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&troy his people, it would fail of its pmpose. The ir.sue of the 
wrath of Yahweh must be not destruction but healing. The purpo&c 
of the acts of Yahweh must ultimately· be 11peace1" that state of 
security and well-being. both outward and inward, which was the 
ideal of the ancient Israelite. This prophet,··howeve.r,· does not look 
simply to the commu.D.ity ~ a whole. ·.The~ ia a ·.hdPe. pf peaee_· _for .· 
the righteollS, even if the wicked deitroy" their . own . oppomimties 
for peace. The prophets· of post-e::dlic I11rael dp not.envisage _a _sltua;. 
tion whe:re the corruption of the major po~on- of .Jl;le, 0omm~~y. will·. 
bring the entire community to ruin. The refrain of -.vs .. :21 appean . 
in xlvill 22, where it is ·out of place; see 'NOTE ad loc. and .C.OM­
MeNT (SBc. 24) •. Here it foUows naturally on the. pi:ec;eding . .-:line;­
whl.ch speaks of peac.e· as the· work of the healing of:Yahweh . .-Thls 
peace cannot reach others than· ~e righteous. . · ·; · : : · ·, ·' · · : . · · · 
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37. TRUE FASTING 

(lviii 1-14) 

LVUI . 
1 "~peak _out wi~ foll vojce; do no_t hold baclt; lift ·_up your 

. . voic~dike a horn; ·. . . •.. . ... 
Peclare to· my ,people their, gull~ to the bo~se of Israel 
· their sins. · · ··. · · · · · · . 

-~ ... '.J:?ar _b~:-~Y ~ey _;eek _m_~; they _delight· tO know my 
ways, . . 

Lilce. a nation _that does righteousness, and has· not ·aban· 
doned ·tlie law ofits God~ · · . · · · 

They in.quire of .s:ne for just jQdptents; they ·are happy 
· ·that God is ·near." · · ·· . · 

3 "Wlty do we {ast, and you do no~ see it? Why do w~ afBict 
. . . . ourselves, and yc;n:i do not" know it?". . . . . . 

• .. ·~Look. on your fast day you pur:sue your own profit., and you 
. . drive all your WOIKetS hard. . . 

4 Look, you fast·· amid strife . and . con~ention,_ while you 
stnl.e the poor° wi,tldhe_-~t; · · 

You do. not fast toda.y s0 as to ·make your· voice heard on 
high. .. . . .· 

5: · Is _this the· fast which I will accept? When a man afBicts 
. himself, . 
· ·. And bows doWn his head like a rush, and sprea~ sackcloth 

and dust for bis couch? . · 
. Do you call this a· fast, a day which pleases Yahweh? 

6 Is not. this the fast wbich I wm accept? ' 
To ··lo<>&e the fytters ·of injustice, to .reniove the bands 

._, ... of.the·yol«l~- .. :· ·- · 

0 ~ with tho vetiiom; Heb. '"the suil.t1·· 



(Y) 

0.: 164 9BCOND ISAIAH ' 31 
To set free the oppress~ to break every yoke? . 

7 Is it not to share you~ food with the _starving, to admit to 
your hous.e the homeless poor? · · 

To clothe the naked when ff;>U see hiIDt and not to with· 
draw yourself &om your own kind? . 

8 Then your light will bur5t out like the dawn, and your 
• healing wiU be quick; . · · 
Your righteousness will march before you, and the glory 

of Yahweh wm march behind you. . ··_=. ,. · .. 

9 Then you will cry out; and Yahweh .. will ans\vet ·you~ you 
will call fat help, and he will ·say, 'Here I am,' :· 

If" you remove the yoke·· from. among -you, the pointing .. of 
the finger, and malicious speech, · · . · . 

10 If you give yourself to the hungry, ·and satisfy the desires 
of the afBicted, . ,. ;,· 

·Your light will rise in the ·datkness/and your glopm will 
become like noonday. · . · · · · · · ' · · · 

11 . Yahweh wm guide "you· always; he wm sate. )'.OU in the 
desert; . 

. He wm renew' yous: strength, and you will be like a well· 
watered garden, · · · . · · · . · .. 

Like a Bowing spring whose watei:S are never ex1Jausted. 
12 They will build on_ }'OUr an~ient ruins; you Wl11. ra~. up 

·your age-old· foundations; . · . · · · · · .· ' 
You wi11 be cal1ecl the repairer of bte~obes~' ~e restorec of 

ruined dwellings!'O . . . . . . ~ . 
JS "If you ~trajn yout foot on4 _the Sabb~th _&om· doing' 

· your business on my holy day, · 
1f you ca1l the Sabbath delightful, and Yshweb'~ .. holy 

day honorable, · .. 
If you honor it by refraining from business, from punuing 

gain and &om eXC:essive talk, 

& Confectural emendation suggeated by the eonse; Heb. "be will ~p. .off.., 
~ COnjeclmal emendation auggat¢ by the sciisci; Heb. '.'palh;I." 
d The tramlatioD s.uppo6~ no enumdaticn;, the prep()litiom .. ~e1h and min fn.. 
quently colncidt in meaning, especially In poetry {D. N. ~). . ... 
• ConjKtura] tmW&Uon; Heb. "IO clo." · '· · .;. · · ., : ·· : · ' · · ·' • · · ,, · 
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14 Then you will delight in Yahweh, and I will make you 
ride upon .the heights qf the eatth; 

And I will feed you from the inheritance of Jacob your 
. fa~,er-for ~e mouth of Yahweh bas spoken." 

. NOTES 

lvili 1. horn., 'Ibe ram's horn used iD ancient Jsrael as a summons to 
war and to cultic assembly. Verse 1b Unitatea Mic iii 8. 

2. Jnqutre. A formal ritual. pet}lion. 
~.Jn tho OT, fasting is mez1Uaned only 11S a sign of sorrow, a,. in the 

ritual of mourning, and no( al. an ucetic practice. In ]sra~te cultic 
law no fut is prescribed except the faat of the Day of Atonement (Lev 
xvi. 29-31, xxiii 27-32; Num JCdx 7). · 

· S. The weAring cf 111dcloth and .the smearins of onita self With ",fun 
and ashes ·were also parts of the ritual of mourning, 

8. See ill i2. 
· 9. pointing oj the fingu. Insulting ge!ture. 
· 13. The Sabbalh seems an. afterthought, and these lines may be B 

secondary additioo to the original poem. Th~ ideal cf Sabbath ob­
servance proposed here a found in DO other passage· of the OT. ID the 
poet-exilic period, the SabbB!h became a day of geriuine religioua joy, It 
is .m~onod In rabbinl~ literature. The Sabbath observao~ wu not 
a: burden: i~ ~berated man for a meeting With God. 

· . ·. ~s.tlv' ·,taJJc. ~den Heb •. dabbi, d4b6r. D. N. Freedman polDIS 
Cul that taikins wu not prohlbJted on the Sabbath. aod Slllica1S that the 
phrase should be wulerstood 'of· legal processes. Thia meal!iDB of .the 
phrUO fs without example •. The phrase ia di.flicult; and if tba translation 
fs ~iained, there Is probably an implication of idle talk. 

14. tfie h4lgh11 oj" the earth. Elsewbere--Dwt uxil 13; Amos iv 13; 
Mic l" 3-heigbts upon which Yahweh lreadl or upon ·which he makes 
others tread. They an the mythological mountains upon which the 
goda dwell. ·The ambiguity of the speaker becomes acuio in this verse, 
as the use ot Yahweh and the ti:rst person shOW!I. Thia ambiguity is 
noticed elsewhere in Thlrd Isaiah. lQis• reads the thitd person, but the 
ambiguity is ru:>t thereby removed. One ma.y suppoge a double recension. 
which has been conflated (D. N. Freedman); but at tho root· or the 
problem there seems to be a styliatie trait of .some of the writen whom 
WO group 88 Third haJah,. 
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C.0MMBNT 

This poem ls comtructed u a dialogue between Yahw~· and tJ:ie 
lsraelit~. The opening line is addressed to tho prophet, but he does 
not speak fn his own name in "the coune of the poem. The repro~ch 
is directed to the attitude which conoeivea the sernce of Yahweh as 
fulfilled by cultic observances; see SEC. 15 {:dill 22-:-28) and CoM­
MENT. The Israelites "seek'' (vs. 2) Yahweh by the cult· of .. tho 
temple; the ''waya" they ~ght to know are not the "waya" or 
covenant law but the ·procedure& ·of ritual . cult. ·These : stan~ · in 
antithe.sia to "righteousneas" and "law" {literally "judgment"); The 
"just· judgments" they seek am the Yilidieation· of Israel~."'~ts ·pros­
perjty and protection nom harm. ~e are 80\lgbfby the'rinl.al of 
mourning. which is also the ·ritual of repent~ce; but in spi~ . of the 
rituai of repentance. the comm\inity still stiffen "pov_erty" 8nd in-
security. · · _·., · .:. 

The prophet attacks the community in the tone of the pre-exillc 
prophets, and for one of the glaring faults . so ofteu mentioned. by 
these prophets: the oppres!l.ion of the poor and helpless by the rich.. 
Even though the post-exilic oommunity aa a whole was a. poor and 
struggling group, differences had arisen between the few who had 

. most of the wealth and the mass of the ·popUJation0 see CoMMENT 

on Ste. 34 (!vi. 9; Ivii 2). The prophet caricatures the ritual of the· 
fast, which is earned OD without interruption in the punuit Of gain. 
The prophet presents a brief ideal picture of a community in · whlch 
common needs are supplied by conimon assistance; lbe pass!lge· 
could well serve as the original sketch from which Matt xxv 31-46 
was composed. Should the ~DlJllunity act in thi& way, the. s·alvation 
Which has ·been delayed will come quickly; ·the· prophet describe& its 
coming in terms drawn from Second Isaiah (see tlie NOTS. on vs. 8). 
These allusions suggest that the prophet and others, reflecting ·on the 
poems of Second Isaiah aod contrasting them with the miaeuble 
conditions of restored J er:usalem and Judah. explained the contrast. 
by appealing to ·the failure of the community to exhibit the moral 
regeneration· for which SCcond Isaiah cl!lled. The community· seemed. 
to ba~e learned nothing from the preacbing ofthe pre-exillc prophets, 
nor from the judgment which had fallen on Israel for its failure to 
create a true community~ The restoration was not the fulfilbnent of 
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the great saving act promised by Secand Isma?a, nor could that saving 
act occur a& long as Israel remained what it was. This theme OCCW1 

in other poems of Third _Isaiah; it is his re.statement of the preacbhtg 
of Second Isaiah. applied to the resurgent people of Israel. Verse 
12 suggests that the rebuildi;tg of J~rusalem and the cities of Judah 
bad not ~dvaneed very f i:r" at. the time the prophet spoke-a constant 
visible sign that the salvation had not arrived. Muilenburg noticea no 
mention of temple or sacrifice. . 

The lines on the Sabbath are probably a secondary expansion; see 
NOTE on vs. 13. 
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shrine and appointed his son to be priest at the shrine Qudg. 
18: 5); but soon thereafter he replaced his son with a 
Levitical priest CTudg. 18:7-13). 

Then during David's kingship a priest named Zadok 
emerges (2 Sam. 15: Z4-3 7). who ~ecame chief prl~ . at the 
Jeriisalem sanctuary after Davids death ·{l Kings 2:35). 
Zadolc'~ ancestry is unclear, although at a later period he 
was assumed to be a Levtte.' [tis clear, however.-·that by 
the time of the Babylonian exlle . only the Zadokite priests 
had a claim to be the legitimate priests for the Jerusalem 
temple, and that they attempted to demote the Levites jnto 
a subordinate role (Uke Christian deacons rather than 
pri~, let us say). This ls the program for the future _which 
the prophet Ezekiel set £orth (Ezek. 40: 46, 48: 11); The 
author of 1 and 2 Chronicle&, writing in the fifth cen~ry 
e.c:, also reflected this changed situation in his own de­
scription of the early days of David. Look at the subsidiary 
tasks given the Levites according to 1 Chronicles· 23~2-5, 
and notice the fact that the priests are dlstingulshed ·&om 
Levites in va. 2 there. 1 

Now ~hen the Jews returned from Babylc;>n it was 
evidently the Zadokites who laid claim .to the administration 
of the temple area; it was they who in5Jsted they were the 
legitimate spokesmen £or Israel, the Inheritors of Abraham. 
and Jacob ( = Israel). . 

But the Levites were a repository of some of the· most 
sensitive spirits in Israel. For example, it is likely that they 
were the ones who had preserved the traditions that gave· 
rise to· the book of Deuteronomy.10

• No doubt some 
Levites had remained jn Palestine dudng the time of the 
Babylonian exile, for one notes tha,t there were attem_pts to 
c.ontinue offering sacrtfioes· in· Jerusalem even after · i~ 
destruction by Nebuchadnezzar (compare Jer. 41:5)_. Also, 
there surely must have been Levites among those who 
returned from Babylon (compare Ezra 1: 5). · 

· A scenaTio then that would fit the evidence of conflict 
in 63: 7-64 : 12 is this. The Zadokite priests got hold of the 
administration of the ·temple and claimed authority and 
exclusive rights, as th<»e in. religious power· are wont to do. 
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They :;!aimed, "We have Abraha.m. we have Israel for our 
father to those who were excluded &om power, to those 
specifically. outside the power. structure who ·nevertheless 
cJalm~ to be spokesmen for God (including Levites, and 
Including our Th~d Isaiah}. Third Isaiah affirms that those 
who boast of "Abraham" . and "Israel" do· not know "w" 
{63: 16) •. and he makes the counterclaim that it is God wbo 
is our father (63: 16,. 64:.8). He further makes elaborate 
mention of Moses and what Cod did through Moses (63:11. 
12)-but Moses was a Let.>lte (Exe~ . .2: 1), indeed the Levite 
through whon:i Cod brought .the people into existence. Third 
Isaiah is fighting here against the exclusiveness of a priestly 
P~ that had reserved to .itself the rights and privileges of a 
religious aristocracy. Gods heritage. he affirms. is wider 
than the confines of some priestly jn-group: it corui.tts of his 
"servant," the "tribe.a" (plural) of his heritage (63: 17). Now 
we can begin . to comprehend some of the emotion behind 

· · the affinnation that even foreigners and eunuchs (who could 
fte\)8' qualify to be priests-we recall Lev. 21:17-23 onoe 
r;nore) are welcome in God's temple. We can imagine how 
the priestly party would react to that. 
· This ls an example of a common phenomenon, namely, 

that- when ~ group is systemat!cally excluded from power 
and responsLbility, the out-group compensates for its power­
l~ness by affirming that "they may have the power, but we. 
~a~e. God on our side ... Sometimes, of course, this makes re­
ligious sense. Since power corrupts, God is more llkely to be 
on the side of the powerless. But sometimes ~me suspects the 
claim to be purely a defense mecha.nfsm. I recall once seeing 
a crudely lettered sign on a $mall frame church in the mldSt 
~f the. great farms in the San Joaquin Valley in CaUfo~ia: 
Jesus Only True Church ... The claim was theoretk:ally pos-

slble, but did seem to me unlikely. · 
. In any event. this is the process evidently at work In 

ThLrd IsaJah. The priests .may hold the tea:.p!e area, but 
.cod speaks through his excluded prophets, who insist that 
there is more to God's work with his people than the power 

r 
would allow. 

