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Zionism in the Tanach 
 
The Lord said to Abram, “Go forth from your native land and from your father’s house to the land that I will 
show you. I will make of you a great nation...I will assign this land to your offspring” (Genesis 12:1-2, 7). 
 
But if, despite this, you disobey Me and remain hostile to me...I will spurn you. I will lay your cities in ruin and 
make your sanctuaries desolate, and I will not savor your pleasing odors. I will make the land desolate, so that your 
enemies who settle in it shall be appalled by it. And you I will scatter among the nations, and I will unsheath the 
sword against you. Your land shall become a desolation and your cities a ruin. Then shall the land make up for its 
sabbath years throughout the time that it is desolate and you are in the land of your enemies; then shall the land 
rest and make up for its sabbath years...When I, in turn, have been hostile to them and have removed them into 
the land of their enemies, then at last shall their obdurate heart humble itself, and they shall atone for their iniquity. 
Then will I remember My covenant with Jacob; I will remember also my covenant with Isaac, and also My 
covenant with Abraham; and I will remember the land (Leviticus 26:27-42). 
 
The Lord spoke to Moses, saying: Speak to the Israelite people and say to them: When you cross the Jordan into 
the land of Canaan, you shall dispossess all the inhabitants of the land; you shall destroy all their figured objects; 
you shall destroy all their molten images, and you shall demolish all their cult places. And you shall take possession 
of the land and settle in it, for I have assigned the land to you to possess (Numbers 33:50-53). 
 
By the rivers of Babylon, there we sat, sat and wept, as we thought of Zion. There on the polars we hung up our 
lyres, for our captors asked us there for songs, our tormentors, for amusement: “Sing us one of the songs of 
Zion.” How can we sing a song of the Lord on alien soil? If I forget you, O Jerusalem, let my right hand wither... 
(Psalm 137) 
 
Zionism in the Talmud 
 
If he wants to go to the Land of Israel, and she doesn’t, we compel her to go [with him]. If she wants [to go] and 
he doesn’t, we do not compel him to go. If he wants to go to Jerusalem and she doesn’t, we compel her to go. If 
she wants [to go] and he doesn’t, we do not compel him to go. If he wants to leave the Land of Israel and she 
doesn’t, we do not compel her to leave. If she wants to leave and he doesn’t, we compel him not to leave 
(Jerusalem Talmud, Ketubbot Chapter 13). 
 
Our Rabbis taught: One should always live in the Land of Israel, even in a town most of whose inhabitants are 
idolaters, but let no one live outside the Land, even in a town most of whose inhabitans are Israelites; for whoever 
lives in the Land of Israel may be considered to have a God, but whoever lives outside the Land may be regarded 
as one who has no God. For it is said in Scripture, To give you the Land of Canaan, to be your God. Has he, then, 
who does not live in the Land, no God? But [this is what the text intended] to tell you, that whoever lives outside 
the Land may be regarded as one who worships idols. Similarly it was said in Scripture in [the story of] David, For 
they have driven me out this day that I should not cleave to the inheritance of the Lord, saying: Go, serve other 
gods. Now, whoever said to David, ‘Serve other gods’? But [the text intended] to tell you that whoever lives 
outside the Land may be regarded as one who worships idols.  
 
