
 
 

Prayer on Behalf of our Government  1

 

Jeremiah 29:4-7  

Thus says the Lord of hosts, the God of Israel, to 
all the exiles whom I have sent into exile from 
Jerusalem to Babylon:  
 
 
Build houses and live in them; plant gardens and 
eat their produce.  
 
 
Take wives and have sons and daughters; take 
wives for your sons, and give your daughters in 
marriage, that they may bear sons and 
daughters; multiply there, and do not decrease.  
 
Seek the welfare of the city where I have sent you 
into exile, and pray to the Lord on its behalf, for 
in its welfare you will find your welfare.  

 ּכֹה ָאַמר ְיהָוה ְצָבאֹות, ֱאֹלֵהי ִיְׂשָרֵאל:
 ְלָכל-ַהּגֹוָלה--ֲאֶׁשר-ִהְגֵליִתי ִמירּוָׁשלִַם,

 ָּבֶבָלה.
 

 ְּבנּו ָבִּתים, ְוֵׁשבּו; וְִנְטעּו ַגּנֹות, ְוִאְכלּו
 ֶאת-ִּפְריָן.

 
 ְקחּו ָנִׁשים, ְוהֹוִלידּו ָּבִנים ּוָבנֹות, ּוְקחּו

 ִלְבנֵיֶכם ָנִׁשים ְוֶאת-ְּבנֹוֵתיֶכם ְּתנּו
 ַלֲאָנִׁשים, ְוֵתַלְדָנה ָּבִנים ּוָבנֹות;

 ּוְרבּו-ָׁשם, ְוַאל-ִּתְמָעטּו.
 

 וְ ִדְרׁשּו ֶאת-ְׁשלֹום ָהִעיר, ֲאֶׁשר ִהְגֵליִתי
 ֶאְתֶכם ָׁשָּמה, ְוִהְתַּפְללּו ַבֲעָדּה,

 ֶאל-ְיהָוה:  ִּכי ִבְׁשלֹוָמּה, ִיְהֶיה ָלֶכם
 ָׁשלֹום .

 

Pirkei Avot 3:2  

Rabbi Chanina, the Deputy High Priest, would 
say: Pray regularly for the peace of the 
government since, were it not for the fear [it 
inspires], people would swallow each other up 
alive. 

 ַרִּבי ֲחִניָנא ְסַגן ַהּכֲֹהִנים אֹוֵמר, ֱהוֵי
 ִמְתַּפֵּלל ִּבְׁשלֹוָמּה ֶׁשל ַמְלכּות,

 ֶׁשִאְלָמֵלא מֹוָרָאּה, ִאיׁש ֶאת ֵרֵעהּו ַחּיִים
 ְּבָלעֹו

 
 
 
 
 
 
 

1 Thanks to Rabbi Jason Rubenstein for many of these sources, compiled on behalf of Mechon Hadar 
for B’nai Jeshurun’s Faith & Public Life Program 
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Rabbi Tamar Elad-Appelbaum 

Hanina relates that it is only the infrastructure of the governing authorities 
(however unsatisfactory they may sometimes be) that is able to stave off 
the total destruction that people might otherwise wreak upon each other. 
Therefore, people must venture forth from their own private spaces and 
work together with the infrastructure. They must develop a close 
familiarity and concern with the existing order, and an attitude that 
recognizes the value of such arrangements as a necessary vehicle for 
preserving the well-being of the world.  
 
But to pray regularly for the peace of the government that is at times at 
odds with one’s own outlook - isn’t that going too far? 

 

Rabbi Gordon Tucker 

The teaching of Chanina assumes a view of human nature also put forth by 
the seventeenth-century English philosopher Thomas Hobbes: that people 
would devour each other in a riot of cutthroat zero-sum competition, were 
it not for some entity that has a monopoly of power sufficient to hold them 
back. And so, we should pray for the government’s stable well-being, even 
if it is a Roman government whose willingness to act brutally is well 
known. The state of nature may well be worse even than Rome. 
 