Chapters 58 and 59 also betray tension between these 

11/r~ 
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factions in the communi In 58: 1·12 we find the oontro· 
versy circling around the q tl<>n of g. It tS tascinating 
how the questions of the religious e in this period began ·to 
center on matters of cultic obligation-who should enter the 
temple, how one should observe the sabbath, how one 
should fest. · 

Who are "they" in vs. 2, which reads, 'Jhey seek me 
daily"? The Hebrew verb "seek" here ts a frequent technical 
term for gettin·g a yes. . ."or·no answer from God through cultlc 
means (compare the first Isaiah in 31: 1: ''But [they} do not 
look to the Holy One of Israel or consult [the same verb] the 
Lord"). In the same Way here the Hebrew· says, ••And me 
day by day they consult," and the next line mimics it~ .. and 
knowledge of my wayo11 they· delight in.'" The re.st of the 
verse describes people who· claim ·to spealc- for God, who 
follow meticulously the Standard Operating Prooedure. In 
short, the verse descrl:he& the priestly party once more. 

The first half of vs. 3 is the prophet's qu9tatlqn of the 
priests' perplexity: they cannot figure out why their routine 
doe5n't pay off. The prophet's answer begins in _the last half· 
of vs. 3 and i::ontinues through the first half of vs. 9. Soon 
it appears that the prophet's answer Is really God$ answer 
(vss. 5, 6, "l choose"), and God's answer Is that though you 
thought your delight was in God's ways (vs. 2), _you are 
really only pursuing your own gratlflcation (vs. 3b}. Fasting 
that means something will mean sharing your food, your 
shelter, your clothing with the destltute who need it (vs. 7). 
Then ·the light you look for will dawn (vs. 8)-words that 
echo Second Isaiah, "For a law will g_o forth from me, and 
my justlce for a light to the peoples" (51:4). Then the glory of 
the Lord will be your rear guard (58:8)-again echoing Sec· 
ond Is11.iah, "the glory of the Lord , shall be revealed" 
(40:5), "the God of Israel will be your rear gtiard" (52: 12). 
The rest of the passage, vs.s. 9b.J2, summarm most 
movingly what we have already heard: ·take away the yoke 
(of oppression to youl' fellows in the community), take away 
the pointtng of the finger {of scorn-compare Prov. 6:13)", 
take away the speakfng of wickedneS! (of slander), and then 
your light wW rise in the darknes.$ (vss. 9·10). 
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. Th~ passage, suggests how the themes of Second Isaiah 
were being grappled with fn .the give and take of the re­
stored community. G~d·s glowiiig· promises an~ounced b 
Second Is_~iah are .true ij (and it fs a big "'if'.'} you wh~ 
lead the communlty only manifest the oompu,,fon of heart 
whlch God expeca.. . . 

. Chapter 59 begins with a deciaration b~ on a rh~ 
ton.cal q~estfon of Second Isaiah, who had annou~d God's 
asking, [s my hand. shortened, that it canno.t ~r 
{50: 2). !hird Isaiah, still evidently addresdng the careless 
leadersha~ of the community, affirms the negative: ''Behold 
the Lords ha!td ts not shortened, that it cannot save or hb 
ear. dull, ~at it cannot hear; but your lniquitfes hav~ made 
a sepu:ation between you and your God" (59: 1-2). Thans, 
don. t keep wondering when God is going to manliest hbn· 
sell: you have only yourselves to blame. This sort of 
message-that Cod has not helped the people because they 
are wicked-:--Ls the same kind of mes.sage we heard Haggai 
making to explain the poverty of the oomm~D.ity. Hagga1 
had said: you are poor because you have- not pressed to re. 
bu~d the temple (Hag. 1:2-11-we d!s(:ussed this material 
earlier in the cha~ter). It is an understandable religfous re­
spons~. and there as no doubt an element of truth in ft. but 
pne does miss the spacious sense of God's grace and the 
thankful resporue of the communlty fn faith whfch one gaJn.s 
from th~ first Isaiah and from SBC9nd Isaiah. 
• What an accwatfon ft is whfch the prophet le~elsl 
!~~r hands are defiled with blood , .. your Ups have spoken 
~tes (V$. 3). And his accusation continues with· ••they"-he 
IS not ev_en spea~ng ~o them directly any more: ··they 
conceive ?1fschfef (~s. 4}, ••they hatch adders· eggs" {vs. 5). 
No question about it, in· vss. 4·8 the prophet finds vivid 
language . to express his bitter contempt for those J~aders 
NoU~e, at the same time, how carefully he shapes his poeti~ 
lines: VJ. Sa mentions both adders' egp and the spider's 
web, vs. 5b elaborates on the adders• eggs (they are no good 
for food, and snakes come forth fi:om them) and vs 6a 
elaborates O? the spider's web (it ls no good f~r clothl~g). 

It is strddng that the Indictment in vss, 1-8 is not fol. 
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lowect by any announcement of_ Go"d's judgment in vss. 9 
and followlng, mi we might expect· (look back at 5: 8-30 and 
see how closely the announcement of God's judgment fol· 
lows the ·'"woes"). By this period of time the prophetic word 
came in a dlfferent mood, a mood of realism shaped by the 
difficulties of the i:eUgious life. Our lejiders have misled us: · 
this is why juSlioe is far from us (vs. 9). We looked for·that 
llght (vs. 9) for which Second Isaiah ~ad· prepared us (51:4 
onoe more), but find nothing but darkness> we grope for the 
wall lllce the blind (vs. 10}. we moan and. moan like doveB 
(vs.· 11). The community finds itself. sllpping f~er ~nd 
farther from the shinlng promises of Second Isaiah. · 

The announcement of God's judgment: which we did 
not get in vss. 9-15a does come, after all, Jn vas.· 15b-20 .. 
God Is .. astonished" or "appalled" (vs. 16-not "he won­
dered," as the RevUed Stonda'd Verdon has it) that there 
was· no human agency to intervene. We cannot'·help won­
dering whether Third Isaiah was wishing for another Cyrus 
to deliver them as the historical CytuS had delivered the 
community from oppression a generation before. So Cod 
himself must intervene personally, Cod hiinseli must be the 
warrior. The fmage of God as the d!vine warrior was of 
course an o1d theme ln Israel: the first Isaiah and Seccind 
Isaiah both drew on it (see 31 :4-5 and 42: 13), but Third· 
Isaiah goes· at lt much more el~borately than his predeces.­
sors in the Isaianic tradition· did. His words recall the elab­
oratentm of the early hymns from Israel's tradition {see, for 
a good example, Exod. 15: 1-18). Third Isaiah mentions 
God's arm th~t brings victory (59: 16) as the Exodus poem 
did (Exod. 15: 16). But there is this great dlff~ence: Third 
Isaiah uses symbolic and almost mythical language to de·· 
scribe the activities of the warrior (metaphors· for his breast·· 
plate, his helmet, his clothing, his mantle, vs. 17), whtle th.e 
old poem in Exodus gives the specifics of history (Pharaoh s 
chariots in. the sea, Ex:od. 15:4; the dismay of the chiefs of 
Moab, Exod. 15: 15, and all the rest). Thi.rd Isuah Is at· 
tempting to give stabUity to his faith by reference to the 
ancient tmages for God among bis people, but he Is lasing his 
grip on the specificities of God's dealtnp with real people 

t4l tat' 
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(the reference to '"enemies" and "coastlands" in vs. 18 seems 
only· an echo of Second Isaiah). 

There rs one more passage· of conflict literature which 
we Diust touch on now~ and that is 66:1-6. ThJs passage is 
scathing in its denunciation of"· the whole api)arapu oI 
temple and sacrlflce. 'What Js thili house which you would 
build for m_eP" (vs. 1). Why a temple at all? "Heaven ls my 
throne· and the earth is my footstool. .. The rdea of trying to 
centralize me in Jerusalem is ridiculous. And as for sacrifice, 
one who offers an ox is no better than a murderer; one who 
offers a lamb is nob~ than someone who gets rid of a 
stray dog; one who makes _a cereal offering Ls no better than 
someone who messes ~ound with pigs blood; one who 
offers Incense at the altar is no better than an idolater {vs. 
3). We have already met words that try to put the saCiil:lcial 
syste~ into perspective (we recall our discussion of I: 12-15 
in Chapter JII}, but there is no parallel to this blast of Third 

·Isaiah's anywhere else Jn the Old Testament. If we take tha 
word seriou.dy, then what ·becomes of the careful dlrections 
ln Leviticus {Lev. 1·7). what becomes of the great dreams of 
·Ezekiel to· JEStore the temple system (Ezek; 43: 18-27)? They 
are dismissed by Third Isaiah with a contemptuous wave of 
the hand. Those of us who see no place in the religious l1fe 
ourselves for sacrifice will no doubt applaud him, but we 
must see how unprecedented his words were in his day­
only so can we grasp how bitter must have been the split 
between the prie!tly party and the prophetic party to hCs 
community. The last part ·of -vss. 3b-4 tum on the word 
·~choose'~: if they· for their part· chose what made them 
happy, then I for my part choose to afflict them, because 
they chose what does not make me happy at all. 

·· . Conflict we .£ind withfu the lineS of. Third IsaJah, but 
not all of hrs· chapters are so. If there was misery .for those 
who returned fro~ Babylon, there was also grandeur, and 
chapten 60·6.2 sing with some of the old e%cftement of 
Second Isaiah. Of all the material of Third Isaiah, it is these 
chapters that are most familiar to us. The words '"Arise, 
shine, for your llght·bas come" (60:1} echo in our minds· 
from Handel·s Memah or from the readinp in Christian 
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the years immediately following the return, the community 
probably did not face blatant economic disparity among its 
members; everyone shared the very real poverty and economic 
struggles in this "day of small things" (?-ech 4: 1 0). 

Furthermore, our ability to "read" the }ustice concerns of 
the prophets is, in a sense, dependent upon the panirular form 
which their words took. In the oracles of judgement of the 
pre-exilic prophets, the very form of speech caned for a 
detailed exposition of the reasons for the divine word of 
judgement. Literally doz.ens of oracles attest to a standard 
format: summons to the addressee; enumeration of the specific 
reasons for judgement; the announcement of judgement ("there­
fore" ••• }. The very shape of the oracle provides the space to 
outline, as it were, the economic abuses and oppressions, ofte·n 
at considerable length and in graphic detail. B~t. at the time of 
Exile, as the standard forms of prophetic speech changed; we 
find new genres: promises of salvation, _proclamations of salva· 
tion, disputations, visions. The standard format of the promise 
of salvation, for instance, includes address,·assurance of salva­
tion, basis of· salvation, consequence of C<>d's action-lrut 
there is no place structually to discuss justice concerns per se. 
In point of fact, however, many of the oracles of salvatfon do 
portray a vision of justice, plenty and prosperity for aU. Note,. 
for example, Joel 3: 18: 

And in that day, 1he mountains shall drip sweet wine, 
and the hills shall flow with mlllc, 
and all the. stream beds of Judah shall flow wi1h water, 
and a fountain shall come forth from 1he house of the Lord. 

The salvation promtsed includes an abundance of food and 
water for all-this is the reality of shalom, a reversal of poverty 
and want. The )ustice concern is not .so explicit nor readily 

~-, ~s'·~ll_U, ~ 
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appar~nt to us tQday because of our tendency to read the 
salvatton oracles in ·a very spiritualized sense. 

. l have _indicated that ~he issue of social justice is not the only 
concern of ~he later prophets, and that their "value" (to put 
that word mto quotation marks) as. prophets is not to be 
judged so~ely in terms of explicit attention to this particular 
theme. Still, as the following examples will il?ustrate i'n 

1 .. I d. , a new 
po tt1ca. an economic situation, when the very forms of 
~rophet1c speech had dianged radically and when prophec 
itseJf was becomi · I Y . ng more pnest Y and more apocalyptk, the 
later P:OPhets did. continue to uphold justice as an integral and 
~ssent1al element in what is meant for the community to know 

· its God. · 

Isaiah !SB: H 4: ."Is Not This Tht Fam " 

Is no1 lhis. the mt that I choose: 
to loose the bonds of wickedness, 
lo undo the 1honjs of 1he yoke, 
to fer the oppre;sed go free. 
and 10 break every yolce~ 
Is it not to share your bread with the h . ungry, 
and bring the homele11s poor inlo your house; 
when you see the naked to cover him 
and no1 lo hide yourself from yaur o~n flesh~ 
(58:6·7) . 

Let us begin with the combination of the themes of jusr 
and fasti~g in [saiah 58, a_lengthy text with hints of comp!:: 
development. Clearly the issue of fasting was of partlcular 
concern for the post-exilic community (we shall see this again 
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in our discussion of Zech 7·8, pp. J 34·136). ln the pre-exilic 
period, fasting had been primarily an expression of mourning 
( 1 Sam 31: 13, 2 Sam 1 : 12, 3:35), or a response to a crisis Oosh 
7:6, judg 20:26, 1 Sam 7:6). By weeping, the te.aring of one's 
clothes, putting on sackcloth and ashes, and other ritual 
activities, the person fasting sought to arouse the pity and 
compassion of God. At the time of the de!itruction in 587 BC, 
we know that a series of public communal fasts were initiated 
to mourn the events connected with the catastrophe (a fast in 
the fifth month to commemorate the burning of the. city, in · 
the seventh month for the murder of ·Gedaliah, in the fourth 
and the tenth months commemorating the initial breach in the 
walls and the beginning of exile; see Zech.7:3, 8:19). 

Our passage begins. with the summons, "Cry aloud, spare 
not, lift up your voice 1ike a trumpet; dedare to my people 
their transgression, to_ the house of Jacob their sins" (58: l). ln 
the style typical of the later prophets, Third Isaiah draws upon 
earlier standard prophetic lansuage (e.g. Hos 8:1, "Set the 
trumpet to your lips"; Mic 3:8, "to declare to Jacob his 
transgression and to Israel his sin)." The people ask "Why 
have we fasted and you do not see us? " (58:3). The U:lrd 
replles with words of indictment: they pursue their own 
business on a fast day; they oppress their workers; they quarrel 
and fight. They are meticulous a bout the external observances, 
the bowing down and the sackcloth and ashes, but these alone 
will not attract divine attention; the mere observance of rituals 
of fasting is not an automatic guarantee that God wi)) respond. 
In the key verses quoted above (58:9·7), the Lord goes on to 
spell out the nature of a true fast: to loose the bonds of 
wickedness, to undo the thongs of the yoke, to free the 
oppressed, to br~k every yoke, to share bread with the 
hungry, to house the homeless, and cover the naked. For a 

To Acr Jiurly l:J9 

people who had themselves recently experienced deUvery 
from slavery and exile~ the language is especially poignant, "to 
loose • . . to undo . • • to let the oppressed go free • • . co 
break the yoke." The true fast is not a negative doing without, 
but a positive doing for: to share bread with .the hungry, bring 
the homel~s jnto your own houses, clothe the naked; Only 
wh~n this is being done," can there be the expeetation of 
s:a1vation, "Then shall your light break forth like .the dawn and 
your healing shall spring up speedi}y" (58:8). 

