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Well the grass is green; the flowers are blooming; spring is here.  It seems like a good time to saddle 

up and ride. (Laughter)  I‘ve been at this horse thing for about ten years now—still pretty much a 

novice.  But I have learned a lot.  The horse that I ride is a horse that I broke myself and that‘s a 

whole learning experience in itself.  But one of the things that I have learned is when you go 

somewhere to ride—a trail ride or just somebody‘s place—how much you take for granted, how 

much has been done to make it possible to just throw a saddle on an animal and climb up and ride.  

One thing, in addition to that, that I‘ve learned is the point at which you are most vulnerable.  You 

might say the most dangerous point.  The most dangerous spot with the horse is not on the ground.  

The most dangerous spot with the horse is not in the saddle.  The most dangerous place is halfway 

between the ground and the saddle. (Laugher) There is that moment when you‘re getting on where 

you are totally vulnerable.  It could be the most well trained horse on the planet earth but if, at that 

moment, a snake comes by, a plastic bag blows by—if you‘re halfway on—you‘re in trouble. 

 

I‘ve often thought about that moment as an accurate picture of far too many of us as Christians.  

There are some of you here this morning—you‘re still on the ground.  You‘re still trying to figure 

out if you‘re going to get in the saddle and ride.  I fully respect that.  I can appreciate that.  There 

are others of you who have made your decision and you climbed in the saddle and you‘re ready to 

ride.  I think that‘s awesome!  But if the truth were known, there are many of you here this morning 

that are halfway on, halfway off—one foot in the world, one foot in the kingdom of God.  And I 

want to tell you, that is a very dangerous place to be.  I‘m just telling you this: One morning you are 

going to wake up and you‘re going to look in the mirror and you‘re going to ask yourself, ―How did 

this happen?‖  That‘s what we want to talk about this morning. 

 

If you have a Bible, turn with us to Revelation, Chapter 2.  We‘re in the midst of a series called 

Which Church Has it Right?  We are using the seven churches of Revelation as our guide.   And this 

week we are up to the church of Pergamum.  I need to give you a little background on the city of 

Pergamum in order to understand this letter.  We‘re going to put a map on the screen so you can get 

some sense of its location.  It‘s about sixty-five miles north of Smyrna, where we were last week.  

One thing distinctive of Pergamum, that is different than Smyrna and Ephesus, is Ephesus and 

Smyrna were port cities.  They were right on the Aegean Sea which gave them tremendous access 

to trade, which meant they were really a prosperous, wealthy, happening city.  Pergamum is about 

fifteen miles inland which doesn‘t sound like much but, in the ancient world, fifteen miles might as 

well be two hundred miles in terms of access to the sea.  So it made it a very different type of a city, 

not nearly as wealthy but still a very powerful city—a very prosperous place.  It, like Smyrna, was 

known for its beauty.  It was known as being the seat of government. It was officially the capital, 

even though Smyrna and Ephesus and Pergamum kind of argued which was the lead city.  

Pergamum technically was the capitol, was clearly the seat of power.  It was the Washington, D.C. 

of Roman Asia in the ancient world.  

 

One of the things that was distinctive about Pergamum was the fact that it had a library that boasted 

over two thousand volumes.  And just to put that in some context, the only library in the ancient 
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world that was larger than that was in Alexandria.  So that was a distinction.  That was very 

unique—to the extent that the name Pergamum is actually a form of the word parchment. So it was 

named after the fact that they had this outstanding library. 

 

It, like most of these cities, was a religious center—had all of the typical temples, the various gods 

and goddesses.  One of the distinctions was the goddess of healing (and I‘m not even going to try to 

pronounce her name).  But one of the things that symbolized her temple was a pole with a snake 

wrapped around the pole. A serpent, which symbolized healing, is actually a medical symbol that 

you still see a lot today and that‘s where it comes from; it comes from the goddess of healing and 

her temple was in the city of Pergamum.  It was a city that was very connected to Rome—obviously 

because it was the seat of power—but it was also the city that had a long history with Rome.  It 

boasted three temples to the emperor where you could go and offer your incense and declare that the 

emperor is god.  One of those temples dated all the way back to 23 BC—twenty-three years before 

the birth of Christ.  So that would have been the oldest of the temples built to the emperor in the 

Asian world. So that was kind of a big deal as well.  Now, as we talked about last week, it was 

really important to maintain the favor of Rome.  There were a lot of privileges that came with that.  

