
“The Spirit of Love” 
(Galatians 5:13-16)   

 
 
 

I.  Introduction.   
A.  Orientation.   

1.  We’ve seen that believers have something unbeliever do not:  the Spirit of God.   
a.  Unbelievers have something of His common work:  conviction of sin, some 

common illumination to give them some understanding of truth at some level.   
b.  But only believers have the saving work of the Spirit.   
 

2.  We’ve seen that this saving work of the Spirit is one divine principle in the soul and 
not many.   
a.  It is one well of spiritual water springing up to eternal life, one seed that 

transforms the soul.   
b.  That principle is love towards God – all that is necessary to fulfill the promise of 

the New Covenant, i.e., to cause us to walk in the ways of His commandments.   
 

3.  And we’ve seen that this saving work is something the Spirit produces immediately 
in the soul.   
a.  He does this work directly on the soul and not through means.   
b.  And the Scripture calls it spiritual:  it is something that in some way participates 

in the very nature of the Spirit.   
 
B.  Preview.   

1.  This evening, Edwards begins to probe this last point more deeply.   
a.  Granted that saving grace in some way participates in the nature of the Spirit:   

(i)  “How does saving grace partake of the nature of that Spirit that it is from, so 
as to be called on that account spiritual, thus essentially distinguishing it from 
all other effects of the Spirit?”   

(ii)  How does saving grace differ from the other things the Spirit does?  
 

b.  Edwards will answer this question by showing us that this saving grace, which is 
a principle of divine love, though it isn’t something unique to the Spirit as a 
member of the Godhead, is still something that is peculiarly His nature.   

c.  In explaining this, Edwards will take us into an examination of the nature of the 
Trinity – of those things that distinguish the different persons.   

 
2.  Let’s consider three things:   

a.  First, there is something unique about saving grace:  it participates in something 
distinctive to the Spirit.   

b.  Second, what that peculiar characteristic of the Spirit is.   
c.  And third, how this is best understood by the relation the Spirit has with the 

Father and the Son.   
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II.  Sermon.   
A.  First, let’s consider that there is something unique about saving grace:  it participates 

in something that is peculiar to the Spirit.   
1.  Here we see Edwards the logician go to work:   

a.  He writes, “Every effect has in some respect or another the nature of its cause, 
and the common convictions and illuminations that natural men have are in some 
respects of the nature of the Spirit of God; for there is light and understanding 
and conviction of truth in these common illuminations, and so they are of the 
nature of the Spirit of God — that is, a discerning spirit and a spirit of truth.  But 
yet saving grace, by its being called spiritual, as though it were thereby 
distinguished from all other gifts of the Spirit, seems to partake of the nature of 
the Spirit of God in some very peculiar manner.”   

b.  Every effect has something of the nature of its cause in it:   
(i)  Water makes things wet.   
(ii)  Fire heats things up or causes them to combust.   
(iii)  A force exerted on an object in a straight line will cause it to move in a 

straight line.   
(iv)  Gravity, as it is an attractive force downward, will move things downward.   
 

c.  In the same way, everything the Spirit does has something of His nature in it.   
(i)  He is the Spirit of holiness, or of what is right, and so His work on the hearts 

even of unconverted men will be to convict them of holiness.   
(ii)  He is the Spirit of truth, and so His work on their minds will be to convince 

them of the truth.   
 

d.  But yet there is something special about saving grace – it partakes of the nature 
of the Spirit, but in a very particular way.  What is that special way?   

 
2.  To answer the question, there are two things we must do:   

a.  We need to remember that what the nature of saving grace is, as Edwards has 
already shown us:  one principle of divine love.   

b.  And we need to understand what the Scriptures tells us is the special nature of 
the Spirit.   

c.  Having seen the first, let’s move on to the second:   
 
B.  Second, let’s consider what that peculiar characteristic of the Spirit is.   

1.  First, Scripture tells us that the Spirit is a divine person.   
a.  He is spoken of as a person, does things only a person can do, reacts as a person 

does in different situations, has all the attributes of personality.   
b.  Even though He isn’t often referred to in Scripture by personal pronouns, clearly 

He is a person.   
c.  There is one God, but this one God is three persons.   
 

