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I mentioned last week that Patti and I had an anniversary, so on Sunday we took off out of town, 

just for overnight.  And one of the things we like to do is to kind of meander through small towns 

and find little shops and antique stores.  So we got on the internet; we kind of mapped out a route 

and stayed somewhere for the night and messed around there.  But the plan was, right after lunch, to 

stop at a place—a little town we’d looked up on the internet—and it had all these stores and shops 

and a renovated downtown and a tour—a trolley kind of bus-ride tour.  It all looked very nice and it 

wasn’t exactly on our way—it was about an hour out of our way—but that doesn’t matter; we’re 

just kind of meandering through the countryside.  Well when we got there, it wasn’t exactly like it 

looked on the internet.  As a matter of fact I could sum it up by saying it was a total bust.  Most of 

the stores were closed; some were boarded up; the storefronts were empty.  About the only thing 

that was open was a NAPA store.  Now I have no problem with NAPA but it was really not what 

we were intending and I can assure you my excitement for NAPA would be greater than my wife’s 

excitement for NAPA.  So it was very disappointing but that’s just kind of the way it goes. 

 

All of us could probably share stories of trips, outings where we were excited; we expected one 

thing and it ended up to be very disappointing.  I would suggest to you that is the situation that 

many people have experienced with religion.  There’s something deep within their soul that longs 

for God.  They’re not exactly sure what’s going on but they know there’s some sort of a longing 

there and they pursue religion, thinking ultimately that will satisfy.  But it turns out to be very 

disappointing—to be very dissatisfying—but in their mind they’ve tried the God-thing; it just didn’t 

work.  I would suggest to them that religion has nothing to do with what God intended to feed your 

soul with.  That’s what we want to talk about this morning.   

 

If you have a Bible, turn with us to Psalm 134.  We’re coming down the homestretch here; we’ve 

got a couple more psalms to go and, after fifteen years, we’ll have finished all 150 psalms.  Of 

course we’re kind of doing those psalms this summer we’ve put off for fifteen years, praying for the 

Rapture. (laughter)  I’ve got one more to go and I’m praying really hard for the Rapture but, if not, 

we’ll have to deal with it. 

 

Psalm 134 is the last of the Psalms of Ascents.  A lot of these are not so hard to understand; they’re 

just hard to figure out, “What’s the point?”  You know, what do you do with it?  What’s the 

application to our lives?  Psalm 134 is the last of these Psalms of Ascents; they started in Psalm120 

and go all the way through to Psalm134.  Now some scholars think that these fifteen psalms were 

sung together on the steps of the temple. You start on the first step; you sing the first one and then 

you go up the next step and you sing the next one—fifteen steps up to the temple.  That very well 

may be.  Others think they were sung while the nation was basically ascending Mount Zion together 

as a nation—hundreds of thousands of people strong.  That may well be and both may be true.  It 

doesn’t have to be either, or.  

 

But one of the ways to look at the Psalms of Ascents is also kind of in the theological progression.  

If you go back to Psalm 120, it’s really a, “Woe is me; life is hard; I’m in the middle of a bunch of 

people where there’s conflict and I really would like something more.”  Psalm 121, then, asks the 



2 

 

question, “Where does my help come from?”  “It comes from Jerusalem,” which is a reference to, 

“It comes from God.”  Psalm 122: “I was really excited when they said to me, ‘Come to the house 

of the Lord.’ ”  So you start getting this progression: I was way out there; life was miserable and 

we’ve made the journey all the way to Jerusalem and this is where my soul has found what it was 

looking for.  And there’s kind of that progression through these psalms.  In that case, then, Psalm 

134 would be the climax.  It would be the excitement that they finally arrive and, basically, the tone 

is it was everything they ever imagined it to be and more.  Now there is some discussion as to 

whether this is the arrival or the departure.  And while those sound dramatically different, there’s 

really not a lot of difference.  I think it probably was the departure but the basic idea is still the 

same.  They had arrived in Jerusalem; they had gone through the feast; they had celebrated 

whichever feast it was; it was everything they imagined.  They found life for their souls but now it’s 

time to leave.  So you have this reality that this has been life-giving but now we have to depart, and 

there’s a sense in which you feel that departure.  Verse 1: 

 

Behold, bless the LORD, all servants of the LORD,  

Who serve by night in the house of the LORD!  (*NASB, Psalm 134:1)  

 

The key word would probably be the word...Blessed.  It shows up in verse 1, in verse 2 and verse 3.  

