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Finally, the second century finds the community divided into two camps (phase four). 
The secessionists continued to develop toward docetism and gnosticism while the conserva
tives joined "the Church catholic" (Ignatius). This accounts for the wide acceptance of 
John in heterodox groups and the reluctance of orthodox teachers to use it till late-and 
then only because of traditional apostolic origins. For Johannine Christians, this merger 
had a price tag. Charismatic leadership (proved vulnerable in the schism) was sacrificed for 
unity and structure. ' 

Brown's study has much to commend it. It is at once imaginative and compelling read
ing that fully challenges us to rethink much of what is assumed about John. To be sure, his 
explanation of the gospel's cautious reception in the second century provides a valuable cor
rective to the usual argument about disputed apostolic origins. 

It would be easy for the reviewer to split hairs with Brown on specific points of interpre
tation. For example, in his AB commentary he identified the beloved disciple with John the 
apostle but rejects that identification here because the disciple is set over against Peter as if 
he were an outsider (pp. 32-34; 177-178). But could no such rivalries have been present in 
the circle of apostles (Mark 10:35-41)? 

The chief concern for conservative readers will be Brown's methodology. Scholars often 
debate about how much audience can be seen behind the gospels (e. g., form criticism). 
Rather than deeming John more or less opaque in this regard, Brown ascribes to the gospel 
a transparency that is frankly disturbing. For him, historical narrative sections become 
mere foils for community history. Is the blind man in John 9 simply "acting outthe history 
of the Johannine community" (p. 72)? Are the brothers of Jesus in 7:3-5 meant to represent 
Jewish Christians of inadequate faith (p. 75)? Is the preexistence Christology that is said to 
divide Johannine and apostolic Christians (pp. 85 ff.) really based on an inadequate argu
ment from silence (cf. pp. 19-20)? And does Peter appear in John 21 as "a paradigm" to 
positively reintroduce apostolic Christians to the Johannine circle (p. 162)? Further, Brown 
seems to use the same data to find followers of the Baptist both within the original com
munity and later opposed to it (pp. 29-30, 69-70). 

For this reviewer, Brown seems to press the texts too hard. His confidence in scholar
ship's ability to unveil community life and history is far from compelling. But possibly his 
overstatement forces us at least to see the more general contours of Johannine Church life. 
In his preface he hopes that only 60% of his detective work finds acceptance. If we grant 
this, we can certainly learn from the trials of this early Church for our own Church life. A 
noteworthy strength of Brown's effort is his consistent attempt to bring out the practical 
lessons for today gleaned from Johannine Church history (pp. 66, 68-69, 73, 80, 135, 
162-163, 183-184). 

Here then is a provocative book of first-rate importance. Even though it may spark disa
greement, it cannot but inspire further discussion. It is also a hint of good things to come. 
Raymond Brown is currently preparing the AB commentary on the Johannine epistles 
promised for 1981. In that forthcoming volume he will no doubt give even fuller attention to 
the suggestions advanced here. 

G. M. Burge 
University of Aberdeen, Scotland 

The Theology of John. By W. Robert Cook. Chicago: Moody, 1979, 284 pp., $8.95. 

Robert Cook here offers the reader "a serious treatment" of "Johannine theology from a 
conservative vantage point (thus going against the preponderant tide of contemporary 
scholarship)." The first part of this volume provides concise statements about the distin
guishing characteristics of Johannine thought and about Cook's approaches to critical 
problems, the interpretation of the Apocalypse and the nature of Scripture. This first part 
(pp. 21-64) concludes with an outline of John's doctrine of God, of Jesus Christ and of the 
Holy Spirit (pp. 40-64). The second part of the book (pp. 67-102) is entitled "Soteriology" 
and in four short chapters treats the doctrine of sin, the Savior, the Holy Spirit and the 
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work of salvation respectively. Part three (pp. 105-154) deals with "the Christian life," 
under three headings: "the theology of the Christian life," "the hamartiology of the Christian 
life" and "the ecclesiology of the Christian life." The fourth and final part of the book (and 
by far the longest: pp. 157-248) is entitled "Eschatology." This is almost exclusively a treat
ment of the book of Revelation. It is "most fitting" that John should give an entire book to 
the prophetic future because, inter alia, "he was by nature suited to apocalyptic vision" (p. 
157). Cook devotes a number of chapters to the future of the Church, the future of Israel, 
the future of the nations, the futuTP of the individual and the future and spirit beings. A 
standard dispensationalist approach to Revelation is adopted throughout Cook's exposi
tion. 

It is refreshing to read a book that treats the Bible as the Word of God and does not find 
it necessary to apologize for such a stance. Moreover it is encouraging to find evangelicals 
venturing into the difficult area of Biblical theology. Yet it is only with serious reservations 
that I could commend this work. My first hesitation does not spring simply from the fact 
that the book fails to interact with the broad spectrum of contemporary Johannine scholar
ship except in the most superficial way, for that would be to demand of the author that he 
write a book other than the one he chose to write. An exposition of the theology of some Bib
lical corpus does not require exhaustive interaction with contemporary options. But surely 
it requires some significant interaction if it is to hold its own against other positions. A 
glance at the bibliography and footnotes by anyone abreast of Johannine scholarship will 
generate certain doubts, and a detailed reading of the text will not remove them. Cook's 
preliminary statement on the hermeneutical problems surrounding the Apocalypse, for in
stance, will convince no one but the convinced. More disturbing is the failure to interact 
with alternative conservative options, except in a very few instances. For instance, Cook 
seeks to refute Gundry's posttribulational conclusions on Rev 3:10, but he does not deal 
with the structure of posttribulational thought. Worse, he does not wrestle with amillen
nialism or postmillennialism (I write as a premillennialist); he makes no mention of (inter 
alios) Allis, Berkouwer, Boettner, or foreign language works; and what brief references he 
does make to other positions tend to be peremptory and of the "everybody who thinks about 
it can see this is wrong" variety. Would any self-respecting amillennialist acknowledge that 
he approaches the Apocalypse with an "allegorical hermeneutic" that is "totally unwar
ranted" (p. 31)? 

