zeal, but little knowledge; more 
eloquent than learned; better able to excite our passions than to satisfy our reason; and when, 
lastly, I remember the scorn with which sacred Scripture (Deut. xxxii. 18) speaks of "newfangled 
notions, lately sprung up, which your fathers esteemed not;" when I consider all this, I think you 
and I had rather continue to take our "requirements for moral instruction" from Moses and the 
Prophets than from the eloquent preacher of Brooklyn [Henry Ward Beecher]. But as that 
reverend gentleman takes a lead among those who most loudly and most vehemently denounce 
slaveholding as a sin, I wished to convince myself whether he had any Scripture warranty for so 
doing; and whether such denunciation was one of those "requirements for moral instruction" 
advanced by the New Testament. I have accordingly examined the various books of Christian 
Scripture, and find that they afford the reverend gentleman and his compeers no authority 
whatever for his and their declamations. The New Testament nowhere, directly or indirectly, 
condemns slaveholding, which, indeed, is proved by the universal practice of all Christian nations 
during many centuries. Receiving slavery as one of the conditions of society, the New Testament 
nowhere interferes with or contradicts the slave code of Moses; it even preserves a letter written 
by one of the most eminent Christian teachers to a slaveowner on sending back to him his 
runaway slave. And when we next refer to the history and "requirements" of our own sacred 
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Scriptures, we find that on the most solemn occasion therein recorded, when G-d gave the Ten 
Commandments on Mount Sinai— 

There where His finger scorched, the tablet shone; 

There where His shadow on his people shone His glory, shrouded in its garb of fire, Himself no 
eye might see and not expire. 

Even on that most solemn and most holy occasion, slaveholding is not only recognized and 
sanctioned as an integral part of the social structure, when it is commanded that the Sabbath of 
the L-rd is to bring rest to Avdecha ve'Amasecha, "Your male slave and thy female slave" (Exod. 
xx. 10; Deut. v. 14). But the property in slaves is placed under the same protection as any other 
species of lawful property, when it is said, "You shall not covet thy neighbor's house, or his field, 
or his male slave, or his female slave, or his ox, or his ass, or anything that belongs to your 
neighbor" (Ibid. xx. 17; v.21). That the male slave and the female slave here spoken of do not 
designate the Hebrew bondman, but the heathen slave, I shall presently show you. That the Ten 
Commandments are the word of G-d, and as such, of the very highest authority, is acknowledged 
by Christians as well as by Jews. I would therefore ask the reverend gentleman of Brooklyn and 
his compeers—How dare you, in the face of the sanction and protection afforded to slave 
property in the Ten Commandments—how dare you denounce slaveholding as a sin? When 
you remember that Abraham, Isaac, Jacob, Job—the men with whom the Almighty conversed, 
with whose names he emphatically connects his own most holy name, and to whom He 
vouchsafed to give the character of "perfect, upright, fearing G-d and eschewing evil" (Job i. 8)—
that all these men were slaveholders, does it not strike you that you are guilty of something very 
little short of blasphemy? And if you answer me, "Oh, in their time slaveholding was lawful, but 
now it has become a sin," I in my turn ask you, "When and by what authority you draw the line?" 
Tell us the precise time when slaveholding ceased to be permitted, and became sinful?" When 
we remember the mischief which this inventing a new sin, not known in the Bible, is causing; how 
it has exasperated the feelings of the South, and alarmed the conscience of the North, to a degree 
that men who should be brothers are on the point of embruing their hands in each other's blood, 
are we not entitled to ask the reverend preacher of Brooklyn, "What right have you to insult and 
exasperate thousands of G-d-fearing, law-abiding citizens, whose moral worth and patriotism, 
whose purity of conscience and of life, are fully equal to your own? What right have you to place 
yonder grey-headed philanthropist on a level with a murderer, or yonder mother of a family on 
a line with an adulteress, or yonder honorable and honest man in one rank with a thief, and all 
this solely because they exercise a right which your own fathers and progenitors, during many 
generations, held and exercised without reproach or compunction. You profess to frame your 
"moral instruction of the race" according to the "requirements" of the New Testament—but tell 
us where and by whom it was said, "Whosoever shall say to his neighbor, rakah (worthless 
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sinner), shall be in danger of the council; but whosoever shall say, thou fool, shall be in danger of 
the judgment." My friends, I find, and I am sorry to find, that I am delivering a pro-slavery 
discourse. I am no friend to slavery in the abstract, and still less friendly to the practical working 
of slavery. But I stand here as a teacher in Israel; not to place before you my own feelings and 
opinions, but to propound to you the word of G-d, the Bible view of slavery. With a due sense 
of my responsibility, I must state to you the truth and nothing but the truth, however unpalatable 
or unpopular that truth may be.... 

There were...slaves among the Hebrews, whose general condition was analogous to that of their 
Southern fellow sufferers. That was the heathen slave, who was to be … “a possession...an 
inheritance to the owner's children...” (Lev. xxv. 44-46) Over these heathen slaves the owner's 
property was absolute; he could put them to hard labor, to the utmost extent of their physical 
strength; he could inflict on them any degree of chastisement short of injury to life and limb. If 
his heathen slave ran away or strayed from home, every Israelite was bound to bring or send him 
back, as...with any other portion of his neighbor's property (Deut. xxii. 3)…While thus the owner 
possessed full right over and security for his property, the exercise of that power was confined 
within certain limits which he could not outstep. His female slave was not to be the tool or 
castaway toy of his sensuality, nor could he sell her, but was bound to "let her go free," "because 
he had humbled her" (Deut. xxi. 14). His male slave was protected against excessive punishment; 
for if the master in any way mutilated his slave, even to knock a single tooth out of his head, the 
slave became free (Exod. xxi. 26, 27). And while thus two of the worst passions of human nature, 
lust and cruelty, were kept under due restraint, the third bad passion, cupidity, was not permitted 
free scope; for the law of G-d secured to the slave his Sabbaths and days of rest; while public 
opinion, which in a country so densely peopled as Palestine must have been all-powerful, would 
not allow any slave-owner to impose heavier tasks on his slaves, or to feed them worse than his 
neighbors did. This, indeed, is the great distinction which the Bible view of slavery derives from 
its divine source. The slave is a person in whom the dignity of human nature is to be respected; 
he has rights. Whereas, the heathen view of slavery which prevailed at Rome, and which, I am 
sorry to say, is adopted in the South, reduces the slave to a thing, and a thing can have no rights... 
If our Northern fellow-citizens…would not insist on being "righteous overmuch," or denouncing 
"sin" which the Bible knows not…And if our Southern fellow-citizens would adopt the Bible view 
of slavery…then “G-d would see their works and that they turned from the evil of their 
ways,”…Therefore let us pray. 
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19. David Einhorn, Response to “The Bible View of Slavery”  