R. Zera  was evading Rab Judah because he desired to go up to the Land of ISrael while Rab Judah had expressed 
[the following view:] Whoever goes up from Babylon to the Land of Israel transgresses a positive commandment, 
for it said in Scripture, They shall be carried to Babylon, and there shall they be, until the day that I remember them, saith the 
Lord. And R. Zera? - That text refers to the vessels of ministry. And Rab Judah? - Another text also is available: I 
adjure you, O daughters of Jerusalem, by the gazelles, and by the hinds of the field, [that ye awaken not, nor stir up love, until it 
please]’ And R. Zera? - That implies that Israel shall not go up [all together as if surrounded] by a wall. And Rab 
Judah? - another ‘I adjure you’ is written in scripture. And R. Zera? - That text is required for [an exposition] like 
that of R. Jose son of R. Hanina who said: ‘What was the purpose of those three adjurations? - One, that Israel 
shall not go up [all together as if surrounded] by a wall; the second, that whereby the Holy One, blessed be He, 
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adjured Israel that they shall not rebel against the nations of the world; and the third is that whereby the Holy One, 
blessed be He, adjured the idolaters that they shall not oppress Israel too much’. And Rab Judah? - It is written in 
Scripture, That ye awaken not, nor stir up. And R. Zera? - That text is required for [an exposition] like that of R. Levi 
who stated: ‘What was the purpose of those siz adjurations? - three for the purposes just mentioned and the 
others, that [the prophets] shall not make known the end, that [the people] shall not delay the end, and that they 
shall not reveal the secrets to the idolaters’.  
By the gazelles, and by the hinds of the field. R. Eleazar explained: ‘The Holy One, blessed be He, said to Israel, ‘If you 
will keep the adjuration, well and good; but if not, I will permit your flesh [to be a prey] like [that of] the gazelles 
and the hinds of the field’. 
R. Eleazar said: Whoever is domiciled in the Land of Israel lives without sin, for it is said in Scripture, And the 
inhabitant shall not say, ‘I am sick’, the people that dwell therein shall be forgiven their iniquit. Said Raba to R. Ashi; We apply 
this [text] to those who suffer from disease (Talmud Bavli, Ketubot 110b-111a) 
 
Medieval Debates on Zionism 
 
Nahmanides (Ramban) (1194-1270, Spain) 
 
We have been commanded to take possession of the land which the Lord gave to our forefathers Abraham, Isaac 
and Jacob and we are specifically forbidden to abandon it to any other nation or allow it to become desolate. This 
is implied by the verse: “And you shall take posession of the land and settle in it, for I have assigned the land to 
you to possess” (Numbers 33:53).  
 
The proof that this is an outright commandment emerrges from Moses’ exhortation to the spies: “Go up, take 
possession, as the Lord, God of your fathers, has said to you; fear not, nor be dismayed” (Deut. 1:21). It is further 
stated: “(And when) the Lord sent you on from Kadesh Barnea, saying: ‘Go up and take possession the land that I 
am giving you.’” When they refused to go up, the text observes: “You rebelled against the commandment of the 
Lord and did not obey Him” (Deut. 9:23).  
 
...They said: the dwelling of the land of Israel is equal to all commandments in the Torah. 
 
A Rejoinder to Nahmanides: R. Isaac de Leon, Megilat Esther 
 
It seems to me that the reason [Rambam] did not count it [in the list of positive commandments in Sefer 
haMitzvot] is that the commandment to inherit the land was only in effect in the days of Moses and Joshua and 
David, and until the exile. But after the exile this commandment is not in effect until the time the Messiah comes. 
On the contrary, we were commanded according to what they said at the end of Ketubot (111a) that we not rebel 
against the nations to conquer the land by force... 
 
Poetry of Yehuda Halevi (c. 1141) 
 
My heart is in the East- 
 and I am at the edge of the West. 
How can I possibly taste what I eat? 
 How could it please me? 
How can I keep my promise 
 or ever fulfill my vow, 
when Zion is held by Edom 
 and I am bound by Arabia’s chains? 
I’d gladly leave behind me 
 all the pleasures of Spain- 
if only I might see 
 the dust and ruins of your Shrine. 
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Herzl on Modern Political Zionism 
 
The Dreyfus case embodies more than a judicial error; it embodies the desire of the vast majority of the French to 
condemn all Jews in this one Jew. “Death to the Jews!” howled the mob as the decorations were being ripped from 
the captain’s coat . . . Where? In France. In republican, modern, civilized France, a hundred years after the 
Declaration of the Rights of Man. The French people, or at any rate the greater majority of the French people, [do] 
not want to extend the rights of man to Jews. The edict of the great Revolution has been revoked. 
 