My second reservation is that Cook, in my view, is not really writing Biblical theology 
but systematic theology. Biblical theology must be distinctively inductive and nuanced and 
must pay close attention to history. There are occasions when Cook approaches these stan
dards, but more often he sounds like a systematician working on a more restricted corpus 
than is customary for the systematician. I do not leave his book feeling I have come to grips 
a little better with John; I leave feeling I have learned a little more about dispensational
ism. There is no doubt merit in that, and I am certainly not decrying the importance of 
systematic theology. But it should not be confused with Biblical theology. 

Along the same line I am uncertain how to react to a volume dealing with "the theology 
of John" when the John in question has penned books as different as a gospel, three epistles, 
and a prophetic/apocalyptic work like the Apocalypse. Assuming a common author (which, 
though not unlikely, is not required by the texts themselves) does not altogether overcome 
the differences in genre and perspective from book to book. It would be good, for example, 
to read a thorough integration of the emphasis on inaugurated eschatology found in the 
fourth gospel with the emphasis on apocalyptic found in Revelation. But to subsume the 
former under the latter, or to swallow up the former by the latter, is scarcely to deal equita
bly with Johannine theology. Is it an accident that C. H. Dodd, three of whose works appear 
in the bibliography, appears elsewhere in the book only twice-and that in rather incidental 
footnotes? 

My criticism may be too strong. If you are looking for a book that competently handles 
the Johannine corpus as a quarry for dispensationalism, this is a choice volume. If you de
sire a book with many insights on details of Johannine exegesis, this volume retains some 
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value. But a thorough Biblical theological treatment of the Johannine corpus, prepared by 
an evangelical? is still a distant goal. . 

D. A. C. 

Wrestling With Romans. By John A. T. Robinson. Philadelphia: Westminster, 1979, xii + 
148 pp., $5.95 paper. 

Robinson has written a brief but insightful "tour" of Romans. This volume grew out of 
lectures he gave to his students, and Robinson has purposely retained much of his speaking 
style throughout the volume. 

In the preface Robinson proclaims his vow never to write a Biblical commentary, "for in 
a commentary you have to say something on everything, whether you have anything to say 
or not." So instead of a commentary Robinson offers his readers "a sort of conducted tour" 
of Romans to enable the student or educated layman to wrestle with the message of Ro
mans. It is a tour that sifts through the voluminous writings on Romans and provides a 
crisp summary of Paul's reasoning and theological concerns. The volume is full of the stim
ulating perceptions of a scholar well acquainted with the thought of the apostle Paul. 

In the ten-page introduction Robinson defends the date of Romans as early as A. D. 57 
and the integrity of Rom 1:1-16:23. The purpose of Romans, according to Robinson, is "to 
set down a considered statement of his gospel as Paul had come to understand it prior to 
embarking on a new stage in his missionary career" and to prepare Paul's way for his future 
visit to Rome. Although Robinson offers no outline of the book, he does depict the structure 
as a series of canal locks whose height comes in chap. 8. The introduction also includes a list 
of selected commentaries on Romans. 

The format of the commentary is as follows: Sections of Romans, which are untitled, are 
divided by Robinson according to the structure of Paul's argument. The text of the NEB is 
printed in full by section, and then Robinson's comments follow. The only parts of Romans 
that receive no comment are 15:14-16:27. In many sections the entire argument up to that 
point is reviewed and the many developing threads of theological insight are explicated. In 
almost every section the reader will find citations from the apocrypha, pseudepigrapha and 
Dead Sea scrolls as they illumine the theology of Judaism in the first century and Paul's 
own arguments. 

From Robinson's perspective, the themes of Romans could be compared to a symphony. 
There may be a brief statement of a theme that is not fully developed or further embel
lished until a later point in the book. An example of this is 1:16-17 where Paul states that 
the man who is righteous on the basis of faith shall live. But before this is fully developed in 
3:21-26, Paul first addresses the hopelessness of mankind in sin. Beyond 3:21-26 the con
cepts of righteousness and justification reappear often in Romans. 

One section that is particularly stimulating is 7:7-8:4 where Robinson rejects all pre
vious interpretations that attempt to explain the passage by referring to Paul (or Jews in 
general) under the law or to Paul (or Christians in general) under grace but affected by sin. 
Instead he claims that "the concentration on the time-references (past or present) has put 
people on the wrong track." The purpose of Rom 7:7-25, says Robinson, is "not ... to show 
how the Christian is freed from the law ... but to show why, although the law is 'spiritual,' 
... it can do nothing for man who is 'fleshly.' " This is but one example of what makes this 
book such exciting reading. 

Of course, as in any book, there are things with which one disagrees. For instance, Rob
inson's belief that Paul in Rom 5:12 ff. "quite possibly" sees Adam as an allegory or myth is 
indeed questionable. The treatment of chaps. 9-11 as "almost an excursus" seemsto ignore 
the importance of this/these argument(s) in the larger scope of things. Robinson also does 
very little in the way of exegesis in chaps. 12 and 14, which are central in the ethical life of 
the Church. Some readers may be bothered by references to P and D or 2 Isaiah, although 
such references have no impact on how Robinson interprets the text at a given point. In a 
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