This Hebrew word means to give thanks or to praise.  It’s a pretty straightforward term.  The 

...servants of the LORD who serve... could be translated who stand, which is kind of a technical 

term in reference to the priests, to the servants that worked in the temple or the tabernacle.  So 

probably what’s happening here is they have finished their celebration and, again, understanding in 

an ancient world where life was really, really hard, there were only a few moments a year that really 

were life-giving. And there were these parties—these feasts—these were all-out celebrations.  So 

they have been there and it’s been magnificent, but now they have to leave.  They probably had 

gotten up very early in the morning while it’s still dark—and that would be fairly typical—because 

they want to make a lot of progress before the heat of the day.  So it’s nighttime; they’re looking at 

the temple that, in a sense, represents everything that was good about what they’ve experienced and 

now the people are singing this song to the priests and the servants working in the temple.   

 

So they’re talking about ...the servants of the LORD who serve by night in the house of the 

LORD.  The basic idea is the people are saying, “This has been everything that we ever wanted it to 

be but now we have to go, so we’re asking you to praise and thank our God.  We’re asking you to 

continue to be the mediation between us and God because we have to leave; we can’t stay here.  

You have to do that until we return again.”  And for them it would have been several months until 

they could come back again, so that’s basically their song.  They’re wanting the priests to express 

that to God and keep it going day and night until they return.  Verse 2: 

 

Lift up your hands in the sanctuary,  

And bless the Lord.   

 

Whenever you read the...Lift up your hands...in the psalms, it doesn’t just mean one thing.  It 

means lots of things.  You can lift up your hands as an act of surrender.  You can lift up your hands 

as an act of dependence—you think of a little child coming up to a parent with their hands raised, 

wanting Mom or Dad to pick them up.  That’s kind of this idea of surrender and sometimes it means 

that.  Sometimes it just means a blessing which is what I think it means in this particular psalm.  So 

the people are asking the priests, the servants of the Lord, to bless the Lord, to thank Him and praise 

Him until they return again. 
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Verse 3 turns it then and this is now the servants of the Lord.  This is the priests singing back to the 

people and offering them a blessing as they depart on their way. 

   

May the Lord bless you from Zion,  

He who made heaven and earth. 

 

So the people sing this appreciation to the priests to be delivered on to God, as they’re saying their 

farewell, and the priests sing back this blessing from God, to bless them on their way until they 

return again.  That’s the basic idea of the psalm.   

 

But then we’re left with, “Okay, that’s really nice, but what do we do with this?  What difference 

does it make tomorrow morning?  If you think of this in terms of its relationship to the Psalms of 

Ascents—so this is the arrival; this is the climax; this is the celebration—but you can feel it in the 

psalm that there’s this sense of sadness that they have to leave. “Why can’t we just stay here?  Why 

can’t we just be here all the time?”   

 

When I think back through the different psalms that we’ve gone through over the years, one of them 

significantly impacted me and I would say especially emotionally, understanding the whole intent 

of the psalms is not just a transference of information.  Poetry is meant to stir us; it’s meant to move 

us; it’s meant to engage us emotionally.  One of those psalms for me was Psalm 84.  I just 

remember vividly how stirred I was in my own spirit and I would say, to today, I was changed.  I’ve 

never been quite the same.  It’s the one where the psalmist is visiting the temple—it’s very similar 

to this one—and there he finds life for his soul.  But he knows he can’t stay; he has to leave.  And 

so one of the things he talks about is: he wishes he could be one of those birds, because the birds go 

up into the temple and they build their nests and they live there; they don’t ever have to leave.  And 

as he’s departing he says in the psalm, “I wish I could be one of those birds.  I wish I could build 

my nest in the temple and never have to depart!”  It’s the same psalm where he says, “Better is one 

day in Your courts than a thousand elsewhere!”  And I remember just dwelling on the reality of 

what we so take for granted with the indwelling presence of God—something that they never could 

have even imagined—and being more aware and more disciplined to appreciate really what that is.   

 

What we have in the New Covenant is everything they longed for in the Old Covenant.  When you 

start to think of it that way, that’s very much the heartbeat of Psalm 134.  Part of this goes back to 

understanding the way God dwelt among His people in the Old Covenant.  So, in order to really 

appreciate Psalm 134, that’s what I’d like to do.  I’d like to back up a little bit and dig back into the 

Old Covenant and get a sense in which they understood the presence of God and how that relates to 

Jesus in the New Testament.  A lot of the New Testament language flows out of the Old Testament 

tabernacle, or temple, system.   

