
“The Radical Reformation:  The Anabaptists” 
(Reformation Series 2004:  Lecture Five) 

 
 
 

I.  Introduction.   
A.  It’s beginnings.   

1.  The reason this subject is treated under the Reformation in Switzerland is 
because it was closely linked with the Zwinglian movement in northern 
Switzerland.   
a.  From there the movement spread to Moravia (just north of Austria), 

Holland, and other lands.   
b.  This was the beginning of the modern Mennonites (generally in northeast 

US and Canada, about 1 million worldwide, 137,000 in US and Canada), 
Amish and Hutterite (generally in Northern US and Canada; currently 
43,000 members) churches throughout the world.   

 
2.  They appeared first in Switzerland because of the freedom that existed there.   

a.  “Zwingli’s insistence on the Bible as the basis for the teaching of the 
preachers encouraged the rise of the Anabaptist concepts based on the 
Bible” (Carnes, 305).   

b.  The movement “spread almost instantaneously over many countries and 
ran as a side current to the main stream of the Reformation” (Kuiper, 204).   

c.  “These Christians, who called themselves ‘the company of the 
committed,’ were not primarily interested in writing creeds or in forming 
organizations.  They were devoted students of the Bible who felt that the 
reformers were not moving fast enough in purifying the Church and 
applying the principles taught in the Scriptures” (Ibid.).   

 
B.  Conrad Grebel (1498-1526), founder of the Swiss Anabaptist movement.   

1.  Born of an influential family, educated at the universities of Vienna and 
Paris.   

2.  Had been led to the evangelical faith by Zwingli in 1522 and worked closely 
with him until 1525.   

3.  But it wasn’t long before he and others of like mind became disappointed 
with Zwingli and Luther.  Zwingli had earlier rejected infant baptism, which 
Grebel held to.   

4.  For several years, Grebel and his followers had met in each other’s houses 
for Bible study, as Zwingli directed.   

5.  In January, 1525, one of those who met with them, George Blaurock, asked 
Grebel to baptize him again, though baptized in infancy.   

6.  Grebel did so; then Blaurock rebaptized Grebel and several others.   
7.  This was several months before Zwingli abolished the mass and set up the 

Swiss Reformed Church.   
8.  It was this practice of rebaptism that earned them the name of Anabaptist.  

Modern adherents chose to be called Anti-paedo-baptists.   
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9.  Carnes tells us that Zwingli gave up his rejection of infant baptism when he 
saw that this view, as well as the more radical Anabaptist view of the 
separation of Church and State, would make it harder for him to enlist the aid 
of the conservative authorities on the side of reform (305).   

10.  At first, Zwingli chose debate to get the A. to give up their views.  When 
this failed, the council adopted stronger measures, such as fines and exile.  
The result was that Anabaptism was practically eradicated from Zurich by 
1535.   

 
C.  Balthasar Hubmaier (1481-1528).   

1.  An early German Anabaptist.   
2.  Received a doctor of theology degree from the University of Ingolstadt, 

where he studied under John Eck, Luther’s opponent at Leipzig.   
3.  He was pastoring at Waldshut, near the Swiss border, where he came in 

contact with Swiss radicals, whose ideas he adopted.   
4.  He and 300 followers were rebaptized by affusion (the method the movement 

originally adopted, before later immersing [Carnes, 307]) in 1525, but then 
fled to Zurich to avoid the Austrian authorities.   

5.  He was banished from there to Moravia, where he led those who had fled 
from the Zwinglian persecution and those who had been converted to 
Anabaptist views.   

6.  In 1528, he was burned at the stake by order of the emperor, and his wife was 
drowned in the Danube by Roman Catholic authorities.   

7.  “Throughout his career as an Anabaptist leader, he insisted on the separation 
of church and state, the authority of the Bible, and the baptism of believers” 
(Carnes, 306).   
 

II.  Anabaptist belief.   
A.  Scripture.   

1.  The Bible as the infallible rule of faith and practice.   
2.  Many gave it a literal interpretation (Carnes, 307), which led to their 

millennial beliefs.  
 

B.  Relationship of Church and State.   
1.  Rebaptism was most noticeable about them; but their main issue was the 

proper relationship of the Church and State.   
2.  Origin of the bond between the Church and State.   

a.  It began by the mass conversion to Christianity under Constantine and 
Clovis, and the Christianizing of the barbarians during the Middle Ages.   

b.  Citizens of the State were believed to be members of the Church, which 
brought a great deal of the world into the church.   