One other distinction of Pergamum was the fact that, because of their long history with Rome, 

Rome actually gave them permission to execute the death penalty.  This was extremely rare.  Rome 

typically maintained that privilege for itself—without significant process and permission.  But 

Pergamum was one of the few cities that was allowed to execute people on their own.  Because of 

that they had complete dominance over the people in the city.  So this was a very difficult place to 

be a Christ-follower as the letter certainly reflects.  

 

Verse 12: 

 

“And to the angel of the church in Pergamum write:  The One who has the sharp two-

edged sword says this:‖ (*NASB, Revelation 2:12) 

 

In each of these letters Jesus unveils Himself in a different way. In this letter He unveils Himself as 

the one who has a two-edged sword.  That would carry the idea of judgment. It would carry the 

idea of battle.  It would carry the idea of victory.  I think it‘s an imagery of the king warrior, which 

is a very interesting picture of Jesus that He paints of Himself.   

 

As I mentioned several weeks ago we have a tendency in our theology to get stuck in the 

incarnation.  So much of the art work reflecting Jesus has Jesus looking like a white European with 

blue eyes and rosy red checks and he‘s a bit of a sissy boy sitting in the daisies with the children.  

And that‘s kind of the image that a lot of people have of Jesus and their theology doesn‘t really 

progress into the glorification and this magnificent picture of Jesus as the warrior king.  When you 

read through the book of Revelation, He‘s actually revealed this way a number of times.  It helps to 

advance our theology to realize it is true that Jesus was a very loving, caring person and is a very 

loving, caring God that would sit down with the children.  But He‘s also a warrior king that is ready 

to do battle.   

 

Think about the context in which these people lived.  They were being forced, under the penalty of 

death, to make a decision which side they were on.  They really didn‘t have much option to live 

halfway ―on‖ or ―off‖.  So which side are you going to take?  The idea of Rome and its power was 

often symbolized by a sword.  So Jesus unveils himself as the One with the two edged sword and 

the one who ultimately is the victor.  So, if you‘ve got to pick a side, which side are you on?   
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Now we here in America struggle with the concept of God as a God of judgment.  God is a God of 

justice.  This imagery of Jesus as a warrior is a bit of a struggle for some people. We embrace the 

concept of God as a God of love but we struggle with the concept of judgment.  But, if you go to 

other places in the world, they quickly embrace God as a God of judgment and struggle with the 

concept of God as a God of love.  For example if you live in a place where everything that you‘ve 

ever loved has been raped, has been tortured and has been put to death, you quickly embrace that 

God is a God of judgment. He‘s a warrior God.  What you struggle with is the concept that God is a 

God of love.  So again our culture has a lot to do with how we form our view of God.  He‘s both.  

He‘s a God of love but He‘s also a warrior God and in this context he chooses to reveal Himself 

with the two edged sword. 

 

Verse 13: 

 

„I know where you dwell, where Satan‟s throne is; 

 

That‘s a very interesting statement.  As we go into this letter, one of the things that I have to tell you 

is that this is one of the hardest letters to understand.  Almost every imagery in this letter is 

disputed; it‘s argued about.  And it‘s really hard to determine what‘s correct—who‘s right and 

who‘s wrong.  So it‘s just kind of a challenge to understand all of the imagery.  There‘s a lot of 

discussion about what‘s meant by the place, where Satan‟s throne is.  Some people think it is a 

reference to the palace of the temple of the goddess of healing because of the imagery of the 

serpent. And that‘s reflective of the serpent in Genesis 3 and that‘s kind of a picture of the throne of 

Satan.  Others try to make the case that the temples themselves formed kind of a horseshoe, which 

they did, that looked like a throne—and so all of the temples together were the throne of Satan.  