 

As a matter of fact, recently Mike and I have been talking about how much of that language is 

actually in our songs and our choruses and our hymns.  Have you ever run the words—the lyrics to 

our songs—through your mind, imagining you’re an unbeliever that knows nothing of the Old 

Testament and you show up at church and there’s all this discussion about blood and sacrifice?  It’s 

got to seem like, “This is bizarro world!  What is with these people and their fascination with 

blood?”  If you don’t really get the whole Old Testament system, that must seem really odd.  There 

are a lot of references in our music to the Old Testament temple and tabernacle system.  Now when 

people talk about the temple in the Old Testament, oftentimes what they’re referring to is the 

tabernacle.  It’s important to understand that the temple wasn’t built until after David died.  So, 

from Abraham all the way through to the death of David, there is no temple. It’s the tabernacle.  
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Then Solomon builds a magnificent temple, but it’s destroyed.  Zerubbabel, after the captivity—so 

towards the end of your Old Testament—rebuilds the temple.  It’s destroyed and then King Herod 

rebuilds another temple and that’s the one you find in the gospels. And with each one of those 

progressions, the temple is a little different and the activity in it’s a little bit different.  But the best 

way to understand, I think, is to go back to the tabernacle, which was basically a mobile temple.  It 

was a tent version of the temple that moved with the children of Israel as they moved from Egypt 

into the Land of Promise.  It would have gone, in one way or another, all the way through the life of 

David.   

 

One of the starting places, just to understand this, is starting with a foundational belief that I find 

very sobering.  And that is that the Scripture is very clear that: the God of the universe longs to 

dwell with His people far more than His people long to dwell with Him.  Now just let that sink in 

for a minute.  At first we might get a little defensive in our spirit and say, “Well that’s not true!  It’s 

not true of me!”  Yes, it is.  Yes, it is!  The God of the universe—the God of the universe—longs to 

dwell with you far more than you long to dwell with Him.  That is a remarkable and sobering 

reality.   

 

We’re going to start the story with Abraham.  God called Abraham to father a people that would be 

the called-out people of God.  There were three basic tenets to the original agreement: that God 

would be their God; they would be His people; and He would dwell in the midst of His people.  

That was the promise that God made.  From Abraham to Egypt it looks like a family—an ever-

growing family—and we talked about this several weeks ago.  The psalms sometimes refer to the 

nation of Israel in Egypt as in their youth—in their teenage years.  It was more of a family than a 

nation.  But by the time the Hebrew people were ready to leave Egypt, they were very much a 

nation—several million strong.  As a matter of fact that was the problem; that’s what so concerned 

the Pharaoh.  So God raises up Moses to set His people free and several million people strong exit 

Egypt for the Land of Promise.  Along the way Moses has this magnificent encounter with God on 

Mount Sinai and God delivers His Law and, as a part of the Law, was the establishing of the 

tabernacle.  The tabernacle was meant to create this theological picture that explained how a holy 

God could dwell in the midst of sinful people.  Of course that’s always been the problem: God longs 

to dwell with His people, but how does a holy God dwell amongst a sinful people?  So the 

tabernacle was meant to theologically explain this.   

 

Basically there was a tent that was forty-five feet long by fifteen feet wide.  It had two 

compartments.  One was called the Holy Place; the other was called the Holy of Holies.  

Surrounding that was a fence and, basically this fence, then, made up the courtyard.  It was one 

hundred fifty feet long, seventy-five feet wide.  It was too high to see over; it was too high to climb 

over and that created the boundary—this idea that God is a Holy God—He is set apart; He is other-

than these sinful people.  God was very clear about every time you move and stop, and I think 

sometimes when we think about the nation of Israel and moving and all that, we kind of have in our 

mind like a family reunion and a few Coleman tents.  I mean, think about this: millions and millions 

and millions of people on one big campout!  Imagine moving this group and then setting up this 

group and feeding and watering—it was incredibly complex.  But whenever they stopped, God was 

very clear that the tabernacle would sit right in the middle of camp.  There were three tribes on the 

North, three on the West, three on the South and three on the East.  The priestly tribe was always on 

the East; so they had assigned seating.  This is exactly the way God said it must be laid out.  The 

fence that went around it was basically a linen fence.  All the materials in this were absolutely 

fabulous, which added to the effect—it was a multi-sensory effect. The idea of it being so high was 

that this kind of represents the righteousness of God.  God is set-apart and you can’t just meander 
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into the presence of God.  It doesn’t work that way.  And so there was this sense in which this fence 

walls us off from a Holy God.   