Translated from German by Mrs. Kaufmann Kohler in “Sinai,” Vol. VI, p. 2-22, 1861 

We have before this had occasion to admire Dr. Raphall's originality, but never would we have 
credited him with such originality as is displayed in the carefully prepared address delivered on 
the 4th of January (1861) and published in the New York, "Herald," in which he positively claims 
that slavery is sanctioned in the Bible. The sermons we read that were delivered by Christian 
clergymen, even in the Southern states on this Day of Penitence and Prayer, disapproved of and 
apologized for slavery…The question simply is: Is Slavery a moral evil or not? And it took Dr. 
Raphall, a Jewish preacher, to concoct the deplorable farce in the name of divine authority, to 
proclaim the justification, the moral blamelessness of servitude, and to lay down the law to 
Christian preachers of opposite convictions. The Jew, a descendant of the race that offers daily 
praises to God for deliverance out of the house of bondage in Egypt, and even today suffers under 
the yoke of slavery in most places of the old world, crying out to God, undertook to designate 
slavery as a perfectly sinless institution, sanctioned by God.  And the impudent persons who will 
not believe this, are met with fanatical zeal, with a sort of moral indignation (!!!)… 

…The question exclusively to be decided, is whether Scripture merely tolerates this institution 
as an evil not to be disregarded, and therefore infuses in its legislation a mild spirit gradually 
to lead to its dissolution, or whether it favors, approves of and justifies and sanctions it in its 
moral aspect? Hah!—we hear Mr. Raphall exclaim—there you have the rationalists! Not our own 
ideas but the word of God must rule, and I am too pious to attempt to interpret these words. 
Whatever the Bible concedes, is morally good, and I dare not consider it a sin with my 
sophistry!—Very well! Then we beg Mr. Raphall to instruct us about the following: According to 
Deuter. 21, 15-17, it is directed: A man possessing two wives…Can we conceive of a more decided 
recognition of polygamy or at least of bigamy?...Is the justification of an institution, the 
immorality of which Dr. Raphall will scarcely deny, and whose propagation Rabbenu Gershom 
sought to check through a ban, not here affirmed in the most positive manner? 

…I am no politician and do not meddle in politics. But to proclaim slavery in the name of Judaism 
to be a God-sanctioned institution—the Jewish-religious press must raise objections to this, if 
it does not want itself and Judaism branded forever. Had a Christian clergyman in Europe 
delivered the Raphall address—the Jewish-orthodox as well as Jewish-reform press would have 
been set going to call the wrath of heaven and earth upon such falsehoods, to denounce such 
disgrace, and חילול השם. And are we in America to ignore this mischief done by 
a Jewish preacher? Only such Jews, who prize the dollar more highly than their God and their 
religion, can demand or even approve of this! 

 

http://www.jewish-history.com/civilwar/raphall.html
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20. Sifre Numbers 99 

היה מודה בנויה. וכן הוא   –על אודות האשה הכושית. מגיד הכתוב שכל מי שהוא רואה אותה 
שנאמר (בראשית י״ב:ט״ו)  אומר (בראשית יא) אבי מלכה ואבי יסכה, אלא שהכל סוכים ביופיה,  

ויראו אותה שרי פרעה ויהללו אותה אל פרעה. ר' אליעזר בנו של רבי יוסי הגלילי אומר: צפורה  
צפו וראו מה נאה האשה: הכושית. וכי היתה? אלא מדיינית היתה, שנאמר שמות ב ולכהן מדין  

ויה יותר מכל הנשים.  מה כושי משונה בעורו, כך צפורה משונה בנ  –שבע בנות, ומה ת"ל כושית?  
כיוצא בו אתה אומר (תהלים ז) שגיון לדוד אשר שר לה' על דברי כוש בן ימיני. וכי כושי היה?  
אלא מה כושי משונה בעורו, אף שאול משונה במראיו, שנאמר שמואל א ט משכמו ומעלה גבוה  

כי כושים היו?  מכל העם. כיוצא בו אתה אומר (עמוס ט) הלא כבני כושים אתם לי בני ישראל. ו
אף ישראל משונים במצוות יותר מכל אומות העולם. כיוצא בו אתה   –אלא כושי משונה בעורו 

אומר (ירמיהו ל״ח:ז׳) וישמע עבד מלך הכושי איש סריס. וכי כושי היה? אלא מה כושי משונה  
ית לקח.  בעורו, כך היה ברוך בן נריה משונה במעשיו יותר מכל בני פלטרין של מלך: כי אשה כוש 

למה נאמר? לפי שהוא אומר על אודות הכושית, אלא מה ת"ל כושית לקח? יש לך נוחה ביופיה  
ולא במעשיה, במעשיה ולא ביופיה, כמו שנאמר (משלי יא) נזם זהב באף חזיר אשה יפה וסרת  

 ונוחה במעשיה. לכך נאמר אשה כושית לקח:  –נאה, נוחה בנויה    –טעם. זאת  

"… Because of the Cushite woman": Scripture hereby apprises us that whoever beheld her 
attested to her beauty. And thus is it written (Bereshit 11:29) "… the father of Milkah and the 
father of Yiskah": Yiskah is Sarah: Why was she called "Yiskah"? For all gazed upon ("sochim") her 
beauty, as it is written (Ibid. 12:15) "And Pharaoh's officers saw her and praised her to Pharaoh." 
R. Eliezer the son of R. Yossi Haglili said: "Tzipporah" (Moses' wife) — Why was she called 
"Tzipporah"? "Tzfu ur'uh" ("Look and see") how beautiful this woman is! "the Cushite (Ethiopian) 
woman": Now was she an Ethiopian? Wasn't she a Midianite, viz. (Shemot 2:16) "And the priest 
of Midian had seven daughters, etc." What is the intent of "Cushite"? Just as a Cushite is 
exceptional in his skin, so Tzipporah was exceptional in her beauty — more so than all the women. 
Similarly, (Psalms 7:1) "A Shiggayon of David, which he sang to the L-rd concerning Cush (Saul), a 
Benjaminite." Now was he a Cushite? (The intent is:) Just as a Cushite is exceptional in his skin, 
so Saul was exceptional in his appearance, as it is written of him (I Samuel 9:2) "… from his 
shoulder and upwards, taller than all of the people." Similarly, (Amos 9:7) "Are you not like 
Cushites to Me, O children of Israel?" Now were they Cushites? (The intent is:) Just as a Chushite 
is exceptional in his skin, so, is an Israelite exceptional in mitzvoth. Similarly, (Jeremiah 32:7) "And 
Eved-melech the Cushite heard": Now was he a Cushite? Was he not Baruch? But, just as a 
Cushite is exceptional in his skin, so, was Baruch ben Neriah exceptional in his deeds, more so 
than any of the others in the king's palace. (Bamidbar, Ibid.) "for he had taken a Cushite woman": 
Why is this written? Is it not written (immediately before) "about the Cushite woman that he had 
taken"? — There are those who are beautiful in appearance, but not in deed; in deed, but not in 
appearance, viz. (Proverbs 11:22) "Like a golden ring in the snout of a pig is a beautiful woman 
lacking in sense. Tzipporah was beautiful in both — wherefore it is written "about the Cushite 
woman that he had taken, for he had taken a Cushite woman." 
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21. Rothschild Mahzor, Florence, 1492 