 
3.  The same thing happened in the Protestant churches.   

a.  Decisions of city councils and princes to join the reformation brought 
whole cities and states into the church.   
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b.  “Because most of the citizens of the State were also members of the 
Church, the bond between Church and State was very strong” (Kuiper, 
205).   

c.  This also brought a great deal of grief to the Protestant churches, for 
though the externals of Roman ritual were easily changed, not all the 
hearts of the adherents were.   

d.  Many used the doctrine of justification by faith only, apart from works, as 
an excuse for ungodly living.   

e.  Luther himself lamented the low morality among most in the Protestant 
churches in his later years.   

f.  As the Roman church had failed to Christianize the heathen, so Luther and 
Zwingli had failed in part to reform this aspect of the church.   

 
4.  The Anabaptist movement was a reaction against this view of Church and 

State.   
a.  They insisted that members be limited to those who consciously 

committed themselves to Christ.   
b.  They objected to easy church membership through citizenship in the State.   
c.  Also, when the two are wedded, false doctrine is not only a crime against 

the church, but also the State, and therefore punishable by the government.   
d.  At the time, this was the view held by Romanists and Protestants, as we 

saw with Calvin and Servetus.   
e.  The Anabaptists stood for freedom of religion and a free church (free of 

state control), and opposed the establishment of any religion by law.   
 

C.  They also held to separation from the world.   
1.  They believed that in the present world, some form of government was 

necessary.   
2.  But believers should have no part of it because government involves the use 

of the sword.   
3.  Christians should also not be soldiers, take oaths or sue in courts.   
4.  The Schleitheim Confession, written by Michael Sattler in 1527, expressed 

the main ideas of most Anabaptists.  It was adopted by a Swiss Brethren 
Conference, February 24, 1527.   
a.  “Concerning baptism:  Baptism shall be given to all those who have 

learned repentance and amendment of life, and who believe truly that their 
sins are taken away by Christ, and to all those who walk in the 
resurrection of Jesus Christ, and wish to be buried with Him in death, so 
that they may be resurrected with Him and to all those who with this 
significance request it (baptism) of us and demand it for themselves. This 
excludes all infant baptism, the highest and chief abomination of the Pope. 
In this you have the foundation and testimony of the apostles. Matt. 28, 
Mark 16, Acts 2, 8, 16, 19. This we wish to hold simply, yet firmly and 
with assurance” (Art. I).   

b.  “We are agreed as follows on the ban: The ban shall be employed with all 
those who have given themselves to the Lord, to walk in His 
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commandments, and with all those who are baptized into the one body of 
Christ and who are called brethren or sisters, and yet who slip sometimes 
and fall into error and sin, being inadvertently overtaken. The same shall 
be admonished twice in secret and the third time openly disciplined or 
banned according to the command of Christ. Matt. 18. But this shall be 
done according to the regulation of the Spirit (Matt. 5) before the breaking 
of bread, so that we may break and eat one bread, with one mind and in 
one love, and may drink of one cup” (Art. II).   

c.  “In the breaking of bread we are of one mind and are agreed (as follows): 
All those who wish to break one bread in remembrance of the broken body 
of Christ, and all who wish to drink of one drink as a remembrance of the 
shed blood of Christ, shall be united beforehand by baptism in one body of 
Christ which is the church of God and whose Head is Christ. For as Paul 
points out, we cannot at the same time drink the cup of the Lord and the 
cup of the devil. That is, all those who have fellowship with the dead 
works of darkness have no part in the light. Therefore all who follow the 
devil and the world have no part with those who are called unto God out 
of the world. All who lie in evil have no part in the good.  Therefore it is 
and must be (thus): Whoever has not been called by one God to one faith, 
to one baptism, to one Spirit, to one body, with all the children of God's 
church, cannot be made (into) one bread with them, as indeed must be 
done if one is truly to break bread according to the command of Christ” 
(Art. III).   