2.  Second, each of the three persons of the Godhead share the same attributes:   
a.  They are all infinite, eternal and unchangeable in their being, wisdom, power, 

holiness, justice, goodness and truth (SC. 4).   
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b.  Because they all possess one infinite spirit, they all possess the same qualities.   
 

3.  But third, the Spirit of God is singled out in Scripture as characterized by love.   
a.  Certainly this is true of the whole Godhead, or of all three persons of the Trinity.   

(i)  1 John 4:8:  “The one who does not love does not know God, for God is 
love.”   

(ii)  1 John 4:16:  “We have come to know and have believed the love which God 
has for us. God is love, and the one who abides in love abides in God, and 
God abides in him.”   

 
b.  But Scripture appears to single out this attribute particularly in the Spirit.   

(i)  “No one has seen God at any time; if we love one another, God abides in us, 
and His love is perfected in us.  By this we know that we abide in Him and He 
in us, because He has given us of His Spirit” (vv. 12-13).    
(a)  If we have love dwelling in us, then God dwells in us; and this love is 

God’s Spirit.   
(b)  This shouldn’t surprise us since the Scripture teaches us that the way God 

dwells in us is by His Spirit:  we are the temples of the Holy Spirit.  John 
teaches us the same here.   

 
(ii)  We see the same in our text:  “For you were called to freedom, brethren; 

only do not turn your freedom into an opportunity for the flesh, but through 
love serve one another.  For the whole Law is fulfilled in one word, in the 
statement, ‘You shall love your neighbor as yourself.’  But if you bite and 
devour one another, take care that you are not consumed by one another.  But 
I say, walk by the Spirit, and you will not carry out the desire of the flesh” 
(Gal. 5:13-16).   
(a)  We are told in verses 13-15 that if we walk in love, we will not fulfill the 

lust of the flesh.   
(b)  And we are told in verse 16 if we walk in the Spirit, we will not carry out 

the lust of the flesh.   
 

c.  We shouldn’t think it strange that Scripture singles out this particular attribute for 
the Spirit of God, even though all three person have all the attributes in common.   
(i)  The Son of God is referred to as, Edwards writes, “the wisdom, 

understanding, and truth of God (Prov. 8; Luke 11:49; John 1, at the 
beginning), and is, as divines express things, the personal wisdom of God.”   

(ii)  In the same way, the Spirit is spoken of as the love of God, and may be 
called the personal love of God.   

(iii)  Scripture represents the Spirit as a dove, the emblem of love, something that 
heathen poets and mythologists also use, probably because of the nature of 
doves, as well as the tradition of the story of Noah’s Ark and the dove that 
came with the olive branch and the message of peace and God’s love after the 
flood of His wrath.  This dove came with an olive branch in its mouth.   

(iv)  In Song of Solomon, the dove is often used as an emblem of love (1:15; 
5:12; 5:2).   
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(v)  This was the form the Spirit took as He descended on Jesus at His baptism to 
anoint Him as the Head of the Church, from which this holy oil descends to all 
the members, even as the oil poured on Aaron’s head, who was a type of 
Christ.   

(vi)  The Father poured His Spirit on His Son without measure in the form of a 
dove to show those present that this was His beloved Son, in whom He was 
well pleased (Matt. 3:16, 17; Mark 1:10-11; Luke 3:22; John 1:32,33).   

(vii)  “This holy oil, by reason of its soft-flowing and diffusive nature, and its 
unparalleled sweetness and fragrancy, did most fitly represent divine love, or 
that Spirit that is the deity, breathed forth or flowing out and softly falling in 
infinite love and delight. It is mentioned as a fit representation of holy love, 
which is said to be like the precious ointment on the head, that run down upon 
the beard, even Aaron’s beard, that went down to the skirts of his garments. It 
was from the fruit of the olive tree, which it is known has been made use of as 
a symbol of love or peace, which was probably taken from the olive branch 
brought by the dove to Noah in token of the divine favor; so that the olive 
branch and the dove that brought it, both signified the same thing, viz. love, 
which is specially typified by the precious oil from the olive tree.”   

