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It‘s no question that we live in a world that is very confused as it relates to God and who He is and 

what He has done.  For most people God is a non-factor in their everyday life.  For many people 

God is the subject of a joke at a party but, when the bottom drops out of their world, nobody‘s 

laughing.  But in their moment of despair, they know not where to turn.  They don‘t know who God 

is; they don‘t know how to get a hold of Him and, in their hour of need, they don‘t know what to do.  

I am fully aware of the fact that I could very easily be one of those people in the video who has no 

clue.  But I‘m not.  I mean no arrogance in that statement.  I don‘t think I‘m smarter.  I don‘t think I 

have figured anything out.  I don‘t think I‘m more discerning.  I just think, for reasons only God 

fully understands, God has made Himself known and I get it.  I understand who He is and I 

understand what He has done for me.   

 

That‘s who we are as the people of God.  We‘re people to whom God has made Himself known.  

We could easily be out on the streets today, clueless as to who God is and what He has done, but 

we‘re not.  We gather as the people of God.  We understand.  It‘s important we never take that for 

granted.  This morning we want to remind ourselves who God is, and then celebrate this God who 

has made Himself known to us.  If you have a Bible, turn with us to Psalm113.  This is a series of 

Psalms that goes from 113 to 118 that are referred to as the Egyptian Hallel Psalms or the Egyptian 

Hallelujah Psalms.  They are basically psalms that celebrate God‘s deliverance of His people from 

Egypt.  But only one of the psalms specifically deals with that theme and that is Psalm 114 and 

Mark will talk about that next week.  But this bank of psalms—113 to 118—are the Egyptian Hallel 

Psalms.  These psalms were sung during the time of the Passover, typically Psalm 113 and 114 

before the meal and the other four after the meal.  So, when you read the Gospels and it says that 

Jesus and His disciples sang a hymn and then they went out. During the course of the Passover these 

would have been the psalms that they were singing.  So that gives you a little bit of a background.  

With that in mind, we pick it up in Psalms 113, Verse 1: 

 

Praise the LORD! 

Praise, O servants of the LORD. 

Praise the name of the LORD. 

Blessed be the name of the LORD 

From this time forth and forever. 

From the rising of the sun to its setting 

The name of the LORD is to be praised. 

The LORD is high above all nations; 

His glory is above the heavens.  (*NASB, Psalm 113:1-4) 

 

Opening line, Praise the LORD—it‘s the Hebrew, Hallelujah! It‘s the closing line in verse 9, so 

those are the bookends of this psalm.  That‘s what it‘s about.  It‘s about praising the LORD.  The 

first four verses are pretty straightforward. It‘s just an all-out-call to praise the LORD, from the 

rising of the sun to the setting—here—there—everywhere—praise the LORD!  I want to dial in a 
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little bit more in verse 1 where it says, Praise the name of the LORD.  Who praises Him?  The 

servants of the LORD—His people!  But the name LORD, capital L-O-R-D, is the Hebrew 

Yahweh.  We often refer to this name but I want to take a couple of minutes this morning to explain 

a little bit more about what the psalmist means. 

 

When the psalmist is talking about the name of God, a name in biblical times was not just 

something someone was called.  It actually was descriptive.  So the names of God are descriptions 

of God and this is the most sacred, the most awe-inspiring name of God.  You can always tell it in 

the English; it is capital L-O-R-D.  We refer to it as Yahweh.  Probably the best way to understand 

it is to go all the way back in your minds to Genesis, Chapter 1 which reads:  ―In the beginning 

Elohim created...In the beginning God‖ (that‘s the Hebrew, Elohim); that‘s the name for God; that‘s 

the big God, the creator God.  ―In the beginning Elohim created,‖ and all of chapter 1, in my 

opinion, is really about the bigness of God.  It‘s about how awesome this God is—that He spoke the 

universe into place.  I think you come out of Chapter 1 with the sense of how big this God is—but 

so big that He seems unknowable.  You move into Genesis, Chapter 2, and the name changes.  It‘s 

no longer Elohim. Its Elohim Yahweh, Lord God, as a way of saying this God who is so big in 

chapter one is also unimaginably intimate in chapter two. 