d.  “We are agreed (as follows) on separation: A separation shall be made 
from the evil and from the wickedness which the devil planted in the 
world; in this manner, simply that we shall not have fellowship with them 
(the wicked) and not run with them in the multitude of their abominations. 
This is the way it is: Since all who do not walk in the obedience of faith, 
and have not united themselves with God so that they wish to do His will, 
are a great abomination before God, it is not possible for anything to grow 
or issue from them except abominable things. For truly all creatures are in 
but two classes, good and bad, believing and unbelieving, darkness and 
light, the world and those who (have come) out of the world, God's temple 
and idols, Christ and Belial; and none can have part with the other.  To us 
then the command of the Lord is clear when He calls upon us to be 
separate from the evil and thus He will be our God and we shall be His 
sons and daughters.  He further admonishes us to withdraw from Babylon 
and earthly Egypt that we may not be partakers of the pain and suffering 
which the Lord will bring upon them.  From this we should learn that 
everything which is not united with our God and Christ cannot be other 
than an abomination which we should shun and flee from. By this is meant 
all Catholic and Protestant works and church services, meetings and 
church attendance, drinking houses, civic affairs, the oaths sworn in 
unbelief and other things of that kind, which are highly regarded by the 
world and yet are carried on in flat contradiction to the command of God, 
in accordance with all the unrighteousness which is in the world. From all 
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these things we shall be separated and have no part with them for they are 
nothing but an abomination, and they are the cause of our being hated 
before our Christ Jesus, Who has set us free from the slavery of the flesh 
and fitted us for the service of God through the Spirit Whom He has given 
us.  Therefore there will also unquestionably fall from us the unchristian, 
devilish weapons of force - such as sword, armor and the like, and all their 
use (either) for friends or against one's enemies - by virtue of the Word of 
Christ. Resist not (him that is) evil” (Art. IV).   

e.  “We are agreed as follows on pastors in the church of God: The pastor in 
the church of God shall, as Paul has prescribed, be one who out-and-out 
has a good report of those who are outside the faith. This office shall be to 
read, to admonish and teach, to warn, to discipline, to ban in the church, to 
lead out in prayer for the advancement of all the brethren and sisters, to lift 
up the bread when it is to be broken, and in all things to see to the care of 
the body of Christ, in order that it may be built up and developed, and the 
mouth of the slanderer be stopped.  This one moreover shall be supported 
of the church which has chosen him, wherein he may be in need, so that he 
who serves the Gospel may live of the Gospel as the Lord has ordained. 
But if a pastor should do something requiring discipline, he shall not be 
dealt with except (on the testimony of) two or three witnesses. And when 
they sin they shall be disciplined before all in order that the others may 
fear.  But should it happen that through the cross this pastor should be 
banished or led to the Lord (through martyrdom) another shall be ordained 
in his place in the same hour so that God's little flock and people may not 
be destroyed” (Art. V).   

f.  “We are agreed as follows concerning the sword: The sword is ordained of 
God outside the perfection of Christ. It punishes and puts to death the 
wicked, and guards and protects the good. In the Law the sword was 
ordained for the punishment of the wicked and for their death, and the 
same (sword) is (now) ordained to be used by the worldly magistrates.  In 
the perfection of Christ, however, only the ban is used for a warning and 
for the excommunication of the one who has sinned, without putting the 
flesh to death - simply the warning and the command to sin no more.  Now 
it will be asked by many who do not recognize (this as) the will of Christ 
for us, whether a Christian may or should employ the sword against the 
wicked for the defense and protection of the good, or for the sake of love.  
Our reply is unanimously as follows: Christ teaches and commands us to 
learn of Him, for He is meek and lowly in heart and so shall we find rest to 
our souls. Also Christ says to the heathenish woman who was taken in 
adultery, not that one should stone her according to the Law of His Father 
(and yet He says, As the Father has commanded me, thus I do), but in 
mercy and forgiveness and warning, to sin no more. Such (an attitude) we 
also ought to take completely according to the rule of the ban.  

Secondly, it will be asked concerning the sword, whether a Christian shall 
pass sentence in worldly disputes and strife such as unbelievers have with 
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one another. This is our united answer. Christ did not wish to decide or 
pass judgment between brother and brother in the case of the inheritance, 
but refused to do so. Therefore we should do likewise.  

Thirdly, it will be asked concerning the sword, Shall one be a magistrate if 
one should be chosen as such? The answer is as follows: They wished to 
make Christ king, but He fled and did not view it as the arrangement of 
His Father. Thus shall we do as He did, and follow Him, and so shall we 
not walk in darkness. For He Himself says, He who wishes to come after 
Me, let him deny himself and take up his cross and follow Me. Also, He 
Himself forbids the (employment of) the force of the sword saying, The 
worldly princes lord it over them, etc., but not so shall it be with you. 
Further, Paul says, Whom God did foreknow He also did predestinate to 
be conformed to the image of His Son, etc. Also Peter says, Christ has 
suffered (not ruled) and left us an example, that ye should follow His 
steps.  

