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SPIRIT BAPTISM IN THE  
EARLY CHURCH TO PRESENT 

 Justin Martyr (108–168) wrote to Trypho, a Jewish leader, “The Church is speaking 
in tongues, prophesying, and praying for the sick by the power of the Holy Ghost.”  

 Irenaeus (c 130–202) in his work “Against Heresies,” reported of how in his own day, 
“We also hear many brethren in the Church who possess prophetic gifts, and who 
through the Spirit speak all kinds of languages...whom also the apostle (i.e. St. Paul) 
terms spiritual.”  

 Clement of Alexandria (c 155–220) endorsed Pentecostal phenomena under the 
category of “the full outpouring of the Holy Spirit.”  

As the Roman Catholic Church developed, the phenomenon of Spirit baptism became 
increasingly a matter of ritual.  

 By the end of the fifth century, general practice called for a church to build a 
special chapel behind the baptistry as a place for receiving the Spirit. After being 
baptized in water, the candidate would proceed to the prayer chapel, and there 
have hands laid upon him by the bishop and be anointed with oil.  

o The bishop would pray that God would send His Holy Spirit, but in the 
passage of time, less and less, and finally, no outward phenomena was 
expected.  

o Today, the ordinance of confirmation is the outgrowth of this practice, and 
Catholic doctrine holds that on this occasion the candidate receives the 
baptism in the Holy Spirit. It is clear that no phenomena comparable to those 
of the first day of Pentecost are ordinarily expected. 

 12th Century – St. Hildegard, an Abbess in a German convent is credited with 
having spoken and interpreted various languages otherwise unknown to her, and 
with having enjoyed striking spiritual experiences that today would be described as 
Pentecostal.  

 1300’s – In Europe, Vincent Ferrer (1357–1419) preached from region to region, 
professedly being given the gift of tongues to communicate with the various 
peoples. 

 In the Far East, Francis Xavier (1506–1552) similarly ministered in languages that 
he had not learned. 

 The Jansenites of the seventeenth century, particularly when these reformers 
were expelled from church institutions in France, responded with heightened 
spiritual concern. The scene of some of their most fervent Pentecostal worship was 
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at the St. Medard Cemetery of Paris. 

Many of the pre-reformation reforming parties that separated from the Catholic Church 
were Pentecostal in practice to a greater or lesser degree.  

 The general name of “Paulicians” is given to these and they are considered to have 
existed for upwards of seven centuries prior to the Reformation. 

o Among the various groups in the Paulician tradition were the Petrobrusians, 
the Beguine, the Cathari or Albigenses, the Waldenses, the Euchites, the 
Bogomils, and the Apostolici.  

o It would probably be held today, that although these groups were alert to 
errors within the Catholic Church, they fell short of complete truth. However, 
they all had in common that they sought to be “vehicles of the Holy Spirit.” It 
is recorded, for instance, that the Apostolici imposed as a qualification for 
membership in their highest order, that one should have received the 
baptism in the Holy Spirit. 

 The historian Erich Sauer ascribes all the spiritual gifts, including tongues, to Martin 
Luther (1483–1546).  
 

 In the period from 1688 to 1701, at least 8,000 followers were proclaimed as 
Pentecostal prophets. Records tell of meetings with groups of children, some as 
young as three years, where startling prophecies were given to reveal the hearts of 
spectators or to proclaim profound facts and insights. Speakers sometimes 
remained in ecstatic trances for hours, constantly uttering prophetic messages, both 
in the vernacular, and in classic and foreign languages.  
 

 In the seventeenth century, a branch of the Dutch Baptists known as the 
Collegiants or Rhynsburgers reacted against what they took to be excessive 
clerical leadership.  
 

o They developed the ministry of “prophetic openings’1 whereby they 
encouraged individuals to manifest what appear as Pentecostal-like 
ministries. As persecuted heretics driven abroad, they too contributed to the 
development of the Quakers and also the Seekers and the Ranters.  

o The Quakers, which began about 1650, certainly were committed to aspects 
of Pentecostalism, and this is substantiated by their name which describes 
their response within their meetings to spiritual demonstrations.  