 

It goes into the description of the creation of Adam.  Like a potter with a piece of clay, God rolls up 

his sleeves and forms Adam out of the dust of the ground.  Keep it in mind: In chapter one He spoke 

the universe into place.  So the reason He did it differently was to make a theological point when He 

created Adam—that these are people made in My image and I‘m going to be personally, intimately 

involved.  So you have pottery which is a real intimate medium.  So the name stays that way 

through Genesis, Chapter 2: ―Then the LORD God breathed into his nostrils the breath of life‖ — 

that‘s an imagery that‘s almost uncomfortably intimate.  It‘s a way of saying in Chapter 1 this God, 

who is so big, is also a God who is very intimate. So when you think of the name, Yahweh, you 

have to think this is the God who came near; this is the God who is intimate; this is the God who 

longs to have relationship with us. 

 

You get into Genesis, Chapter 3, and it goes back to Elohim during the temptation scene.  I think 

it‘s meant to say that when we‘re experiencing temptation, God seems far away, and that‘s what 

makes us very vulnerable.  But, when Adam and Eve sin against God and God comes looking for 

them in the garden, it goes back to LORD God—in essence saying, ―Hey, God was never far away.‖ 

God has always been right here and now that people made in His image have sinned against Him, 

they are hiding from Him. It‘s the God who goes looking, the God who used to walk with them in 

the cool of the day, the God who is intimate and longs to have relationship with them. 

 

If you skip up then to the first chapters of Exodus, you have this scene where God appears to Moses 

in a burning bush. This is probably the defining moment for the name Yahweh, because it‘s out of 

that burning bush the voice of God speaks and Moses basically asks God, ―Who are you?  You 

know, what is your name?‖  And God‘s answer is ―I AM‖ and that‘s really the defining definition.  

God said, ―I AM.‖  That‘s all it is.  ―I AM WHO I AM.‖  In other words the name Yahweh—the 

name of God—is the sum total of everything that God is.  That‘s what God meant.  You move it all 

the way into the New Testament and, in the Gospel of John, Jesus, on several occasions, identified 

Himself as the ―I AM‖.  Yes, many times Jesus said, ―I am the door‖; ―I am the good shepherd‖; ―I 

am the light‖, but there were other occasions when He clearly identified ―I am the ―I AM‖ who 

spoke out of the burning bush.  For example at the end of John, Chapter 8, Jesus has been in a 

discussion with the Pharisees. He finally closes the discussion by saying, ―Before Abraham was, I 

AM.‖  There‘s no question, what He was saying is. ―I AM the ‗I AM‘ of the Old Testament. I am 

Yahweh; I am the God who has come near.‖  There‘s also no question that the Pharisees understood 
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it that way, because their immediate response was to pick up stones to stone Him to death because 

what they heard in His statement was blasphemy. 

 

So you have this very sacred name that is the sum total of all that God is, which is the name 

Yahweh.  Now the name was so sacred, so awe-inspiring, so awful to the Hebrew people, that they 

actually wouldn‘t write it or say it.  So when it would show up in a Hebrew manuscript, it was with 

four consonants.  In English it would be a Y-H-W-H and then it is pronounced Yahweh.  But you 

have to understand that wasn‘t really the name. It just was too sacred to write, so that‘s what they 

wrote.  So to be technical, we actually don‘t know what the name is and we don‘t know what to say.  

All we know is what they wrote in there.  It was just that sacred to them that they wouldn‘t write it; 

they wouldn‘t say it.  It was often referred to as the Tetragrammaton, which basically is a word that 

means the four letters.  So they would refer to the ―terrible‖ Tetragrammaton, or the ―awful‖ 

Tetragrammaton and basically by that meaning: awe-inspiring, so sacred, so inspiring, we can‘t 

even write it. We just put these four initials.   

 

With that in mind, then you see what the psalmist is saying—that we come together to worship the 

sum total of all that God is, all that‘s included in that name of the LORD.  Now we could spend 

weeks talking about all that God is.  We could spend years talking about all that God is, but I want 

to just take one attribute and talk about I, as I think it relates to this psalm.  I want to talk about the 

fact that God is a relational God.  Part of what He was saying when He said, ―I AM‖ to Moses out 

of the burning bush is, He was saying ―I am a person.  I‘m not an energy.  I‘m not a force.  I‘m not a 

part of nature.  I AM.‖  So God is a person and, as a person, He is a relational person.  He longs to 

have relationship with people whom He has made in His image.  That‘s a part of what defines Him.   