Others would make the argument that it is the place where Satan himself actually set up shop.  One 

of the nasty habits we have as Christians is we tend to take attributes that are true only of God and 

ascribe them to Satan.  I hear people do that all of the time.  One of those is that we tend to talk 

about Satan as if he‘s omnipresent.  He‘s not!  He‘s limited to space and time.  Today, as we speak, 

he‘s not everywhere. He‘s not God.  He‘s in one place and I doubt he‘s actually set up shop in 

Lincoln, Nebraska.  In the ancient world it was possible that the place where he set up shop—the 

place where he himself dwelt—could have been the city of Pergamum. That may be what is being 

referred to here.   

 

  

„I know where you dwell, where Satan‟s throne is; and you hold fast My name, and did 

not deny My faith, even in the days of Antipas, My witness, My faithful one, who was 

killed among you, where Satan dwells.”  (Vs. 13) 

 

The commendation is a very strong one.  These people, in the midst of very difficult persecution— 

very difficult circumstances—chose to take their stand, chose to not abandon their faith, not to 

recant their faith in Jesus.  But even if it cost them their life, they were going to take their stand and 

not abandon their faith.  Nobody knows exactly what the story of Antipas was.  He obviously was a 

Christian, was a prominent member of the community and his execution obviously was meant to 

send a message to the rest of the believers.  Now some historians try to make the case, because he‘s 

singled out, that the persecution hadn‘t really started and so he was the one who was executed.  I 

don‘t think that‘s correct and I don‘t think history bears that out. I think more likely what‘s being 

said is he was singled out to send a message to the Christians.  In other words how he died would‘ve 

been very public, would‘ve been very tortuous, would have been agonizing to watch—and there are 

different legends in terms of what that was.  All of them are horrific.  But it was meant to cause the 
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Christians to back up and say, ―We better rethink this Jesus thing.‖  But the commendation is saying 

that they didn‘t do that.  There was this full frontal assault by the enemy to give up Jesus or die.  

But these people were very courageous and they stood their ground and they said, ―We choose 

Jesus.‖ So what‘s the problem? 

 

Verse 14:   

 

„But I have a few things against you, because you have some there who hold the 

teachings of Balaam, who kept teaching Balak to put a stumbling block before the sons 

of Israel, to eat things sacrificed to idols, and to commit acts of immorality.  So you also 

have some who in the same way hold to the teaching of the Nicolaitans.  (Vs. 14-15) 

 

What He‘s saying is that the church has allowed some to come in and teach this doctrine of the 

Nicolaitans, this teaching of Balaam.  Now we don‘t know exactly what the Nicolaitans 

believed. We don‘t know exactly what the teaching of Balaam is although I think we can come 

very close on that one.  It‘s very likely there are two names for the same doctrine.  Interestingly 

enough, the name Balaam in Hebrew and the name Nicolaitan in Greek mean the same thing.  

Basically it means to conquer or dominate people. So it may just be two different ways of 

naming the same teaching or doctrine.  The teaching of Balaam is referred to as a stumbling 

block.  That English translation is probably too mild. It‘s actually a very graphic, a very violent 

word.  It‘s used to describe a crooked stick that was put in a trap in order to catch and put to 

death an animal.  So it carries the imagery of the bait to Jews, to lure somebody into the trap in 

order to kill them.  So it‘s a very violent imagery.  So we‘re still left with the question, ―What 

is it?‖   

 

To understand it you have to go back and read the story. It‘s found in the Old Testament book 

of Numbers, Chapters 22 through 25.  You can read it at your leisure. I‘ll give you the Cliff 

Notes version. Balaam was a prophet of God and, as a prophet of God, his calling was to be 