 

To add to the effect, the pillar of cloud—you remember the Old Testament stories.  They had a fire 

by night and a pillar of cloud by day that led them through the wilderness.  Now we don’t use the 

language a pillar of cloud.  What does that mean?  I think probably in the Midwest we think of it 

kind of like a tornado in the sense that it had a pillar effect to it and went from the heavens all the 

way down to the ground.  In this case, when they would stop and set up camp, it would actually 

come all the way down and go into the Holy of Holies.  So you probably could hear it; you for sure 

could see it. Again there was this reality that that’s where God dwells and God is so unbelievably 

holy that this fence goes around and you cannot just meander into the presence of God.  It doesn’t 

work that way.   

 

There was only one gate into the courtyard and that was always facing the East.  You know I do 

think it’s interesting: Here we are thousands of years later and we still struggle with this idea that 

there are all different roads that lead to God.  God, as if anticipating that, thousands of years ago 

was very clear: “There are not multiple ways in—only one gate,” and that’s how this thing was 

built.   

 

When you came through the gate, the first thing you encountered was the brazen altar.  This would 

have been a massive altar where the priests offered blood sacrifices in the morning and in the 

evening. Now again, thinking about the multi-sensory effect of that—you have the sight; you have 

the smell; you have this in the middle of the camp all the time—every morning, every evening, the 

people coming, remembering that it was necessary to offer these blood sacrifices in order to 

approach a holy God.  So that’s why it was the first thing.  Basically the theological idea is you 

cannot pursue the presence of God that was farther into the courtyard until you first come through 

the altar and a sacrifice is made.  That’s the way it works.   

 

Now a lot of our music—a lot of our lyrics—captures this idea because a lot of the Scriptures 

capture this idea of the smoke, the fire and the smoke going into the sky and being acceptable to 

God.  We sang about it this morning: “Let it rise.”  That’s the language.  It shows up in the psalms.  

It shows up in the New Testament, our praise of worship—“Let it rise”—anything that kind of has 

that imagery flows out of that system where the people would have understood, “This is our 

sacrifice of praise.  This is what is necessary to approach a holy God.”  And again it would have 

been smelled; it would have been seen; it would have been experienced.   

 

Once they moved through that, then the only other piece of furniture out in this outer court would 

have been the laver, which is just a huge basin of water.  The basin of water was right outside the 

curtain that led into the Holy Place.  The only ones allowed into the Holy Place would have been 

the priests and they went in daily to carry out various responsibilities.  The idea was they had to 

stop at this laver and they had to wash their hands and wash their feet and it was symbolic of 

preparing themselves to enter into the presence of a holy God.   

 

Sometimes we get it into our head that we can come into the presence of a holy God any way we 

please and God is fine with that.  I don’t think that’s theologically correct.  I think we come for 

salvation, “Come just as you are,” but when you’re talking about coming to worship, there’s this 

clear pattern that you come with a sense of awareness of the holiness of God, and it was emphasized 

by the need to wash and to cleanse before entering into the Holy Place.  Again, only the priests were 

allowed in and they represented the mediation between sinful people and a holy God.   
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So you enter in.  The priests would enter into the Holy Place and that was thirty feet long by fifteen 

feet wide.  It wasn’t a real big tent but absolutely spectacular in terms of the materials that were 

used.  On your right would have been the table of showbread and that, basically, would have been 

fresh bread that was changed out on a regular basis.  Only the priests were allowed to eat the bread 

after it came off the showtable.  Basically it was symbolic of God’s continuous provision for them.  

You look to your left and there was a huge candelabra—the lampstand.  The only light in the room 

would have been the lampstand and it was required to be lit continually day and night.  And then, 

straight ahead, would have been the altar of incense and that was right in front of the veil that went 

into the Holy of Holies.  The altar of incense was required to offer incense day and night, twenty-

four hours a day; that was part of the responsibility of the servants and the priests—to keep those 

things going.  Basically that incense was meant to create this idea of intercession, this mediation— 

prayers between God and man—but really this mediation, this connecting point, was between sinful 

people and a holy God.  And so, if you imagine stepping into that room, there are all these precious 

metals and materials; the only thing lighting them is this lampstand; you have this wonderful 

aroma—again, a very multi-sensory experience.  