Finally it will be observed that it is not appropriate for a Christian to serve 
as a magistrate because of these points: The government magistracy is 
according to the flesh, but the Christian's is according to the Spirit; their 
houses and dwelling remain in this world, but the Christian's are in 
heaven; their citizenship is in this world, but the Christian's citizenship is 
in heaven; the weapons of their conflict and war are carnal and against the 
flesh only, but the Christian's weapons are spiritual, against the 
fortification of the devil. The worldlings are armed with steel and iron, but 
the Christians are armed with the armor of God, with truth, righteousness, 
peace, faith, salvation and the Word of God. In brief, as in the mind of 
God toward us, so shall the mind of the members of the body of Christ be 
through Him in all things, that there may be no schism in the body through 
which it would be destroyed. For every kingdom divided against itself will 
be destroyed. Now since Christ is as it is written of Him, His members 
must also be the same, that His body may remain complete and united to 
its own advancement and upbuilding” (Art. VI).   

g.  “We are agreed as follows concerning the oath: The oath is a confirmation 
among those who are quarreling or making promises. In the Law it is 
commanded to be performed in God's Name, but only in truth, not falsely. 
Christ, who teaches the perfection of the Law, prohibits all swearing to 
His (followers), whether true or false - neither by heaven, nor by the earth, 
nor by Jerusalem, nor by our head - and that for the reason He shortly 
thereafter gives, For you are not able to make one hair white or black. So 
you see it is for this reason that all swearing is forbidden: we cannot fulfill 
that which we promise when we swear, for we cannot change (even) the 
very least thing on us.   
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Now there are some who do not give credence to the simple command of 
God, but object with this question: Well now, did not God swear to 
Abraham by Himself (since He was God) when He promised him that He 
would be with him and that He would be his God if he would keep His 
commandments, - why then should I not also swear when I promise to 
someone? Answer: Hear what the Scripture says: God, since He wished 
more abundantly to show unto the heirs the immutability of His counsel, 
inserted an oath, that by two immutable things (in which it is impossible 
for God to lie) we might have a strong consolation. Observe the meaning 
of this Scripture: What God forbids you to do, He has power to do, for 
everything is possible for Him. God swore an oath to Abraham, says the 
Scripture, so that He might show that His counsel is immutable. That is, 
no one can withstand nor thwart His will; therefore He can keep His oath. 
But we can do nothing, as is said above by Christ, to keep or perform (our 
oaths): therefore we shall not swear at all (nichts schweren).  

Then others further say as follows: It is not forbidden of God to swear in 
the New Testament, when it is actually commanded in the Old, but it is 
forbidden only to swear by heaven, earth, Jerusalem and our head. 
Answer: Hear the Scripture, He who swears by heaven swears by God's 
throne and by Him who sitteth thereon. Observe: it is forbidden to swear 
by heaven, which is only the throne of God: how much more is it 
forbidden (to swear) by God Himself! Ye fools and blind, which is greater, 
the throne or Him that sitteth thereon?  

Further some say, Because evil is now (in the world, and) because man 
needs God for (the establishment of) the truth, so did the apostles Peter 
and Paul also swear. Answer: Peter and Paul only testify of that which 
God promised to Abraham with the oath. They themselves promise 
nothing, as the example indicates clearly. Testifying and swearing are two 
different things. For when a person swears he is in the first place 
promising future things, as Christ was promised to Abraham. Whom we a 
long time afterwards received. But when a person bears testimony he is 
testifying about the present, whether it is good or evil, as Simeon spoke to 
Mary about Christ and testified, Behold this (child) is set for the fall and 
rising of many in Israel, and for a sign which shall be spoken against.  

Christ also taught us along the same line when He said, Let your 
communication be Yea, yea; Nay, nay; for whatsoever is more than these 
cometh of evil. He says, Your speech or word shall be yea and nay. 
(However) when one does not wish to understand, he remains closed to 
the meaning. Christ is simply Yea and Nay, and all those who seek Him 
simply will understand His Word. Amen” (Art. VII).   

 
5.  They were considered the radicals of their day.   
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6.  Their views appealed mainly to workers and peasants not reached by other 
Reformers.  This, coupled with their tendency to literalism, led to mystical or 
chiliastic excesses (Carnes, 308).   