 

22. Venice Haggadah, 1609 
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III. Yes to Slaves, No to Slavery: The Torah’s System for the Gradual Eradication of Slavery 

The Democratic Impulse: A Legacy of Exile (Nietzsche’s Slave Morality) 

A. Justice for the Vulnerable 

23. Exodus 22:20–23 

ם   כ ים ֱהִייֶת֖ י־ֵגִר֥ ּנּו ִּכֽ א ִתְלָחֶצ֑ ֹ֣ ְוֵג֥ר לֹא־תֹוֶנ֖ה ְול
ִים׃  ֶרץ ִמְצָרֽ  ְּבֶא֥

א ְתַעּֽנּון׃  כא ֹ֥  ָּכל־ַאְלָמָנ֥ה ְוָי֖תֹום ל

י   כב ק ִיְצַע֙ק ֵאַל֔ י ִאם־ָצֹע֤ ִאם־ַעֵּנ֥ה ְתַעֶּנ֖ה ֹא֑תֹו ִּכ֣
ע ַצֲעָקֽתֹו׃  ַע ֶאְׁשַמ֖  ָׁשֹמ֥

ֶרב ְוָה֤יּו   כג ם ֶּבָח֑ י ֶאְתֶכ֖ י ְוָהַרְגִּת֥ ה ַאִּפ֔ ְוָחָר֣
ים׃ (פ)  ם ְיֹתִמֽ   ְנֵׁשיֶכ֙ם ַאְלָמ֔נֹות ּוְבֵניֶכ֖

20 You shall not wrong a stranger or oppress 
him, for you were strangers in the land of Egypt. 

21 You shall not ill-treat any widow or orphan. 

22 If you do mistreat them, I will heed their 
outcry as soon as they cry out to Me, 

23 and My anger shall blaze forth and I will put 
you to the sword, and your own wives shall 
become widows and your children orphans. 

24. Deuteronomy 5:6–7 

ֶרץ   ו י� ֵמֶא֥ ר הֹוֵצאִת֛ י� ֲאֶׁש֧ ֹנִכ֙י ְיהָו֣ה ֱא�ֶה֔ ָאֽ
ֽ ים׃  ֥ ית ֲעָבִד֑ ִים ִמֵּב֣  ִמְצַר֖

ַי׃  ז ים ַעל־ָּפָנֽ֗ ים ֲאֵחִר֖֜ א ִיְהֶי֥ה־ְל֛�֩ ֱא�ִה֥֨ ֹ֣  ל

6 I the LORD am your God who brought you out 
of the land of Egypt, the house of bondage: 

7 You shall have no other gods beside Me. 

25. Deuteronomy 10:17–19 

ים   יז ֱא�ִה֔ י ָהֽ ם ֚הּוא ֱא�ֵה֣ י ְיהָו֣ה ֱאֽ�ֵהיֶכ֔ ִּכ֚
ל   ל ַהָּגֹד֤ א ֲאֶׁש֙ר  ַוֲאֹדֵנ֖י ָהֲאֹדִנ֑ים ָהֵא֨ ַהִּגֹּב֙ר ְוַהּנֹוָר֔

ַחד׃ ח ֹׁשֽ א ִיַּק֖ ֹ֥ ים ְול א ָפִנ֔  לֹא־ִיָּׂש֣

ֶתת   יח ר ָל֥ ב ֵּג֔ ט ָי֖תֹום ְוַאְלָמָנ֑ה ְוֹאֵה֣ ה ִמְׁשַּפ֥ ֹעֶׂש֛
ה׃  ֶחם ְוִׂשְמָלֽ  ֖לֹו ֶל֥

 

17 For the LORD your God is God supreme and 
Lord supreme, the great, the mighty, and the 
awesome God, who shows no favor and takes no 
bribe, 

18 but upholds the cause of the fatherless and 
the widow, and befriends the stranger, 
providing him with food and clothing.— 
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ֶרץ   יט ם ְּבֶא֥ ים ֱהִייֶת֖ י־ֵגִר֥ ם ֶאת־ַהֵּג֑ר ִּכֽ ַוֲאַהְבֶּת֖
ִים׃   ִמְצָרֽ

 

19 You too must befriend the stranger, for you 
were strangers in the land of Egypt. 
 

B. The Eradication of Slavery 

26. Exodus 21:26–27 

ין   כו ין ַעְבּ֛דֹו ֽאֹו־ֶאת־ֵע֥ יׁש ֶאת־ֵע֥ ה ִא֜ י־ַיֶּכ֨ ְוִכֽ
י   ָחְפִׁש֥ ּה ֽלַ ֲחָת֑ ַחת ֵעיֽנֹו׃ (ס)ֲאָמ֖תֹו ְוִׁשֽ ּנּו ַּת֥  ְיַׁשְּלֶח֖

י   כז ָחְפִׁש֥ יל ֽלַ ן ֲאָמ֖תֹו ַיִּפ֑ ן ַעְבּ֛דֹו ֽאֹו־ֵׁש֥ ְוִאם־ֵׁש֥
ַחת ִׁשּֽנֹו׃ (פ)  ּנּו ַּת֥  ְיַׁשְּלֶח֖

26 When a man strikes the eye of his slave, male 
or female, and destroys it, he shall let him go 
free on account of his eye. 

27 If he knocks out the tooth of his slave, male 
or female, he shall let him go free on account of 
his tooth.  

27. Deuteronomy 23:16–17 

י�   טז ל ֵאֶל֖ ֶבד ֶאל־ֲאֹדָנ֑יו ֲאֶׁשר־ִיָּנֵצ֥ יר ֶע֖ לֹא־ַתְסִּג֥
ם ֲאֹדָנֽיו׃  ֵמִע֥

ד  ִעְּמ֞�   יז ר ְּבַאַח֥ ב ְּבִקְרְּב֗� ַּבָּמ֧קֹום ֲאֶׁשר־ִיְבַח֛ ֵיֵׁש֣
א ּתֹוֶנּֽנּו׃ (ס) ֹ֖ י� ַּבּ֣טֹוב ֑לֹו ל  ְׁשָעֶר֖

16 You shall not turn over to his master a slave 
who seeks refuge with you from his master. 

17 He shall live with you in any place he may 
choose among the settlements in your midst, 
wherever he pleases; you must not ill-treat him.  