There is an additional way to read this teaching. We should always pray to 
see the stability (the Hebrew is the familiar shalom) of the government 
under which we live, but we should also bear in mind that governments, 
like everything else, can be double-edged swords. Thus our prayers should 
be that their actions always tend to the side of well-being - shalom- rather 
than to the side of self-aggrandizement, which can lead to the trampling 
down of those who get in the government’s way.  
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Prayer for the Government -  
Koren Sacks Siddur 

 

May the One who gives victory to kings1 
and dominion to princes, whose kingdom is 
an everlasting kingdom, who delivers His 
servant David from the evil sword1, who 
makes a way in the sea and a path through 
the mighty waters2, bless and protect, guard 
and help, exalt, magnify and uplift ______.  
 
May the supreme King of kings in His mercy 
put into their hearts and the  hearts of all 
their counselors and officials, to deal kindly 
with us and all Israel. In their days and in 
ours, may Judah be saved and Israel live in 
safety3, and may the Redeemer come to 
Zion4. May this be His will, and let us say: 
Amen. 

 הנותן תשועה למלכים1 וממשלה לנסיכים
 מלכותו מלכות כל-עולמים הפוצה את דוד עבדו

 מחרב רעה1

 הנותן בים דרך ובמים עזים נתיבה2 הוא יברך
 וישמור וינצור ויעזור וירומם ויגדל וינשא למעלה

Our Sovereign Lady QUEEN VICTORIA, 
ALBERT EDWARD, Prince of Wales, the 
PRINCESS of WALES, and all the ROYAL 

.FAMILY 
 ירום הודם: מלך מלכי המלכים ברחמיו יחיה

 וישמרה ומכל צרה ויגון ונזק יצילה וידבר עמים
 תחת רגליה ויפיל שונאיה לפניה ובכל אשר

 תפנה תצליח
 מלך מלכי המלכים ברחמיו יתן בלבה ובלב כל
 יועציה ושריה רחמנות לעשות טובה עמנו ועם
 כל ישראל בימיה ובימינו תושע יהודה וישראל
 ישכון לבטח3 ובא לציון גואל4 וכן יהי רצון ונאמר

 אמן:

 

Psalm 144:10-11  

The One who gives victory to kings, 
who rescues His servant David - 
rescue me from the cruel sword, 
And deliver me from the hands of 
of strangers, whose mouths speak 
lies, and whose right hands are 
false. 

 ַהּנֹוֵתן ְּתׁשּוָעה, ַלְּמָלִכים:    ַהּפֹוֶצה,
 ֶאת-ָּדִוד ַעְבּדֹו--ֵמֶחֶרב ָרָעה.

 ְּפֵצִני ְוַהִּציֵלִני,    ִמּיַד ְּבנֵי-ֵנָכר:
 ֲאֶׁשר ִּפיֶהם, ִּדֶּבר-ָׁשְוא;    וִיִמיָנם, ְיִמין

 ָׁשֶקר.

 

Isaiah 43:16-17  

Thus says the Lord, who makes a 
way in the sea, a path in the mighty 
waters, who brings out chariot and 
horse, army and warrior; they lie 
down, they cannot rise, they are 
extinguished, quenched like a wick. 
 

 ּכֹה ָאַמר ְיהָוה,  ַהּנֹוֵתן ַּבּיָם ָּדֶרְך, ּוְבַמִים
 ַעִּזים, ְנִתיָבה.

 ַהּמֹוִציא ֶרֶכב-ָוסּוס, ַחִיל ְוִעּזּוז; ַיְחָּדו
 ִיְׁשְּכבּו ַּבל-ָיקּומּו, ָּדֲעכּו ַּכִּפְׁשָּתה ָכבּו.
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Dr. Jonathan Sarna 

At the same time, the prayer's esoteric meaning, presumably recognized 
only by an elite corps of well-educated worshipers, reveals much about the 
mentality of diaspora Jews subjected to countless acts of discrimination 
under the dominion of foreign kings. The biblical verses quoted in the 
prayer conceal hints of spiritual resistance, a cultural strategy well known 
among those determined to maintain their self-respect in the face of 
religious persecution… 
  
Simultaneously, then, Jews prayed aloud for the welfare of the sovereign on 
whom their security depended, and read between the lines a more 
subversive message, a call for rescue, redemption, and revenge. Based on 
past diaspora experience, both messages were fully appropriate. 