God‘s mouthpiece.  So if Balaam would bless the people, they were blessed; if he would curse 

the people, they were cursed—not because he had that power but simply because he was 

speaking for God. The Hebrew people had just won a significant victory over the Amorites—a  

complete and total victory.  Now they were coming upon the Moabites and the Moabites were 

afraid that the Hebrew people and their God would wipe them out.  So Balak, the king of the 

Moabites, is trying to figure out what to do and so he comes up with this plan:  This guy 

Balaam—apparently what he blesses is blessed, what he curses is cursed—so let‘s see if we can 

buy the guy off.  You know everybody‘s got a price. So he collects a bunch of wealth and a 

bunch of stuff and he sends a delegation to have a little talk with Balaam. The first thing that 

deeply offends God is Balaam‘s response.  Balaam hears the plan, ―Would you be willing for 

this wealth to prostitute your gift and to curse God‘s people?‖  And Balaam‘s response, in 

today‘s language, would be, ―Let me pray about that.‖  And that‘s the first thing that really 

offends God. There‘s nothing to pray about. God would never okey dokey that.(Laughter)  But 

Balaam wants the stuff.  Balaam wants to be a player.  Balaam wants to have the power.  

Balaam wants to be somebody—so his first response is, ―Hey let me pray about it.‖  He gets up 

the next morning and says to Balak, ―I prayed about it and God said, ‗No‘.  I kind of thought 

He would.‖  That‘s kind of the loose translation but that‘s basically what he says.  So they go 

through this renegotiation and more stuff and finally Balaam decides to go back with the 

delegation to Balak.  So he gets back and Balak finally talks him into giving it a try.  So 

Balaam stands up on the side of a mountain and tries to curse the Hebrew people.  But what 

comes out of his mouth is a blessing.  Balaam opens his mouth and, again, out comes blessing. 
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And Balak is going, ―What are you doing? I‘m paying you all this money to curse the people.‖ 

And Balaam‘s saying, ―I can‘t.  I tried.‖  So he gives it a couple more tries but out comes a 

blessing instead of cursing.  Because Balaam simply doesn‘t have the power—the ability—to 

curse God‘s people, God keeps blessing him.  Balak keeps getting more frustrated and Balaam 

wants the stuff so he comes up with Plan B.  (And this is what is referred to as the teaching of 

Balaam in the text.)  He goes to Balak and says, ―Okay here‘s the deal.  I can‘t open my mouth 

and curse the people.  It‘s just not working.  But I do know how to get to these people.  If you 

can‘t get through the front door, you‘ve got to come through the back door.  So let‘s just kind 

of bring some of the women, bring some of the food, bring some of the party and let‘s just kind 

of all get along here.  Let‘s just be good neighbors and we‘ll get to know one another and in the 

process they‘ll kind of get exposed to the pagan gods, the pagan ways, the pagan women, and, 

before you know it, they‘ll be neck deep in pagan ways and God will have to curse them.‖  

That plan worked perfectly.  It‘s exactly what happened and God had to discipline—curse His 

own people.  That‘s what‘s being referred to here as the teaching of Balaam.  Satan had tried 

Plan A, a full frontal assault—you‘ve got to recant or you die.  And the people, to their credit, 

stood their ground and said,‖ Bring it on.  We choose Jesus.‖  So Plan B was, ―Okay, let‘s be a 

little bit more subtle.  Let‘s bring it in the back door.  And so teachers with this doctrine began 

to say to the people, ―Hey, you know we need to be better neighbors.  We need to be better 

citizens here.  We need to mix it up a little bit.  We need to find a little bit more favor with the 

people here or they‘re not going to like us.‖ 

 

When the text talks about meat offered to idols and sexual immorality, it‘s not talking about 

going down to the grocery store to buy some meat.  It‘s talking about entering into the 

celebration of these pagan gods.  It‘s what Paul talks about in 1 Corinthians 10.   This was 

actually participating in their worship.  Part of the participation was engaging with the temple 

prostitutes and trying to mix the culture in with the church so that the church would lose her 

way.  You have to understand that in Pergamum there was such a blending together of the 

religious life, the civil life, and the social life that it was very hard to separate any of that out.  

