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1. Proverbs 27:5-6 

5. Better is open rebuke than love that is hidden. 6. Faithful are the wounds of a friend; 

2. Jonathan Allen, “The Situated Critic or the Loyal Critic? Rorty and Walzer on 

Social Criticism,” Philosophy and Social Criticism 24, No. 6 (1998), 38-39 

The critic’s location in a particular society is therefore not destructive of critical vision, as some 

have feared. Rather, we might better regard it as enabling - as providing the critic with access to 

a rich vocabulary of criticism. And the deployment of this vocabulary is likely to be more effective 

than appeals to abstract principle, or detached expressions of dismissive condemnation or 

alienation. Walzer concludes that  

Criticism does not require us to step back from society as a whole, but only to step away 

from certain sorts of power relationships within society. It is not connection but authority 

and domination from which we must distance ourselves. (1987: 60) 

… 

Walzer’s argument seems to be based on (1) a concern for political effectiveness and motivating 

capacity, and (2) a pluralistic and democratic fear of moral absolutism. These concerns fit very 

well with his sense that social criticism is part of any dynamic cultural life and, specifically, with 

the maintenance of active, democratic participation; as he writes, social critics are 

... most of the time, members, speaking in public to other members who join in the 

speaking and whose speech constitutes a collective reflection upon the conditions of 

collective life. (1987: 35) 

Social criticism is part of the activity of ’cultural elaboration and affirmation’ (1987: 40). Where 

the politics of the society rests on the consent of its members to abide by its founding principles 

- in other words, where it is either a covenant society such as ancient Israel, or a consent-based 

modern democracy - social criticism plays the vital roles of testing the legitimacy of the political 

order and reactivating the allegiance of the citizens to its constitutive principles of justice (1985: 

87-90). 
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3. Nancy Fraser, From Redistribution to Recognition? Dilemmas of Justice in a 

‘Post-Socialist’ Age (2003), 82-83 

Let me begin by briefly distinguishing affirmation and transformation. By affirmative remedies for 

injustice I mean remedies aimed at correcting inequitable outcomes of social arrangements 

without disturbing the underlying framework that generates them. By transformative remedies, 

in contrast, I mean remedies aimed at correcting inequitable outcomes precisely by restructuring 

the underlying generative framework. The nub of the contrast is end-state outcomes versus the 

processes that produce them. It is not gradual versus apocalyptic change.  

This distinction can be applied, first of all, to remedies for cultural injustice. Affirmative remedies 

for such injustices are currently associated with mainstream multiculturalism. This proposes to 

redress disrespect by revaluing unjustly devalued group identities, while leaving intact both the 

contents of those identities and the group differentiations that underlie them. Transformative 

remedies, by contrast, are currently associated with deconstruction. They would redress 

disrespect by transforming the underlying cultural-valuational structure. By destabilizing existing 

group identities and differentiations, these remedies would not only raise the self-esteem of 

members of currently disrespected groups. They would change everyone’s sense of belonging, 

affiliation, and self. 

4. Rabbinical Courts Jurisdiction (Marriage and Divorce) Law, 5713-1953 

1. Matters of Marriage and Divorce of Jews in Israel, being nationals or residents of the 

State, shall be under the exclusive jurisdiction of rabbinical courts.  

2. Marriages and divorces of Jews shall be performed in Israel in accordance with Jewish 

religious law.  

5. The Dayanim Bill (Amendment No. 26) (Adequate representation for women in 

the Dayanim Appointment Committee), 5773 – 2013 (translated) 

Explanatory Notes: 

1. Paragraph 6(A) of the Dayanim Law (1955) establishes that the committee for appointing 

dayanim (henceforward, the committee) will be composed of ten members: the two Chief 

Rabbis, two dayanim from the rabbinic High Court, two ministers (one of whom must be the 

Justice Minister), two Members of Knesset, and two representatives of the Lawyers Bar. This 

means that four members of the committee (the two Chief Rabbis and the dayanim from the 

rabbinic High Court) are men. There are no clear statutory requirements to appoint women 

for any of the rest of the members. 
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Even though women are approximately 50% of the public who require the services of rabbinic 

courts, the judges are all men, making it critically important that they should at least have 

proper representation on the selection committee. 

This proposal therefore suggests establishing as law that at least one of the two 

representatives on the committee from each government entity–the governing coalition, the 

Knesset, and the Lawyers Guild–must be a woman. Similarly, it proposes that the number of 

committee members be increased to eleven, with the additional seat being filled by a Rabbinic 

Pleader who is a woman, to be chosen by the Authority for the Advancement of the Status of 

Women. 

6. Family Court Case 0395/00 Doe v. Doe (Jan. 23, 2001) (translated) 

J. Ben-Zion Greenberger 

…5. In 1995 the Rabbinic Courts (Enforcement of Divorce Judgments) Law, 5755-1995, was 

enacted, providing the Rabbinic Courts a variety of tools for the imposition of sanctions on the 

recalcitrant husband in order to motivate him to desist from his recalcitrance. This law reflects 

the powerful desire of the legislature - as well as of the Rabbinic Courts, which participated 

actively in the preparation of the law - to attempt to solve this dismal problem while preserving 

the principal of applying halakhah [Jewish law] in all that pertains to marriage and divorce.  

6. What if the husband persists in his recalcitrance? If despite the issuance of a Rabbinic Court 

decision mandating the giving of a get, and despite the power of the Rabbinic Court to impose 

sanctions on the husband, he stubbornly fails to give a get, and a great deal of time passes during 

which the wife suffers, without a real partner, without marital life, without any possibility of 

bringing children into the world and raising them in a normative family, and without any possibility 

of remarrying and determining her future - are we then dealing with compensable injury under 

our legal system? 7. The required answer, at least prima facie and at this stage of the proceedings, 

is that the Plaintiff should be allowed to prove her claim and that the claim should not be 

summarily dismissed 

7. Malka Puterkovsky, Walking on Her Path: Life Challenges from a Halakhic and 

Moral Perspective (2014), 354 (translated) 

"I have always emphasized the strength and stability of the family unit and the values we teach 

our children as the bedrock of the Jewish People, and based on this I also recognized the 

importance and centrality of giving birth and raising children more broadly as an ideal. It 

is because of these beliefs that I say that leaders–giants of Torah–must be very facility with the 

complex realities many couples face. Only when taking these realties into consideration can they 

give proper guidance as to how to strengthen the family unit. In my humble opinion, the most 

fundamental, necessary condition for strengthening the family unit is making sure the couple has 

the halakhic ability to think, feel, and decide together–at every stage of their family’s 

development–on the right path for them when it comes to having children." 
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