 A century later, beginning in 1739, the Methodists also enjoyed Pentecostal 
experiences, although they did not make Pentecostalism an essential tenet of faith. 
It is commonly noted that at least until the 1780’s miraculous spiritual 
manifestations were common in Methodist meetings.  
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o A typical testimony is that of Thomas Walsh, a well-known Methodist 
preacher in 1750: “This morning the Lord gave me a language that I knew not 
of, raising my soul to Him in a wonderful manner.”  

o Founder John Wesley wrote: “The Holy Ghost enables men to speak in 
tongues, prophesy, and manifest other spiritual gifts.” 

 The great Kentucky camp meeting revivals of the early nineteenth century 
encouraged a wide variety of spiritual demonstrations and manifestations.  

 Beginning in 1824, a branch of the Seventh Day Adventists known as the “Gift 
Adventists” flourished in New England, and they encouraged the profession and 
practice of Pentecostal phenomena. Many orthodox Christian leaders of this era 
testified to personal experiences of Spirit baptism.  

 Charles G. Finney (1792–1875) reported that in 1825: “I received a mighty baptism 
of the Holy Ghost.”  

 Dwight L. Moody (1837–1899) wrote movingly of a remarkable answer to his prayer 
that God would fill him with His Spirit, and it is reliably reported that on one 
occasion when Moody was preaching he began to speak in tongues.  

 The widely read devotional author, Samuel Chadwick, testified that in 1882 he 
received the gift of the Holy Spirit as God led him to Pentecost. 

 In the later decades of the nineteenth century the circle of Spirit baptized 
believers in North America steadily grew. Scholars such as R. A. Torrey (1856-1928) 
and A. B. Simpson (1843-1919) popularized the expression “baptism in the Holy 
Spirit.”  

 Such an event occurred on New Year’s Day, 1901, in the Bethel Bible School of 
Topeka, Kansas. The students of this school had been assigned by their principal, 
Rev. Charles Parham, to determine the Biblical evidence for the baptism in the Holy 
Spirit. They had concluded that tongues were the evidence, and the Pentecostal 
experience of a coed student, Miss Agnes Ozman, in the New Year prayer meeting, 
confirmed their conclusion. Other students soon received also, and before long 
classes were suspended while the students and their teacher set forth to evangelize 
those churches that would receive their message.  

 One of the most notable revivals conducted by the Topeka students was in Alvin, 
Texas. There, in a few weeks, 134 persons received a Pentecostal experience and 
spoke in other tongues. Similar revivals occurred in this era in Ohio, Missouri and 
other central and southern states. 
 

 The celebrated Azusa Mission of Los Angeles, California, was an outgrowth of the 
Topeka revival that was transmitted by way of Texas. Although the Los Angeles 
outpouring began in the home of a Baptist minister, it soon moved to the 
nondescript meeting place known as the Azusa Mission—a former stable. The 
mission operated for only a few months in the year 1906, but even in that time a 
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sufficient number of eminent Christian leaders received their personal Pentecost. 
The Azusa revival was encouraged by correspondence with Evan Roberts of the 
Welsh revival.  
 

 Today, at least twenty-six Pentecostal denominations trace their origin to the 
Azusa Mission. Parallel Pentecostal manifestations, also in 1906, occurred at the 
Holmes Bible Institute of Greenville, South Carolina, and from this revival the 
Pentecostal Holiness movement emerged. 
 

 A new stream of latter day Pentecostalism emerged in 1960 from St. Mark’s 
Episcopal Church in Van Nuys, California. The Episcopal Rector, Dennis Bennett 
was led into a Pentecostal experience by the witness of Spirit-baptized 
Episcopalians. The movement developed quietly and unpublicized within the church 
for some months. By the time it came into the open in April 1960, it included eight 
Episcopal ministers and nearly one hundred laymen. Dennis Bennet wrote the book 
“Nine O’clock In The Morning” which helped to spark the Charismatic movement 
amount the mainline protestant churches.  
 

 