Weddings, parties, special days—they all tended to happen around the temples with the feasts 

and with the temple prostitutes.  This is just a way of life. It was expected. As a matter of fact a 

good citizen would engage in this stuff.  It was also true that (what we would call today the 

trades‘ unions) basically they had their meetings, had their involvement, had their connections 

up at the temple with these feasts and these prostitutes.  So if you wanted business, if you 

wanted a job, if you wanted customers, you had to play the game.  You had to show up at the 

feast.  You had to be part of the life.  So the religious life, the social life, the civil life, was so 

intertwined that if you didn‘t engage in it, it is very difficult to survive in a city like this.  So 

that was the argument. It was just common sense.  ―Hey folks, we‘re just getting a little too 

rigid.  We‘re getting a little too legalistic here.  We‘re taking all this Jesus stuff just a little bit 

too far and, if we don‘t just kind of soften up and be good citizens and good neighbors and mix 

it up again, we‘re not going to make it.‖   

 

You know it‘s interesting that here we are two thousand years later and churches struggle with 

the same problem.  There are many churches today that, when those denominations were 

founded, they were spot-on.  They understood their mission; they understood the church‘s 

calling to be a light in the darkness.  But somewhere along the way little compromises—a little 

compromise here, a little compromise there—until finally today they no longer know who they 

are.  They no longer know why they exist.  They no longer know what they believe. No church 

changes overnight.  It‘s just a little bit here; it‘s just a little bit there and the argument is always: 

in order to be a little more relevant, in order to be a little more progressive, in order to be 
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accepted, in order to get more people to come. 

 

Churches are like people; they have personalities and a lot of the personalities of churches say, 

―We want to be popular.  We want to be liked.  We want to be in the in crowd.   We want the 

social elite to like us. We want the media to like us.  We want the culture to like us. We want 

the educational elite to like us.  We don‘t want to seem like we are still in the dark ages.  We 

want to be on the cutting edge of thinking in the culture.‖  So it‘s a little compromise here and a 

little compromise there until one day they no longer know who they are or why they exist.   

 

Most of this today is done under the umbrella of ―open-mindedness‖.  It is what you will hear 

from a lot of these churches—they are open-minded.  Open-mindedness is a good thing, 

properly defined.  It‘s a pursuit of truth and what‘s right.  But that‘s not what they mean by 

open-mindedness in our culture today.  We‘ve redefined the word tolerant and we‘ve redefined 

the meaning of open-mindedness.  Open-mindedness in our culture today is built on a 

philosophical belief called relativism.  And relativism means there is no absolute truth.  So 

because there is no absolute truth, nobody‘s got it right—so therefore we need to be open-

minded.  That‘s what we mean by open-mindedness today. 

 

If you don‘t believe that‘s true, see how they respond when you tell them you believe there is 

such a thing as absolute truth.   Suddenly they‘re not so open-minded.  Suddenly they‘re not so 

tolerant.  As a matter of fact they‘re very offended that you would present truth that contradicts 

with their belief that there is no truth.  So it all gets quite confusing and there‘s a tremendous 

amount of hypocrisy in this movement.  Because what they actually believe is: There is no 

absolute truth except for the truth that there is no absolute truth.  In other words, relativism 

relativizes itself. It‘s what we call a self-refuting philosophy.  It can‘t work.  If they make the 

statement, ―There is no absolute truth,‖ according to their definition, that isn‘t true so there is 

no reason to believe that.  As a matter of fact, if you are a relativist and you‘re going to be true 

to your own philosophy, you don‘t believe there is such a thing as truth, so you have nothing to 

say—you ought to be quiet. (Laughter) Because the basis of the philosophy is, ―You shouldn‘t 

push your opinion on somebody else because there is no such thing as absolute truth,‖ yet they 

are very zealous to push their opinion of relativism on everybody else.  The fact of the matter is 

they do not believe there is absolute truth except for the things that come out of their mouths.  

