
knowledge will help them determine how the re
ceptors will interpret the message and the extent 
to which it must be adjusted to ensure communi
cation of the author's intent and meaning to the 
new context. Unless all cultural and linguistic ad
justments necessary for relevant communication 
are made, the translation is not complete. 

The objective of a translation, then, is effective 
and relevant communication of what the original 
author intended. To the extent possible, receptors 
should have no doubt as to what the author 
meant. Discussion should pertain not to the 
meaning, but to the application of that meaning 
in the new context. So when a message is en
cased in Scripture (what God said to all human 
helngs),we -inust first discern God's intent and 
the eternal nature of the message (that which 
transcends all specific human contexts), and then 
present God's meaning for a particular situation. 
Both the generality and the particularity are es
sential for translation. Translation that meets 
these criteria serves the cause of mission by en
abling people to understand and apply God's 
message to their lives without depending on 
someone else to tell them what it means. 

R. DANIEL SHAW 

Bibliography. R. de Beaugrande and W. Dressler, An 
Introduction to Text Linguistics; E. A. Gutt, Translation 
and Relevance; E. A. Nida and C. Taber; Theory & Practice 
of Translation; R. D_ Shaw, Translation Review 23 (1987): 
25-29; D. Sperber and D. Wuson, Relevance Theory. 

Transmigration. See REINCARNATION AND TRANS
MIGRATION. 

'frasher, Lillian (1887-1961). American mission
ary to orphans in Egypt. In denying her personal 
aspirations and desires, Lillian Trasher marveled 
at God's multiplication of her original plans at 
the end of her life. Her dream for a family of 
twelve children had grown to the birth and es
tablishment of an orphanage in Egypt that 
housed some 1,400 children and widows at the 
completion of fifty years of ministry. After hear
ing the call to "be a missionary to Africa," 
Trasher broke her engagement to a pastor and 
within months found herself on board a ship 
with no mission board-or financial backing. 

Although she initially lived with a missionary 
family and began language study, Trasher soon 
found herself wanting to look after every neg
lected child she saw. Her missionary colleagues 
found this unacceptable. Stepping out in faith, 
she rented a house and founded the orphanage 
that became her distinguishing mark in ministry. 
By 1916 the Assemblies of God officially accepted 
her as one of their own missionaries. Spiritual 
victories were sparse in the first sixteen years of 
ministry, yet in 1927 she witnessed the greatest 
revival she had ever seen. At the time of her 
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death, her ministry of compassion had touched 
more than eight thousand orphans. 

ROBERTA R. KING 

Bibliography. L. Trasher, Letters from Lillian; 
R. Tucker, GGe. 

Trent. See COUNTER-REFORMATION. 

Trinidad and Tobago (Est. 2000 pop.: 1,380,000; 
5,130 sq. km. [1,981 sq. mi.]). The Republic of 
Trinidad and Tobago reflects both a strong 
Protestant Christian tradition and a strong Asian 
religious influence. Afro-Caribbeans constitute 
about 40 percent of the population, as do East In
dians. The Protestant community is made up 
largely of mainline groups with 10 percent of the 
population considered evangelical. A quarter of 
the population is Hindu, with another 6 percent 
Muslim. 

EVEREIT A. WILSON 

SEE ALSO Caribbean. 

Bibliography. A. Lampe, The Church in Latin Amer
ica, 1492-1992, pp. 201-15; 1. Rogozinski, A Brief His
tory of the Caribbean: From the Arawak and the Carib to 
the Present. 

Trinity. Whereas in recent decades much schol
arly thought about God has been drawn toward 
process theology or to some form of universal
ism, a small but healthy list of books has probed 
classic Trinitarianism, and some of this work has 
sketched the missiological implications. 

Rejecting the speculative and frequently post
modem argumentation of the former, the latter 
approach anchors itself in what the Bible says 
about God's dealings with his covenantal people, 
and with the world, across the centuries, culmi
nating in his gracious self-disclosure in Christ. 
While the biblical witness strenuously insists on 
the oneness of God, this one God is not simplex: 
the biblical material cries out for the kind of 
elaboration that issued in the doctrine of the 
Trinity. If the later elaborations (e.g., technical 
distinctions between "person" and "substance") 
should not be read back into the pages of Scrip
ture, it does no· harm to apply the term "Trinity" 
to what the Bible discloses of God, provided 
anachronism is avoided. 

Even the Old Testament includes hints of the 
non-simplex nature of the one God (see, e.g., Er
ickson). But the biblical furnishing of the ele
ments that called forth the doctrine of the Trinity 
comes to clearest focus in its treatment of Jesus 
the Messiah. Already in the Old Testament, one 
stream of prophetic expectation pictures Yahweh 
coming to rescue his people, while another 
stream pictures him sending his servant David. 
When these streams occasionally merge (e.g., Isa. 
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9; Ezek. 34) , they do so in the matrix of antici
pated mission. 

Selected features of New Testament witness to 
God as triune become clear when their missio
logical bearing is articulated. 