…an elderly gentleman sitting next to Mrs. Loeffler remarked…that things were becoming worse in Moravia. “In 
the provincial towns,” he said, “our people are in actual peril. When the Germans are in a bad mood, they break 
Jewish windows. When the Czechs are out of sorts, they break into Jewish homes. The poor are beginning to 
emigrate. But they don’t know where to go…” 
“I feel quite safe in my factory,” continued the elder Weinerger. “When they make trouble for me, I send for the 
police, or call on the commandant. Just show bayonets to the mob, and it mends its manners….” 
“I feel it coming,” cried Laschner, “We’ll all have to wear the yellow badge.” 
“Or emigrate,” said the rabbi. 
“I ask you, where to?” asked Walter. “Are things better anywhere else? Even in free France the anti-Semites have 
the upper hand.” –Altneuland 
 
Ahad Ha’am on Cultural/Spiritual Zionism 
 
It follows from what has been said above that we ought to have made it our first object to bring about a revival -- 
to inspire men with a deeper attachment to the national life, and a more ardent desire for the national well-being. 
By these means we should have aroused the necessary determination, and we should have obtained devoted 
adherents. No doubt such work is very difficult and takes a long time, not one year or one decade; and, I repeat, it 
is not to be accomplished by speeches alone, but demands the employment of all means by which men's hearts can 
be won. Hence it is probable -- in fact almost certain -- that if we had chosen this method we should not yet have 
had time to produce concrete results in Palestine itself: lacking the resources necessary to do things well, we should 
have been too prudent to do things badly. But, on the other side, we should have made strenuous endeavors to 
train up Jews who would work for their people. We should have striven gradually to extend the empire of our ideal 
in Jewry, till at last it could find genuine, whole-hearted devotees, with all the qualities needed to enable them to 
work for its practical realization. 
 
But such was not the policy of the first champions of our ideal. As Jews, they had a spice of individualism in their 
nationalism, and were not capable of planting a tree so that others might eat its fruit after they themselves were 
dead and gone. Not satisfied with working among the people to train up those who would ultimately work in the 
land, they wanted to see with their own eyes the actual work in the land and its results. When, therefore, they 
found that their first rallying-cry, in which they based their appeal on the general good, did not at once rouse the 
national determination to take up Palestinian work, they summoned to their aid -- like our teachers of old -- the 
individualistic motive, and rested their appeal on economic want, which is always sure of sympathy. To this end 
they began to publish favorable reports, and to make optimistic calculations, which plainly showed that so many 
dunams of land, so many head of cattle and so much equipment, costing so-and- so much, were sufficient in 
Palestine to keep a whole family in comfort and affluence: so that anybody who wanted to do well and had the 
necessary capital should betake him to the goodly land, where he and his family would prosper, while the nation 
too would benefit. An appeal on these lines did really induce some people to go to Palestine in order to win 
comfort and affluence; whereat the promoters of the idea were mightily pleased, and did not examine very closely 
what kind of people the emigrants to Palestine were, and why they sent. But these people, most of whom were by 
no means prepared to submit cheerfully to discomfort for the sake of a national ideal, found when they reached 
Palestine that they had been taken in by imaginative reports and estimate; and they set up -- and are still keeping up 
--a loud and bitter outcry, seeking to gain their individual ends by all means in their power, and regardless of any 
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distinction between what is legitimate and what is not, or of the fair name of the ideal which they dishonour. The 
details of the story are public property. 
 
What wonder, then, that so great an ideal, presented in so unworthy a form, can no longer gain adherents; that a 
national building founded on the expectation of profit and self-interest falls to ruins when it becomes generally 
known that the expectation has not been realised, and self-interest bids men keep away? 
 
This, then, is the wrong way. Certainly, seeing that these ruins are already there, we are not at liberty to neglect the 
task of mending and improving so far as we can. But at the same tie we must remember that it is not on these that 
we must base our nope of ultimate success. The heart of the people -- that is the foundation on which the land will 
be regenerated. And the people is broken into fragments. 
 
So let us return to the road on which we started when our idea first arose. Instead of adding yet more ruins, let us 
endeavour to give the idea itself strong roots and to strengthn and deepen its hold on the Jewish people, not by 
force, but by the spirit. Then we shall in time have the possibility of doing actual work. 
"I shall see it, but not now: I shall behold it, but not nigh." –The Wrong Way, 1889 
 
Ze’ev Jabotinsky on Revisionist Zionism 
 
Let us consider for a moment the point of view of those to whom this seems immoral. We shall trace the root of 
the evil to this – that we are seeking to colonise a country against the wishes of its population, in other words, by 
force.  Everything else that is undesirable grows out of this root with axiomatic inevitability. What then is to be 
done? 
  