 
D.  Ideals for the church.   

1.  They agreed with the general principles of the Reformation when Zwingli 
and Luther announced them and with major Christian doctrines:   
a.  Fatherhood of God.   
b.  Deity of Christ.   
c.  The Church as a body of converted believers.   
d.  The Bible is God’s authoritative Word.   
e.  The Second Coming of Christ.   

 
2.  When the Reformation had spread, they began to disapprove.   

a.  It didn’t go far enough back to the teachings of the NT.   
b.  They wanted to go back to the faith and practice of the Apostles.   
c.  They “had a high regard for Christ, His Word, His Church, His 

commandments, especially those which Christ Himself stressed – love, 
holiness, self-denial, lowliness, and peaceableness” (Kuiper, 206).   

d.  They took the Great Commission seriously and had a passionate 
missionary concern.   

e.  The NT church was free from the State and composed only of believers.  
Infant baptism was not mentioned.   

f.  They believed the union of Church and State and infant baptism were the 
source of corruption in the church.   

g.  Children of believers, before the age of accountability, were already in the 
Kingdom of God, without baptism.   

 
3.  Communion in each other’s goods.   

a.  They quickly sprang up in many of the cantons of Switzerland, in Austria, 
Bohemia, southern Germany, and into the Netherlands.   

b.  In Switzerland, they were known as the Swiss Brethren; later, in the 
Netherlands, as Mennonites.   

c.  They were attracted by the example of the early church in Jerusalem – that 
they shared their goods.   

d.  In 1533, Jacob Hutter, a Swiss Brethren minister, joined and later pastored 
the Austerlitz Anabaptists.   

e.  Before being burned at the stake in 1536, he introduced a strict discipline 
of communal living.   
(i)  Each unit was called a Bruderhof, or “brother-estate.”   
(ii)  Today, there are over a 100 of these in Alberta and Manitoba.   
 

III.  The Anabaptists were persecuted for their views.   
A.  Causes.   

1.  They were hated by both Romanists and Lutherans for their doctrinal, 
political, and social views.   
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2.  Doctrinal:  Infant baptism had been the universal practice of the church.   
a.  Romanists saw it as so important that if a baby was in danger of dying and 

there was no priest, anyone could and should baptize them.   
b.  Not to do so would consign the baby to hell – the limbus infantium, which 

was a state of neither happiness nor suffering – but hell all the same.   
c.  Not only did the Anabaptists refuse to baptize infants, they insisted on 

rebaptizing adults, “something unheard-of and in the highest degree 
reprehensible” (Kuiper, 207).   

 
3.  Political and social:  Because of their refusal to co-operate with the State-

Church, and their socialistic tendencies, they were seen as revolutionaries and 
a danger to society.   

4.  Because the Roman Church blamed their views on the teachings of Luther, 
Lutherans hated them all the more.   

 
B.  Extent.   

1.  They were persecuted by Zwinglians, Lutherans, Calvinists, and Romanists.   
2.  “They were imprisoned, fined, drowned, burned at the stake, tortured, and 

persecuted in all the manners of the day for such crimes as refusal to pay 
tithes, to attend church, [refusal] to refrain from Bible study groups in private 
homes, to refrain from preaching, and other offences against the Church-
State” (Ibid., 207).   

3.  All of these were crimes against the State, and as a result, thousands were put 
to death.   

 
IV.  The Kingdom of Munster:   

A.  There was a more radical fringe in the Anabaptist movement that helped to 
discredit the whole.  
1.  They believed that the Lord was about to set up His thousand year kingdom 

on earth:  a view called chiliasm.   
2.  One of the first who believed this was Bernhard Rothmann, one of the canons 

of the cathedral of Munster.   
a.  He began an effort to win Munster to the evangelical faith.   
b.  In 1532 the counsel allowed Lutheran ministers to man the pulpits, but the 

emperor ordered the bishop of Munster to drive our Rothmann and his 
followers, for they were adopting the Anabaptist ideas of socialism and 
were proposing the sale of property to aid the poor.   

 
3.  Melchior Hofmann (1495-1543).   

a.  A furrier by trade, first enthusiastically followed Luther.   
b.  He later worked out a strange interpretation of Scripture by which he 

misled the unlearned.   
c.  He was opposed by the state churches and Swiss Anabaptists.   
d.  He predicted Christ’s return to earth in 1533 in Strassburg.   
e.  Many in the Netherlands followed him, including Jan Matthys, a baker 

from Haarlem.   
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f.  Hofmann was imprisoned in Strassburg and died there.   
 