First, the kind of monotheism disclosed in the 
Bible is far more successful at portraying God as 
a loving God than any simplex-monotheism can 
ever be. A unitarian God may be thought to love 
his image-bearers in the space-time continuum. 
But it is very difficult to imagine how such a God 
could be said to be characteristically a God of 
love before the univer~e was created, unJess the 
word 'love" is stretched to the breaking point. Al
though little is said in the Bible regarding the 
intra-Triune relationships before creation, there 
are important hints . The Son enjoyed equality 
with God before the incarnation, but, far from 
wishing to exploit his status , in obedience to his 
Father's commission emptied himself, became a 
servant, and died the odious death of the cross 
(Phil. 2:6-11). In John's Gospel, the Son's love for 
the Father is expressed in unqualified obedience 
(e.g., John 8:29; 14:31). The Father's love for the 
Son is displayed both in withholding nothing 
from him and in "showing" him all that he does, 
including commissioning him with a mission 
that ensures all will honor the Son as they honor 
the Father (John 3:35; 5:16-30). Embedded 
deeply in Paul's thought is the conviction that the 
Father's giving over of the Son to death on the 
cross is the ultimate measure of God's love for us 
(Rom. 8:32; cf. 1 John 4:9). The love of God that 
ultimately stands behind all Christian mission is 
grounded in, and logically flows from, the love of 
the Father for the Son and of the Son for the Fa
ther. As much as the Son loved the world, it was 
his love for the Father which drove him to the 
cross (hence the cry in the Garden, Mark 14:36). 
The Father loved the world so much that he sent 
his Son (John 3:16). Thus it was the Father's love 
for the Son that determined to exalt the Son and 
call out and give to him a great host of redeemed 
sinners. 

Second, the doctrine of the Trinity stands be
hind the incarnation. If God were one in some 
unitarian sense, then for God to become a 
human being the incarnation would either so ex
haust God that the incarnated being would have 
no one to pray to or the notion of God would 
have to shift from his transcendent personhood 
and oneness to some ill-defined pantheism. In
carnation in the confessional sense is possible 
only if the one God is some kind of plurality 
within unity. The Word who was with God (God's 
own companion) and who was God (God's own 
self) became flesh, and lived for a while among 
us (John 1: 1, 14). The Lion of the tribe of Judah 
comes from God's own throne (Rev. 5). 

For God to become human, something other 
than a simplex monotheistic God was necessary. 
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This is more than a technical point. The high 
point of revelation is the coming and mission of 
Jesus Christ (cf. Heb. 4:1-4). His disclosure of 
God (cf. John 14:7) not only through instructive 
words and deeds of justice and mercy, but 
supremely in the cross, depends on the incarna
tion, which itself is dependent on biblical Trini
tarianism. Conversely, if it were not for the incar
nation of Jesus Christ, if it were not for what the 
incarnate Lord accomplished, it would be diffi
cult to assign any sense at all to the conviction 
that believers come to "participate in the divine 
nature" (2 Peter 1:4). 

Moreover, the sending of the Son becomes the 
anchor for the sending of the disciples (John 
20:21). As he has had a mission from his Father, 
so we receive our mission from him. Indeed, in 
this sense the Christian mission is nothing more 
than a continuation of the mission of the Son, 
the next stage as it were. None of this would be 
particularly coherent if unitarianism replaced 
Trinitarianism. 

Third, although orthodox Trinitarianism insists 
that all three persons of the Godhead are equally 
God, it insists no less strongly that each does not 
perform or accomplish exactly what the others 
do. The Father sends the Son, the Son goes: the 
relationship is not reciprocal. After his death and 
exaltation, the Son bequeaths the Spirit: the re
verse is not true. The Spirit is given as the "down 
payment" of the ultimate inheritance: that cannot 
be said of the Father or the Son. When the ex
alted Christ has finally vanquished the last 
enemy, he turns everything over to his Father: 
once again, the two persons of the Godhead men
tioned in this sentence could not have their roles 
reversed without making nonsense of the biblical 
narrative. 

The bearing of these observations on missio
logical thought is twofold. First, God discloses 
himself to the ideal community, the archetypical 
community, "a sort of continuous and indivisible 
community," as the Cappadocians taught (the 
words are attributed to Basil of Caesarea). This 
stands radically against the isolated individual
ism espoused by many forms of liberal democ
racy. It is an especially important component of 
our vision of God in all attempts to evangelize 
and disciple societies less enamored with indi
vidualism than are many Western nations (see 
also INDNIDUALISM and COLLECTIVISM). 

Yet the Persons of the Godhead are not three 
indistinguishable godlets, like three indistin
guishable peas in a pod. They interact in love , 
and, in the case of the Son to the Father and of 
the Spirit to the Son and to the Father, in obedi
ence, they each press on with distinctive tasks in 
their unified vision. In confessional trinitarian
ism, the three Persons of the Godhead are 
equally omniscient, but they do not think the 
same thing, that is, the point of self-identity with 
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each is not the same as with the other. The Fa
ther cannot think, "I went to the cross, died, and 
rose again." Each is self-defined over against the 
others, while preserving perfect unity of purpose 
and love. This observation, lightly sketched in 
Calvin, has been probed more thoroughly in re
cent times. It preserves the individual person 
without succumbing to individualism. This 
stands radically against a collectivity in which in
dividuals are squeezed into conformity or sub
merged in the community, no longer a commu
nity of free persons. 