And those things are true.  That‘s the umbrella of open-mindedness and a lot of churches have 

bought into that because they want to fit in with the culture. So there really is no absolute truth 

and there are all different ways to heaven and there are different ways to God and nobody 

should say one way is right and one way is wrong.   

 

One of the reasons why a lot of churches do that is because they believe that will bring more 

people through the door.  And yet those are the churches across the country that are losing 

people in droves.  The reason is this: If, when you go to church you hear the very same thing 

that you hear in the culture, what‘s the point of going? It‘s just more of the same.  The church is 

called to be distinct, to be holy, to be set apart, to be a light.  The whole message of the gospel 

is that there is an alternative to the hopelessness and despair of our world.  But that message 

only rings true if there is a distinctiveness—if there is something different about the church.   

The church‘s calling has never been to be popular or to be accepted or to be embraced by the 

culture.  The church‘s calling is to be an agent of change in the culture and, to be that, we must 

be different.  The problem in the church in Pergamum wasn‘t that all the believers were buying 

into it.  The problem was they were allowing that doctrine to be taught.  So how does Jesus feel 

about that?  
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Verse 16: 

 

„Therefore repent; or else... 

 

Sounds like an old western doesn‘t it?  He‘s called them out.  ―Hey folks, change your mind on this 

one or else.‖  Or else what?   

 

...or else I‟m coming to you quickly, and I will make war against them (meaning the 

false teachers) with the sword of My mouth.  

 

What Jesus is ultimately saying is the calling—the purpose for the existence for the church—is 

to be a light, is to be proclaimers for that which is true, to be distinct from the culture. If you‘re 

not going to be that, then what‘s the point?  Therefore I‘m going to come and I‘m going to 

clean house.   

 

Verse 17: 

 

„He who has an ear, let him hear what the Spirit says to the churches.  To him who 

overcomes, to him I will give some of the hidden manna, and I will give him a 

white stone, and a new name written on the stone which no one knows but he who 

receives it.‟ 

 

All three of those images are disputed in terms of what they actually mean.  Probably the 

hidden manna is a reference to the manna that went into the Ark of the Covenant that was 

symbolic of the promise of a Messiah—that one day Jesus Himself would come and be the 

bread of life.  You‘re talking to a group of people in Pergamum who were struggling to survive, 

and the basic doctrine of Balaam is, ―Folks, if we don’t mix it up with the culture, if we don’t 

get along here, we won’t survive.‖  The promise is: Jesus is the provider.  Jesus is the one who 

will fulfill your every need. Every temptation is a solicitation to meet a legitimate need through 

illegitimate means. The way to resist temptation is to believe Jesus will meet my need.  I‘ve got 

to trust Him with that.  And that‘s what this idea of hidden manna is. The manna in the desert 

in the Old Testament was God‘s miraculous provision in the middle of the desert so that they 

would not die.  And there‘s a picture that Jesus would be the ultimate provider to satisfy our 

ultimate needs. 

 

The idea of the white stone—a white stone was used for a variety of purposes. It was used, for 

example, in a court of law.  White meant you were acquitted; black meant you were guilty or 

condemned.  So white would be the idea that, before God, you would be declared innocent or 

you would be declared righteous.  The white stone was used to cast a vote. If somebody was 

wanting to be in your club, a white stone meant they were in; a black stone meant they were 

out.  A white stone was an invitation.  If you‘re throwing a big party you send them a white 

stone; that means you are invited to come.  So it maybe captures all of that. It‘s just the idea 

that the white stone means that you are invited, that you are part of the club, that you‘re on the 

team. 

 

You are talking to a group of people who have to make a decision between the Roman Empire 

and following Christ.  You have the sword and you have the two-edged sword.  In the book of 

Revelation there are multiple discussions about this fabulous feast—this wedding feast of the 
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Lamb—party of all parties.  And, in essence, the promise is you are invited; you have to 

believe that.  You have to choose the way of Jesus. It may be rough now, but you are invited to 

the ultimate party and He will satisfy your every need now and forever. 