4.  Jan Matthys.   

a.  Claimed to be the prophet Enoch, whom Hofmann said would appear just 
before Christ.   

b.  His followers took over Munster in 1533 and Matthys took charge of 
them.   

c.  He said Munster would be the New Jerusalem, would practice community 
of goods and would be without law.   

d.  Thousands came from Germany and the Netherlands to join the 
movement.  (What does this say about some who followed Luther, Calvin 
and Zwingli?) 

e.  Soon Munster was besieged by an army of Romanists and Lutherans.   
f.  The Anabaptists first gave the citizens of the city who were not 

sympathetic with them a grace period to leave the city.  Afterwards, they 
killed them without mercy.   

g.  Matthys was killed in battle in April 1534.   
 

5.  John of Leyden.   
a.  After Matthys was killed, John of Leydon took charge.   
b.  He married Matthys widow and fifteen additional wives, introducing the 

practice of polygamy, and in the fall of 1534 assumed the title of king.   
c.  Polygamy was decreed because of the large surplus of unmarried women 

and the example of some of the OT patriarchs.   
 

B.  The results.   
1.  The siege lasted for more than a year with the Anabaptists defending 

themselves with “fanatical courage” (Kuiper, 208).   
2.  “Towards the end of the siege their sufferings were indescribable” (Ibid.).   
3.  The bishop of the area, aided by a large fighting force and treachery in the A. 

ranks, recaptured the city on June 24, 1535.   
4.  A terrible massacre followed.  The leaders were horribly tortured” (Ibid.), 

and then executed (Carnes, 307).     
5.  Their denial of Luther and Zwingli’s ideas, as well as the Munster incident, 

brought condemnation and persecution from both Protestants and Romanists 
(Ibid.).   

 
V.  The rise of the Mennonites and Amish.   

A.  The Mennonites.   
1.  The excesses and fanaticism of these radicals discredited the movement.  For 

a time, it appeared their cause was lost.   
2.  But under the leadership of Menno Simons, a Dutch reformer, a small group 

flourished during the second half of the sixteenth century.   
a.  Simons was ordained a Catholic priest in 1524 in Friesland.   
b.  In his first year, he began to doubt transubstantiation.   
c.  He began to search Scripture, ancient authors and Luther’s writings.   
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d.  In 1536, he left the priesthood and joined the Anabaptists.   
e.  He traveled throughout the Netherlands and neighboring parts of Germany 

[mainly to escape persecution], organizing his followers into churches, 
and teaching and exhorting them by preaching and writing.   

f.  They called themselves “brethren” to get rid of the stigma attached to the 
name A.   

g.  When he died, his followers became known as Mennonites.   
h.  “They were peaceful, industrious, prosperous, and highly respected 

citizens” (Kuiper, 209).   
i.  They were finally granted freedom of religion in 1676.   
j.  They were rejected by all groups during the Reformation, but today are 

honored as pious Christians whose major contribution was the doctrine of 
a believers’ church that includes separation of church and state.   

 
B.  The Amish.   

1.  In 1693, there was a division in the Swiss Brethren.   
2.  Jacob Ammann believed that the Lord commanded Christians to shun 

excommunicated members, while others believed that this command applied 
to the Lord’s Supper:  “But actually, I wrote to you not to associate with any 
so-called brother if he should be an immoral person, or covetous, or an 
idolater, or a reviler, or a drunkard, or a swindler-- not even to eat with such a 
one” (1 Cor. 5:11).   

3.  A rupture occurred, after which Ammann’s followers set up a rigid church 
discipline.   

4.  Settlements are found today in Pennsylvania, Ohio, Indiana, Iowa, and 
Ontario (Kuiper, 209).   

 
C.  Conclusion.   

1.  “The A. were not the ‘Bolsheviks of the Reformation,’ nor were all of them 
‘left wing’ fanatical visionaries.  They were simple Bible-believing people, 
some of whom were led astray by ignorant leaders, who interpreted the Bible 
literally to their own advantage.”     

2.  “Neither the Mennonites nor the Baptists should be ashamed to count them 
among their spiritual ancestors.  Their free-church concept influenced Puritan 
Separatists, Baptists, and Quakers” (Carnes, 308).   

3.  There were other groups that sprang up during the Reformation, but we’ll 
need to end with these.   