 

Even the fire was God’s fire.  On this brazen altar, how did they get the fire?  Answer: God lit the 

fire.  When you go back and see when the tabernacle was first built; they had it built and Aaron put 

the sacrifice on the altar. Fire actually came out of heaven and exploded on this altar and 

immediately the sacrifice was consumed and the fire was started.  And so the idea was: you keep 

this fire going, but it’s God’s fire.   

 

As a matter of fact, they were prevented from offering what was called strange fire which would 

have been manmade fire.  Aaron’s sons decided they would see what would happen if they offered 

their own fire.  We don’t know exactly what that means but the text says, “They offered strange fire 

and immediately fire came out of the heavens and consumed Aaron’s sons,” and they were 

immediately gone—combusted on the spot.  It was God’s way of saying, “Hey wait a minute here.  

You don’t do that here.  This is where a holy God dwells and I’m telling you, this is how you enter 

My presence, and you better take that very seriously.”  You can believe that these Hebrew people 

understood the seriousness of what was going on within the confines of this tabernacle.   

 

Behind the altar of incense was a veil and that veil was not really like a curtain, like a shower 

curtain.  It was a huge, massive, thick veil.  Behind the veil was a small tent room fifteen feet by 

fifteen feet that represented the Holy of Holies, the very dwelling place of God.  This is where the 

pillar of cloud came down and resided.  There was no artificial light; there was no sunlight; there 

was no lampstand.  The only light in the room was the Shekhinah glory of God.  The four walls 

were walls that were made of gold.  So just imagine: the only piece of furniture was the Ark of the 

Covenant with all of its spectacular gold and materials.  The walls are gold and the only light in the 

room is the Shekhinah glory of God that made this room glow.  It had to have been absolutely 

spectacular.   

 

Only one person was allowed in the Holy of Holies one time a year and that was the high priest on 

Yom Kippur, Day of Atonement.  And for the Hebrew people, that was the day!  Everything 

revolved around that one day.  Now the activities of that day were rather complicated but the climax 

of the day was when the blood of the lamb was shed and it was held in a container.  And in that 

moment—the moment of truth—they would pull back the veil and the high priest would enter.  

When he stepped in, the only piece of furniture would have been the Ark of the Covenant.  Inside 

the Ark of the Covenant would have been Aaron’s rod that had budded, a container of the manna 

that God used to provide for them, and the tablets that Moses had, upon which God wrote the Law.  
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That’s what was in the Ark of the Covenant.  Over the Ark of the Covenant would have been two 

angels with their wings outstretched over what was called the Mercy Seat.  That was a gold grate on 

top of the Ark of the Covenant.  The moment of truth was when this high priest would take the 

blood of the lamb and under the wings of the angels—and this is, again, language that shows up in a 

lot of our songs—under the wings, or beneath the wings, he would pour this blood over the gold 

grate and it would go down into the Ark.  It was symbolic of that place where a holy God would 

come together with sinful people.  It was the place where justice and mercy would meet and that 

was the moment of truth. 

 

The people outside would wait with great anticipation because, if God did not find that blood 

sacrifice acceptable, that high priest was not coming back out.  So they would wait to see if he came 

back out.  If he came back out, that told them that God had accepted the sacrifice and for another 

year their sins were atoned for.  Of course all of that was symbolic—a shadow of ultimately the 

price that would be paid for sin.  They had a very strong awareness that God lives in our midst but 

God is holy and this is what is necessary to approach a holy God.  It was the centerpiece of who 

they were as the people of God, of what they understood about God and themselves.  And that 

fabulous moment on the Day of Atonement was kind of the climax of their year.  

 

Now that’s what this psalmist is reflecting in Psalm 84; that’s what the psalmist is reflecting in 

Psalm 134.  There was a sense in which they understood that: “This is where God lives and this is 

everything that we’re about!  This is everything that my soul longs for!”  But there was this sense in 

which we go and we experience that, but, “You can’t stay!”  And they would have to depart, but 

they felt the longing to just remain and linger in the presence of God.   

 

You move from the tabernacle all the way through King David.  David’s son Solomon builds a 

temple which is very similar in everything we’ve talked about.  It’s just a permanent structure—but 

that was destroyed.  Zerubbabel rebuilt it—that was destroyed.  Herod builds a temple and that’s the 

temple we find in the New Testament.  But by the time of the New Testament, things had changed 

dramatically.  It was just an empty building.  There was no pillar of cloud.  There was no Shekhinah 

glory.  There was no Ark of the Covenant.  It was just a bunch of religious people doing a lot of 

religious activity and the nation felt the loss of the presence of God.   