It is within such a framework, then, that the 
church should pursue the unity for which Jesus 
prayed (John 17). This unity is in fact precisely 
what has been lived out among countless Chris
tians over the centuries, in fulfillment of Jesus' 
prayer: a oneness in love, in shared vision, de
spite all the diversity-mirroring, however im
perfectly, the oneness of God. The oneness of the 
collective, or of a unified ecumenical structure, is 
a poor reflection of this glorious reality. Indeed, 
this oneness in love becomes a potent voice of 
witness to the world (John 13:34-35). We love, 
not only because he first loved us, but because 
God is love (1 John 4:7-12). 

Fourth and finally, full-orbed reflection on the 
significance of the doctrine of the Trinity for mis
sion demands extended meditation on how the 
Triune God pursues a lost and rebellious race of 
those who bear his image, on the distinctive roles 
of the Father and the Son, on the part played by 
the Holy Spirit in this mission. The Holy Spirit 
convicts the world of sin, righteousness and judg
ment (John 16:7-11), enabling the person with
out the Spirit to see and understand what would 
otherwise remain closed off (1 Cor. 2: 14). The 
Holy Spirit also strengthens believers for every 
good work, conforming them to Christ in antici
pation of the consummation of the last day. His 
is the initiative in explosive evangelism in the 
Book of Acts; his is still the regenerating power 
that transforms men and women when the word 
of the gospel is heralded today. 

DONALD A. CARSON 

SEE ALSO Image of God. 

Bibliography. L. Boff. Trinity and Society; C. E . 
Braaten, Missiology 18 (1990): 415-27; G. H. Clark, The 
Trinity; J. S. Connor, Missiology 9 (1981): 155-69; 
T. Dunne, TS 45 (1984): 139-52; M. J . Erickson, God in 
Three Persons; C. E. Gunton, The Promise of Trinitarian 
Theology; R. W. Jenson, The Triune Identity; E. Junge!, 
The Doctrine of the Trinity; D. H. Larson, Times of the 
Trinity; J. Moltmann, The Trinity and the Kingdom; 
L. Newbigin, Open Secret; idem, Trinitarian Faith and 
Today's Mission; J. Piper, The Pleasures of God; K. Rah
ner, The Trinity; J. Thunner, A Detection of the Trinity. 

Trotman, Dawson E. (1906-56). American evan
gelist and founder of The Navigators. Born in 

Trotter, Isabelle Lilias 

Bisbee, Arizona, he moved to Lomita, California, 
where at the age of twenty he came to faith in 
Christ, largely by memorizing Bible verses. He 
began to do evangelism, both on the streets and 
in the churches. He continued to memorize Bible 
verses and within three years could recite one 
thousand verses. After Trotman introduced Bible 
memorization to a sailor in Los Angeles in 1933, 
he organized his ministry to sailors, calling it The 
Navigators-"A Bible Club for Service Men." 
During World War II it grew significantly. Trot
man never completed college and remained a 
layman. He built the work of The Navigators on 
strict personal discipline and Scripture, as well as 
a passion for people. 

After the war, The Navigators spread across 
U.S. campuses, churches, and communities, and 
then overseas. The mission emphasized Bible 
memory, small-group Bible study, evangelism, 
and discipleship. Philosophically and strategi
cally, Trotman built his work on 2 Timothy 2:2. 
This self-reproducing ministry was soon taken up 
by many mission agencies. By 1994 The Naviga
tors had some 3,300 workers in 90 countries. 

Trotman drowned in upstate New York while 
saving the life of a girl who had been pitched 
overboard from a powerboat. Two of Trotman's 
sermons have been published: "Born to Repro
duce" and "The Need of the Hour." 

JIM REAPSOME 

Bibliography. B. Foster, The Navigator; B. L. Skinner, 
Daws; L. E. Tift, Valiant in Flight. 

Trotter, Isabelle Lilias (1853-1928). English 
missionary to Algeria and founder of the Algiers 
Mission Band. Born in London and brought up 
in comfortable circumstances, she was educated 
at home by French and German governesses, and 
showed talent in languages and in water-color 
painting. Living with her widowed mother (who 
died in 1879), she undertook voluntary Christian 
work and was influenced by speakers she heard 
at Holiness conventions. Feeling called to work 
in North Africa, she spent some time in prepara
tion at the Mildmay Mission (East London), and 
in 1888 traveled to Algeria, with three women 
companions. She was able to speak in French to 
local people immediately, and Algiers was her 
home for the rest of her life. 

Work had been started in several North African 
cou::.tries by Edward Glenny (North Africa Mis
sion) and others, and in Egypt by the Egypt Gen
eral Mission. Eventually the Algiers Mission 
Band united with the North Africa Mission (now 
known as Arab World Ministries). Other women 
joined Trotter; she spent a good deal of time in 
Egypt writing and translating material for the 
Nile Mission Press, started in 1905. She also 
wrote and illustrated several devotional books 
about her work. She died in Algiers in 1928. As 
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