 
C.  Third, let’s see how this distinct characteristic is best understood by the relation the 

Spirit has with the Father and the Son.   
1.  Here Edwards explains the nature of the Trinity by using the characteristics that are 

distinctive about them.  The Spirit is the love of God breathed out by the Father and 
the Son towards each other.   
a.  God’s love is mainly directed towards Himself, and He infinitely delights in 

Himself.   
b.  In other words, His infinite love is directed towards His own image – the Son is 

that image – “And He is the radiance of His glory and the exact representation of 
His nature, and upholds all things by the word of His power” (Heb. 1:3).   
(i)  The Father and the Son infinitely love and delight in each other.   
(ii)  The Scripture often says the Father loves the Son and is well pleased with 

him, and that the Son loves the Father.   
(iii)  In this infinite love and delight between them is the infinite happiness of 

God:  “Then I was beside Him, as a master workman; and I was daily His 
delight, rejoicing always before Him” (Prov. 8:30).   

 
c.  Understanding then what the Scripture says about the Spirit – that He is the love 

of God – it follows that the Spirit proceeds from or is breathed out from the 
Father and the Son in some way that is infinitely beyond our understanding:  “the 
divine essence entirely flows out and is breathed forth in infinitely pure love and 
sweet delight from the Father and the Son.”   
(i)  He is the pure water of life that flows from the throne of the Father and the 

Son we read of Revelation 22.   
(ii)  Jesus Himself told us that the water of life, or living water, is the Spirit:  

“‘He who believes in Me, as the Scripture said, 'From his innermost being will 
flow rivers of living water.’  But this He spoke of the Spirit, whom those who 
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believed in Him were to receive; for the Spirit was not yet given, because 
Jesus was not yet glorified” (John 7:38, 39).   

(iii)  This is the same thing symbolized by the water flowing from Ezekiel’s 
Temple (Ez. 47:1), and the same river of God’s pleasure referred to in Psalm 
36:7-9:  the Spirit is the abundance of God’s house, the river of His delights, 
the fountain of life and God’s lovingkindness.   

(iv)  The way Christ dwells in His saints is by the Spirit, as Edwards said before.  
In His High Priestly prayer recorded in John 17, He speaks of the way in 
which He would dwell in them, as the love with which the Father has loved 
Him.  John 17:26, “And I have made Your name known to them, and will 
make it known, so that the love with which You loved Me may be in them, 
and I in them.”   

(v)  John having written this and understanding it, wrote more about it, as we’ve 
already seen, in his first letter.  God’s love dwelling in the saints and His 
Spirit dwelling in them is the same thing.   

(vi)  Further, Scripture speaks of the love of Christians as though it was the Spirit 
in them, or at least His work in them:  Rom. 5:5:  “And hope does not 
disappoint, because the love of God has been poured out within our hearts 
through the Holy Spirit who was given to us” (cf. Col. 1:8; Phil. 2:1-2).   

(vii)  “The Scripture therefore leads us to this conclusion, though it be infinitely 
above us to conceive how it should be, that yet as the Son of God is the 
personal word, idea, or wisdom of God, begotten by God, being an infinitely 
perfect, substantial image or idea of himself (as might be very plainly proved 
from the Holy Scripture, if here were proper occasion for it); so the Holy 
Spirit does in some ineffable and inconceivable manner proceed, and is 
breathed forth both from the Father and the Son, by the divine essence being 
wholly poured and flowing out in that infinitely intense, holy, and pure love 
and delight that continually and unchangeably breathes forth from the Father 
and the Son, primarily towards each other, and secondarily towards the 
creature, and so flowing forth in a different subsistence or person in a manner 
to us utterly inexplicable and inconceivable, and that this is that person that is 
poured forth into the hearts of angels and saints.”   

(viii)  This is as far as we’ll go this evening.  Next Lord’s Day, we’ll see 
Edwards explain this more fully.  Amen.   