 

Until...Until John the Baptist uttered the words, “Behold, the Lamb of God!”  You hear that coming 

from the tabernacle, “the Lamb of God who takes away the sins of the world!”  This is the One 

we’ve been waiting for.  It was Jesus that stood before the people and said, “I’m the Gate!  I’m the 

Door!  I’m the only way in!”  It was Jesus that said, “I’m the water of Life.  I’m the only way you 

can be cleansed to enter into the presence of God.”  It was Jesus who said, “I am the Bread of Life if 

your soul is hungry.”  “I am the Light of the world if you are living in darkness.”  “I am the one 

mediator between a holy God and sinful man.  I am the One who ever lives to make intercession for 

you.”   

 

Of course that moment changed the world—when the Cross became the Mercy Seat, when the 

Cross became the place where the blood of the Lamb was poured out—the place where a holy God 

could meet sinful man, a place where justice and mercy met and God’s wrath was satisfied once for 

all time.  The writer of Hebrews tells us the priest had to do this over and over and over again 

because that was just a shadow of the One who would ultimately come and shed His blood once for 

all time.  Who could have possibly imagined in the Old Covenant that it would be possible that, as a 

result of the blood of the Lamb, that God would no longer reside in the Holy of Holies, but He 

would reside in the heart and soul of the believer?  When Jesus hung on that cross, when God the 
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Father accepted the atonement, Jesus uttered the words, “It is finished!”  In that moment in the Holy 

of Holies, in the temple in Jerusalem, there was an explosion and the veil that separated the Holy of 

Holies from the Holy Place was torn in two, top to bottom, by the hands of God.  We are told that if 

you took that veil and tied oxen to each corner and turned them loose, they couldn’t have come 

close to tearing that.  This wasn’t a shower curtain.  It was a magnificent fabric wall.  And imagine 

being a priest and your whole life you were taught that if you go into the Holy of Holies, you die!  

And in that moment, suddenly that veil is split in two and the Holy of Holies is exposed!  It was 

God’s way of saying, “I no longer dwell in the Holy of Holies.  The atonement has been made.  

Starting now, I dwell in the hearts and souls of My people.”   

 

Legend tells us that the priests actually tried to sew the veil back together.  They just didn’t get it!  

Nobody wanted more cold, dead religion.  Religion is about buildings.  Religion is about rules. 

Religion is about rituals.   But what God offers was unimaginable to people in the Old Covenant—  

to imagine that we could actually have the presence of God dwelling within us, that we ourselves 

would be the Holy of Holies, that we would be the new temple, that God would dwell within us!  

Do you realize that, from the moment you trust Christ as Savior, there will never be a split second 

for the rest of eternity where you will ever be out of the presence of God?   People in the Old 

Testament could never have even imagined such a possibility—and we take it for granted every 

day!   

 

How is it possible that the God of the universe would desire to spend time with you more than you 

desire to spend with Him?  How is that possible?  How is it possible that we would be so 

determined to try everything this world has to offer to satisfy a thirsty soul other than Jesus?  Why 

is it we’re so resistant to the One who ultimately satisfies our soul?  Some of you are probably 

saying, “Hey, I’ve tried the Jesus thing—been there, done that, didn’t work.”  No, I don’t think so.  

I would suggest to you what you tried is religion.  It’s the enemy’s great deceit!  Religion is 

buildings; religion is rituals; religion is rules.  But religion is dead and cold.  I guarantee you, once 

you have tasted of the living water, you will know, “This is what my soul has always thirsted for.”  

Once you have experienced the presence of God, you would say with the psalmist, “Better is one 

day in the presence of God”—one day, just give me one day—“than a thousand somewhere else.” 

 

 

 

Our Father, we’re thankful that through the shed blood of Jesus it has been made 

possible for a holy God to dwell in the presence of sinful people.  Lord, it’s easy to  

forget what we have in Christ.  Lord, what we have the people of God in the Old  

Testament, in the Old Covenant, longed for and never could have imagined.  Lord,  

help us understand the wonderful and sobering reality of that.  Lord, remind us  

anew and afresh this morning of what we have in Christ.  In Jesus’ Name, Amen.  

 

 

 

 
*Scripture taken from the NEW AMERICAN STANDARD BIBLE 

Copyright 1960, 1962, 1963, 1971, 1972, 1973, 1975, 1977, 1987, 1988, 

The Lockman Foundation.  Used by permission. 
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