 

Dr. Jonathan Sarna 

The young leaders of this incipient movement for Jewish religious reform in the United 
States advocated a radically abbreviated liturgy appropriate to the times and 
appreciative of "this happy land" that they called home. Their prayer for the government, 
written by David Nunes Carvalho, a London-born merchant (whose brother had served 
as the ministering cantor of the city's Sephardic congregation), gave expression- and 
sacralized-their central reformist values. The prayer also reflected their sense of security, 
for like their Christian neighbors they now depicted a God who influenced America for 
good, a far cry from the God of the traditional Jewish prayer who exalted monarchs and 
inclined their hearts to treat Jews mercifully.  
 
Written entirely in English, the new prayer had none of the regal language of its 
traditional counterpart. Rather than "exalting" the president and other federal and state 
officials, for example, it simply asked God to "bless," "preserve," and (a reflection of their 
highest ideal) "enlighten" them. Then, in an expression of patriotic piety not previously 
encountered in an American Jewish prayer book, it thanked God for having "numbered us 
with the inhabitants of this thy much favoured land ... where the noble and virtuous mind 
is the only crown of distinction, and equality of rights the only fountain of power," for 
having removed from the republic "the intolerance of bigotry," and for freeing its people 
"from the yoke of political and religious bondage."  
 
Finally, it sought divine blessings on "the people of these United States," called for 
charity, friendship and unity among them, and prayed that "the lights of science and 
civilization...defend them on every side from the subtle hypocrite and open adversary." 
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The hope for Jewish redemption that closed the traditional prayer for the government 
went unmentioned. 

 
 

Praying for the Government: Rabbi Max Lilienthal 

Master of the Universe, Lord of all Works. Who extends peace like a river, and like a rapid 
stream the glory of nations (Isaiah 66:12). Look down from Your holy dwelling 
(Deuteronomy 26:15) and bless this land, the United States of America, whereon we 
dwell. Let not violence be heard in their land, wasting and destruction within their 
boundaries, but You shall call its walls "Salvation" and its gates "Praise" (Isaiah 60:18). 
Grant them rains in due season, so that the earth shall yield her products and the tree of 
the field shall yield its fruit (Leviticus 26:4), and grant peace, goodness and a blessing on 
all the inhabitants of the land, that they may lie down with none to make them afraid 
(Leviticus 26:6). And among the nations shall their seed be known, and their offspring in 
the midst of the people: all that see them shall acknowledge them, for You hath blessed 
them (Isaiah 61:9). Amen.  
 
Pour down the bounty of Your goodness upon the President, and the Vice President of 
the United States, that their prosperity be like a river, their triumph like the waves of the 
sea (Isaiah 48:18). In their days may kindness and truth meet together, righteousness 
and peace kiss one another (Psalm 85:11). Great shall be their honor; through Your help 
and in your strength they will greatly exult (Psalm 21:2,6). Amen. Ordain blessings also 
upon the Governor and the lieutenant Governor of the state and the Mayor and the 
Common Council of this city. Teach them the good way wherein they should walk (1 
Kings 8:36) so as to judge the entire people rightly, the entire nation justly (Psalm 72:2), 
and all will see it and delight themselves from the abundance of peace (Psalm 37:11). 
Amen. 
 
Send Your salvation also to the city of New York and all its inhabitants. Spread over them 
the canopy of Your peace and remove from them every ailment and affliction. Gladness 
and joy shall they obtain, and sorrow and sighing shall flee away (Isaiah 35:10). Amen.  
 
Our good Father, also answer us Your people the house of Israel at a favorable time, and 
be of assistance each and every day. Guide us continually in your great goodness and 
satisfy our soul in times of famine. And we shall be like a well-watered garden, like a 
spring whose waters do not fail (Isaiah 58:11), and go from strength to strength (Psalm 
84:8) until the redeemer shall come unto Zion (Isaiah 59:20). 0 that this may be His will, 
and let us say, Amen. 