The prophet acknowledges that the magnificent salvation 
p_roi:nised by Seam~ Isaiah is not yet a reality in the struggling 
community. His message is fundamentally the same as the 
eighth century prophets: the problem Jies not in the realm of 
cultic observance, but in the realm of relationships between 

. people. Without a just society, one in which the poor are fed, 
the naked· clothed, the homeless housed, salvation cannot 
come to pass. The eighth century prophet~ had pointed out 
the danger of cult becoming a false idol-something which 
promises a salvation which it cannot give, Now when fasting 
had acquired a central place in the worship life 0£ the post· 
exiHc community, the voice of prophecy tackles this ne~ form 
of cultjc observance which likewise has the potential for 
becoming a substitute for real acts of justke. 

Zechariah 5: A. Scroll And A" Ephah 

, For a further examination of how the post·exilic prophets 
dealt with justice concerns, l~t us turn next to Zechariah 5, a 
chap.ter which is likely to be much Jess familiar to most of us. 
Zechariah is nc;it a prophet whom one readily connects with 
this issue at a JU He was probably a priest him.self and identified 
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Near at hand is my sure purpose, 
My salvation ha.a gone forth, 

and through the later Isaiah now again_ he sa)'!_: 

Near a.t band ~ my salvation, 
My sure purpose all but evident. 

It would surely have pleased the Second Isaiah to know that his . 
words bad really lived. Seemingly lost in outer space.they had rct 
lodged somewhere nearer ho~e, and for a subsequent generation 
they held reality. The rejected promise of the .one centlll'"y became 
the dogma of the next.•· . · , 

Thls last-dted passage does not have the. tone ?f a polmuc. It 
seems to· anticipate agreement. The author of th.is utterance ~ 
not ·al()ne in believing that salvation was thWI near at hand. Unlike 
the Second Isaiah, this Isaiah was speaking to a people who also 
believed .. Hc urged th~m, only to make the little extra huma:i ~ort· 
which might alone be needed to convert the emergent promise mto . . 
splendid fact. This is the meaning of the plea: : 

Pre&erve justice-and do the right, 

which accompanies the repeated promme~ 

For near at hand is my salvation. .. • .. 

Trito-Isaiah assumed that the people expected what he expected 
and that they asked only: When? and~ Why the delay? and: What 
can we do? . ·. 

That he was not alone in his expectation the following verses also 
suggest. In them two types of persons among.the. Jewish populatiou. 
the castrates and the proselytes, express their concern lest they be .. ·_.' 
excluded from salvation. They did not doubt, they expected the ful~. ' 
fillment of God's sure. purpose; ~ey wuc worried only th~ ~ 
might be left out. The p~ophet reassured them. Just do God· s will1 
he said. Isa. 56: 1-8 ia a comprehensive invitation: P~c! 

The comprehensive charaeter of the _invi~tion is, inci.den~y, .· 
another sign of the influence of the Second Iwah. If the ~ension . · 
of God's purp~ was world-wide for the author of Isa. 56 it· ~d 
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also been so for the Second Isaiah, according to whom God was 
resolved: 

Ev:ery knee shall do me reverence, 
Every tongue comas me, 

and generously offered: 

Tum to me and be saved 
All you ends of the ~· 

Through Trite-Isaiah God only confirmed his earner resolve, when, 
as the climax of this utterance in chapter 56, he said. 

For my houae shall be called 
A house of prayer for all peoples 

artd repeated the invitation: Partake ! 

Preserve justice and do the righ~ 
For, _near at hand is my salvation; 
My _Bure purpose aU but evident. 

The first of the utterances kno\vn as Trito-Isa.iah clearly reveals the 
source of the expectation that salvation is at hand : directly or in· 
directly the SeCClnd Jsai_ah was responsible for the tcrm8 as well as 
for the spirit of the passage.. And this aii.me utterance: is clear evi-

. dence of the widespread air of expectancy at the time of Trito­
Isaiah. The new da.y was dawning in all its splendor before the eyes 
of men:11 

Not to be overloo~ed is the d~and witb which the passage 
opens:. "Preserve justice, and do the right," and its implication that 

. men can nudge history, so to speak, and by accepta:ble. conduct 

. hasten, or; at any "rat~ not hinder, the dawning of the desired day. 
The implication of a second passage in Trito-Jsaiah is the same and 
it is very specific .. The passage is Isa. 58: 1 to 1 Z. There the answer 

. to the qudltion: What can we do? is as fallows: 

I1 not this the ·faal which i prefer: 
To loose the fetten of wickedness, 

· To cut the bonds of the yoke, 
To free the en1Javed, 
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And that you break every yoke? · 
Ia it net to divide your bread with the hungry,,._.· 
And that you open your home to th~ homelea poor, 
And cover the naked when you see him 
And do not hide.from your own flesh? • • · 

If you remove from yoUJ midst the _y~ke. . 
The pointing .of the finger and apeaking evil, 
And give of youne1f for the h1;1ngry • 
And satisfy the want of the afBicted. . · • 

This in chapter 58 is the equivalent of the fonnula "Preserve justice 
and do the right" in chapter 56. And both sta~eats appear to be 
the answer -to the questions~ Why docs the dawn delay? .What ~an 
we do? That this is so in chapter 5 8 i! suggested by the ~edia:~ . 
continuation of the fore going passages: If you do thr3C things, th 

Light shall break forth for you like the dawn. 
And healing for you shall. spring forth apeedily, 
And.your tri\IDlph shall go before · 
And the glory of God after you. • • . 

· Light shall. rile !or you in the dar~eu, · , 
AB the noonday shall be your deep clarknus. 

These and like symbola in chapter 58 stand for "'salvati~n" and 
''sure purpose" of God in chapter 56. Again the expectation, here 
as there. It is merely a. matter of~ Why ?ot .yet?. . 

Thi! is what th.cy ask, aggrieved,. earlier m this 5 8th chapter· 

Why do. we fut and you not see? • · , 
Why· do you not heed when we a&lict ounelyes? 

People and prophet in this situation were difi'ereiltly o~ted: ~hat, 
unlike the prophet, the people ·thought should be eft'~uvc IS rtt~al 
in nature·: fasting and self-mortification. ~ut only .thc:1~-prescrip?on 
differed-that is all;· like hiS, it had the purpase of mvi~g salvat10?-

Th ds of Tri~Isaiah Ui this chapter and his formula m 
e wor ~· · ,, ''th · ht" aa well as chapter 5 6, . his broad statement : ' JUStlce, . . e ng , . 

his p.articulars : "set free the enslaved . • • divide your bread with 
the hungry . . . open your home to the homeless poor • . • cover 
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the naked • • • satisfy the want of the afBicted/• both agree notably 
with the staccato imperatives of the first Isaiah: 

Wash, be cl~. 
Remo:ve from my sight 
The evil o~ your deeds. 
Cea!e doing wrong. 
Learn to do good. 
Seek jmtice. 
Conect oppr~on. 
Secure the orpbaDo•s right. 
Take up the wid~s cawc. • 

The demand was the same, but the· motivation wu different; and 
this ·difference is an cs,,entfal difference· betwem the first Isaiah and 
Trit~lsaiah. The· one expected disaster, the other expected salva· 
tlon. The one spoke of national calamity,· the fruit of man's corrup· 
tion, the other of_· triumph, the gilt of a resolute God. The first 
ISlliah prescribed the works of righte0usness .u a· means to av811 
cat41tropliB; Trito-Isaiah prr3Cribed the works of righteoume&9 as 
a means to earn salvation, to invite redemption. And of course the 
difference is· understandabic. Between the time of the one Isaiah 
and of the a·ther catastraphe had fallen·, an Ezekid _and a Second 
Isaiah had appeared with God'a promise of glory, p;artial fulfill­
ment had pricked the appetite, ·and all were expectant. Expectancy 
is the new note, the mood of the timl'3 of Trito-Jsaiah. 

To be rure, the mood or the eleven chapters is not uniform. Ail 
too frequently it seems to be one of bitter dW!.ppointment. But even 
the presence of disappointment testjfies to the mood of. expectancy. 
For, disappointment is lliconceivab?e without an antecedent hope. 
Much of what appears in Trito-Isaiah can be understood only as 
the prophetic reaction· to popular dismay ov~ the non!ulfillmcnt 
of cheriJbed expectations. 

Why the vi!i.on faded we cannot certainly know, but something 
surely happened to dash all hop_cs. Perhap.s that filth cenfury about 
which too little is clearly known, was in fact the dreary converse o! 
all earlier promises. At a distance we telescope history. The momena 
.of triumph, from Jehoiachin'a release to the restoration of Jen&· 



178 PROPHETIC :FAITH IN ISAIAH 

salem"s walls, span at least a . century-:--no single lifetime; an4 · for 
mart men for the most part no doubt, the triumphs were rare and 
life WU drab and unprofitable. There were 'Nithout d~ubt serious 
depresSion.s and. reverses. The ~ct of. Cyrus .and the. return of aom~ 
exiles would have been forgotten anud such hard time8 as Haggai 
described: "sowing much, harvesting little. • • . " lne sack of J cru­
salem some decades later, if the evidcnc~ is correctly interpreted, 
was a staggering blow. · . . · 

There is more bi.story than is on record. N~ available source tclla 
of a devastating a.ttack up.on Ju~ between 516, when the temple 
was rededicated, and the middle of the fifth century, when Nehe­
miah heard with dismay cf the desolate state. Qf the capital city, but 
it can only be because the· records are fragmei;ttary. An. .abundance 
of ·indirect ··evidence CClnverges upon the conclusion that J eruaalem 
sUfferecl a grim experience then.10 The .. temptat,ion w_aa doubtless 
great to abandon all hope and it .became the prophet's new re­
sponsibility to cup ·ms hand about his own still dimly purning hope 
and to keep alight as well what little faith yet_ bum~ in . others, 
threatened as it was by the wind of hanh realities. . . 

[f the devastation which the foll~wing passage dcacribes was no~ 
the result of the cw;umed ama~t upon Jerusalem early in the fifth 
century, it was the result of a similar caJamity unrecorded and 
unguessed. The vividnw of the language points in this co~text to 
an event much more recent than the destruction of the first Temple 
in 586: 

Your holy cities are a wilderness. 
Zion is a wildemw .. 
Jerusalem a desolati~ 
Our aanctuary, our pride, . 
Where our fathers praised you, 
Is burned. · 
All our pleua.nt place is a ruin.11 

This is not conventional language reminiscent of battles long ago_. It 
is, in il3 context, a witness' awed description of a major catastrophe 
within the fifth or a later century. one which dashed hope to the 
ground and rais~d all manner of doubts in the minds of the sur· 
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vivon as to God's benign pUfPoacs and his power to effect them. 
Tb~. a~thor of Isa. 63 : 7 to. 64 : l _1 (if it is one piec.c) waa swept 
along m the flood of despair which fellowed in the wake of the 
~phe. He waa &harp and impatient with bis God but he ·had 
nothing to say to restore the spirits of his fellow mBUC:S.1 • 

We do not. know how many _such major calamitici and minor 
rev~ CODSpll'ed. to prodl,ICC the mood of dUappointment, but the 
mood is. unquestio~bJy. present and, jf not the author of this 
lamentatlon, otheni m other chapters of Trite>Isaiah did .have words 
to say to counter a. newborn despair. 

F?'91 there i.9 the au~or of 57: 14 to 19. Ia v. 14 God sp.eab not 
to.:hi.s ~eople but abou~ them. Those w~om he addresses appear to 
.~ ~d a spokesmen, his· prophets.· He gives them a charge concern. 
mg his people: 

Cast up, ca.at ·up, prepare the way. 
Remove the obstacle from the way of my people, 

Here it is the task and mWion of· a prophet t0 clear a w~y to 
remove an o~cle. And what is this obstacle? In the figuratlve 
language of this. passage, "obstacle" appcacs to symbolize bewilder­
ment an~ despair. At ~y rate, ·jc is to the task of removing such an 
?~~ m the way o~ ~ people that the aut.b,or of the pimage as jf 
lll o ~ence. to the diVUle charge immediatdy turns. As against the 
people s bewildennen~ he denies that God is either remot.e or indif 
f ercnt to their misery. -

Z dwell [God sa)'ll] on high in holineaa 
But [also) with the cn.ished and ?owly' 

. To revive the spirit of the Iow!y: · 
To revive the courage of the cr:wied. 

And llB antidqte to their d~air the prophet brings God's U!urance: 

~d again: 

I will not contend forever . • , · 
I will heal him . • . , ' 

] will heal him. 

·He knows hUruelf called to .keep the failing hope alive. 
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ture, the potential for individual and communal spiritual 
growth that it holds ts inexhaustible. 

Isaiah 58:1-14 
Your Own Interests, or the Interests 
of God? 

Chapter 58 is a classic example of prophetic tradition in the 
Bible. Here the &delity of the Third Isaiah circle to the central 
themes of justice and proper worship developed by Amos 
Hosea, Isaiah, and Jeremiah comes to clear expression. ' 

Once again those themes are shaped in relation to the 
speciB.c issues of the early restoration period. The polemic is 
directed against a group described as self-righteous and meticu­
lous in religious observances. Its members engage in theological 
study, seek out divine oracle~. engage .in cultic rite.s. and fast. 
But, according to the prophetic voice in this passage, u· fs all a 
sham, mere external motions, hypocritical acts that fail tci meet 
tJt,e test of genuine religion. Their faith is f~th in the subjunc-
tive mood, · 

as if they were a nation that ·practiced righteousn85S 
and did not forsake the ordinance of their God. . 

· (fs_a. 58:2b) 

Earlier (see Overview~ we obsel"Ved the central importance 
of the concept of mflpii, (above translated ·•ordinance") in the 
thought of Se~ond Isaiah, as the order of compassionate Jwtice 
God has created and upon which the wholeness of the universe 
depends. The problem is not that the people. are unreligious. 
That would be easy to condemn. No. they are hyper correct in 
thei~ relfgt?us observan~ and delighted to exhibit their piety, 
but m theJr very exerc1Se. of religion they miss the essential 
point,. God·s order of compassionate justice. They are thus in· 
dieted in the prophetic word for "their rebellion" and "their 
sins." How can that be? · 

Look, you serve your own interest" on your fut day· 
and oppress all yotJr workers. ' 

(Isa. 58:3} 

'1(~ 
lsotah 58:1-14 

These religionists have memorized all the conventional forms. 
of religion such as .. to bow down the head like a bulrush, and 
to lie in sackcloth and ashes" (58:5). God remains unimpressed: · 
"Will you call th!s 8. fast, a day acceptable to the LoRi:>?'" What 
is a true fast? It iS "a da.y acceptable ·to the LoRD." What such 
a day entails is c:lear. It is described irl 61: 1-:3, a passage r& 
peated in Jesus' reading from the Isaiah scroll in the synagogue 
in Nazareth (Luke 4:1~21). It is the Jubilee, the time in which 
God's mi.f¢t or order of compassioruite justice, is rest:Qred. It 
is the time of healing. of remission of debts. of release from 
slavery,· of return to. one's con6scated property. This passage 
thus locates God's central concern in the exercise of justice and 
the pTactice of compassion. Without these, all the pious motions 
of religion are mere "as ifs." · 

The severity of the prophetic attack on self-serving, dehu· 
manizing religion is matched by the grandeur. of the description 
of the fast that is pleasing to God. The fact that it takes the form 
of a serles _of rhetorical questions spoken in the divine 6.rst 
person adds to the beauty of the passage: 

18 not this the fast that I choose: 
to loose the bonds or injustice, 
to undo the thonga ol the yoke, 

to let the oppressed go free, 
and to break every yoke? 

.., ·Is it not to share your btead with the hungry, 
. and bring the homeless poor into your house; 

when you see the naked, to cover them, 
and not to hf de yourself horn your awn kin? 