 

And then there‘s the idea of the name. Is it Jesus‘ name?  Is it their name—the changed name? 

It‘s kind of hard to sort all of that out.  But name is identity.  So whatever it is, there is a special 

identity that you get named as a Christ-follower in order to enter into this feast. Enter into this 

ultimate satisfaction—this paradise forever. So it‘s a fabulous promise when you choose Jesus. 

It‘s going to be tough but He‘ll take care of you and the future is more glorious than you can 

ever imagine.   

 

Okay that was Pergamum.  Now what do we do with it?  Well I think there are two major 

applications that we can think about.  One has to do with us together as a church corporately 

and who we are.  It‘s easy to look at churches around us who have lost their way and think 

―Well that could never happen to us.‖  But of course it could happen to us.  We have to 

understand our mission; we have to understand our calling. We have to understand that our 

calling is not to assimilate into the culture. It‘s not to be popular; it‘s not to be liked.   But it is 

to stand on truth, to be a light in the darkness and to take our stand even when it‘s very 

unpopular.   

 

But there is a delicate balance in all of this.  We have to understand that the doors are always 

open to people who are struggling, to people who are living lives that are very offensive to 

God, to people who are feeling guilty and are looking for hope, people that don‘t yet believe 

their lifestyle is wrong, people that are offending God in hundreds of different ways.  The 

church is meant to be a place where they come and they are exposed to the truth.  So are those 

people welcome?  Absolutely they are!  We want to love them; we want to invite them. Yes, 

there is a place for them here.  But when those people walk through the doors they should not 

have an expectation that we are going to say that their offensive behavior is acceptable.   We‘re 

not going to say it‘s okay to keep living that way.  Our mission is to declare to them that which 

is right, that which is true, and to call them to the One who can ultimately satisfy their needs.  

At the end of the day, there is that which is right and there is that which is wrong.  There‘s that 

which is black and white and there are those gray areas where we have to develop a sensitivity 

to the Holy Spirit to navigate our way through those.  But, at the end of the day, the church 

calls people to a life pleasing to God and can never be tolerant or accepting to that which is 

offensive to God.   

 

But there‘s also a very personal application.  I think every single one of us needs to examine 

our own hearts. It‘s easy to be in the saddle for a while and then, over time, to start crawling 

halfway off.  If I were to ask you this morning, ―Would you take a bullet for Jesus?‖ you would 

stand up and say, ―I‘m in‖.  Full frontal assault doesn‘t work but the enemy is very clever.  So 

he pulls in the back way and he starts to come in very subtly, and starts to convince you that it‘s 

okay to compromise in this area of your life.  It‘s okay to make little compromises.  There‘s 

always a reason why it‘s okay for you. There‘s always a rationale.  Little by little by little we 

find ourselves more and more in a vulnerable place.  It‘s easy to rationalize: ―That‘s the way 

our industry does it.‖  ―That‘s just the way we do business.‖  ―That‘s just the way it‘s done in 

our group.‖  There‘s lots of rationale: ―Personally you know it‘s no big deal—that‘s just kind of 

the way it‘s done.‖  ―You know if I didn‘t make these little compromises, I probably couldn‘t 

reach the lost people around me.‖  Perhaps the lamest excuse of all is that God calls me to 

compromise in order to reach lost people.  I can assure you God has never asked you to 
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compromise your integrity for the sake of the gospel.  

 

I‘m trying to be really careful not to name stuff because I want you to name your stuff.  I want 

you to think about your life in the business world. I want you to think about your private life. I 

want you to think about your marriage.  I just want you to think about your life.  Is it possible 

that somewhere along the way you have allowed little compromises and convinced yourself 

that it‘s okay?  ―It’s just the way it is; it’s just the way it’s done.‖ And with each step you are 

making yourself more and more vulnerable.  I‘m telling you this: You are going to wake up one 

morning and you are going to look in the mirror and you are going to say, ―How did this 

happen?‖ 

 

The most vulnerable you can be as a Christian is to have one foot in the kingdom of God, one 

foot in the world.  Where are those areas in your life where, if you were to be honest, you‘d say 

there‘s something in the pit of your stomach that says and has been saying, ―This isn‘t right‖?  