28. Leviticus 25:39–43 

ד   לט � לֹא־ַתֲעֹב֥ � ְוִנְמַּכר־ָל֑ י� ִעָּמ֖ י־ָי֥מּו� ָאִח֛ ְוִכֽ
ֶבד׃  ַדת ָעֽ  ּ֖בֹו ֲעֹב֥

� ַעד־ְׁשַנ֥ מ ב ִיְהֶי֣ה ִעָּמ֑ יר ְּכתֹוָׁש֖ ל  ְּכָׂשִכ֥ ת ַהֹּיֵב֖
�׃  ד ִעָּמֽ  ַיֲעֹב֥

� ֖הּוא ּוָבָנ֣יו ִעּ֑מֹו ְוָׁש֙ב ֶאל־ מא ִעָּמ֔ ְוָיָצ֙א ֵמֽ
יו ָיֽׁשּוב׃   ִמְׁשַּפְחּ֔תֹו ְוֶאל־ֲאֻחַּז֥ת ֲאֹבָת֖

 

39 If your kinsman under you continues in straits 
and must give himself over to you, do not 
subject him to the treatment of a slave. 

40 He shall remain with you as a hired or bound 
laborer; he shall serve with you only until the 
jubilee year. 

41 Then he and his children with him shall be 
free of your authority; he shall go back to his 
family and return to his ancestral holding.— 
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ֶרץ   מב ם ֵמֶא֣ אִתי ֹאָת֖ ם ֲאֶׁשר־הֹוֵצ֥ י ֵה֔ י־ֲעָבַד֣ ִּכֽ
ֶבד׃  ֶרת ָעֽ א ִיָּמְכ֖רּו ִמְמֶּכ֥ ֹ֥ ִים ל  ִמְצָר֑

י�׃ מג אָת ֵמֱא�ֶהֽ ֶר� ְוָיֵר֖ ה ֖בֹו ְּבָפ֑  לֹא־ִתְרֶּד֥

42 For they are My servants, whom I freed from 
the land of Egypt; they may not give themselves 
over into servitude.— 

43 You shall not rule over him ruthlessly; you 
shall fear your God.  

 

29. Maimonides, Mishneh Torah, Slavery 8:10–11 

(דברים כג טז) "לֹא ַתְסִּגיר  ֶעֶבד ֶׁשָּבַרח ִמחּוָצה ָלָאֶרץ ָלָאֶרץ ֵאין ַמֲחִזיִרין לֹו ְלַעְבדּות ְוָעָליו ֶנֱאַמר י 
ָידֹו ְוִיֵּתן  ֶעֶבד ֶאל ֲאֹדָניו". ְואֹוֵמר ְלַרּבֹו ֶׁשִּיְכֹּתב לֹו ֵּגט ִׁשְחרּור ְוִיְכֹּתב לֹו ְׁשַטר חֹוב ְּבָדָמיו ַעד ֶׁשַּתִּׂשיג 

 :ו ְוֵיֵל� לֹולֹו. ְוִאם לֹא ָרָצה ָהָאדֹון ְלַׁשְחְררֹו ַמְפִקיִעין ֵּבית ִּדין ִׁשְעּבּודֹו ֵמָעָלי

10 When a slave flees from the diaspora to Eretz Yisrael, he should not be returned to slavery. 
Concerning such a person, the Torah (Deuteronomy 23:16) states: "Do not return a slave to his 
master." His master is told to compose a bill of release for him, and he writes a promissory note 
for his master for his worth, which the master holds until the freed slave earns that money and 
gives it to him. If the master does not desire to free him, the court invalidates his ownership of 
him, and the slave is free to go on his way. 

ִמְּפֵני  ֶעֶבד ֶזה ֶׁשָּבַרח ָלָאֶרץ ֲהֵרי הּוא ֵּגר ֶצֶדק ְוהֹוִסיף לֹו ַהָּכתּוב ַאְזָהָרה ַאֶחֶרת ְלִמי ֶׁשְּמַאֶּנה אֹותֹו  יא  
ים  ֶׁשהּוא ְׁשַפל רּוַח יֹוֵתר ִמן ַהֵּגר ְוִצָּוה ָעָליו ַהָּכתּוב ֶׁשֶּנֱאַמר (דברים כג יז) "ִעְּמ� ֵיֵׁשב ְּבִקְרְּב�" (דבר

כג יז) "ְּבַאַחד ְׁשָעֶרי�" (דברים כג יז) "ַּבּטֹוב לֹו לֹא ּתֹוֶנּנּו". זֹו ַאף הֹוָנַית ְּדָבִרים. ִנְמֵצאָת ָלֵמד  
ַהְמַאֶּנה ֶאת ַהֵּגר ַהֶּזה עֹוֵבר ִּבְׁש�ָׁשה ָלאִוין ִמּׁשּום (ויקרא כה יז) "ְולֹא תֹונּו ִאיׁש ֶאת ֲעִמיתֹו"  ׁשֶ 

ּוִמּׁשּום (שמות כב כ) "ְוֵגר לֹא תֹוֶנה" ּוִמּׁשּום לֹא ּתֹוֶנּנּו. ְוֵכן עֹוֵבר ִמּׁשּום (שמות כב כ) "ְולֹא ִתְלָחֶצּנּו"  
 :נּו ְּבִעְנַין הֹוָנָיה ְּכמֹו ֶׁשֵּבַאְר 

11 This slave who fled to Eretz Yisrael is a righteous gentile. Scripture adds a specific warning 
for anyone who would desire to deride him, for he is even more humble-spirited than a 
convert. Therefore, Scripture (Deuteronomy 23:17) issues a command with regard to him: "He 
shall dwell with you, in your midst, in one of your cities that he desires. You shall not abuse 
him." Abusing him refers even to verbal derision. Thus, a person who derides this convert 
transgresses three negative commandments: "A person should not abuse his colleague" 
(Leviticus 25:14), "Do not abuse a convert" (Exodus 22:20), and "You shall not abuse him." He 
also transgresses the commandment: "Do not oppress him" (Exodus, Ibid.), as explained with 
regard to the laws of ona'ah. 
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30. Jerusalem Talmud Rosh Hashana 3:5 

יג] וידבר ה' אל משה ואל אהרן ויצום אל בני   ו  [שמות דא"ר שמואל בר רב יצחקואתייה כהיא 
ישראל על מה ציום על פרשת שילוח עבדים. ואתיא כהיא דא"ר הילא לא נענשו ישראל אלא על  

יד] מקץ שבע שנים תשלחו איש את אחיו העברי   לד [ירמי'  פרשת שילוח עבדים הדא הוא דכתיב
 .'וגו

(That freeing slaves is dependent on human action) came as Rabbi Shmuel bar Rav Yitzhak said: 
“God spoke to Moses and to Aaron and commanded them for the Children of Israel…” On what 
did God command them? On the passage of freeing slaves. It came as Rabbi Hila: Israel was only 
punished on the passage of freeing slaves, as it is written: “In the seventh year each of you must 
let go any fellow Hebrew…” 