(Isa. 58:6-7) 

In a community where those who regarded themselves a,, 

the most religious had converted religion into private acb of 
study and ritual, thereby leaving the entire realm of social rela­
tions 8*d commerce under the dominion of ruthless, self-serving 
exploitation, the prophet reaBlrms the classi~al understanding 
of Yahwmn that grew out of the experience of GCld's liberating 
staves from their bondage, feeding them in the wilderness, and 
giving them a homeland of their own. It is a rigoro·usly moral 
understanding that places the one who would be true to God on 
the side Ot the same ones whom God reached QUt to help and 
empow~r. tho~ suffering injustice at the hands of authorities, 205 
those linprisoned for acb of conscience, those deriied their fair 
shere- of the land's produce, those denied housing and proper 
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clothing, those turned away even by their own relatives. The 
appeal is an impassioned one to the heart of the community. It is 
a plea to reclaim authentic humanity by replacing cold, calculat­
ing self-interest with acts ofloving-kindness that. restore genuine 
communal solidarity·. 

The oommunity· building effects of such a return to true 
personhood are stated in terms beloved by the entire Isaiah 
tradition, namely, light, healing, and restoratio"n (vv. 8, 1~11). 
What is more, persons who have thus experienced the restora­
tion of human community find that they have simultaneoU:Sly 
become reconciled with God. Healing encompasses all aspects 
of their existence. The barriers that their cold-heartednes5 to­
ward their fellow hµman beings had constructed have di&­
soived. In ~ontrast to those who. complaiiled ·bitterly, amidst 
their fallting, that God did not hear them, those who have di­
rected their attention to the needs of their neighbors in need 
find that God is present with them (v. 9). 

This leads to the Snal motif of the chapter, namely, proper 
religious ob&ervance. The prophet has not att~cked the practices _ 
of the self-righteous in order to dismiss religious rites categori­
cally. Much to the contrary, the prophet has sought to purge 
false religion from the land in order to restore true religion. 
Acts of loving kindness toward the neighbor do not exhaust the 
life of f-aith. They culminate in worship. The life of com~on· 
ate justice comes to its most sublime expression by taking de­
light in the Lord (v. 14). This completes the all-encompassing 
harmony_ characterized by God·s order ofjustlce and mercy. 
Even as they live true to the image of God in their day-to-day 
life by imitating God's acts of loving-k,ndness and giving ex­
pression to authentic community through mutual caring, God's 
people celebrate the origin of all life in life's source through 
worship, by honoring God in a special way on the Sabbath (Cf. 
56~6-7). The inseparability of worship &om the life of justice 
and compassion thus is ·reaffirmed and held up as the only reli­
:ible foundation for a people trying to rebuild a nation after a 
period of calamity. Reconciled with God and embodying God's 
shalom, the nation would 6nd its ability restored to go about the 
speei&c task11 confronting it in the 330s and 520s s.c.s.: 

Your ancient ruins shall be rebuilt; 
you shall raise up the foundations of many generations; 

Isaiah 59: 1-! 
you shall he celled the repairer of the breach, 

the restorer of streets to live in. 'll ''I 
(Isa. 58:12) 

. The integration of the prophet's spirituality and social con­
sc1qusness ~~ takes shape in relation to the specific clrcum­
stances of his time. A _nation must be rebuilt upon a foundation 
t?at is both consistently moral and deeply spiritual if the calami· 
~es of the past are not to be repeated. No aspect of the nation's 
~e !het.ef~re escapes prophetic scrutiny. For every aspect of 
life JS Wlthin the domain of God's concern. 

Few passages in Third baiah reach across the centuries With 
as much power as this chapter. It requires no fancy interpretive 
ploys. Its message addresses the heart as passionately today as it 
did in the sixth century B.C.E. One cannot read these fourteen 
v~rses with?ut the sense of having been addressed by God, 
without having heard a divine.word that ls at once severe in its 
~tt~k ?11. the perversity of self-preoccupation and ~gin its 
mVItation to return to authentic personhood. Like Micah 6:6-8 
and M~tthew 25:31-46, Isaiah 58 states God's win ~th a clarity 
that wms the assent ofall that is true within us and then goes on· 
to evoke our deepellt sense of joy with the invitation to delight in 
the Lcrd through worship purmed by loving-kindness. 

. Isaiah 59:1-21 . 
Mercy that Requires Repentance 

Songs of_ lamentation are well ~ttested in the Hebrew Bible 
especially from the decades fo1lowin.g the destruction ofJerwa~ 
lem by the Babylonians in 586 B.C.E. The frankness with which 
the people o~ Israel _addressed their God in times of adversity 
bespeaks ~e1r understanding of the divine-human relationship 
as e.t;1thentic and open to unadorned bonesty. Out of the ruins 
of national calamity the faithful raised their complaint tQ God: 

Why have you forgotten us completely? 
Why haye you forsaken us these many days? 

(I.am. 5:20) 

The lament could take on a scolding tone, cllSting blame and 2 
even accusing God of ignoring their entreaties: · 
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Warnings to keep the morallaw·, 

Worn out by your unending 
excesses, 

even so you never said, 'I am past 
hope.' 

You earned a livelihood · 
and so you had no anxiety. 

Whom do you fear so much, that 
you should be false, 

that you never remembered me or 
gave me a thought? . . 

Did I not hold my peace and seem 
not to see 

while you showed no fear of me? 
Now I will denounce your conduct 

that you think so righteous. 
These idols of yours shall not help 

· when you cry; . . .. . 
no idol shall save you~. . 

The wind shall carry them off, one 
and all, 

a puff of air shall blow them a way; 
but· he who makes me his refuge 

. . shall possess the earth 
and inherit my holy hilL 

Then a voice shall be heard: 
.J;luild lip a highway, build it and 

· · Clear the track, . . .. 
sweep away all that b~ock~ my.· 

people's path.1 ... 
Thus speaks the high ancJ ~xalted 

·.- one, . , , .. 
whose name.is holy, who liyes for.ever: 

I dwell in a high and holy place 
with. him_ .who is broken and 

. humble in spirit, • 
to revive the spirit of the humble, 

. to revive the courag~ of the 
broken. 

I will not be always accusing, 
I will not continually nurse my. 

wrath. 
For a breath onife passed,_o~t from 

m~, : .·. . . . .. ·-.'. 
and by· my own. act I created living 

creatures. 

·ISAIAH 57, 58 . 

· For a time I was angry at ,the guilt 11 

· of Israel; . 
I smote him in my anger and 

withdrew my favour. 
But he ran wild and went his wilful 

way. . 
Then I considered his ways, 1s 

I cured him and gave him relief, 
and I brought him comfort in full 

measure, 
brought peace to :those who 19 

mourned for him, 
by the words that.issue from my lips, 

peace for.all men, both near and far, 
. and so I cured him, says the -LoRo. 
But the wicked are like a troubled 20 

sea, 
a sea that .cannot rest, · 

whose troubled .waters ·cast. up mud 
and filth. 

. . 
Th.ere is no peace for the wicked, · ·21 

says the LORD. 

Shout aloud withoutrestraint; 58 
lift up your voice like a trumpet. 
Call my people to ·accoun_t for their 

transgression. . . . · . 
and the house of Jacob for their 

.sins, . . . ., ,_ . . . 
although they ask counsel of me · 2 

. day by day i. -. • 

and say they deligh_t i1;1 knowing 
my ways, . . 

although, like nations which have 
acted rightly: . · : ; . 

and not forsaken the just laws of 
... their goc.ls, ... " . . 

they ask me for. righteous _laws 
and s~y .they delight in ; 

approaching G.od. 
~ ~ : 

Why 'cio we ·.fast, if tho~ d_ost not 
see it? . ._. . 

Why mortify ourselves, if thou 
. pa yest no heed?· 

trance of a house as an invitation to'wanton pleasure seekers. 13: Holy hill: Zion, JeruSalem; 
see 56.7 n.; 65.10. . · . 

57.14-21: Consolation to the humble. God addresses the broken and humble in spirit (v. 15) 
to assure them that they will be healed. IS: Name is holy: see 40.25-26 n. 18: Those who moW-ned 
for Israel are either the repentant Israelites or peoples sympathetic to Israel's tragedy, like 
the Persians. 19: Men ... near: proselytes.. · . · · - · . 

58.1-12: The true fasts, a prophetic Torah. This is a posteXilic orac;le (v. 12). Its insistence oi;i 
justice along with outward religious acts is in the tradl!ion of.the great prophets (Jer.7.21-28). 
,1: A voice like a trumpet is that of the prophet to warn people of danger; see Ezek.33.3-4. 
3: Afast was preseribed by the Law onl~'on the Day of Atonement (Lev.23.26--32)._Later other 
fasts were added to commemorate pubhc calamities (e.g. destruction ofthe Temple in the fifth 
m.o.nth; Zech.8.18-19) or to 'beg God's mercy when disaster threatened (Jo.el 2.1-15). There 
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. ISAIAH 58, ·59 

Since you s~rve your.own interest 
only on y~ur fast-~ay 

and make all your men work the 
harder, 

since your fasting leads only to 
wrangling and strife 

and dealing vicious blows with the 
fist, 

on such a day you are keeping no fast 
that will carry your cry to heaven. 

Is it a fast like this that I require, 
a day of mortification such as this, 
that a man should bow his head 

· like a bulrush 
and ·make his bed on sackcloth and 

ashes? 
Is this what you call a fast, 

a day acceptable to the LoRD? 
Is not this what I require of you 

as a fast:' 
to. loose the fetters of injustice, 
to untie the knots of the yoke; 

to snap every yoke 
and set free those who· have been 

crushed? 
Is it not sharing your food with the 

· · hungry, ' 
taking the homeless poor into your 

house, 
clothing the naked when you meet 

them 
and never evading a d:uty to your · 

kinsfolk? 

.''f1.~}/,·~~ :: . 

Warnings to keep the ino~arfaf,{' · 
and satisfy the needs of the ' · ir. 

wretched, 
then your light will rise like dawn 

out of darkness 
and your dusk be·like noonday· 

the LORD will be your guide ' 
continually · / 11 

and will satisfy your. needs in· the 
shimmering heat; 

he will give you strength of limb· 
you will be like a well-watered :/_:' 

garden, . 
like a spring whose· waters., never fail. 
The ancient ruins will be restored ' ·12 

· ·by your own kindred . . 
and you will build once more ·on T t• 

ancestral foundations; 
you shall be called Rebuilder of _ 

broken walls, · '· ! 

Restorer: of houses in ruins. 

U you cease to tread the sabbath":~. ll 
underfoot, 

and keep my holy day free from 
,: your own affairs, · 
if you call the sabbath a day of joy a! 

and the LoRD's holy day a day to 
be honoured, 

if you honour it by not plying · 
.. your trade, · · · · 

t I I 

14 
a · Then shall your light break forth like 

the dawn 

not seeking your own interest · 
or attending to your own· affairs, 

then you shall find your joy in the 
LORD, 

and I will' set you riding on the. 
heights of the earth, 

9 

JO 

,.· ,. 

and soon you will grow healthy like 
a wound newly healed; · 

your own righteousness shall be 
your vangµard 

and your father Jacob's patrimony 
shall be yours to enjoy; " 

the LORD himself has spoken it. 
and the glory of the LORD your 

rearguard. 
Then, if you call, the LORD will 

The LORD'S arm is not .so short that ' 59 
he'cannot save 

answer; 
if you cry to.him, he will say, 

'Here I am.'· 
If you cease to perv~rt justice, 

to point the accusing finger and lay· 
false charges, 

if'you feed the hungry from your 
own plenty i 

nor his ear too dull to hea·r; 
it is your iniquities that raise a 

barrier. 
be.tween you and your God, 

because of your sins he has hidden 
his face 

so that he does not hear you. 
Your hands are stained: with blood. · 

were also fasts out of private devotion; see Mt.6:16; Lk.18.12. 5: Bow his head: sign of sadness; 
sackcloth and ashes: sign of.mortification ai:id mourning. . ' 

58.13-14: The rewards of observing the Sabbath. See Exod.20.8-11; Deut.5.12-15. 
· 59.1-21 :.A liturgy of repentance. The parts which comprise this unit may have once existed . 

separately, but together they are the words of a liturgical act of confession and forgiveness. 
· 1-9: 11 is your iniquities: the prophet begins the service by indicting Israel for her sins: 

794, 

. . ·~. 
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ISAIAH 58:1-14 

Spontaneously he resolves to heal them; he will 
lead them along the right path to where their 
ritual mourning, "the fruit of their lips," w,ill 
find acceptance .. In 57:19-21, God unambigu­
ously declares his will to save the' repentant in 
Zion and in far-off lands and to punish the 
wicked. As in Psalm 1, where the wind blows 
the wicked like chaff, the wicked here are · 
uprooted; ceaselessly churned by the sea. Israel 
Car and near is to turn to God who dwells with 
the lowly .. 

58:1-14 
The Fast That Yahweh Wants. 
Though some scholars believe that chap. 58 is a 
composite (vv. 1-3a pl.us .5-9 making up the 
original kernel); the passage develops a single 
idea coherently: liturgical Casts win Yahweh's 
favor only when people act justly by caring for 
the poor. Verses 13-14 include sabbath obser-

. vances among the required acts of ju.stice, as 
does 56:1-8; Israel did not re.duce obedience to· 
social jUS!iCE; alone. . 

58:1-3b, The Prophe~ Is Instructed. Verse 
1 instructs the propheno speak like a trumpet 
(cf. Hos. 8:1) and gives a reason for the ensuing 
judgment: the people seek oracles from priests 
and prophets but do not "do righteousness" (the 
same phiase expressing total fidelity, as in 56:1). 
Popular frustration at God's silence is felt partic­
ularly at .the fasts (Isa. 58:3a), which had been 
observed on the fourth, fifth, seventh, and tenth 
months since the destruction of Jerusalem in 
587 B.C. (Zech. 7:1-7; 8:19). 

58:3c-5, · The Prophet Denounces the 
Fasts. Though the people approach God as if 
they were a righteous nation {v. 2cd), they op­
press their neighbor. Their selC-abasing gestures 
are not accepted (v. 5): ' 

.58:6-14, Proper Repentance and Its 
Fruits. In V, 5· begins the first of three long 
conditional sentences; the others begin at vv. 9c 
and 13. What Yahweh requires in the first sen­
tence is .that they liberate and care for. the poor, 
the needy who are victimized by the wicked 
{-Poor). For their fasting to be accepted, they 
mustteverse the behavior described in vv. 3b-4. 
Verses B-9b depict what the divine response 
will be to such conversion: their light and heal­
ing will shine forth; God will lead them and will 
answer their prayer. 

In the second conditional sentence, if you 
free the poor {vv. 9b-10) then your light will 
shine, and Yahweh will lead you (vv. tob-11 
= v. 8). Verses lld-12 show the happy effects 
of God's favor: the people will have water in 

· abundance, and their city will be rebuilt, the 
goal of the fasts . 

In the third and climactic "if ... then" se 
ries, righteousn.ess is interpreted as keepin· 
Yahweh's Sabbath, a day for joy and for cast 
ing off willful conduct (v. 13). As in 56:7~ 
and 57°:13, Yahweh's protection is describec 

· in terms of exodus-conquest. Isa. 58:14 cite1 

the great poem of Israel's origins: "He wlli 
put them on the high places of the earth, he 
will let them. eai the produce of the field" 
(Deut. 32:13). There is a progression in the 
fruits of repentance in the three sections; cul­
minating in the third: secure possession of the 
land. 