The simplest way out would be to look for a different country to colonise.  LikeUganda. But if we look more 
closely into the matter we shall find that the same evil exists there, too. Uganda also has a native population, which 
consciously or unconsciously as in every other instance in history, will resist the coming of the colonisers.  It is 
true that these natives happen to be black.  But that does not alter the essential fact.  If it is immoral to colonise a 
country against the will of its native population, the same morality must apply equally to the black man as to the 
white. Of course, the blackman may not be sufficiently advanced to think of sending delegations to London, but 
he will soon find some kindhearted white friends, who will instruct him. Though should these natives even prove 
utterly helpless, like children, the matter would only become worse.  Then if colonisation is invasion and robbery, 
the greatest crime of all would be to rob helpless children.  Consequently, colonisation in Uganda is also immoral, 
and colonisation in any other place in the world, whatever it may be called, is immoral.  There are no more 
uninhabited islands in the world.  In every oasis there is a native population settled from times immemorial, who 
will not tolerate an immigrant majority or an invasion of outsiders.  So that if there is any landless people in the 
world, even its dream of a national home must be an immoral dream. Those who are landless must remain landless 
to all eternity.  The whole earth has been  
allocated. Basta: Morality has said so:  
 
From the Jewish point of view, morality has a particularly interesting appearance.  It is said that we Jews number 
15 million people scattered throughout the world. Half of them are now literally homeless, poor, hunted 
wretches.  The number of Arabs totals 8 million. They inhabit Morocco, Algeria, Tunis, Tripoli, Egypt, Syria, 
Arabia and Iraq – an area that apart from desert equals the size of half Europe.  There are in this vast area 16 
Arabs to the square mile.  It is instructive to recall by way of comparison that Sicily has 352 and England 669 
inhabitants to the square mile.  It is still more instructive to recall that Palestine constitutes about one two 
hundredth part of this area. 
  
Yet if homeless Jewry demands Palestine for itself it is "immoral" because it does not suit the native 
population.  Such morality may be accepted among cannibals, but not in a civilised world.  The soil does not 
belong to those who possess land in excess but to those who do not possess any.  It is an act of simple justice to 
alienate part of their land from those nations who are numbered among the great landowners of the world, in 
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order to provide a place of refuge for a homeless, wandering people.  And if such a big landowning nation resists 
which is perfectly natural – it must be made to comply by compulsion.  Justice that is enforced does not cease to 
be justice.  This is the only Arab policy that we shall find possible. As for an agreement, we shall have time to 
discuss that later.  
 
All sorts of catchwords are used against Zionism; people invoke Democracy, majority rule national self-
determination.  Which means, that the Arabs being at present the majority in Palestine, have the right of self-
determination, and may therefore insist that Palestine must remain an Arab country.  Democracy and self-
determination are sacred principles, but sacred principles like the Name of the Lord must not be used in vain –to 
bolster up a swindle, to conceal injustice. The principle of self-determination does not mean that if someone has 
seized a stretch of land it must remain in his possession for all time, and that he who was forcibly ejected from his 
land must always remain homeless.  Self-determination means revision – such a revision of the distribution of the 
earth among the nations that those nations who have too much should have to give up some of it to those nations 
who have not enough or who have none, so that all should have some place on which to exercise their right of 
self-determination.  And now when the whole of the civilised world has recognised that Jews have a right to return 
to Palestine, which means that the Jews are, in principle, also "citizens" and "inhabitants" of Palestine, only they 
were driven out, and their return must be a lengthy process, it is wrong to contend that meanwhile the local 
population has the right to refuse to allow them to come back and to that Democracy”. The Democracy of 
Palestine consists of two national groups, the local group and these who were driven out, and the second group is 
the larger. –The Ethics of the Iron Wall, 1923 
 
Declaration of Independence - 1948 
 
ERETZ-ISRAEL [(Hebrew) - the Land of Israel, Palestine] was the birthplace of the Jewish people. Here their 
spiritual, religious and political identity was shaped. Here they first attained to statehood, created cultural values of 
national and universal significance and gave to the world the eternal Book of Books. 
 