 

31. Korban HaEdah, Commentary to Jerusalem Talmud Rosh Hashanah 3:5 

הא דאר"ש כהא דא"ר הילא לא נענשו ישראל שגלו מן הארץ אלא ע"פ שילוח עבדים   ואתיא.
ולמה דוקא על שילוח עבדים לפי שהיא היתה מצוה ראשונה להם במצרים ובשבילה נגאלו  

 ממצרים: 

כתיב כה אמר ה' אלקי ישראל אנכי כרתי ברית את   לעיל מיניה  הה"ד מקץ שבע שנים וגו'.
אבותיכם ביום הוציאי אותם מארץ מצרים מבית עבדים לאמור מקץ שבע שנים תשלחו איש  
את אחיו העברי וגו' וקשיא היכן כרת ברית שעי"כ יהיו נגאלים אלא כדאמר ר"ש ויצום אל בני  

 ישראל: 

It came. What Rabbi Shmuel said was like what Rabbi Hila taught, that Israel was not punished 
because they left the land but because of freeing slaves, and why particularly freeing slaves? 
Since it was the first commandment for them in Egypt and because of it they were redeemed 
from Egypt. 

As it is written: “In the seventh year…” Above it is written: “Thus said the LORD, the God of 
Israel: I made a covenant with your fathers when I brought them out of the land of Egypt, the 
house of bondage, saying: In the seventh year each of you must let go any fellow Hebrew…” A 
difficulty: where do we find that a covenant was made by which they would be redeemed? It is 
as Rabbi Shmuel said (regarding) “and commanded them for the Children of Israel.” 
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32. Maimonides, Mishneh Torah, Slaves 9:8 

ָאָדם ַרְחָמן  ֻמָּתר ַלֲעֹבד ְּבֶעֶבד ְּכַנֲעִני ְּבָפֶר�. ְוַאף ַעל ִּפי ֶׁשַהִּדין ָּכ� ִמַּדת ֲחִסידּות ְוַדְרֵכי ָחְכָמה ֶׁשִּיְהֶיה 
ְכִּביד ֵעּלֹו ַעל ַעְבּדֹו ְולֹא ָיֵצר לֹו ְוַיֲאִכיֵלהּו ְוַיְׁשֵקהּו ִמָּכל ַמֲאָכל ּוִמָּכל ִמְׁשֶּתה. ֲחָכִמים  ְורֹוֵדף ֶצֶדק ְולֹא יַ 

ֲעָבִדים  ָהִראׁשֹוִנים ָהיּו נֹוְתִנין ָלֶעֶבד ִמָּכל ַּתְבִׁשיל ְוַתְבִׁשיל ֶׁשָהיּו אֹוְכִלין. ּוַמְקִּדיִמין ְמזֹון ַהְּבֵהמֹות ְוהָ 
עּוַדת ַעְצָמן. ֲהֵרי הּוא אֹוֵמר (תהילים קכג ב) "ְכֵעיֵני ֲעָבִדים ֶאל ַיד ֲאדֹוֵניֶהם ְּכֵעיֵני ִׁשְפָחה ֶאל ַיד  ִלְס 

יו ְצָעָקה  ְּגִבְרָּתּה". ְוֵכן לֹא ְיַבֵּזהּו ַּבָּיד ְולֹא ִּבְדָבִרים. ְלַעְבדּות ְמָסָרן ַהָּכתּוב לֹא ְלבּוָׁשה. ְולֹא ַיְרֶּבה ָעלָ 
ֶהן (איוב  ַעס ֶאָּלא ְיַדֵּבר ִעּמֹו ְּבַנַחת ְוִיְׁשַמע ַטֲענֹוָתיו. ְוֵכן ְמֹפָרׁש ְּבַדְרֵכי ִאּיֹוב ַהּטֹוִבים ֶׁשִהְׁשַּתֵּבַח ּבָ ְוכַ 

ִני ָעָׂשהּו ַוְיכֻ  ֶנּנּו  לא יג) "ִאם ֶאְמַאס ִמְׁשַּפט ַעְבִּדי ַוֲאָמִתי ְּבִרָבם ִעָּמִדי" (איוב לא טו) "ֲהלֹא ַבֶּבֶטן עֹׁשֵ
ְבָרָהם  ָּבֶרֶחם ֶאָחד". ְוֵאין ָהַאְכָזִרּיּות ְוָהַעּזּות ְמצּוָיה ֶאָּלא ְּבַעּכּו''ם עֹוְבֵדי ֲעבֹוָדה ָזָרה ֲאָבל ַזְרעֹו ֶׁשל אַ 

ּוִמְׁשָּפִטים   ָאִבינּו ְוֵהם ִיְׂשָרֵאל ֶׁשִהְׁשִּפיַע ָלֶהם ַהָּקדֹוׁש ָּברּו� הּוא טֹוַבת ַהּתֹוָרה ְוִצָּוה אֹוָתם ְּבֻחִּקים
אֹוֵמר  ַצִּדיִקים ַרְחָמִנים ֵהם ַעל ַהּכל. ְוֵכן ְּבִמּדֹוָתיו ֶׁשל ַהָּקדֹוׁש ָּברּו� הּוא ֶּׁשִּצָּונּו ְלִהָּדמֹות ָּבֶהם הּוא 
"ְוָנַתן  (תהילים קמה ט) "ְוַרֲחָמיו ַעל ָּכל ַמֲעָׂשיו". ְוָכל ַהְמַרֵחם ְמַרֲחִמין ָעָליו ֶׁשֶּנֱאַמר (דברים יג יח)  

 :"ְל� ַרֲחִמים ְוִרַחְמ� ְוִהְרֶּב� 

It is permissible to work a heathen slave relentlessly. Even though it is lawful, the quality of 
benevolence and the paths of wisdom demand of a human being to be merciful and striving for 
justice. One should not press his heavy yoke on his slave and torment him, but should give him 
to eat and drink of everything. The sages of old were in the habit of sharing with the slave every 
dish they ate, and they fed the cattle as well as the slaves before they themselves sat down to 
eat. Is it not said: “As the eyes of slaves to the hand of their master, as the eyes of slaves to the 
hand of their master, as the eyes of a female servant to the hand of her mistress” (Psalms 123:2)? 
Nor should a master disgrace his servant by hand or by words; the biblical law surrendered them 
to servitude, but not to disgrace (Niddah 47a). He should not madly scream at his servant, but 
speak to him gently and listen to his complaints. So it is also explained in the good paths of Job, 
in which he prided himself: “If I did despise the cause of my manservant, or of my maidservant, 
when they contended with me…Did not He that made me in the womb make him? And did not 
One fashion us in the womb” (Job 31:13, 15)? Cruelty is frequently to be found only among 
heathen who worship idols. The progeny of our father Abraham, however, the people of Israel 
upon whom God bestowed the goodness of the Torah, commanding them to keep the laws of 
goodness, are merciful toward all creatures. So too, in speaking of the divine attributes, which 
he has commanded us to imitate, the psalmist says: "His mercy is over all his works" (Psalm 
145:9). Whoever is merciful will receive mercy, as it is written: "He will be merciful and 
compassionate to you and multiply you" (Deuteronomy 13:18). 
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33. Deuteronomy 5:12–15 