 

So, in order to understand that, we have to go back and recapture this idea that God is a Trinity—  

the fact that God is Father, Son, Holy Spirit—one God—three persons. We can‘t fully comprehend 

it.  You go back to Genesis 1:  ―In the beginning Elohim created.‖  Elohim is a plural name.  In the 

Hebrew you have singular; you have dual, which is two, and you have plural, which is three or 

more.  So the name Elohim says God is a plurality.  As we read through Scriptures, we find out He 

is a Father, Son, Spirit.  Even though the word Trinity doesn‘t show up in the Old or New 

Testament, the concept is all over the Old and New Testament—that God, somehow, is three-in-

one.  Now the importance of that is understanding that God has always dwelt in community with 

Himself, because God, in essence, is a relational being.  God is love.  So before there was anything, 

there was God.  Now I realize this creates a bit of a charley horse in our brains, because no matter 

how far back you go, there is no beginning to God.  He has just always been and He has always 

been in community with Himself.  So the very essence of God—you could say that the defining 

attribute—the very essence of God, is love.  God never demonstrated His power until He created, 

but God has always loved.  That‘s His ultimate essence and so the Father, Son, and Spirit have 

always lived in community with one another. 

 

Now to better understand that you go through both the Old and New Testament and you learn that 

the Father glorifies the Son; the Son glorifies the Spirit; the Spirit glorifies the Son; the Father 

glorifies the Spirit. In other words, they glorify one another.  Unpacking that terminology, it means 

to celebrate; it means to delight in.  So there‘s this understanding that for all of eternity the members 

of the Godhead have delighted in one another.  Rather than delighting in themselves, they love one 

another.  The very essence of God is, He gives Himself away.  So the Father delights in the Son and 

the Son delights in the Spirit and the Spirit delights in the Father.  That‘s the very essence; that‘s the 

very definition of who God is. 
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That‘s very different than how we do relationships.  This is often what gets us into trouble.  If I was 

to use two images or metaphors to describe the difference, I would say we do a relationship like a 

pair of pliers.  God does relationship like a masterpiece—like a work of art, a painting.  When we 

talk about a pair of pliers, we talk about that which is useful to us.  I don‘t delight in a pair of pliers; 

I don‘t take great pleasure in a pair of pliers.  I keep pliers because they are useful; they are a tool to 

me. And that‘s often how we do relationships.  These are people that are useful to me; these are 

people that make me happy; these are people who bring me pleasure; these are people I like; but, at 

the end of the day, they are useful and that‘s often how we pursue relationships.  God is very other 

than that.  God is more like one who admires a beautiful piece of artwork.  I don‘t admire that 

because it‘s useful to me; I admire it because it is beautiful, because I delight in it, because it brings 

me joy.  That‘s how God does relationship.  So the Father, the Son, and the Spirit, they delight in 

one another.  They give themselves away.  That‘s the essence of who God is. 

 

To understand the difference a little bit more, I would say we do relationships in a sense where we 

are stagnant; we‘re static; we‘re fixed and everything and everybody revolves around us.  In other 

words, our orientation is: We‘re the center of the universe and so our relationships—other people, 

our money, our stuff—all kind of revolve around us. But we‘re the center of the universe and so 

we‘re static and everything else revolves around us.  God is very other than that.  God is, rather 

than being static, God gives Himself away. So rather than one member of the Trinity choosing to be 

the center of the universe, each of them delights in the other.  The Spirit delights in the Son; the 

Spirit delights in the Father—the Father in the Son—so you have all three of them giving 

themselves away. So, rather than one being static and the other two revolving around them, all three 

of them are in motion because they are delighting in one another. 

 

Theologians, for two thousand years, have referred to this as the ―Dance of God‖.  What they are 

referring to is that God dances around Himself—the Father and the Son and the Spirit.  They are 

delighting in one another.  They are giving themselves away.  That‘s the essence of who they are. 