After being forcibly exiled from their land, the people kept faith with it throughout their Dispersion and never 
ceased to pray and hope for their return to it and for the restoration in it of their political freedom. 
 
Impelled by this historic and traditional attachment, Jews strove in every successive generation to re-establish 
themselves in their ancient homeland. In recent decades they returned in their masses. Pioneers, ma'pilim [(Hebrew) 
- immigrants coming to Eretz-Israel in defiance of restrictive legislation] and defenders, they made deserts bloom, 
revived the Hebrew language, built villages and towns, and created a thriving community controlling its own 
economy and culture, loving peace but knowing how to defend itself, bringing the blessings of progress to all the 
country's inhabitants, and aspiring towards independent nationhood. 
 
In the year 5657 (1897), at the summons of the spiritual father of the Jewish State, Theodore Herzl, the First 
Zionist Congress convened and proclaimed the right of the Jewish people to national rebirth in its own country. 
 
This right was recognized in the Balfour Declaration of the 2nd November, 1917, and re-affirmed in the Mandate 
of the League of Nations which, in particular, gave international sanction to the historic connection between the 
Jewish people and Eretz-Israel and to the right of the Jewish people to rebuild its National Home. 
 
The catastrophe which recently befell the Jewish people - the massacre of millions of Jews in Europe - was another 
clear demonstration of the urgency of solving the problem of its homelessness by re-establishing in Eretz-Israel 
the Jewish State, which would open the gates of the homeland wide to every Jew and confer upon the Jewish 
people the status of a fully privileged member of the comity of nations. 
 
Survivors of the Nazi holocaust in Europe, as well as Jews from other parts of the world, continued to migrate to 
Eretz-Israel, undaunted by difficulties, restrictions and dangers, and never ceased to assert their right to a life of 
dignity, freedom and honest toil in their national homeland. 
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In the Second World War, the Jewish community of this country contributed its full share to the struggle of the 
freedom- and peace-loving nations against the forces of Nazi wickedness and, by the blood of its soldiers and its 
war effort, gained the right to be reckoned among the peoples who founded the United Nations. 
 
On the 29th November, 1947, the United Nations General Assembly passed a resolution calling for the 
establishment of a Jewish State in Eretz-Israel; the General Assembly required the inhabitants of Eretz-Israel to 
take such steps as were necessary on their part for the implementation of that resolution. This recognition by the 
United Nations of the right of the Jewish people to establish their State is irrevocable. 
 
This right is the natural right of the Jewish people to be masters of their own fate, like all other nations, in their 
own sovereign State. 
 
ACCORDINGLY WE, MEMBERS OF THE PEOPLE'S COUNCIL, REPRESENTATIVES OF THE 
JEWISH COMMUNITY OF ERETZ-ISRAEL AND OF THE ZIONIST MOVEMENT, ARE HERE 
ASSEMBLED ON THE DAY OF THE TERMINATION OF THE BRITISH MANDATE OVER ERETZ-
ISRAEL AND, BY VIRTUE OF OUR NATURAL AND HISTORIC RIGHT AND ON THE STRENGTH 
OF THE RESOLUTION OF THE UNITED NATIONS GENERAL ASSEMBLY, HEREBY DECLARE 
THE ESTABLISHMENT OF A JEWISH STATE IN ERETZ-ISRAEL, TO BE KNOWN AS THE STATE 
OF ISRAEL. 
 
 
Ravi Zvi Yehudah Kook on Modern Religious Zionism 
 
Nachmanides is clear: that we should possess this land that God promised our fathers, and not another nation. 
That is should be ours in the national sense. A land, a geographical part of land held by a people, everyone knows 
this means nothing but a polity and a government. --R. Zvi Yehudah Kook (1891-1982), Sichot HaRav Zvi 
Yehudah, Eretz Yisrael 
 
May 1967, Israel’s Independence Day, Three weeks before Six Day War 
 
...Nineteen years ago, on the night when news of the United Nations decision in favor of the Re-establishment of 
the State of Israel reached us, when the People streamed into the streets to celebrate and rejoice, I could not go 
out and join in the jubilation. I sat alone and silent; a burden lay upon me. During those first hours I could not 
resign myself to what had been done. I could not accept the fact that indeed "they  have . . .d iv ided  My land ." (Joel 
4:2)! --- Yes [and now after nineteen years] where is our Hebron - have we forgotten her?! Where is our Shechem, 
our Jericho, - where?! - Have we forgotten them?! And all that lies beyond the Jordan - each and every clod of 
earth, every region, hill, valley, every plot of land, that is part of Eretz Israel - have we the right to give up even one 
grain of the Land of God?! --- On that night, nineteen years ago, during those hours, as I sat trembling in every 
limb of my body, wounded, cut, torn to pieces - I could not then rejoice. 
 