ר ִצְּו֖�֣ ׀   יב ֹו ַּכֲאֶׁש֥ ת ְלַקְּדׁ֑ש֜ ָׁש֣מֹ֛ור ֶאת־֥יֹו֩ם ַהַׁשָּב֖֨
י�  ֣ ה ֱא�ֶהֽ֗  ְיהָו֥

֒�׃  יג ל־ְמַלאְכֶּתֽ ֣ יָת ּֿכָ ֮ד ְוָעִׂש֖ ֲעֹב֔ י֙ם ּֽתַ ֣ ֶׁשת ָיִמ֣  ֵׁש֤

א   יד ֹ֣ י� ל ֣ ה ֱא�ֶה֑֗ ֣ ת ׀ ַליהָו֖ י ַׁשָּב֖ ֔ ְו֙יֹו֙ם ַהְּׁשִביִע֜
ה ַאָּת֣  ה ָכל־ְמָלאָכ֡ � ְוַעְבְּדֽ�־ ַתֲעֶׂש֣ ה ּוִבְנֽ�־ּוִבֶּת֣

ר    ְר֙� ֲאֶׁש֣ � ְוֵגֽ ְר֜� ְוָכל־ְּבֶהְמֶּת֗ ֲאָמֶת� ְוׁשֹוְר֨� ַוֲחֹמֽ ַו֠
ַען ָי֛נּוַח ַעְבְּד֥� ַוֲאָמְת֖� ָּכ֑מֹֽו�׃  י� ְלַמ֗  ִּבְׁשָעֶר֔

אֲ  טו ִים ַוֹּיִצ֨ ֗ ֶרץ ִמְצַר֔ יָת֙ ׀ ְּבֶא֣ ֙ ֥ ֶבד ָהִי֣ ֤ י־עֶ ֗ ִּכ֣ ֜�֩  ְוָזַכְרָּת֞
ה   ַע ְנטּוָי֑֔ ֙ה ּוִבְזֹר֣ ֥ ד ֲחָזָק֖ ֙ם ְּבָי֤ י֙� ִמָּׁש֔ ֙ ה ֱא�ֶה֤ ְיהָו֤֨
י� ַלֲעׂ֖שֹות ֶאת־֥יֹום   ן ִצְּו֙� ְיהָו֣ה ֱא�ֶה֔ ַעל־ֵּכ֗

ת׃ (ס)   ַהַׁשָּבֽ

12 Observe the sabbath day and keep it holy, as 
the LORD your God has commanded you. 

13 Six days you shall labor and do all your work, 

14 but the seventh day is a sabbath of the LORD 
your God; you shall not do any work—you, your 
son or your daughter, your male or female slave, 
your ox or your ass, or any of your cattle, or the 
stranger in your settlements, so that your male 
and female slave may rest as you do. 

15 Remember that you were a slave in the land 
of Egypt and the LORD your God freed you from 
there with a mighty hand and an outstretched 
arm; therefore the LORD your God has 
commanded you to observe the sabbath day.  

34. Exodus 23:12 

י   יב י� ּוַבּ֥יֹום ַהְּׁשִביִע֖ ה ַמֲעֶׂש֔ ֶׁשת ָיִמי֙ם ַּתֲעֶׂש֣ ֵׁש֤
ׁש ֶּבן־  � ְוִיָּנֵפ֥ ַען ָי֗נּוַח ֽׁשֹוְר֙� ַוֲחֹמֶר֔ ת ְלַמ֣ ִּתְׁשֹּב֑

ר׃    ֲאָמְת֖� ְוַהֵּגֽ

12 Six days you shall do your work, but on the 
seventh day you shall cease from labor, in order 
that your ox and your ass may rest, and that your 
bondman and the stranger may be refreshed.  

35. Exodus 6:13 

ל־ַאֲהֹר֒ן ַוְיַצֵּו֙ם ֶאל־  יג ה ְוֶאֽ ר ְיהָו֮ה ֶאל־ֹמֶׁש֣ ַוְיַדֵּב֣
ל  יא  ְּבֵנ֣י ִיְׂשָרֵא֔ ִים ְלהֹוִצ֥ ֶל� ִמְצָר֑ ה ֶמ֣ ְוֶאל־ַּפְרֹע֖

ִים׃ (ס)  ֶרץ ִמְצָרֽ ל ֵמֶא֥   ֶאת־ְּבֵנֽי־ִיְׂשָרֵא֖

13 So the LORD spoke to both Moses and Aaron 
in regard to the Israelites and Pharaoh king of 
Egypt, instructing them to deliver the Israelites 
from the land of Egypt.  
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36. Exodus 12:29–36 

ה ָכל־ְּבכֹו֮ר   כט יהָו֮ה ִהָּכ֣ ְיָלה ַוֽ י ַהַּל֗ י ׀ ַּבֲחִצ֣ ַוְיִה֣
ֶרץ ִמְצַרִים֒   ... ְּבֶא֣

ְיָלה ל ה ַל֗ ָקם ַּפְרֹע֜  ... ַוָּי֨

אֶמ֙ר ֤קּומּו    לא ֹ֙ ְיָלה ַוּי ן ַל֗ ה ּֽוְלַאֲהֹר֜ ַוִּיְקָר֩א ְלֹמֶׁש֨
י  ל ּוְל֛כּו  ְּצאּ֙ו ִמּ֣תֹו� ַעִּמ֔ ם ַּגם־ְּבֵנ֣י ִיְׂשָרֵא֑ ַּגם־ַאֶּת֖

ם׃  ה ְּכַדֶּבְרֶכֽ  ִעְב֥דּו ֶאת־ְיהָו֖

ר   לב ם ְק֛חּו ַּכֲאֶׁש֥ ם ַּגם־ְּבַקְרֶכ֥ ַּגם־צֹאְנֶכ֨
י׃  ם ַּגם־ֹאִתֽ ַרְכֶּת֖ כּו ּוֵבֽ ם ָוֵל֑  ִּדַּבְרֶּת֖

ם   לג ר ְלַׁשְּלָח֣ ם ְלַמֵה֖ ִי֙ם ַעל־ָהָע֔ ַוֶּתֱחַז֤ק ִמְצַר֙
ים׃ִמן־ָהָא֑  נּו ֵמִתֽ י ָאְמ֖רּו ֻּכָּל֥  ...  ֶרץ ִּכ֥

ה לה ר ֹמֶׁש֑ ל ָעׂ֖שּו ִּכְדַב֣  ִּיְׁשֲאלּ֙ו   ּוְבֵני־ִיְׂשָרֵא֥ ַוֽ
ב ּוְׂשָמֽ�ת י ָזָה֖ ֶסף ּוְכֵל֥ ִים ְּכֵלי־ֶכ֛  ׃ ִמִּמְצַר֔

ִים   לו ם ְּבֵעיֵנ֥י ִמְצַר֖ ן ָהָע֛ ן ֶאת־ֵח֥ ה ָנַת֨ יהָו֞ ַוֽ
 ְיַנְּצ֖לּו אֶ  ִים׃ ַוַּיְׁשִא֑לּום ַוֽ  (פ)ת־ִמְצָרֽ

29 In the middle of the night the LORD struck 
down all the first-born in the land of Egypt... 

30 And Pharaoh arose in the night... 

31 He summoned Moses and Aaron in the night 
and said, “Up, depart from among my people, 
you and the Israelites with you! Go, worship the 
LORD as you said! 