Therefore life is found in delighting and giving themselves away and it creates this dance that is 

referred to as ―The Dance of God.‖  Now for many of you that may be a new concept, but it‘s not 

new.  The church fathers talked about it all the time. They even had a term—a Greek word—that 

described it.  It was a word called perichoresis.  Basically the Greek word choresis is a word that 

means to dance or to flow.  It‘s where we get our English word choreography.  The word peri 

means around.  So it‘s a word that means to dance or to float around; and it was this understanding 

that the essence of God is that the Trinity finds delight in the Father and the Father in the Son and 

the Son in the Father and so there‘s this constant dance of giving Himself away—the essence of 

who God is. 

 

Jonathan Edwards wrote at length about this concept.  C.S. Lewis wrote about this concept...more 

recently Alvin Plantinga and, most recently, Tim Keller.  It‘s not new.  It‘s been around for two 

thousand years but it‘s very important to understand.  Think about when the question was asked of 

Jesus, ―Which is the greatest commandment?‖  Jesus said, ―To love the Lord your God with all your 

heart, soul, mind, and strength.  The second is like it, to love your neighbor as yourself.‖  Do you 

hear what He is saying there?  What He is doing is inviting us to be part of the dance.  What He is 

saying is that as long as you remain the center of your universe and you‘re static and everyone and 

everything revolves around you, you‘ll never find life; you‘ll never find happiness; you‘ll never find 

pleasure; you‘ll never be fulfilled.  The invitation God makes is to give ourselves away.  He says 

―I’m inviting you to the dance.  I’m inviting you to be like Us, but to be like Us is to delight in 

others.  To be like Us is to delight in Me.  There you will find life; there you will find meaning; there 

you will find what you are looking for.‖  When Jesus said, ―To follow Me, you deny yourself and 
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follow Me‖, Jesus was saying, ―I‘m inviting you into the dance.  As We, as the Godhead, have 

loved and delighted in for all of eternity, I‘m inviting you to love and to live that same way.‖ 

 

When God invites us to come and worship, it‘s not because He‘s an egomaniac. It‘s an invitation to 

say, ―Rather than you being the center of the universe and everything revolving around you, I‘m 

inviting you into the dance and you find your delight in Me.  You find your pleasure in Me, because 

it‘s there you will find life.  It‘s there you will find pleasure; it‘s there you will find joy. It‘s there 

you will learn to live and to love as the Trinity has loved for all eternity.‖  The invitation is an 

invitation to join God in the dance.  With that in mind, we go to verse 5: 

 

Who is like the LORD our God, 

Who is enthroned on high, (Who is like Yahweh our Elohim?) 
                      Psalm 113:5 

 

The question is asked, ―Who is like this God of ours?‖  It‘s likely that the psalmist was taking this 

question from the prophet Micah.  Most people think these psalms were written after the captivity, 

so it may very well have picked this up from a question that Micah, the prophet, wrote.  We will 

shoot it on the screen where Micah said: 

 

Who is a God like you (same question), who pardons iniquity 

And passes over the rebellious act of the remnant of His possession? 

He does not retain His anger forever, 

Because He delights in unchanging love. 

He will again have compassion on us; 

He will tread our iniquities underfoot. 

Yes, You will cast all their sins 

Into the depths of the sea.  (*NASB, Micah 7:18-19) 

 

All this is a response to the question, ―Who is like God?  ―Who loves us, who gives Himself away, 

who delights in forgiving us, and longs to pour out His love in relationship with us?‖  Look at what 

Isaiah, the prophet, says:  

 

Then God will rejoice over you as a bridegroom rejoices over his bride.   
 (*NLT, Isaiah 62:5) 

 

You see the dance there where God delights in you and God invites you into the dance that you 

might experience life.  As a bridegroom delights over his bride, so God delights over you.  You 

have a very similar passage in Zephaniah: 

 

For the Lord your God is living among you. 

He is a mighty Savior. 

He will take delight in you with gladness. 

With His love He will calm all your fears. 

