
“Everyone Who Loves Is Born of God” 
(1 John 4:7-8)   

 
 
 

I.  Introduction.   
A.  Orientation.   

1.  We have looked at the OT regarding the marks of grace:   
a.  The circumcision of the heart – the OT description of regeneration – 

produces an intense love for God:  “Moreover the Lord your God will 
circumcise your heart and the heart of your descendants, to love the Lord 
your God with all your heart and with all your soul, so that you may live”  
(Deu. 30:6).   

b.  This love, in turn, produces a turning to the Lord, away from sin, to walk 
with the Lord in all His commandments:  “And you shall again obey the 
Lord, and observe all His commandments which I command you today” (v. 
8; cf. v. 10).   

c.  Which, in turn, brings many temporal blessings:  “Then the Lord your God 
will prosper you abundantly in all the work of your hand, in the offspring of 
your body and in the offspring of your cattle and in the produce of your 
ground, for the Lord will again rejoice over you for good, just as He rejoiced 
over your fathers” (v. 9).   

d.  As well as eternal blessings – a faith that works by love brings justification, 
which brings repentance (turning from sin to all righteousness), and temporal 
blessings, as well as all the blessings of salvation.   

 
2.  We saw the same thing in 1 John in NT terms:   

a.  The evidences that we are born again from above are basically the same:   
(i)  That we love God and obey His Word.   
(ii)  Of course, John fills this out a bit:  that we love the Triune God, believe 

that Jesus Christ has come in the flesh, and have the Holy Spirit abiding in 
us; listen to God’s Word, let it remain in us and bear fruit, obey it, and 
confess and repent of our sins when we fail; that we hate the world and the 
evil one, but love the brethren and the church, and stay in its fellowship.   

 
b.  The common factor, and what causes all of them is love.   

(i)  Not just any love, but love for holiness.   
(ii)  If we have this – if the Spirit produces this in our hearts – then 

sanctification will follow.   
(iii)  And if we are becoming holy, we can know that we are born again.   

 
B.  Preview.   

1.  From here, we’re going to begin to survey the thought of some of the godly men 
of the past who have studied this issue.   
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a.  Since the material I’m presenting comes mainly out of the paper I’m working 
on, we’ll consider the thoughts of three men in particular:  Solomon 
Stoddard, John Flavel and Thomas Shepard.   

b.  The reason we’ll look at these three is that they influenced the thought of 
Jonathan Edwards more than any others.   

c.  It is Edwards’ thought we’re eventually heading towards, since the Lord gave 
him the most profound insights into this subject.   

 
2.  At the same time, we need to realize that we’re not leaving Scriptural teaching 

on this subject.   
a.  In studying the Bible, we all see the value of the gifted teachers the Lord has 

ordained to minister to His church.   
b.  It’s not uncommon for a pastor, in sermon preparation, or all of us, in our 

personal Bible study, to pick up a commentary to gain more learned opinions 
on the interpretation of our passage.   

c.  We’re basically doing the same here – not denying the Scripture, or elevating 
man’s opinion over its authority, but using gifts the Lord has given to His 
church better to understand His revelation to us (Eph. 4).   

d.  If we don’t believe we can or should do this, then we should get rid of all our 
Christian books and stop going to Sunday School and church.   

e.  At the same time, we need to compare everything we read and hear with the 
Scripture to make sure it is what God is teaching.   

f.  That’s why we’ve spent so much time looking at the Biblical teaching – 
which we haven’t come close to exhausting – before we go this direction.   

 
3.  This evening, we’ll begin with Solomon Stoddard’s views; and what we’ll see 

are:   
a.  First, who Solomon Stoddard was.   
b.  Second, why he believed this subject to be so important.   
c.  Finally, how Stoddard believed we can know whether we’re saved or not.   

 
II.  Sermon.   

A.  First, who was Solomon Stoddard?  It would be helpful for us in listening to this 
man to know something of his background.   
1.  Biography.   

a.  Early years and connection with Edwards.   
(i)  Stoddard was born in Boston in 1643, the son of Anthony Stoddard (a 

wealthy Boston merchant) and Mary Downing (daughter of Emmanuel 
Downing and his wife, Lucy, the niece of Governor John Winthrop).   

(ii)  He attended Harvard College, where he received his theological 
education (remembering that Harvard in those day was established to train 
ministers and was under a very strong Puritan influence), graduating in 
1662.   

(iii)  He served as a chaplain in Barbados from 1667-1669 to improve his 
health.  He then returned to New England, and from there intended to go 
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to England.  But as he was packed and ready to go, he received a call to 
Northampton.   