...The question has been asked, "Is this the state that our prophets envisioned?" And I say: This is the state that the 
prophets envisioned. Of course, it has not yet attained perfection. But our prophets, our sages, and those who 
followed them, said: The seed of Abraham, Isaac, and Jacob will return and will reestablish settlement and 
independent political rule in the Land. We were not told whether those who return will or will not be men and 
women of righteousness. The prophet said: "When I  sha l l  have  ga thered  the  house  o f  I s rae l . . . then sha l l  they  
dwe l l  in  the i r  own land . . .And they  sha l l  dwe l l  sa f e l y  ther e in ,  and sha l l  bu i ld  houses ,  and p lant  v ineyards"  
(Ezek.28:25-26) The prophet is speaking of real vineyards, not symbolic ones. 
 
Indeed, surely as a result of the return of Israel to their Land there will come about the increase of Torah and its 
glorification. But the first step is - the settlement of Israel on their Land! HaRav Eliyahu Gutmacher wrote: "It is 
clear to me that if 130 families of Israel begin to till the land in our holy Eretz - this will be the beginning of the Redemption (Geulah) 
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even if the People are not yet worthy." (Nefesh Hayah) Certainly this great tzaddik [righteous man] desired the increase of 
Torah and its glorification, but the order of Redemption is: agricultural settlement, the establishment of the state, 
and as a consequence - to follow - the uplifting of that which is sacred, the dissemination of the teaching of Torah, 
its increase and glorification. 
 
Neturei Karta – Orthodox Jews Against Zionism 
 
There are those who ask us why we march with the Palestinians. Why do we raise the Palestinian flag? Why do we 
support the Palestinian cause? 
 
“You are Jews!” they tell us. What are you doing? 
 
And our response, which I’d like to share with you this afternoon, is very simple. 
It is precisely because we are Jews that we demand that the march with the Palestinians and raise their flag! 
 
It is precisely because we are Jews that we demand that the Palestinian people be returned to their homes and 
properties! 
 
In our Torah we are taught that we are forbidden to have our own State, even if all the nations, including the 
Palestinian people, would agree to give it to us. Yes, in our Torah we are taught that God sent the Jewish people 
into exile around two thousand years ago. He then expressly forbade us to attempt to end this Godly decreed exile. 
The Talmud clearly states that God foreswore us with three oaths: one, that we are not to go up en masse to the 
Land of Israel. Two, that we are forbidden to take up arms against any nation. Three, we should not attempt to 
bring about the redemption before its proper time. We are to wait patiently in exile until the time when God 
Himself will see fit to end the exile. At that time, He Himself, without any human intervention, will bring about 
the redemption. At that time all the nations will recognize the one God and will serve Him together peacefully. –
Rabbi Mordechai Weberman, 2002 
 
Zionism and Settlements 
 
The Zionism of the settlers is a Zionism of the land, while the Zionism that most of us hold is a Zionism of the 
state.  It is easy to confuse them: The Zionism of Herzl, Ben-Gurion, Weizmann and Jabotinsky is also closely tied 
to the Land of Israel, whereas the Zionism of the settlers also holds the State of Israel in high regard and is willing 
to sacrifice a great deal for it.  It is not by chance that the religious settlers volunteer en masse for combat units, 
and that the spirit of sacrifice on behalf of the collective is a central part of their education. 
 
Hanan Porat clarified well the difference between the two types of Zionism—Zionism of the land versus Zionism 
of the state—when he said in the past that “the commandment of settling the land has several aspects, including 
Jewish sovereignty over the entire Land of Israel.”  In the eyes of the mainstream, the opposite is true: Jewish 
sovereignty has several aspects, one of which is settling the land. 
 