32 Take also your flocks and your herds, as you 
said, and begone! And may you bring a blessing 
upon me also!” 

33 The Egyptians urged the people on, impatient 
to have them leave the country, for they said, 
“We shall all be dead.” ... 

35 The Israelites had done Moses’ bidding and 
borrowed from the Egyptians objects of silver 
and gold, and clothing. 

36 And the LORD had disposed the Egyptians 
favorably toward the people, and they let them 
have their request; thus they stripped the 
Egyptians. 
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IV. The Jewish Case for Reparations 

37. Babylonian Talmud Sanhedrin 91a 

 שוב פעם אחת באו בני מצרים לדון עם ישראל לפני אלכסנדרוס מוקדון אמרו לו הרי הוא אומר
 וה' נתן את חן העם בעיני מצרים וישאילום תנו לנו כסף וזהב שנטלתם ממנו   )שמות יב, לו(

The Gemara relates: On another occasion, the people of Egypt came to judgment with the 
Jewish people before Alexander of Macedon. The Egyptian people said to Alexander: It says in 
the Torah: “And the Lord gave the people favor in the eyes of Egypt, and they lent them” 
(Exodus 12:36). Give us the silver and gold that you took from us; you claimed that you were 
borrowing it and you never returned it.  

לך ואדון עמהן לפני אלכסנדרוס אם ינצחוני  אמר גביהא בן פסיסא לחכמים תנו לי רשות וא
אמרו להם הדיוט שבנו נצחתם ואם אני אנצח אותם אמרו להם תורת משה רבינו נצחתכם נתנו  

 לו רשות והלך ודן עמהן  

Geviha ben Pesisa said to the Sages: Give me permission and I will go and deliberate with them 
before Alexander of Macedon. If they will defeat me, say to them: You have defeated an 
ordinary person from among us, and until you overcome our Sages, it is no victory. And if I will 
defeat them, say to them: The Torah of Moses, our teacher, defeated you, and attribute no 
significance to me. The Sages gave him permission, and he went and deliberated with them.  

אמר להן מהיכן אתם מביאין ראייה אמרו לו מן התורה אמר להן אף אני לא אביא לכם ראייה  
ומושב בני ישראל אשר ישבו במצרים שלשים שנה וארבע   )שמות יב, מ(  אלא מן התורה שנאמר

שנה תנו לנו שכר עבודה של ששים ריבוא ששיעבדתם במצרים שלשים שנה וארבע מאות   מאות 
 שנה  

Geviha ben Pesisa said to them: From where are you citing proof that you are entitled to the 
silver and gold? They said to him: From the Torah. Geviha ben Pesisa said to them: I too will cite 
proof to you only from the Torah, as it is stated: “And the sojourning of the children of Israel, 
who dwelt in Egypt, was four hundred and thirty years” (Exodus 12:40), during which they were 
enslaved to Egypt, engaged in hard manual labor. Give us the wages for the work performed by 
the 600,000 men above the age of twenty (see Exodus 12:37) whom you enslaved in Egypt for 
four hundred and thirty years.  
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אמר להן אלכסנדרוס מוקדון החזירו לו תשובה אמרו לו תנו לנו זמן שלשה ימים נתן להם זמן  
בדקו ולא מצאו תשובה מיד הניחו שדותיהן כשהן זרועות וכרמיהן כשהן נטועות וברחו ואותה  

 שנה שביעית היתה  

Alexander of Macedon said to the people of Egypt: Provide Geviha ben Pesisa with a response 
to his claims. They said to him: Give us time; give us three days to consider the matter. The 
emperor gave them the requested time and they examined the matter and did not find a 
response to the claims. Immediately, they abandoned their fields when they were sown and 
their vineyards when they were planted, and fled. The Gemara adds: And that year was a 
Sabbatical Year. 

 

38. Deuteronomy 15:12–14 

ה   יב ִעְבִרָּי֔ י ֚אֹו ָהֽ ִעְבִר֗ י� ָהֽ ר ְל֜� ָאִח֣ י־ִיָּמֵכ֨ ִּכֽ
ׁש  ְד֖� ֵׁש֣ ּנּו  ַוֲעָבֽ ת ְּתַׁשְּלֶח֥ ָׁשִנ֑ים ּוַבָּׁשָנ֙ה ַהְּׁשִביִע֔

�׃  י ֵמִעָּמֽ  ָחְפִׁש֖

ּנּו   יג א ְתַׁשְּלֶח֖ ֹ֥ � ל ִעָּמ֑ י ֵמֽ ּנּו ָחְפִׁש֖ י־ְתַׁשְּלֶח֥ ְוִכֽ
ם  ׃ֵריָקֽ

�   יד ָּגְרְנ֖� ּוִמִּיְקֶב֑ אְנ֔� ּוִמֽ ֹ֣ ַהֲעֵנ֤יק ַּתֲעִני֙ק ֔לֹו ִמּצ
ר ֵּבַרְכ֛� ְיהָו֥ה ֱא� י� ִּתֶּתן־ֽלֹו׃ ֲאֶׁש֧   ֶה֖

12 If a fellow Hebrew, man or woman, is sold to 
you, he shall serve you six years, and in the 
seventh year you shall set him free. 

13 When you set him free, do not let him go 
empty-handed: 

14 Furnish him out of the flock, threshing floor, 
and vat, with which the LORD your God has 
blessed you. 
 
 
 
 
 
 
 
 
 
 
 
 
  



29 
 

39. Rabbeinu Bahya, Commentary to Exodus 11:2 

אין שאלה זו כשאלה האמורה בכלים שהיא שאלה על מנת להחזיר,   – וישאלו איש מאת רעהו
אלא צוה שישאלו מהם במתנה, והקב"ה יתן להם חן בעיני המצריים ויתנו להם, ואין זה גנבת  
דעת שיצוה בה הקב"ה ח"ו, אבל היה הדבר מותר להם, שהרי העבודה שעשו להם אין לה ערך  

הלא דין תורה הוא בעבד שעבד את אדניו שבע שנים  ואין לשכר המלאכה ולשויה סוף ותכלית ו 
שהוא חייב בהענקה שנאמר (דברים ט"ו) וכי תשלחנו חפשי מעמך לא תשלחנו ריקם העניק  
תעניק לו מצאנך ומגרנך ומיקבך על אחת כמה וכמה המצריים שהיתה אצלם עבודת ישראל של  

 רד"ו שנים. 