But your head keeps talking you out of it and you‘ve figured out a way to excuse it—a way to 

rationalize it—but deep in your heart you know this isn‘t the right thing to do.   

 

Which church has it right?  It is not the open-minded church.  It is the church that understands 

there is such a thing as absolute truth.  There is that which is right and that which is wrong and 

the church is called to be an agent of change in the culture—not to assimilate into the culture.  

We are called to be a light in the darkness and to take our stand, regardless of the cost.   

 

 

 

 

 

 

Our Father, we are thankful that You love us, that You sent Your Son to die for us.  Lord, there are 

probably quite a few people here today that were, at one time, in the saddle—full speed ahead.  But 

somewhere along the way they’ve kind of got one foot in and one foot out , just allowed little 

compromises along the way, figuring out ways to justify things that deep down they know are 

wrong.  And, Lord, I just pray that Your spirit would speak to our hearts, that we would see and 

understand those areas of compromise—that we would deal with them, that we would walk 

uprightly before You in darkness.  Lord, that we would be honest with who we are and who You’ve 

called us to be. We pray this in Jesus’ name.  Amen. 

 

 

 

 

 

 

 

 

 

 
Scripture taken from the NEW AMERICAN STANDARD BIBLE 

Copyright 1960, 1962, 1963, 1971, 1972, 1973, 1975, 1977, 1987, 1988, 

The Lockman Foundation. Used by permission 

Lincoln Berean Church, 6400 S. 70th, Lincoln, NE 68516 (402) 483-6512 
Copyright 2010– Bryan Clark. All rights reserved.  
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May 1/2, 2010 

Which Church Has It Right? 
A Study of the Seven Churches of Revelation 

The Open-Minded Church 
Revelation 2:12-17 

 

Opening Discussion 
1. How do churches go from strong healthy churches embracing the truth to churches that seem more 

like the culture than like Christ? 

 
2. Are you more vulnerable to an all out frontal attack on the things you believe or small subtle 

compromises that sneak in the back door and can be easily justified?  Why? 

 

Bible Study 
1.  Review what you know about Pergamum.   What are the factors that influence the issues in the 

Church there? 

 
2. How does Jesus unveil Himself in 2:12 (1:16)?  What is the image intended to represent about Jesus?  

Why would this image be meaningful to the Saints in Pergamum?   Why is this image of Jesus 

important for us to know? 

 

 

3. Read 2:13-15.  Clearly the reference to Satan would indicate he is behind the strategy to destroy the 

church in Pergamum.  What do we know about how Satan operates from John 8:44-47?  How do we 

see this in Genesis 3?   If fear and intimidation work then he will so operate but what is his more 

subtle and more effective strategy? 

 

 

4. What was the teaching of Balaam? (Num. 22-25)  What would be the 21
st
 century equivalent of the 

teaching of Balaam?  How do you see this way of thinking infiltrating churches today? 

 

 

 

5. What makes it so tempting to justify behavior that we know is not pleasing to God but certainly 

advantageous or beneficial (seemingly anyway) in our culture?  What‘s the core issue? 

 

 

 

6. Read 2:16, 17.  What does Jesus call them to do?  What does He promise in return?  Can you 

summarize what Jesus is promising to those who overcome? 
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Application 
1. What is the lesson from the church in Pergamum?   Can you put it in one or two sentences? 

 

 

 

2. The mission of the church is to be a light in the darkness.  To be that we must represent an 

alternative to the culture not assimilate into the culture.  What are some practical ways we can stay 

true and avoid compromise? 

 

 
3. Can you identify any areas in your own life that you know deep down are areas of compromise that 

you‘ve somehow justified as being permissible?   What must you do to make that right?  What would 

repentance look like for you? 
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