59:1-21 
Thos~ Who Repent in Zion Will Be . 
Saved 
Most' scholars believe that chap. 59 is a redac­
tional unit, i.e., its unity is the work of an editor 
rather than the prophet. The prophet rebukes a 
complaint, typical of community laments, that 
Yahweh is silent (v. lab), vigorously showing 
that the people, not Yahweh, are responsible for 
their plight (vv. 2-8): A traditional lament. fol­
lows in vv. 9-15b. Verses 15c-20 are the divine 
response to the lament: judgment in favor of . 
·the righteous. Verse 21 is generally seen as an 
addition. 

59:1-8, Prophetic R'ebuke of a· Lament 
Complaint. In communal laments such as Pss. 
44:9-25 {esp. vv. 23-24); 74; 77 (esp. vv. 7-10); 
89:38-51; and Lamentations, the peo'ple com­
plain of God's indifference at his· people's swfer­
ing in order to rouse him to action, e.g:; "Why 
do you hold b!ick your hand?" {Ps. 74:1 la). Isa. 
59:1 allude·s to such a ·complaint about Yah~ 
weh's power. Such near blasphemy deserves the 
prophetic rebuke of vv. 1-8. The first part of the 
rebuke, vv; 2-4, vigorously directs the blame 
away from Yahweh and onto the people, declar­
ing that "your" sins are the reason for God's 
absenc.e; the Hebrew suffix "your" is 'repeated 
nine times in eight verses. The description of 
"your" sins (vv. 1-4) resembles other cultic 
rebukes· (e.g., Ps. 50:11>-21; Isa. 1:14-15). Isa. 
59:4 mentions legal'abuses Uob 5:1; 9:16; 13:22 
show the legal context). The word "no one" in 
Isa. 59:4a, like "no one" in Pss. 12:1-2; 14:1, 3 
( = Ps. 53), provid.es part of a conv'entional de-, 
scription of corrupt society. Isa. 59:5-8 includes -
tradiiional language for deep-rooted .perversity 
(cf. Ps. 58:3-5): evil conduct ends in frustration 

· (the vain weaving in Isa. 59:6) and death (the 
poison of v. 5). Human life is a path (a metaphor 
repeated six times). As is comm'on in Third 

· Isaiah, words from· the one section recur, often 
without development, in another:. "han.d," 
"blood," "no one," "justice," which 'appear in 
vv. 1-4, reappear in vv. 5-8. · 
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The Bible Gateway 
Isaiah 58 (English-NASB) 

See also: Previous chapter, This chapter, Next chapter, NIV, RSV, KJV, Darby, YLT 

«CRY loudly, do not hold back; Raise your voice like a trumpet, And declare to My people their 
:transgression And to the house of Jacob their sins. 

2 «Yet they :seek Me day by day and delight to know My ways, As a nation that has done 
:righteousness And :has not forsaken the ordinance of their God. They ask Me for just decisions, 
They delight :in the nearness of God. 

3 "Why have we :fasted and You do not see? Why have we humbled ourselves and You do not 
L!Jnotice?' Behold, on the :day of your fast you find your desire, And drive hard all your workers. 

4 «Behold, you fast for contention and :strife and to strike with a wicked fist. You do not fast like 
you do today to ~ake your voice heard on high. 

5 «Is it a fast like this which I choose, a day for a man to humble himself? Is it for bowing [±Jone's 
head like a reed And for spreading out :sackcloth and ashes as a bed? Will you call this a fast, · 
even an :acceptable day to the LORD? 

6 «Is this not the fast which I choose, To :1oosen the bonds of wickedness, To undo the bands of the 
yoke, And to :1et the oppressed go free And :break every yoke? 

7 «Is it not to :divide your bread L~Jwith the hungry And :bring the homeless poor into the house; 
When you see the :naked, to cover him; And not to :hide yourself from your own flesh? 

8 «Then your :1ight will break out like the dawn, And your :recovery will speedily spring forth; 
And your :righteousness will go before you; The glory of the :LORD will be your rear guard. 

9 «Then you will :call, and the LORD will answer; You will cry, and He will say, "Here I am.' If 
you :remove the yoke from your midst, The L~l:pointing of the finger and :speaking wickedness, 

10 And if you [~J:give yourself to the hungry And satisfy the [~]desire of the afflicted, Then your 
:light will rise in darkness And your gloom will become like midday. 

11 «And the :LORD will continually guide you, And :satisfy your LZldesire in scorched places, And 
:give strength to your bones; And you will be like a :watered garden, And like a :spring of water 
whose waters do not [~]fail. 

12 «Those from among you will :rebuild the ancient ruins; You will :raise up the age-old 
foundations; And you will be called the repairer of the :breach, The restorer of the C~nstreets in 
which to dwell. 

13 «If because of the sabbath, you :turn your foot From doing your own pleasure on My holy day, 
And call the sabbath a :delight, the holy day of the LORD honorable, And honor it, desisting from 
your :own ways, From seeking your own pleasure And :speaking your own word, 

14 Then you will take :delight in the LORD, And I will make you ride :on the heights of the earth; 
And I will feed you with the heritage of Jacob your father, For the :mouth of the LORD has 
spoken.» 

11 ILit know 
121Lit his 
131Lit/or 
141Lit sending out 
151Litfurnish 
1610r soul 
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Cry aloud, spare not, lift up thy voice like a trumpet, and shew my people their transgression, and 
the house of Jacob their sins. 

2 Yet they seek me daily, and delight to know my ways, as a nation that did righteousness, and 
forsook not the ordinance of their God: they ask of me the ordinances of justice; they take delight 
in approaching to God. 

3 Wherefore have we fasted, say they, and thou seest not? wherefore have we afflicted our soul, and 
thou takest no knowledge? Behold, in the day of your fast ye find pleasure, and exact all your 
labours. 

4 Behold, ye fast for strife and debate, and to smite with the fist of wickedness: ye shall not fast as 
ye do this day, to make your voice to be heard on high. 

5 Is it such a fast that I have chosen? a day for a man to afflict his soul? is it to bow down his head 
as a bulrush, and to spread sackcloth and ashes under him? wilt thou call this a fast, and an 
acceptable day to the LORD? 

6 Is not this the fast that I have chosen? to loose the bands of wickedness, to undo the heavy 
burdens, and to let the oppressed go free, and that ye break every yoke? 

7 Is it not to deal thy bread to the hungry, and thanhou bring the poor that are cast out to thy house? 
when thou seest the naked, that thou cover him; and that thou hide not thyself from thine own 
flesh? 

8 Then shall thy light break forth as the morning, and thine health shall spring forth speedily: and 
thy righteousness shall go before thee; the glory of the LORD shall be thy rereward. 

9 Then shalt thou call, and the LORD shall answer; thou shalt cry, and he shall say, Here I am. If 
thou take away from the midst of thee the yoke, the putting forth of the finger, and speaking 
vanity; 

10 And if thou draw out thy soul to the hungry, and satisfy the afflicted soul; then shall thy light rise 
in obscurity, and thy darkness be as the noon day: 

11 And the LORD shall guide thee continually, and satisfy thy soul in drought, and make fat thy 
bones: and thou shalt be like a watered garden, and like a spring of water, whose waters fail not. 

12 And they that shall be of thee shall build the old waste places: thou shalt raise up the foundations 
of many generations; and thou shalt be called, The repairer of the breach, The restorer of paths to 
dwell in. 

13 If thou turn away thy foot from the sabbath, from doing thy pleasure on my holy day; and call the 
sabbath a delight, the holy of the LORD, honourable; and shalt honour him, not doing thine own 
ways, nor finding thine own pleasure, nor speaking thine own words: 

14 Then shalt thou delight thyself in the LORD; and I will cause thee to ride upon the high places of 
the earth, and feed thee with the heritage of Jacob thy father: for the mouth of the LORD hath 
spoken it. 

See also: Previous chapter, This chapter, Next chapter 

Gospel Communications Network (GCN). Online Christian Resources. 
A Ministry of Gospel Films, Inc. 
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See also: Previous chapter, This chapter, Next chapter, NIV, NASB, RSV, KN, YLT 

Cry aloud, spare not, lift up thy voice like a trumpet, and declare unto my people their 
transgression, and to the house of Jacob their sins. 

2 Yet they seek me daily, and delight to know my ways, as a nation that doeth righteousness, and 
hath not forsaken the ordinance of their God; they ask of me the ordinances of righteousness, they 
take delight in approaching to God: 

3 -- Wherefore have we fasted, and thou seest not; have afflicted our soul, and thou takest no 
knowledge? Behold, in the day of your fast ye find what pleaseth [you], and exact all your labours. 

4 Behold, ye have fasted for strife and debate, and to smite with the fist of wickedness; ye do not at 
present fast, to cause your voice to be heard on high. 

5 Is such the fast that I have chosen, a day for a man to afflict his soul, -- that he should bow down 
his head as a bulrush, and spread sackcloth and ashes [under him]? Wilt thou call this a fast, and a 
day acceptable to Jehovah? 

6 Is not this the fast which I have chosen: to loose the bands of wickedness, to undo the thongs of 
the yoke, and to send forth free the crushed, and that ye break every yoke? 

7 Is it not to deal thy bread to the hungry, and that thou bring to thy house the needy wanderers; 
when thou seest the naked, that thou cover him; and that thou hide not thyself from thine own 
flesh? 

8 Then shall thy light break forth as the dawn, and thy health shall spring forth speedily; and thy 
righteousness shall go before thee, the glory of Jehovah shall be thy rearguard. 

9 Then shalt thou call, and Jehovah will answer; thou shalt cry, and he will say, Here I am. If thou 
take away from the midst of thee the yoke, the putting forth of the finger and the unjust speech, 

10 and thou proffer thy soul to the hungry, and satisfy the afflicted soul: then shall thy light rise in the 
darkness, and thine obscurity be as midday; 

11 and Jehovah will guide thee continually, and satisfy thy soul in drought, and strengthen thy bones; 
and thou shalt be like a watered garden, arid like a water-spring, whose waters deceive not. 

12 And they [that come] of thee shall build the old waste places: thou shalt raise up the foundations 
[that have remained] from generation to generation; and thou shalt be called, Repairer of the 
breaches, restorer of frequented paths. 

13 If thou turn back thy foot from the sabbath, [from] doing thy pleasure on my holy day, and call the 
sabbath a delight, the holy [day] of Jehovah, honourable; and thou honour him, not doing thine 
own ways, nor finding thine own pleasure, nor speaking [idle] words; 

14 then shalt thou delight thyself in Jehovah, and I will cause thee to ride on the high places of the 
earth, and feed thee with the heritage of Jacob thy father: for the mouth of Jehovah hath spoken. 

See also: Previous chapter, This chapter, Next chapter 
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"Shout it aloud, do not hold back. Raise your voice like a trumpet. Declare to my people their 
rebellion and to the house of Jacob their sins. 
For day after day they seek me out; they seem eager to know my ways, as if they were a nation 
that does what is right and has not forsaken the commands of its God. They ask me for just 
decisions and seem eager for God to come near them. · 
'Why have we fasted,' they say, 'and you have not seen it? Why have we humbled ourselves, and 
you have not noticed?' "Yet on the day of your fasting, you do as you please and exploit all your 
workers. 
Your fasting ends in quarreling and strife, and in striking each other with wicked fists. You cannot 
fast as you do today and expect your voice to be heard on high. 
Is this the kind of fast I have chosen, only a day for a man to humble himself? Is it only for 
bowing one's head like a reed and for lying on sackcloth and ashes? Is that what you call a fast, a 
day acceptable to the LORD? 
"Is not this the kind of fasting I have chosen: to loose the chains of injustice and untie the cords of 
the yoke, to set the oppressed free and break every yoke? 
Is it not to share your food with the hungry and to provide the poor wanderer with shelter-- when 
you see the naked, to clothe him, and not to turn away from your own flesh and blood? 
Then your light will break forth like the dawn, and your healing will quickly appear; then your 
righteousness[!] will go before you, and the glory of the LORD will be your rear guard. 
Then you will call, and the LORD will answer; you will cry for help, and he will say: Here am I. 
"If you do away with the yoke of oppression, with the pointing finger and malicious talk, 
and if you spend yourselves in behalf of the hungry and satisfy the needs of the oppressed, then 
your light will rise in the darkness, and your night will become like the noonday. 
The LORD will guide you always; he will satisfy your needs in a sun-scorched land and will 
strengthen your frame. You will be like a well-watered garden, like a spring whose waters never 
fail. 
Your people will rebuild the ancient ruins and will raise up the age-old foundations; you will be 
called Repairer of Broken Walls, Restorer of Streets with Dwellings. 
"If you keep your feet from breaking the Sabbath and from doing as you please on my holy day, if 
you call the Sabbath a delight and the LORD's holy day honorable, and if you honor it by not 
going your own way and not doing as you please or speaking idle words, 
then you will find your joy in the LORD, and I will cause you to ride on the heights of the land 
and to feast on the inheritance of your father Jacob." The mouth of the LORD has spoken. 

I. 8 Or your righteous One 

See also: Previous chapter, This chapter, Next chapter 
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Call with the throat, restrain not, As a trumpet lift up thy voice, And declare to My people their 
transgression, And to the house of Jacob their sins; 
Seeing -- Me day by day they seek, And the knowledge of My ways they desire, As a nation that 
righteousness hath done, And the judgment of its God hath not forsaken, They ask of me 
judgments of righteousness, The drawing near of God they desire: 
'Why have we fasted, and Thou hast not seen? We have afflicted our soul, and Thou knowest not.' 
Lo, in the day of your fast ye find pleasure, And all your labours ye exact. 
Lo, for strife and debate ye fast, And to smite with the fist of wickedness, Ye fast not as (to]-day, 
To sound in the high place your voice. 
Like this is the fast that I choose? The day of a man's afflicting his soul? To bow as a reed his 
head, And sackcloth and ashes spread out? This dost thou call a fast, And a desirable day -- to 
Jehovah? 
Is not this the fast that I chose --To loose the bands of wickedness, To shake off the burdens of 
the yoke, And to send out the oppressed free, And every yoke ye draw off? 
Is it not to deal to the hungry thy bread, And the mourning poor bring home, That thou seest the 
naked and cover him, And from thine own flesh hide not thyself? 
Then broken up as the dawn is thy light, And thy health in haste springeth up, Gone before thee 
hath thy righteousness, The honour of Jehovah doth gather thee. 
Then thou callest, and Jehovah answereth, Thou criest, and He saith, 'Behold Me.' If thou tum 
aside from thy midst the yoke, The sending forth of the finger, And the speaking of vanity, 
And dost bring out to the hungry thy soul, And the afflicted soul dost satisfy, Then risen in the 
darkness hath thy light, And thy thick darkness [is] as noon. 
And Jehovah doth lead thee continually, And hath satisfied in drought thy soul, And thy bones He 
armeth, And thou hast been as a watered garden, And as an outlet of waters, whose waters lie not. 
And they have built out of thee the wastes of old, The foundations of many generations thou 
raise st up, And one calleth thee, 'Repairer of the breach, Restorer of paths to rest in.' 
If thou dost tum from the sabbath thy foot, Doing thine own pleasure on My holy day, And hast 
cried to the sabbath, 'A delight,' To the holy of Jehovah, 'Honoured,' And hast honoured it, 
without doing thine own ways, Without finding thine own pleasure, And speaking a word. 
Then dost thou delight thyself on Jehovah, And I have caused thee to ride on high places of earth, 
And have caused thee to eat the inheritance of Jacob thy father, For the mouth of Jehovah hath 
spoken! 