He will rejoice over you with joyful songs.   
                                      (*NLT, Zephaniah 3:17) 

 

You hear the same theme there where God delights in us.  Some of the translations have, ―God 

dances over us,‖ because He delights in us. That‘s the essence of who He is and He invites us into 

the dance that we might delight in Him.  Let me ask you a question.  Did anybody dance over you 

this week?  Did anybody celebrate you like a bridegroom celebrates his bride?  I‘m going to tell you 

that even the people who love the most don‘t celebrate you like God celebrates you.  This week God 
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dances over you.  He delights in you.  He longs to invite you into the dance to join Him, and there 

you will find life.  Nobody loves you, nobody delights in you, nobody celebrates you like God 

celebrates you.  It‘s an answer to the question, ―Who is like Yahweh, our Elohim?‖  And the answer 

is, ―No one‖.  No one dances over me like God dances over me.  We spend so much of our lives 

trying to win a favorable opinion from people whose opinion doesn‘t really matter and we don‘t 

spend nearly enough time understanding that the one opinion that matters is the opinion of God and 

He dances over me!  He delights in me!  He loves me like no one else loves me!  Who is like this 

God that is our God?  And then one of my favorite verses in Ephesians chapter 2, verse 10: 

 

For we are God’s masterpiece.  (*NLT, Eph. 2:10) 

 

That word masterpiece is a translation of the Greek word, poema, from which we get our English 

word, poem.  But in the Greek it meant an original piece of art.  It could be a painting; it could be a 

sculpture; it could be a piece of music; it could be a poem.  What the text is saying is that we are 

God‘s original masterpiece.  I think I can make the case from Ephesians that one day God is going 

to hold us up in the heavenlies and the angels will gasp at the wonder of what we have become on 

the basis of His grace.  God delights in you.  God celebrates you.  God dances over you unlike 

anyone else.  Who is like this God that is our God? 

 

Who is like the LORD our God, 

Who is enthroned on high, 

Who humbles Himself to behold 

The things that are in heaven and in the earth?  (*NASB, Psalm 113:5-6) 

 

Verse 6, when it talks about...humbles Himself to behold... (or see) is a great imagery because, in 

essence, what he is saying is this God is so highly enthroned that He has to humble Himself, He has 

to stoop down just to see what is going on in heaven.  And He has to stoop down even lower to see 

what is going on in earth.  It‘s just creating imagery that this God is enthroned so high.  You have a 

very similar comment made in Genesis, Chapter 11, when the people are building a tower— the 

Tower of Babel—and they have decided they will be their own gods and this is their monument and 

they are building it into the heavens. And the writer of Genesis—Moses—two times in that chapter 

(I think with great sarcasm) basically says, ―God stooped down in order to get a peek at what these 

people are doing.‖  He creates an image that God is so big that here are these people who have 

decided now they are god and they are building their massive tower but God has to stoop down and 

peek and see, ―Oh, that‘s what they‘re doing. They are building a tower. Oh look, they‘re gods 

now.‖  I mean it‘s dripping with sarcasm.  I mean, who do these people think they are?  Well, that‘s 

very similar to what this verse is saying. That sets up verse 7: 

 

He raises the poor from the dust, 

And lifts the needy from the ash heap,   

 

I don‘t think I really understood the phrase...the poor from the dust...until I visited India.  If 

you‘ve been to a Third world country, perhaps you have seen this.  When you get out of the touristy 

areas and into the real India, you often find the poorest of the poor lining the streets.  And these are 

basically people that will probably stay there until they die.  Some of them have not moved for days 

and they are literally buried in dust—layers and layers and layers of dust.  And there they will 

remain until they die.  I think that‘s the imagery of the ancient world; the poorest of the poor simply 

fell lifeless and were covered with dust until they eventually died.  The idea of ...the needy from 

the ash heap—the ash heap is the dump.  And around the dump were sent the outcasts, the 

diseased, the rejected, the worthless, the disenfranchised. Those that had no value gathered at the 
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dump.  During the day perhaps they could find something to eat, but mostly they circled the dump 

because at night the ashes from the fire would keep them warm—that they might survive one more 

day.  So the imagery is on the worst of the worst, the most rejected, the most despairing, the most 

outcast among them. What does God do for them?  He offers them a little bread and water and 

maybe a nicer place to sleep...Oh, wait a minute, that‘s not what it says.  Verse 8: 

 

To make them sit with princes, 

With the princes of His people.  