(iv)  Iain Murray, in his biography of Edwards, writes, “Stoddard’s own 
entrance into the ministry had been unusual.  In 1669 the young Eleazer 
Mather (first minister of Northampton) died, and a parish committee 
which applied to Boston for advice was urged to obtain Stoddard.  When 
the committee’s invitation reached the twenty-six-year-old Harvard 
graduate his possessions were on board ship and he ready to sail for 
London the next day.  Instead Stoddard went to Northampton in 
November 1669.  In March 1670, the same month that he married Esther 
Mather (the widow of Eleazer), he was called to settle.  Yet, while 
continuing to preach, he waited two whole years before accepting.  Only 
in April 1672 did he become a member of the Northampton church and he 
was formally ordained the following September.  The reason for this delay 
lay in a deficiency in his spiritual condition of which Stoddard himself 
was apparently conscious.  Although his hearers found him to be orthodox 
and eloquent they perhaps missed what his wife is reported to have been 
the first to see.  When they married it is said that even ‘with his graces of 
character and manner, he had really no experimental acquaintance with the 
Gospel.’  Possibly Stoddard’s problem had more to do with assurance 
than with conversion itself.  Between 1670 and April 1672 the question of 
whether or not he was a Christian was finally resolved for him and it 
happened when he was in the very act of ministering to others:   

 
One Sabbath as he was at the table administering the Lord’s supper, he 
had a new and wonderful revelation of the Gospel scheme. He caught 
such a full and glorious view of Christ and his great love for men as 
shown in his redemptive work, that he was almost overpowered with 
emotion, and with difficulty went forward with the communion service. 
By reason of this peculiar experience of his he was led to think, that the 
place where the soul was likely to receive spiritual light and 
understanding was at the Lord’s table – that there, in a special manner, 
Christ would be present to reveal himself, in all his fulness of love to 
the souls of men” (New Biography, chapter 5).   

 
(v)  His own struggle in this area, as well as the general interest on this 

subject during this time frame, explains his keen insight into the subject.   
(vi)  He ministered there for 55 years, and he and Esther had 13 children, one 

of who was Esther Stoddard, who married Timothy Edwards and gave 
birth to eleven children, her fifth being their only son, Jonathan Edwards.   

 
b.  Stoddard possessed a rare combination of presence and intellect, which gave 

those who knew him or knew of him a sense of awe.   
(i)  Murray writes, “Edwards says, ‘My grandfather was a very great man, of 

strong powers of mind, of great grace and authority, of a masterly 
countenance, speech, and behaviour’ (1.cxxxi Para. 5 “As there…”).  
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There are two recorded instances of his life being preserved from Indian 
attack and on at least one of these occasions his deliverance was due to his 
reputation.  Once he was spared by marauding Indians who watched him 
meditating in an orchard behind the church in Deerfield prior to a service, 
and, another time, he was allowed to pass through an ambush at Dewey’s 
hole, a point on the road between Northampton and Hatfield.  On the latter 
occasion a Frenchman was taking aim at Stoddard when an Indian beside 
him, who had previously been among the English, intervened, warning 
him not to fire because ‘that man was Englishman’s God.’”  

(ii)  “Such was the veneration which they had for him, Edwards recalled 
many years later, ‘that many looked on him almost as a sort of deity’ 
(1.cxxxiii Para. 16 “3. They…”) (New Biography, chapter 5).   

(iii)  This isn’t necessarily a good thing, because people tended to accept 
what he had to say uncritically, and the fact they did eventually led to 
Edwards’ expulsion from the pulpit of Northampton, due to a controversy 
over the Lord’s Supper.   

 
2.  Stoddard’s influence on Jonathan Edwards.   

a.  Stoddard had a reputation for being particularly knowledgeable in the area of 
true conversion, a knowledge Edwards wanted to share.   

b.  Iain Murray writes, “A notebook which Edwards began keeping at this time 
[the time of his ministry in New York] marked as his ‘Catalogue’, indicates 
something of his reading priorities, and it is significant that the first two titles 
listed were books related to a ‘saving conversion’ by Solomon Stoddard” 
(47).   

c.  Edwards was also influenced by Stoddard’s views when he served under him 
for the last two years of Stoddard’s life and ministry.   
(i)  From his ordination as Stoddard’s assistant on February 22, 1727, to the 

time of Stoddard’s death, February, 1729, Edwards sat under his preaching 
(80-81, 93).   

(ii)  Though Stoddard was near the end of his life at the time, His advanced 
age did not prove to be a hindrance to his pulpit ministry.  Murray writes, 
“Even in 1726, at the age of eighty-three, Stoddard had not grown feeble.  
He hated dull preaching as much as he had ever done and until the winter 
of 1728 would still preach with vigour” (77).     

(iii)  Stoddard preached until within 2 months of his death, and so Edwards 
would undoubtedly have had the benefit of Stoddard’s mature thinking on 
the subject.   

(iv)  We should also assume that when Stoddard listened to his grandson 
preach in his pulpit, he did so with a critical ear, ready to correct any 
errors he might find in doctrine.   

(v)  Though Stoddard was a very important influence in Edwards’ life, this 
does not mean that Edwards necessarily adopted all of his grandfather’s 
views, but Stoddard certainly stimulated Edwards’ thought in this area.   

 
B.  Second, why did Stoddard believe this subject was so important?   
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1.  He saw genuine godliness as something all should be concerned about, and 
rightly so.  “The salvation of the soul depends upon it.” Solomon Stoddard, The 
Way to Know Sincerity and Hypocrisy Cleared Up (Reprint, Morgan, PA:  Soli 
Deo Gloria Publications, 1999), p. 100.  If a man is not godly, if the fruits of 
God’s grace are not present in his life at least in some measure, he is 
unconverted and in danger of God’s judgment.   