See also: Previous chapter, This chapter, Next chapter 
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l "Cry aloud, spare not, lift up your voice like a trumpet; declare to my people their transgression, to 
the house of Jacob their sins. 

2 Yet they seek me daily, and delight to know my ways, as if they were a nation that did 
righteousness and did not forsake the ordinance of their God; they ask of me righteous judgments, 
they delight to draw near to God. 

3 'Why have we fasted, and thou seest it not? Why have we humbled ourselves, and thou takest no 
knowledge of it?' Behold, in the day of your fast you seek your own pleasure, and oppress all your 
workers. 

4 Behold, you fast only to quarrel and to fight and to hit with wicked fist. Fasting like yours this day 
will not make your voice to be heard on high. . 

5 Is such the fast that I choose, a day for a man to humble himself? Is it to bow down his head like a 
rush, and to spread sackcloth and ashes under him? Will you call this a fast, and a day acceptable 
to the LORD? 

6 "Is not this the fast that I choose: to loose the bonds of wickedness, to undo the thongs of the yoke, 
to let the oppressed go free, and to break every yoke? 

7 Is it not to share your bread with the hungry, and bring the homeless poor into your house; when 
you see the naked, to cover him, and not to hide yourself from your own flesh? 

8 Then shall your light break forth like the dawn, and your healing shall spring up speedily; your 
righteousness shall go before you, the glory of the LORD shall be your rear guard. 

9 Then you shall call, and the LORD will answer; you shall cry, and he will say, Here I am. "If you 
take away from the midst of you the yoke, the pointing of the finger, and speaking wickedness, 

l 0 if you pour yourself out for the hungry and satisfy the desire of the afflicted, then shall your light 
rise in the darkness and your gloom be as the noonday. 

11 And the LORD will guide you continually, and satisfy your desire with good things, and make 
your bones strong; and you shall be like a watered garden, like a spring of water, whose waters fail 
not. 

12 And your ancient ruins shall be rebuilt; you shall raise up the foundations of many generations; 
you shall be called the repairer of the breach, the restorer of streets to dwell in. . 

13 "If you turn back your foot from the sabbath, from doing your pleasure on my holy day, and call 
the sabbath a delight and the holy day of the LORD honorable; if you honor it, not going your 
own ways, or seeking your own pleasure, or talking idly; 

14 then you shall take delight in the LORD, and I will make you ride upon the heights of the earth; I 
will feed you with the heritage of Jacob your father, for the mouth of the LORD has spoken." 

See also: Previous chapter, This chapter, Next chapter 
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::•/::~;·.'.l;:/:•·:· .: ..•. f"Then··shalt•thou-call, and .. :the,/LoJU> .. 9Then you•1hall call;:and the,LoJLD .. will 
..... :· '.·: ... ": ... mall i.mwer; thou shalt ciy. and he ·shall at11Wer; . • ..... . . 

· ... l!lf• Here lam. If thou take away from the you shall ay, and he .will aay, Here I 
midst of thee the yoke, the putting forth of am:. 
the.inger, and speaking vanity; ·· 

10 ·And if thou draw out thy sow to the 
lnmg?y, and satisfy the afBicted soul; then 

. ahall.thy'.:.light. tile: in obscurity,. ancl"thy 
· diU"~ess be Ill the noonday: · · 

"If you take away from the midat of you 
the yoke. . 

the pointing of the finger, and •peaking · 
wickedness, 

10 if'you pour yourself out for the hungry · 
and aatilfy the desire of the atBicted, 

then shall your light rise in the darkness 
and your gloom be as the noond~y. 

we have a literary device here (Kl)nig, Stilistik, Rhetorik, Poetik, p. 171). Thia phe~ 
nomenon. of which K~nig gives numerous examples, is called palindrome (see hia Da.J 
Buch ]esaja., p. 500; cf. also 52:6;· 65:1). 

4; FotmTH Si'RoPn: CtowtNC Plt.oMJS!3 (58:9c-12) · · 

In the previous scrophe the introductory questions otcupy the greater part of the 
prophet's thought, but here the conditions for the divine favor are briefer, while the 
expanded conclusion (vss. lOc-12) is of much greater length. The prophet is inspiring 
his people 'With the promise of a glorioU8 future and holding before them the hope of 
a radical change. Much of the str0phe is repetition, but the promises are greatly deepened. 

9c. The pointing of the finger: A gesture of contempt and scorn (d. Prov. 6:13). 
Among the Arabs this sign was a means of bringing misfortune upon people, and it is 

. possible that some such as&0dation is present here (Ignacz Goldziher, .Abhandlungen 
· zttr arcbischen .Philologie [Leiden: E, J. Brill, 1896-99], I, 56; cited by K8nig, ]esajtJ, 

loc, cit.) • Speakitig wickedneu: KOnig thinks false prophecy ia meant; Feldmann, quarrel· 
i1'lg and contention (vs. 4) : Volz, 1lander. Volz's suggestion fits the context best. . 

IO. The LXX reads, "And if you give bread ro the hi,ingry &om your soul"; the 
Peshitta also has ''bread." The primary meaning of the verbal root here fa ''to bring out,'' 
"to furnish," "to produce" (cf. Ps. 144:13). The word younelf (lit., 10\ll or 0life'~ may 
be a slip (che 1ame word follows in Hebrew) . In this case read, "furnish bread to the 

prayer .ia amwered. 'The answer to prayu b 
. 1fgnillcant: 

•I•, • 

.. ~ yo11 1baU c:all, alld the J.olD wU1 UIWerJ 
·· :.: . ; ~ shall r:ry, and he will aay, Bae I am. 

Cod ii: himself. the e1Sential response to prayer. 
The accounta of a aaying of Chriat'a concerning 
prayer~ dlf&r· In Matthew. and Luke. In Matt. 
7:11 God gives "good things" to those wbo pray; 
in·Lulr.e ·11:15 be gives "the Holy Spirit." The 
Spirit fs· God himself in unimate and empower­
ing' felloWlhip. The apecific requeata which meil 
mue ma·y.'or may not be granted. God always 
answers with hi• pre~nce, hJa own thought and 
love. A parent'• refuial or auent to a child's 
requelt contain• hiJ alfection and judgment for . 
cbe., child, a refusal u· truly aa an uscnt. What· 
evtt we pray for, r.he unfailing respo!18e i4 God 
-Heft I am. God may alway. be "had for the 
uking." Other raulu of prayer ue by-products 
of· thlt invariable reply. 

9e·l2. What 11 on A.ec,,tobls Fat7-The 
painting of the Gilger, f.c., In contempt. .The 
religious attitude toward fellow men , is' rever­
ence for them aa children of God (cf. I Pet. 
2:17. ''Honor all men''). Speaking wicked.neut 
Torrey translates ''dander'' (aee Exeg.) • It may 
mer.n "ldle words,'' "chatter,'' u in vs.· IS (cf. 
Matt. 12;36). A fast turned Into a hollda.y for 
the well to do might easily breed gossip, a dea~y 
antisocial sin. "Gossip u • beast of prey that 
does not wait for the death of. the vicdm it 
devoun." Such "vain &peaking'' i8 a temptation 
of the leisure dwes whom the prophet baa in 
mind. J obn. Galsworthy pictures Forsyte 
'Change, the home of Uncle Timothy and r.he 
aunta: "The homes of neutral peraona of the 
secure dasses, who an: out of the battle them· 
selves, and must find their reason for existing, 
in th_e battle. of othen.'' ' If you paur out 

' Tlw '""'1" S.g• (New York: Charla Scrihcl'• Som. 
111~). p. 125. 
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ISAIAH 58:11 

11 And. the LoJU> ahall guide thee con· 
tinually, and aadlfy thy soul in drought, 
and make fat thy bones: and thou shalt be· 
like a watered garden, and like a spring of 
water. whose waten fail not. 

11 And the LoJU> will guide you continually. 
and satisfy your desire with good 

things.II 
and make your boncs-1crong;· 

and you shall be like a watered garden, 
like a spring of water, 
whoae waters fail not. 

• The mllBDlur of die Hellraw word It 11nceltaln 

hungry." Satlafy the desire [ntlpheah]: The noun might aho be rendered "appetite," 
Then shall your light: Cf, vs. Sa. Here the contrast is dearly stated. 

ll. Vu. 11·12 bring the prophetic oracle to a climax. God will no longer seem 
remote and unresponsive (see "'· !ab), but his righteous judgments .and neameu (va. 
2ef) will be a living and continuing reality: And. the I.Om will guide [or "lead'1 you 
continually. So they will know hil ways and walk by them. When they pray,- he will · 
answer. Observe how the line connects with vs. IOab. It la not likely that the prophet ia 
thinking of the new exodui (40:11; 42:16; 52:12). Rather, we have a characteristic 
t:ranaformation of one of the major ideas of Second Isaiah (cf. also 57:18). And satisfy 
your desire whh good things: The closing phrase is usually rendered "in de&ert place1." 
KOnig rea$ "in sunburnt regions" (cf. KJV in chought). The R.SV follows Torrey in 
deriving this word rnn11M~ (only here in the O.T.) from an Arabic root 1a.I), ''good.'' 
"sound," "healthful." The LXX seems to paraphrase this idea, "according as your soul 
desires"; Vulg., splendoribw; Ta:rg. and Syriac, "delicacies."' This suits the context. 
Make your bones 1trong: The primary meaning of the root is one of auength and vigor, 
therefore ''invigorate," The bones represented the basic stability of the self. Psychological 
disturbances such u despair or distress, etc:., c:aused the bones to dry up, decay, or shake, 
while good neWI, etc., gave atrength to the bones, another vivid illustration of the Hebrew 
view of man as a psyclio-physic:al organism (cf. Aubrey Johnaon, Yita.lity of the lndividua.l 
in the Thought of Ancient lsrtiel, ea~dally pp. 69-71; Eichrodt, Theologie des &.T., 
II, 74: see P11. 6:2 [Hebrew 6:S): !11:10 [Hebrew 51:11]; 52:!1; !18:S; 51:8; 102:!1, 5 
[Hebrew 102:4. 6]: see also Isa. 66:14: Prov. 15:!SO; Job 21:24). The promise aruwen 
the depreaaed and confueed state of the community. The second tristich seizes upon the 
favorite Oriental allusion to water, expressing life and joy and abundant blessing. As 
the result of Yahweh's guidance, the life of the community will be· like a watered garden 
(ct Jer. !1:12), like a spring of water (lit., "gushing forth of water"), whose waters 

do not fail Qit., "do not deceive": cf. Jer. 15: 18: Mic. l: 14) • Kittel suggests, in view of 
the shortness of the line, that a word· has fallen out, perhaps "of Ufe." The addition is 
not. necessary. Cheyne et al. render "channel of water" and adduce Assyrian parallels. 
The lut clause is a splendid figure for the vitality of the community's continuing life 
linder the guidance of God (vs. l la) • 

·:,; · roUraelf for the hllJlll'Y-"The gift without the 
·\.: · giver la bare." ' 
~·;; 1'he cooaequences mat repeat \'i. 8 and then 
':_ aanplify. The prophet has in mind national 
. ,~·.: .recovery and healm. Iaaillh'a bleaainga, as 
+. ~racb poinca ouc, are both receptive, a wa· 
~:, Cered garden, and inbermt. a lpriug of "acer, 

'~:·. · 'riloac waten fail not. Thia fa the prosperity of 
;~;~ a nation ·..: ~ ;, ' ' . 

Made free by love. a mighty brotherhood 
:).; , . .. Linked by a jnloua ln&C!l'Chanp of good.• 
-~'P:.' J•lllal 11.aUDll J.awcill, Th• 'l'hion of Sir ~f~, 

·: ... nu. a. vw. 

Va. 12 reveals the· major concern of these 
returned exiles fn the!r devutatcd homeland, 
Your ancient ruins shall be rebuilt. l'ounda· 
rion1 of ID!UlY teneradpm suggeaai buildingt of 
which the buemeni walls alone are standing. 
The restoration of wal18 and 1U'eet1 renda1 a 
city or countryside habitable. Street• Implies 
populous places now descried •. Thi• fa a text 
which readily appliea to the untouched or lea.s 
couched lands in a postwar world. Such ZPOre 
proaperous natio111 will not a11wne . the· role of 
repairer and restorer uoleu ruled by the apfric 
which the prophet la in(11]cating. A people mu" 
po"Lll' out iuelf for che huilgrr. mu1t·-rev.erma: ·· ·;~',;~ lhelloy, ~r1 of ,.,.,,., C:11no V, It. :dv. 
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build the old waste placa: thou shalt"riaise you shall raiJe up the. foundatiom of 
up the foundations . of rnany generations: many genera-dona: 
and thou shalt be called, The repairer of you shall be called the repairer of the · 
the breach, The restorer of paths to dwell breach, 
in.. · · the restorer of street.a to dwell in. 

IS ~ lf thou tum away thy foot frorn the 
aabbath, from doing thy pleasure on my 
'holy.·day: and call. the sabbath a delight, 
the holy of the LoRI>, honorable: and shalt 
honor him. not doing thine ·own ways, nor 
6.nding thine own pleasure, nor •peaking 
thin1 own words: 

15 "lf you, tum back your foot from the 
sabbath, · 

from doing your pleasure' on my holy 
day, 

'and call the sabbath a delight 
and the holy day of the LoJUJ honor· 

.able; 
if you honor it, not going your own ways, 

or seeking yo'llr own pleasure,/ or talk­
ing idly: 

' Or bun"'" 
J Or purllldni yowr oam bwlnui 

12. This verse is a valuable clue to the conditions prevailing in Jerusalem and 
Judah. It certainly does not suggest that the temple had been rebuilt. The land will be 
restored. The ruins caused by the Babylonian invasion will be rebuilt (44:26, 28, "she 
shall be built"; 45: 13: 54: 11: 61 :4: d. also 49:8). Skinner's comment that thit verse 
shows that the prophet is thinking chiefly of physical and political prosperity ia contra· 
dieted by the preceding verses and the general conteitt of rhe poem. The idea of physical 
renoration is clearly in the writer's mind, but 1piritual regeneration significantly precedes 
it (v11. 8-9b, IOc-11). And your ancient ruins shall be rebuilt: The Hebrew seems 
awkward (see X.JV) • The second word (lit,, "frorn you"} has been emended in various 
ways, e.g., Cheyne, "thy children" (or "sona") ; Duhm, "thy people." Torrey argues for the 
present text on the basis of the Arabic. The RSV follows him here. The verb, however, 
should be read in the Niphal ("!I.'\) with K~nig, Illigfi!, and Volz. The new situation 
will be recognized in the new name, Repairer of the breach (cf. 60:14: 61:5, 6; 62:2, 4, 
12). The restorer of streets to dwell in: The word for streeu (PJtthlbhdth) should 
·pn>bably be anended to ruim (n11thlfdth,· so Kittel, Biblio. Hebraica. !!rd ed.; ad. loc.; 
Johannes Hempel, H'bTaischeJ WlJtterbuch zu ]esafa [Giessen: A. Topelmann. 1924]: 
Torrey, 't al.; cf. K6nig, ]uaja, p. 501) .. G. R. Driver sees the difficulty in Uie infinitive 
10 dwell and derives it from an Akkadian root sa.batu., "to clear ground"-"who re1torc1 

'pat~ by clearing them"· ("Linguistic and Textual Problems," p. 405) • 

5. FIFTH STaol'H:&: KEEP m S.uaATH {58: 15-H) 

· ·· The 1abbath was an ancient Israelite institution fo'llnded by Moses himself (Exod. 
20;8; .. 28:12: 81: 15; !14:21: see also Isa. '.56:2); Volz calls it the grandest inatitution of 
O.T~ religion. It was celebrated in pre-exilic times (1: JS; Amos 8:5: d. Hos. 2:11 [Hebrew 

· 2: 15)) .. · The Deuteronomic decalogue (Deut. 5: 15) au~ates it with Israel's bondage in 

the nadon1 it is called to serve. arid must avoid E&ekiel doea not suess the humanitarian benc· 
thoughtle1111 1peech which might wound their fiu of a labor-free day. Iu humane a.spec:t drop• 
aeOlibilitiea. out in hu eraphaah upon iu holiness, • symbol 

lS.14. '1'#ta Scsb&•tA macl Ptutfng,-The em· of national dedication to Goel. This is noc the 
phufa ~pon the holy day of tho Lo~ is a more auractive upect of the sabbath. :But here, 
·product of the Exile. l.zekiel in his desire to where the prophet placea it ddc. by slde wlUi 
screu the scparatene.u of Israel had aaid much hia moving appeal for &Odal kfndneu, ic seems 
of nbbatba, "I gave ·them my aabbaths, as a to recapture the more generous purpo1e pf iu 
l!gn between me and theiu'' (Ezell.. 20: 12; ete.) . institution. 
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ISAIAH 58;14 

14 Then shalt thou delight thyself in the 
.LoRD; and I will cause thee to ride upon 
the high places of the· earth, and feed thee 
with the heritage of Jacob thy father: for 
the mouth of the Loll> hath spoken it. 