This refers, then, to the difference between the end and the means.  In the eyes of the settlers, the state is a means 
to the end of fulfilling “our duty to the Land of Israel, in immigration and settlement” (as stated by the founding 
document of Gush Emunim).  In the view of mainstream Zionism, settlement is a means of establishing the 
sovereignty of the state. –Gadi Taub, The Land or the State, 2009 
 
Zionism and the Diaspora 
 
All of the reports suggesting that I said that there can be no Jewish- ness except in Israel are utterly preposterous. 
No one would ever think of saying such an absurd thing. It is Israel and not the Diaspora that could be a passing 
episode in Jewish history, and this is the source of my compulsion to reiterate the old and plain truths that 
apparently need to be repeated again and again. Not just to Diaspora Jews, but to Israelis, too. 
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Jewish identity in Israel, which we call Israeli identity (as distinct from Israeli citizenship, which is shared by Arab 
citizens who also live in the shared homeland, though their national identity is Palestinian)—this Jewish-Israeli 
identity has to contend with all the elements of life via the binding and sovereign framework of a territorially 
defined state. And therefore the extent of its reach into life is immeasurably fuller and broader and more 
meaningful than the Jewishness of an American Jew, whose important and meaningful life decisions are made 
within the framework of his American nationality or citizenship. His Jewishness is voluntary and deliberate, and he 
may calibrate its pitch in accordance with his needs. 
 
We in Israel live in a binding and inescapable relationship with one another, just as all members of a sovereign 
nation live together, for better or worse, in a binding relationship. We are governed by Jews. We pay taxes to Jews, 
are judged in Jewish courts, are called up to serve in the Jewish army, and compelled by Jews to defend settlements 
we didn’t want or, alternatively, are forcibly expelled from settlements by Jews. Our economy is determined by 
Jews. Our social conditions are determined by Jews. And all the political, economic, cultural, and social decisions 
craft and shape our identity, which, although it contains some primary elements, is always in a dynamic process of 
changes and corrections. While this entails pain and frustration, there is also the pleasure of the freedom of being 
in your own home. 
 
As long as it is clear to all of us that Israeli Jewish identity deals, for better or worse, with the full spectrum of the 
reality and that Diaspora Jewry deals only with parts of it, then at least the difference between whole and part is 
acknowledged. But the moment that Jews insist that involvement in the study and interpretation of texts, or in the 
organized activity of Jewish institutions, are equal to the totality of the social and political and economic reality that 
we in Israel are contending with—not only does the moral significance of the historic Jewish grappling with a total 
reality lose its validity, there is also the easy and convenient option of a constant flow from the whole to the 
partial. –AB Yehoshua, The Meaning of Homeland, 2006 
 
Christian Zionism 
 
Why would Christians support the Jewish state? 
To quote one of our CUFI On Campus student leaders, “I support Israel because I am a Christian.” Christian 
Zionists do not believe that God’s covenant with the Jewish people has been replaced by Christianity. Quite the 
contrary. We recognize that our faith would not exist were it not for Judaism. The first family of Christianity, 
Jesus, Mary and Joseph, and all the disciples, were Jewish. Christianity owes a debt of gratitude to the Jewish faith, 
and we have been commanded to stand with our Jewish brethren. Yet for centuries some of the greatest atrocities 
against the Jewish people were committed by Christians, in the name of Christianity. 
 
Genesis 12:3 explains that God will bless those who bless Israel, and curse those who curse her. Has this not come 
to pass? Israel is a prosperous nation - in spite of being surrounded by tyrannical enemies who wish her 
destruction. And the U.S., Israel’s primary ally? Have we not thrived as a nation since recognizing Israel’s 
independence minutes after it was declared? We have our ups and our downs, but on our worst day, we are still the 
envy of all the earth. 
Christian support for Israel is the product of Christians reading their Bible and rightly concluding that it is a 
Zionist document. Upon this foundation has been built a modern understanding of Israel’s history, and 
recognition that Israelis and Americans share the same democratic values. –Pastor John Hagee, Founder of 
Christians United for Israel, 2012 
 
 
 
 
 