2.  Further, “the comfort of men much depends upon the knowledge of it” (Ibid.).  
How can a professed believer be at rest if this most important issue – i.e., the 
deliverance of his soul from the judgment of hell and the bringing of his soul 
safely to heaven – has not been resolved?   

3.  This is something we’ve seen throughout this study that shows us again its 
importance.   
 

C.  Finally, and we’ll just break ground here, what did Stoddard believe as to how can 
we know whether or not we’re saved?   
1.  Stoddard believed there are many difficulties in making the determination 

whether a man is godly.   
a.  Even the most sanctified can sometimes be unsure of their spiritual state.  

They may yet have “scruples” or “fears, that they are not godly” (Ibid.).  
Such scruples may arise during times of affliction, when God appears to hide 
His face of blessing and does not seem to hear our prayers, or when the 
corruption of our hearts grows stronger and our spirituality dwindles.  All of 
these can appear to be inconsistent with grace (Ibid., 114).   

b.  On the other hand, there are those too quick to judge themselves to be godly 
without adequate evidence.  Men are far more prone to think well of 
themselves and their spiritual condition than to admit they are in danger of 
condemnation.   

c.  Stoddard suggests that both be taken to the touchstone of Scripture to 
examine their hearts and lives according to God’s standard to see whether 
grace is present, that the righteous might receive encouragement that they are 
the Lord’s, and that hypocrites might be exposed as being in a graceless 
condition (Ibid. 100).     

d.  Commenting on how the marks of grace may be used to their greatest 
advantage, Stoddard, writes, “It may be of great use for ministers frequently 
to be giving signs of grace.  These signs are of great use for the discovery of 
hypocrisy.  The want of particular graces is a means to discover some. . . .  
But signs also are of great use for the encouragement and strengthening of the 
saints.  Sometimes the discoursing of such things draws forth the exercise of 
grace, and men find in themselves that which they are hearing of. . . .  
Sometimes the explication of the sign helps men to see it more clearly.  They 
were at a loss, but when it is clearly laid open it helps them to see it.  Besides, 
it brings to remembrance what they formerly felt; and so it brings joy and 
renews their comfort.  Moreover it helps them against many temptations.  
They are under fears because of the providence of God and because of the 
corrupt workings of heart; but when they hear that complacency of God and 
the sight of the glory of Christ are signs of a good estate, that satisfies them, 



6 

and it is a relief to them under their temptations.”  The Nature of Saving 
Conversion (Reprint, Morgan, PA:  Soli Deo Gloria Publications, 1999), pp. 
75-76.   

 
2.  Stoddard shows how these tests may be accomplished in his sermon The Way to 

Know Sincerity and Hypocrisy, based on 1 John 4:7-8:  “Everyone that loveth is 
born of God and knoweth God.  He that loveth not, knoweth not God.”   
a.  His theme is:  a godly man may know his conversion by the fact that he loves 

God.  Stoddard writes, “He who sees the workings of the grace of love in 
himself, he who sees more or fewer actings of that grace, may conclude for 
himself that he is born of God, has had a work of regeneration, that the gospel 
has had a saving efficacy on his heart, that he has the spiritual knowledge of 
God, and that his eyes have been opened to see the glory of God” (100).     

b.  Hypocrites, on the other hand, can know they are unconverted by their lack 
of this love, “He who does not love, who lives in the omission of love, who 
has nothing of the working of that spirit, who lives in the neglect of it, has not 
the spiritual knowledge of God, whatever pretences he makes, this casts the 
case against him” (Ibid.).     

c.  This love is discovered by what it produces in the life – e.g., faith in the Lord 
Jesus Christ and genuine repentance of sin.  He writes, “He who believes on 
Jesus Christ, who loves God, who has godly sorrow, is born of God.  But he 
who does not believe in Christ, who loves not God, who has not godly 
sorrow, knows not God, whatever professions he makes.”  Most simply 
stated, the gracious man repents and believes in Christ, while the unconverted 
man does not.   

e.  Stoddard believed that when it comes to love, our actions speak more loudly 
than our words, as his doctrinal statement indicates:  “Men may know their 
hypocrisy only by their course of life; but their sincerity only by particular 
acts” (Ibid.).   
(i)  Even true believers sin, so particular acts of sin do not discredit true faith; 

the practice of sin, however, does.   
(ii)  On the other hand, even the unconverted appear sometimes to do what is 

right, so particular outward acts of righteousness are not enough to reveal 
true grace.   

(iii)  Furthermore, the believer’s life is characterized by a pattern of 
righteousness; but he does not always know whether these righteous acts 
proceed from a gracious heart, which is why he sometimes struggles with 
his assurance.   

(iv)  If, however, he can know for certain that a true love for God motivates 
any one of these acts, then he can know that he is converted.   

(v)  This is what we’ll begin to look at next time.   