14 then you shall take delight in the LoRD, 
and I will mllke you ride upon the 

heights of the earth; 
I will feed you with the heritage of Jacob 

your father, 
for the mouth of the LoRD has spoken." 

.Egypt, and the original E.lohist decalogue (Exod. 20:11) is expanded in .the light of 
the priestly account of the Creation (Gen. 2:1-4a). During the Exile it achieved great 
prominence because it was an institution that could be celebrated on foreign soil. It 
was for Israel a confession of her faith and a witness to the nations of Israel's loyalty to 
her co-venant Lord. The Babylonians alao celebrated the seventh day which involved a· 
ceisation of all ordinary activities 01"· W. Cannon, "The Weekly Sabbath,'.' Zeiuchrift 
filr di' A.lttestarnen·tliche Wi#en.tchaft, XLIX [1981], 325). Volz finds th~ origins of 
the synagogue in its celebration, and this is indeed poqible. There ii no contradiction· 
between vu. 1-12 and vss. 13-14 of our poem. The sabbath here is tantamount to worship 
of the God of Israel (d. Gen. 2: 1·44). The special value of these verses ii that they 
place the whole poem in a profoundly theocentric context. 

18. The 1abbath is holy ground (c:f. Exod. !:5). As ihe Lord's day, it is a holy time. 
and a holy time must be observed by cessation of all seC\llar preoccupations and by 
worship of the holy Cod.. FroQl cloing yoUX" plea.sure: Cf. vss. 2b, 2e, k Perhapa we 
should read, "from carrying on your business" (cf. ve. Sd). Not for man's profit but 
for the glory and praise of God the sabbath was instituted. Cf. va. Hlt, where the phrase 
should be rendered· as in vss. Sc, 13b. The repetitions in this strophe are notable. And 
the holy day of the LoRD: The Hebrew has the holy of the LoaD, a moat intere5ting 
phrase, emphasizing the unique place of the sabbath as holy. Honorable: Vulg., gl.oriosum. 
Or talking idly: Lit., "speaking a word." The LXX, "Not speaking a word in anger 
from your mouth," is perhaps a paraphrase of the supposed meaning. The word! are 
probably a warning agaimt idle talk that might desecrate the holiness of the day. 

14. This concluding verse i9 the apodosis of vs. l!I. The lines are impressive and 
obviowly climactic, and the last line crowns the entire poem. Then you shall take delight 
in the Lom: Cf. vs. 2b, 2t. And I will make you ride upon the heights of the earth: 
Cf. Deut. 32:18; SS:29; Ps. 18:!8; Hab. 3: 19. The heritage of Jacob yo\u: father: Cf. 

Not a few commentators regard these verses teaching on how the day is t0 be honored as he 
on· the sabbath u irrelevant in thia chapter, waa in his tenching of the right observance of 
llnd delete them. But . in the , c9n£used. days a fast. During the Exile the synagogue and ica 
which followed the return from the Exile it services had aprung up, and these were brought 
was esaenual to restore fidelity to the Cod of back to the homeland. Corporate wonhlp of 
Israel; the sabbath was a symbol of 11Uch loyalty. God and instruction in his word are unques-

"'" In the Maccabeaa period, with a aimiluly con· tionobly included in honoring the &abbath. The 
i.:'>/ £wed background, a thoU5and loyal J ew1 al- emphaai• throughout this cbnpter is upon de· 

·fr.:'2·,.. lowed themselves to be aloughterccl rather than light fn the Loao. Thi1 4 the mood of many 
:;;:, engage in battle in self-defense on the 1abb11th of the psalnu (cf. Pu. !7; 42; .119). To "enjoy 
_;\·: .<I Mace. 2:56-88) . But "Time makes ancient Cod" i& considered "man's chief end." Much 
·:.:;, . . KOOd uncouth." and Jeaus 5candalized his con· cunent religion 8t0pa short of this. Augustine 
:.;:·;-, temporaries by his treatment of the aabbath. Birrell has •poken of Charlotte Brantl!'i religion 
~·.:_:_::·Thia waa one of the reasons which led devout aa "robust Church of Englandism, made up of 

,: .. ;churchmen to demand his execution. That cleanliness, good works and hatred of humbug­
~~::which marcyn died for in 168 J.¢. cwo ccntwies all admirable things certainly, but not specially 

."<Jator became a chief cause of the death of the religious." Of the three brilliant daugbiera fn 
·~::Son of God. Thus does time alter the relevance the Yotubirt rectory, he says that ''jllone 
·\:,of the moat sacred irutitutiona. amongst the sisters Anne had enough religion 
';:::;:.The plea here is for the recognition of the to give her pleasure." i The elderly Franz Josef 
•,{•~bath as the holy day of the Loao. One could 1 Ut• of t:huloua artntl.I (Loadoa: w. ScotE, 1887), 
· 1!,ilh that the prophet had been. aa specific 1n his PP• 59, e&. · 
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741 Isaiah 

who had cyranni1ed over them will In their panic 
co111ume one anoibcr in internecine war. 

Chi • .50-.54 co1ualn two JOnga of the Serva1u of 
the Lord: 50:4-9(11); 52:13-.53il2. For the real the 
chapters are mainly concerned with the rehabilitao­
tion of Zion·Jcruaalem. ln 50:1·3; SZ: 1·2; 54 the city 
ia pictured as the "wife" of Yahweh. Thia figure ii 
not unc:ommozi h1 the OT (ef. Jet. 2:2; E1ek. 16; 
Hos. 2) a.nd ia contlnlled in the NT ill the co11cep­
tlon of the church (Eph. 5:25-27) or the new JeN· 
1alem (Rev, 21 :2, 9) Ill 1he bride ot Christ. After all 
they had endured o! separation from their homeland, 
Yahweh'• people might conclude that he had for· 
mally divorced their mother (d. Deut. 24:1) or 1tJld 
them (her children) to some creditor (cf. Elcod. 21 :7; 
II Kinp 4:1; Neh • .5:5, 8; Matt. 18:25). The mean· 
Ing of 50:1, which is correctly uaumated in the RSV 
(contrail KJV), is that Yahweh baa not giveD ZioD 
any bill of divorce, and to think of him aa having 
any creditori ia prepo1ioroua. On the contrary, the 
E~lc was conaequent to hia people'• tins (v1, 2). 

In the well·knoWD. final chapter (33) the gift• of 
God are u l<f grati'a and as w1lvenal aa anywhere 
ill the Bible. Vu. 3·4 are 1ometirae1 interpreted u 
an uaurance that the Davidic monarchy will be 
restored. Aiiother and more probable interpretation 
is that the covenant with David will DOW be l"el!Ulde 
with the people u a whole (the pronouns "you" and 
"your" in vs, 3 arc plural In the Hebrew). At the 
same time It ia urged that delay in accepting the 
proffered grace may be fatitl (vu. 6·7). Yahweh'• 
"thoughts" and "waya" are not as the tboughu and 
wa)'I of men (VIS. 8·9). Hia "word" and purpose will 
as uauredly be fulfilled as that rain and snow fructify 
the earth (vu. 10·1 I). The prophecy concludca on 
the same note as that with which it bcpn. We should 
jud~ that the liboration edict of'Cyru1 (cf. EIEl'a 1:1· 
4) had not yet been published. The cloaing sentence 
may be rendered: "It shall be to Yahweh for a 
memorial, an everluting in1cription which shall 
never be effaced," as though the 'Way back through 
the dmcrt ia to be kept in perpetuity a1 a .commem­
orative park. 

f. l11tn"prelotio". The eonc:luaion o( the preceding 
paragraph rai1c1 the qucatlon whether the ex12berant 
language of the'· prophet ia to be ta.kaii. literally, or 
whether it is only 10 muc:h poetic hYf)erbole. Did he 
e~pect the journey bac.lc to Palestine to be effected 
in the wondcrf\.il way he desuibea1 And, if he did, 
must we set him down 111 a deluded enchuaiaati' Wu 
he, in f~I, a poet· prophet of the sixth cent\lt)'? Or 
wu he a poet of "'· 400 whQM imagery need not be 
taken literally? Ir he wu the Conner, it may be 
argued that ii events did not happen u be ~. 
hb "theology" baa no firm foundation. 

It is hardly neceaaary to say that there w1u no 
"reNm" from eKile on the scale and In the mir&QI• 
lo\11 way PelitotO-balah expected. Indeed, there d'* 
not appear to have beeD &Dy c:onmdlSrable return uncll 
ihe time of Ezra (ca. 400 11.a.). The evidence of 
Hanai and ba. !6-66 11 that coa.dition1 in Jeru­
salem were depreaaing until Nehemiah rebuilt the 
walls (4'44 11.c.). Tho "glotY ol the Loat>" was ?IOI 
revealed with the Immediacy cd NlnON the prophet 
seems to have expected. 

Thia. however, i1 nOt to dlacredh Deutero-haiah, 

The matter may be expre11ed ic this way; Detnero­
Isaiab is the last of the great propheta. and· Ln h11 
111cuagc we ice the culmination of revelation which 
may be said to have begun through Mose• and wa1 
intenlified h:i the prophets, paniculatly Isaiah. of 
tho eighth century. It ia as if the Prophet of the Exile 
reached the crest or a range looking out over a wide 
proapect to the comi~ of Chri1t (1• Sov.urr or TH!. 
Lo1U>). The NT ppela take chcir cue ftom the 
"cvangcliat of the OT" (Mark 1: 1·3 and parallcbi), 
and Christ. as it hu beisn aaid, "served himaelf heir" 
to the miaaion of the Servant. But the vision of a11y 
great prophet i.a "foreshonened." H11 Sl!lel the dletant 
llll near and depicts it In outlines ofamazing clarity. 
And a prophet, like any artist, Z11U11t depict what he 
1eu in a medium (in chis c&IC poetry) suitable to his 
theme and in th.e Idiom of hb time. DNtero-I1aiah 
was •teeped in the traditione or his people, and his 
deacriptiona of •a.lvation were Inspired by the epic 
of the Exodua, which in the coune of the cantwica 
had come to have all the radiance of "salvation his· 
tory.'' Had there been no NT sequel; we might have 
had to aay that the prophet'& mcology had little 
£oundatio11 to 1u1tain. it. Aa it i•, in the eoatext of 
Scripture as a whole, It la right to say thai his 1'111'5• 

uge has beei:i "transfigured" and that ii. basic COD· 

ceptioiu are a~thenticatcd. 
g. '11'rology. It ia pcrmiNible to apeak of the "tl~eol· 

ogy'' of Deutero-I1ai&h, notwithttanding that it is not 
sy1tematically formulated. All hia thinking is deter· 
mined by his conception of Yahweh as the eole 
Creator of the uaivene, Lord of history, Savior of 
Israel his chosen people and, indeed, of all ma.n· 
kind. Hit whole outlook is theoeentric, Yet there is 
no trace i.%1 it of panihoiatic mOftiam. Yahweh ii 
reprCKntcd u aaying: "I am He [than whom then; 
is none otberJ." This i1 in marked comraat with the 
Ve~ntic phila1ophy, which says to man: "That art 
1ho'l2 !than whlch there i1 nought else].'' Yet Yah· 
\oleh's care and concern for the world did not cease 
when he had created It. There la, of course, no hint 
of the modern concept of "con tin11ous creation," but 
Yahweh ia said to have "crea1ed'' larael (4'3:1, 7, 15), 
and the word ia used even of contemporary hap­
penings (41:20). Thia is as far removed from a stark 
or abstract thei•m as it is from pantheism:" in the 
"berserker rage" paa1agc ( 42: I !1-14) aomething like 
angui1h i& attributed to Yahweh. Whoever the1 per· 
feet Servant of the Lord may ha.vc: been, auff'erlng 
ia the 1Man1 by which he fulfils bis missiozi. The 
range of verbs and nouna which the prophet wiea to 
describe Yabw.,h'1 relation to lhe Israel he "loves" 
(+!1:4) h very wide: he 11 Savior, Redffrner, King, 
Shepherd; he "111, chooses, urangthena, and takea 
by tha hand. The moat obYiOUI 1inlc with pmo-Iaalah 
ii the conception of Yahweh aa tba "Holy One of 
Israel" (thirteen timCI in Proto-,· eleven in Deutero­
Iaaiah). The expreaaion i1 infreq11ent out1ide the 
book or llaiah, and haiah was the first to use it. But 
there ii a differences in emphasis between the two 
prophets: in Proto-Isaiah t})e major cmphasla la upon 
Yahweh u judge (I :4; ~; 19, 24; etc,); in Dc:utero• 
Isaiah it ia always upon hia saving power and 
protection. 