"let them each ask from their fellow Egyptian male, etc." This "request" was not similar to a man 
or a woman asking his or her respective neighbour for some tool on the understanding that after 
he or she has finished using it it would be returned it to its owner. Here God's instructions were 
to ask for the respective items as outright gifts. It was understood that God would make the 
Egyptians feel well disposed toward the Israelites so that they would willingly comply with their 
requests for such gifts. The last thing God had in mind was that the Israelites, at the very moment 
when their redemption was at hand, would leave behind the impression that they had fooled 
their neighbours and pretended that they would give back the items in question. According to 
Jewish law whenever a servant is released from service after he has toiled for the agreed period 
of time, he is entitled to receive a stake from his erstwhile master to enable him to start his 
economic independence. This is spelled out in Deut. 15, 13-14: "but when you send him away 
free, you shall not send him away empty-handed. Furnish him out of your flocks, your threshing 
floor, and vat, with which the Lord has blessed you." If this law applies to treatment of a fellow 
Jewish servant whose wages the master has paid six years in advance, how much more so were 
the Jewish slaves in Egypt entitled to receive some silver trinkets in compensation for over 200 
years of slavery for which no wages had ever been paid. 
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40. Isaiah 66:18–19 

ה   יח ם ָּבָא֕ ֵתיֶה֔ י ַמֲעֵׂשיֶה֙ם ּוַמְחְׁשֹב֣ ץ  ְוָאֹנִכ֗ ְלַקֵּב֥
אּו ְוָר֥אּו ֶאת־  ם ְוַהְּלֹׁש֑נֹות ּוָב֖ ֶאת־ָּכל־ַהּגֹוִי֖

י׃   ְּכבֹוִדֽ

ם ׀   יט י ֵמֶה֣ ם ֗אֹות ְוִׁשַּלְחִּת֣ י ָבֶה֜ ְוַׂשְמִּת֨
ְׁשֵכי   יׁש ּ֥פּול ְו֛לּוד ֹמ֥ ם ַּתְרִׁש֨ ל־ַהּגֹוִי֞ ֵליִטים ֶאֽ ְּפ֠

ר  ים ֲאֶׁש֨ ים ָהְרֹחִק֗  ן ָהִאִּי֣ ל ְוָיָו֑ ֶׁשת ֻּתַב֣ לֹא־ ֶק֖
ידּו   י ְוִהִּג֥ ָׁשְמ֤עּו ֶאת־ִׁשְמִע֙י ְולֹא־ָר֣אּו ֶאת־ְּכבֹוִד֔

ם׃  י ַּבּגֹוִיֽ  ֶאת־ְּכבֹוִד֖

18 For I [know] their deeds and purposes.  [The 
time] has come to gather all the nations and 
tongues; they shall come and behold My glory. 

19 I will set a sign among them, and send from 
them survivors to the nations: to Tarshish, Pul, 
and Lud—that draw the bow—to Tubal, Javan, 
and the distant coasts, that have never heard My 
fame nor beheld My glory. They shall declare My 
glory among these nations.  

 

41. Midrash Vayikra, Ginzei Schechter 

ונשלח    [וכושי] בא ומחזיק בידו שלגרמני  ' ישעיה לעתיד לבוא בא גרמני ומחזיק בידו שלכושי אמ
 ידו שלזה על ידו שלזה 

Isaiah said: In the messianic period he who is light-skinned [germani] will take hold of the hand 
of him who is dark-skinned [kushi] and the dark-skinned will take hold of the hand of the light-
skinned and arm in arm they will walk together. 

 

42. Maimonides, Mishneh Torah, Laws of Kings and Wars 12:5 

ִמְלָחָמה. ְולֹא ִקְנָאה ְוַתֲחרּות. ֶׁשַהּטֹוָבה ִּתְהֶיה ֻמְׁשַּפַעת  ּוְבאֹותֹו ַהְּזַמן לֹא ִיְהֶיה ָׁשם לֹא ָרָעב ְולֹא 
�  ַהְרֵּבה. ְוָכל ַהַּמֲעַדִּנים ְמצּוִיין ֶּכָעָפר. ְולֹא ִיְהֶיה ֵעֶסק ָּכל ָהעֹוָלם ֶאָּלא ָלַדַעת ֶאת ה' ִּבְלַבד. ּוְלִפיכָ 

ִרים ַהְּסתּוִמים ְוַיִּׂשיגּו ַּדַעת ּבֹוְרָאם ְּכִפי ֹּכַח ָהָאָדם. ֶׁשֶּנֱאַמר  ִיְהיּו ִיְׂשָרֵאל ֲחָכִמים ְּגדֹוִלים ְויֹוְדִעים ְּדבָ 
 (ישעיה יא, ט) "ִּכי ָמְלָאה ָהָאֶרץ ֵּדָעה ֶאת ה' ַּכַּמִים ַלָּים ְמַכִּסים": 

At that time there will be no famines and no wars, no envy and no competition. For the Good will 
be very pervasive. All the delicacies will be as readily available as is dust. The world will only be 
engaged in knowing G-d. Then, there will be very wise people who will understand the deep, 
sealed matters. They will then achieve knowledge of the Creator to as high a degree as humanly 
possible, as it says, “For the Earth shall be filled of knowledge of the Lord, as the waters cover the 
sea” (Isaiah 11:9). 
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43. Jewish Multiracial Network, “Kaddish for Black Lives” 

Creator of life, source of compassion. Your breath remains the source of our spirit, even as too 
many of us cry out that we cannot breathe. Lovingly created in your image, the color of our bodies 
has imperiled our lives. 

Black lives are commodified yet devalued, imitated but feared, exhibited but not seen.  

Black lives have been pursued by hatred, abandoned by indifference and betrayed by 
complacency.  

Black lives have been lost to the violence of the vigilante, the cruelty of the marketplace and the 
silence of the comfortable. 

We understand that Black lives are sacred, inherently valuable, and irreplaceable. 
We know that to oppress the body of the human is to break the heart of the divine. 
We yearn for the day when the bent will stand straight. 
We pray that the hearts of our country will soften to the pain endured for centuries. 
We will do the work to bind up the wounds, to heal the shattered hearts, to break the yoke of 
oppression. 

As the beauty of the heavens is revealed to us each day, may each day reveal to us the beauty of 
our common humanity. Amen. 
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