 

Rabbi Jason Rubenstein 
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This prayer has two highly distinctive features which are in tension with 
one another. One the one hand, Lilienthal draws heavily from the God’s 
blessings for the land and people Israel - redirecting them to the United 
States and its citizens! It is difficult to imagine a more emphatic 
identification with the United States.  At the same time, Lilienthal 
repeatedly refers to the citizens of the United States as “them”, and the 
country as “theirs” - signaling a distance and lack of identification. 

 

Dr. Jonathan Sarna 

Lilienthal's flowery Hebrew prayer is an extraordinary liturgical evocation 
of the theme of Zion in America. Abandoning both the groveling tone and 
the sense of dependency reflected in Hanoten Teshua, it radiates optimism 
and self-confidence. Where Hanoten Teshua drew its metaphors from the 
experience of the exile, the new prayer looks hopefully toward redemption, 
appropriating idyllic biblical depictions of the land of Israel and applying 
them to the United States.  

 

Prayer for Our Country, Siddur Lev Shalem** 

Our God and God of our ancestors, with mercy accept our prayer on behalf of our country 
and its government. Pour out Your blessing upon this land, upon its inhabitants, upon its 
leaders, its judges, officers, and officials, who faithfully devote themselves to the needs of 
the public. Help them understand the rules of justice You have decreed, so that peace and 
security, happiness and freedom, will never depart from our land. 
 
Adonai, God whose spirit is in all creatures, we pray that Your spirit be awakened within 
all the inhabitants of our land. Uproot from our hearts hatred and malice, jealousy and 
strife. Plant love and companionship, peace and friendship, among the many peoples and 
faiths who dwell in our nation. Grant us the knowledge to judge justly, the wisdom to act 
with compassion, and the understanding and courage to root out poverty from our land. 
 
May it be Your will that our land be a blessing to all who dwell on earth, and may You 
cause all peoples to dwell in friendship and freedom. Speedily fulfill the vision of Your 
prophets: ‘Nation shall not lift up sword against nation, neither shall they learn war 
anymore.’ ‘For all of them, from the least of them to the greatest, shall know Me.’ ANd let 
us say: Amen.  

 
**”The text here is based on a prayer composed in the 1920s by Professor Louis Ginzberg, 
which transforms what had formerly been ‘A Prayer for the Government’ into ‘A Prayer for 
Our Country’ and for its people, the source of authority in a democracy. Whereas earlier 
prayers asked that the monarch be compassionate to the Jewish people, this prayer expresses 
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the hope that the leaders of the country will be fair and just to all, helping to bring the world 
closer to a vision of peace and justice.”  
 
 
 
 
 
 
 

Rabbi Jason Rubenstein 

Prayer is one of the core stances that we take in Judaism to the things we care a great 
deal about, that matter ultimately to us, but that we don’t fully control 

 

Rabbi Elliot Dorff 

I don’t think that our fasting in and of itself is going to bring water - that’s magic, and that 
is a real ‘no-no’ in the Jewish tradition. If you’re going to fast, and there’s ample halachic 
precedent for that in the case of a drought, then the purpose of the fast ought to be to 
express your fears about an ongoing drought, for water in the future and to motivate you 
to ensure a reliable source of water in the future.  

 

Rabbi Tamar Elad-Appelbaum 

 These words seem to be dispatched from a distant time especially to us….it is entirely 
possible these days to find oneself keeping one’s distance from the authorities - that is to 
say, from legitimate governance - because of the sadness one feels about all that has yet 
to be realized. It is to such people - and to some extent, actually, thus to us all - that this 
text speaks. It asks: can a Jew really reject the reality and existence of such sovereignty, 
the still-developing polity, simply because of all the divisions it has not yet healed and the 
challenges it is facing? If that were to happen, what new layer of governance could 
possible emerge? … 
 
It is thus particularly to us, twenty-first century Jews who are witnesses to Israeli 
sovereignty, that I hear Chanina speaking. He is calling out to the present-day citizens of 
the sovereign State of Israel and admonishing us not to distance ourselves from our 
authorities and not to denigrate it, even if it has not yet put all its values into practice. 
Pray for it, he exhorts us, for all of Jewish history has been pointing to and leading up to 
this moment. Pray, and thus give voice to the belief that the sovereign Jewish state will 
actualize the vision of its prophets, and that a regime of law and justice for all its citizens 
shall yet be established within it.  
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