3. Cha. 56~66. Thi• aection ol Isaiah pruenla 
probloma of which there la aa far Do agreed Polvtion. 
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The clivergenclu or vi ow may be brle8y lndicatllld. 
A 1mall minorhy of scholara believ111 that clu. 4()..86, 
tog111ther with, perhap1, cb1. 34-95, are ftom OJl9 
author. Othen tbink that cha. 56-66 are not from 
Deu~o·I.aiah. Of them, aon:11: think they arc a unity, 
by a disciple of Dwtero-baiab; othera, lhe IMjority, 
Uiat tbey are from Hveral .authors, mo•t of wbGlll 
were· di9Ciplea ·of Deutero-Iaaiab. In either cue, 
''Trito-Isalab" la a ccinveniea.t dealsisation. 

a. A•tlwnll' •'114 dou. The general background 
ia Paleatinlan, ud it i• arguable: tb1u some parts at 
Jeaat could be pre-exilic (e.g., 57:1·1S i1 very m\leh 
in the vein or !iek. 16; 2!). On the other band, 
paaage1 like cha, 60-82 are 10 lite Doutero-lsaiab 
that If' they had been lacludad in clu. 40-55, there 
would be little di1po.ltlon to doubt that they ate: 
IU1. It bu often been argued that the refGre!leet to 
the temple (58:5, 7; 60:7) and the walls of Jeruaalem 
(80:10) are proof thlit the temple had beea rebuilt 
but that the .walls had no1, This would indicate a 
date between '16 a11d 4H. But what i.J said about 
the temple may be in e•pcctation of the futu~ rather 
.than description of the preacmt, very much u 62:6 
must be a'nticlpatlon of tbe reb1.1Ucling of the walla, 
if the chapten are a unity imd the walh had not yet 
been buih, In 63:7-64:11 the temple is iii l'l.litla, £rem 
wh.ich we 1nu1t 1uppoae that the passage dates from 
ahortly after 586, union-which is queationable­
dlaaater bad befallen the: 516 '"m pie. 

Oa the whole, chi. 56-66 are 11.ot so dearly a \mity 
u are chi. 40-55. Even In chi. 60-62, which arc ao 
like t>eutero-Iaalah, thflre are 1lgnlfieant differences 
of emphasis: e.g., in 62:11 there i1 obvious literary 
affinity to 40:10, btu instead of "Behold, the Lord 
Yahweh comes," we have: "Behold, your aalvatiGD 
comet.'' aa if ltlldiously ro avoid the Idea, ao promi· 

. nent In cha. 40-55, a( Yahweh'• triumphal march In 
penon; 1imilarly, "Prepare the way of Yahweh" 
(40:3) becomes: "Prepare the way for the people" 
(82:10). 

'The broad difference of emphub between cha. 
515-66 llftd cha. 40-55 is thla: in clu. 40-55 Yahweh 
Iii coming to the immediate help or hb people, and 
it is they who need to be rou1cd from their hopeleu-
11ea1 and deaponde.a.cy; in cha. 56-66 it i1 Yahweh 
who acmn1 reluctant, while the people clamor for hia 
coming; puaalft like 

0 that cboii wouldn red the bi:a'fClll lllld come i:1-
(64: I); 

We laoli: fllll' j111tic:a, but then: is neni::, 
fbr ulvatloll. !nu it b far from u1 

. (59:11); 

Oiwhlm 11onm 
until he cacabli1h111 JerullllClll\ 

(112:1) 

would 1ound 01.1t of place IA du. 40-~5. 

\ 

The probable sohuio.a. of the problem of cha. 56-
66 i1 that w.hich it moat widely favored-namely, 
that 0 Trito-Ieaiah'.' ii &om a n11mber of autbol'I who 
were in the tradition or Ocutoro-Iaaiah. In that caee 
the several pleeea may date &om varioua timea be­
nvee" 538 and 444 or oven later. 83:7-64:12 ie rimi­
lar in.tone to Lamentationa and may date ft-om wly 
ill the Exile. For the re1t, it ia difficult to a11ert with 

\ 

confidence: datet before or aner the period 520 
(Haaai·Zechariah) to 518 (dedication of the 1eam.d 
cemple). Earlier "Trlto-haiah" crldca were lndined 
to a date not long be/ore Nehemiah (4-44) and In· 
terprc:ted pa11agea llko 65; 1-7; 116: 1-4 aa polemic 
against the Samaritan•; but little ii known In· de&ail 
abo1.1t the Samaritan St:hilm. Mo~ tocez1.tly the tend· 
ency haa been to favor date• ed. 516. Thia ·would 
account better ·for the clo1a eimilarities berwesi 
Triio- a1:1d Deutero-Iaaiah. Ic mwt be admitted that 
the hlatory or the Jewish coinmunity l..n the fim half 
of the fifth century i1 very obsc:Yrc. 

Trito-baiah 1hata witb Deu.tero- and Proto-Isaiah 
the emphaaia upon Yahweh a1 the "Holy One of 
Ierael" (60:9, 14; cf. 57:15). We ara to think of the 
dghth-century laaiah as having c:rc:a.ted a traditi= 
which continued to be a living and potent force fOr 
llflme three centurica. 

6. Co1d•ral1. The eznphuis 1,1pl)n the ordinance• 
of religion in 56:1·8.la almost wholly foreign to sho 
ehapten preceding. There it no mention of the aab· 
bath in De1.1tero-haiah. Here, to keep the aabbath 
and to refrain from doing evil arc in parallel clau1e1. 
Juetice (CHIC) and righioo1.11nc11 (np'l1) havo many 
n1.1ance1 in Deutero-haiah: in this co.a.text they have 
a cultie-lcgal flavor. The paaaage i1 an a111.1rance 
to foreign pro1elyte1 :tnd Uewi1h) c\n1udu that if 
they hold fast by Yahweh'• covenant, they ahaU have 
equal &ccl!aa to Yahweh in hia t8D!ple with born and 
1,un111.1tilated Jew1. In thi1 there II aomething of the 
catholi~ty or Deutero·haiah. aod the veraea appear 
to be a prote1t against an exchuivenea1 which be· 
came all too common in poetexilic timea. 

~6:9-5 7: 13 is a scathing invective against corrupt 
religious leaden (56:9-57:2) and licentious ii.ature· 
worship (57:3-13). le could woll be pre·exlllc, but 
there it i1:111.1flicient rouon to auppose that the prac· 
tices conderrmed dld not peniat aiter the Exile. The 
n:maining vem:1 of ch. 5 7 are entil'ely in the spirit . 
l)f DOl.ltero·lu.iah. The tran1cende1:1t God dwelh witb 
the ma.a. "who h of a contrite and humble 1pirlt." 
TIW paradox ie c:•p~11ed with 'a 1implic:ity that 
make. h 1ound entirely 11at1.1ral. It is not aald that 
God iri 11it~ of hi.a holineu dwalla with the lowly and 
meek, b1.1t Chat he "dwella" (al) tho Hebrew) in 
etc:tn.ity 1111d with the lowly and meek. 

.There 11 eviderice that duririg the Exile regular 
full were obJc:rvcd (Zech. 7:1·7: 8:18-19). There ia 
alwaya danger that 11atu~ory religious obaervancea 
cari come: to lack 1i1:1cerity. Froi:n In. 58:1-12 It ap­
poan that fasting made people q1WTel10me ai:id that 
on fut days they engaged i~ busine11 (va. ! RSV 
mg.) and bullied their workera. The prophet ia bid· 
de.a. to uk them whether lhey ~ properly call dlia 
fa1ting. Thia denunciation or 1oc:ial unrigbteousneaa 
i1 eiitirely in the apirit of 'he pre-e:lllllc propho11, ID 
58:13·14 the sabbath ls to be trcalod as holy ground, 
a day when buline1a ia to be put aside (va, IS RSV 
mg.). The pauage ii brief but hu the 1ame moral 
fervor as the precc:diq, 

Thci 'heme of ch. 59 i• that Yahweh'• delay in 
coming to the help of hi• people i1 not d1.1e to in· 
llbility oii hia part but lo their 1i1:11. A vivid dCIKl'ip­
don of the1e is followed by a community lament and 
confeuion. Finally, Yahweh hhnac:lftakea the initia· 
tive and intervenes, coming ii:i judgment like a pent-

~~ 
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up •trea:it (vs. 19 ER.V mg.). He will come 111 

Redeemer (ao llSV rightly, u agai.aJt KJV). There 
ii no thought of lncarnatia, but in the light of die 
NT aequol the inte.rpretatlon of the KJV hu a cer­
iain justilicatlon a.nd even lnevitabllhy. 

The p.neral aimilarity of cha. 60-62 to Deutero· 
Isaiah baa already been noted. The 1ecrion can be 
divided into three part• acc:ording to the prc1tnt 
chapter dM1io11.1. Cb. 60 open• wich a magnificent 
description of the auliriae glory of Ya.hweh upcm 
Jeruaalcm while the reat of the world 1till lie1 In 
darkneaa. The nadcina are attracted to the brightness 
and themselvea brlna back the exiles. The Holy Cicy 
shall be miltre,. of the natioELB; foreiper1 will l"t· 

build her wall•, and their ldnp be Iler aervanu. 
The material and moral prosperity of Zion will be 
wltho\U pracedent .. There will be no more need af 
1un and moon, bec:a1ue-Y-ahweh wiU bo her ever­
lasting light (cf. Rev. 21 :23). 

The oponin1 verses of ch. 61 were read by Je11.11 
in the 1ynagcguc: at Nazareth at the bepning of 
hia mb1iltry (Luke 4:16·20), with the algnlfieant 
omilslon cf she words "and the day of venge&Ace of 
our God." They have ao111edmes been taken aa a 
Servant Song, but it 11 more probable that the 
~ is the propheL The rest of the chapter is very 
1inillar to the chapter preceding, A 1loriou1 future 
awaits the Jewa, who are collectively to exercise the 
same prie1tly f\ulcuon.s in the world-wide co~unity 
of the people of God a1 the prieeta P:erc:ise toward 
lay Iaraelitca. 

62: l ·5 re'llert1 to the thel'lle of Zion a1 the bride 
of Yahweh (cf. '0:1·2; 54; w1 BEUi.AM). For the 
meanln1leu "your sons" (va. 3) read, wich only a 
vowel change, "yo1:1r 'builder''-i.e., Yahweh. Yeh· 
web will atatio.n watchmen on ~ wall• of Jerusalem 
to remind him continually of hla promiae to mab 
the city a "pralae in tha e11.11h" (v1. ?). 

The dramatic poem 6!1: 1-6 hu literary affinitlea 
with 59: 15-20; 61 :2, &Ad recalla the figure of the 
berserk warrior of 42:U. Antiphonal voicca are 

. heard. The fine must be that of the pr;phet; the 
second b the wice of Yahweh, ilolitary, and mi1hty 
in power and aalyation. The wor.U: "I have! trodden 

. the wine preaa alone" (va. S) have aometimes in the 
language of dcvodon boen interpreted of Chriat'a 
agony on the Crou. Thia was not the intention of 
the writer. Ncvertheleu, in the light ofthe ac:quel, 
it hal a meuure ofju11ification (see on 42:1S). 

63:7-64:12 i1 one of the most moving pu1ages in 
the OT. It ia I\ ~mnn1riity lament, In which appeal 
ia made to Yahweh'• •teadfut love rnanifened in the 
past hiacory of hia people. The word' "in all their 
afBictlcn" 1hould be joined to the end of 63:8, and 
va. 9 should be tranalatedi "It wu neither envoy nor 
me11onger, but bia own presence: [lit., 'face') that 
saved them'' (d. Exod. 33:14). Tbi1 l1 suppon:ed by 
die paraUeli1m and by the LXX, and it even cloaer 
to the MT. "In all their affiictlon he wu afflicted" 
la hardly normal OT doctrine, though there arc ap­
prodrnations to it in puaagca like lea. 42:13-H. The 
whole la an lmpa11ionod appeal to Yahweh to coma 
to tho deliverance of hla people. The pa.uare ii •ii· 
Dificant la that rwico in it the 1pirit of Yahweh ia 
c.Jlod "bia holy Spirit" (el~ewhcre in t.be OT only 
Pl." 5I:11-H 31: 13), and ic i1 often noted that thcte 

ii a measure of hypostatlaation ia the conception af 
the Spirit (cf. "They , •• grieved his holy Spirit"; 
one cannot "grieve" an abstract quality). 

.The diff11rellc:e between the JlSY azi:d KJV tra111° 

lations or 63: 1 should be noied. The former i1 eor­
rect: "I wu ready to be fOW1d by those who did not 
84'ek me." God la ready to be found, but he la nat 
found by those who will not trouble to seek him. 
Thia ia appropriately followed by 11 denunciation of 
poulish warship. Yet God will not destroy the whole 
people (vn. 8-10), though de1tructlo11 awaill those 
who deliver them1elve1 over to goda Uke Gad 
("luck") and Mcni ("face"; vu. 11·12). The chapter 
concludes with deacriptiolU or. new croation and 
the Jong life of thote who ahall live ln the rcdeenim. 
i;ommunlty. · 

The concluding chaptisr (68) mo,,.c:a between the 
two polca of j\ldgmenc and aalvation. The moat 
natural iiiterpretatlon of the 8r1t paragraph ia that It 
date• from ca. 520 and la a prote1t agalnat temple 
and 1acrifice aa auch. However th.ii may be, tho 
ver1e1 are the cleareJt fore1hadowin1 in the OT of 
1he dominical word: "God is spirit, and tha1e who 
worship him m1.11t wonblp In •pirit and Q'\lth" Gohn 
4:24). 

In conclwion, although on a lint reading cha. 36-
66 1eem uneven in quality and hardly on the 1ame 
level of i111piratlon a1 Doutcro-Iaaiah, the oftener 
they arc read the more are they aeezi to contain 
aome of the unforgettable panages In the OT. 

4. Text. The text or haiah haa, Oil the whole, 
been well preauved; Indeed, a glance at the foot· 
notes to K.luel's Bibliea H1ltrauo ia euffic:iant to indi­
cate that it pruenu fewsr problem• than do the 
majority of the other prophetical writings. Even be­
fore the discovery of cbe D&AO SB.A Sc1.01.1.1, the at­
titude of aeholara toward thi; te:Kt was already be­
coming markc:dly more conservati.Yc: thu it had been 
at the beginning of the present century (16« TIXT, 
OT). If a paaaage appeara to be 1eriou1ly corrupt 
aiid the venlona provide no solution, it i1 now widely 
agreed that purely conjectural emezidatlon ii of little 
value. There ia alway1 the possibility that a puaagc. 
which has·defted interpretation may becoma d~r 
&a knowledge of the languap cognat~ with Hebrew 
ir:1crease1 (e.g., the word i•i,,or, "rich," in 53:9 has 
long been a p1.1JZle, ed it haa been uaual to emend · 
it to vi 1.,.::, "evil doen"; but it now appears that It 
is cognate whh An1bic guthr""', "rabble" ar "dregs" 
[of humanity], of which ii i1a1ound phllologlcal 
equivalent). There are two Dead Sea Scrolls of 
I1aiah. One (I Q;[1•) ie complete, and tho other 
(IQhb) fra1mentary. MS fl ia almott word fot' word 
the same u the MT. MS o baa many readinge dif. 
ferent from thoae of the MT, and althovgh tome 
few of them may be auparior, the majorlty are o:ily 
difl'erencea of onhograpby. The two Dead Sea MSS 
(0 to 1how that the MT waa 1ubatantially fixed by 
the begh~niiig of· the Chrinian era-a coni;hnion 
which few would have dared a .. ert with confidcnce 
before the dl1covery or the scroll•. 

IHl>ll..,..."7. Commeaiarlea 011 ibc whale book: B. DiWsi, 
1M4 Br¥1i ]uGia Dl>nwlQ '"'' ffl:litrl (tth SJ:!,, 1922), 8"' a:p­
ara~ the Servant Soap atid u1i1nlld cb.. ~8-S6 to Tri1a­
haiah: rrcc with the tnt b1:1t 11ill va1uble. J. Skinner, n.. 
C11Jr1md11 Bi'bk {2 vab.; rev. ed., 1112,). F. FddiftlDD, /h. 
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