 

In other words, imagine the most spectacular scene with the king sitting on his throne surrounded by 

everything you could imagine—a king in his palace, all of the trappings, all of the pomp and 

circumstance. You have thousands of people on their faces before the king. It‘s the most majestic 

environment you can imagine and this God goes out to the town dump. He finds the most rejected, 

the most outcast, the most despairing, the ones people said had no value, and He invites them to sit 

on the throne next to Him—which is a throne reserved for the prince in all its glory.  It‘s a response 

to the question, ―Who is like this God?‖  Who is like this God who finds the most despaired, the 

most rejected, the sinners, the misfits and losers, that the rest of the culture has said, ―We don‘t 

want you‖ and He reaches down and He lifts them up and He puts them on the seat next to Him that 

is reserved for princes in all of its glory! 

 

One of the things that defines this generation is the theme of justice.  They are bothered by the 

injustices in the world. They are bothered by poverty and sickness and those things that should be 

made right—and that‘s a great thing!  That‘s a great attribute! That‘s something we need to cheer in 

this generation, but the fact of the matter is there‘s very little we can do. At the end of the day there 

is very little I can do to change the suffering and the injustices of the world.  That‘s why it‘s very 

important to remember that when we are on our mission for social justice, at the core of that mission 

must be the Gospel, because without the Gospel, the best we can do is a little bread and water, and 

maybe a nicer place to stay.  It‘s only God who can lift them up from the ash heap and sit them in a 

throne next to His and bring them glory.  God can do for them what I could never do for them.  

When we see the suffering around us, we remember that God can do for them what I could never do 

for them, so at the core of my mission is the message of who this God is and what He has done for 

them, that God will lift them up and put them on a seat next to His.Very similar imagery in Verse 9: 

 

He makes the barren woman abide in the house 

As a joyful mother of children. 

Praise the LORD!   

 

In the ancient culture if a woman could not conceive and have a child, she was considered to be 

worthless.  She was an embarrassment to her husband; she was an embarrassment to her father; she 

was an embarrassment to the culture.  They were despised and rejected and often it was a long, 

lonely life.  So that is the imagery here: Where God says those who are the most rejected and 

despised, those who were considered to be the most worthless, are the ones that God invites into His 

house and fills their hearts with joy.  All of that is a response to the question, ―Who is like this God?  

Who is like this God who takes the most rejected and sets then on a seat next to Him reserved for 

princes?  And who is like this God who takes the outcasts of society and invites them into His home 

and fills their hearts with joy?‖  This psalm is for all those who were never picked for the team, all 

those who have felt like they‘ve never belonged, they‘ve never measured up, they‘re never going to 

amount to anything. The society says to them over and over again, ―You‘re a loser‖.  Who is like 

this God who reaches down to all of us and picks us up and invites us into His home and fills our 

heart with joy?  Who is like this God?   
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And of course the answer is, ―There is no god like this God.‖  It is very important to remember that 

night when Jesus was to be arrested, in the Upper Room He sang this psalm with his disciples.  

Soon after that He would leave. He would be arrested and He would be nailed to a cross.  There is 

nothing in Psalm 113 that is possible apart from that moment when God Himself would shed His 

blood in order to atone for our sin.  That was the act of God that made Psalm 113 possible.  We, as 

sinful men and women, can experience God‘s forgiveness and, based on that forgiveness, we are 

invited to join Him in the dance.  The question is, ―Who is like this God?‖  And the answer is, 

―There is no god like our God.‖  Our God has invited us into the dance to no longer be the center of 

our universe but to give ourselves away, to delight in Him, and find relationship in others that we 

might give ourselves away and therein find life, therein find joy and pleasure, that we might be 

invited into the dance of God.  

 

This is one of those Psalms where, at the end of it, you feel like, ―I don’t just want to talk about it; I 

want to do this.‖  And that‘s why we‘ve moved the message to the front of the service, because we 

felt like, at the end of this psalm, we need to do what it‘s saying.  We‘d like to celebrate. We want 

to join the dance!  So I‘m going to lead us in prayer and then we are going to have ourselves a little 

party here! (Laughter) 

 

 

 

 

 

 

 

Our Father we are thankful that You love us; You delight in us; You dance over us.  Lord, this past 

week nobody delighted in us like You did.  Nobody danced over us like You did and, because of your 

goodness and grace, because of Jesus’ work on the cross, You invite us into the dance.  This 

morning we gather as Your people, made right by the blood of Jesus, and, Lord, we come and join 

in the dance and celebrate that there is no god like our God.  In Jesus’ Name, Amen 
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