
“Of the Law of God” 
(WCF 19.3-4) 

 
 
 
WCF 19.3  Besides this law, commonly called moral, God was pleased to give to the people 

of Israel, as a church under age, ceremonial laws, containing several typical ordinances; 
partly of worship, prefiguring Christ, His graces, actions, sufferings, and benefits; and 
partly of divers instructions of moral duties.  All which ceremonial laws are now 
abrogated under the New Testament.   
III.  Besides the Moral Law, God also gave the Israelites the Ceremonial Law.   

A.  What is the Ceremonial Law?   
1.  There are several types of law found in the Bible.   

a.  The Moral Law is God’s unchanging standard of perfect righteousness, revealed 
to man in the garden and codified on Mount Sinai (Ten Commandments), man 
having an innate sense of what this law is as a remnant of his being made in 
God’s image.   

b.  The Judicial Law He gave to govern them as a nation.   
c.  And there is the Ceremonial Law.   

 
2.  The Ceremonial Law contains the rites and ceremonies God gave to regulate OT 

worship.   
a.  The laws regarding the priesthood, sacrifices, worship.   
b.  The laws regarding the clean and unclean.   
c.  The laws regarding the feasts.   
 

B.  What was the purpose of the Ceremonial Law?   
1.  Its first purpose was to point to Christ.   

a.  The offices, sacrifices, rituals and feasts were all meant to prefigure Christ and 
His work.   

b.  These things were types and shadows that pointed to the reality.   
(i)  “For the Law, since it has only a shadow of the good things to come and not 

the very form of things, can never, by the same sacrifices which they offer 
continually year by year, make perfect those who draw near” (Heb. 10:1).   

(ii)  “Therefore no one is to act as your judge in regard to food or drink or in 
respect to a festival or a new moon or a Sabbath day – things which are a mere 
shadow of what is to come; but the substance belongs to Christ” (Col. 2:16-
17).   

 
c.  They pointed forward to the person and work of Christ:   

(i)  “The Holy Spirit is signifying this, that the way into the holy place has not yet 
been disclosed while the outer tabernacle is still standing, which is a symbol 
for the present time. Accordingly both gifts and sacrifices are offered which 
cannot make the worshiper perfect in conscience, since they relate only to food 
and drink and various washings, regulations for the body imposed until a time 
of reformation.  But when Christ appeared as a high priest of the good things 
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to come, He entered through the greater and more perfect tabernacle, not made 
with hands, that is to say, not of this creation; and not through the blood of 
goats and calves, but through His own blood, He entered the holy place once 
for all, having obtained eternal redemption.   For if the blood of goats and bulls 
and the ashes of a heifer sprinkling those who have been defiled sanctify for 
the cleansing of the flesh, how much more will the blood of Christ, who 
through the eternal Spirit offered Himself without blemish to God, cleanse 
your conscience from dead works to serve the living God?” (Heb. 9:8-14).   

(ii)  “Therefore the Law has become our tutor to lead us to Christ, so that we may 
be justified by faith” (Gal. 3:24).   

 
2.  Its second purpose was to teach moral duty.   

a.  There was no leaven to be used during the Passover to teach God’s people their 
need to be cleansed of their sins through Christ’s atonement and Spirit:  “Clean 
out the old leaven so that you may be a new lump, just as you are in fact 
unleavened.  For Christ our Passover also has been sacrificed” (1 Cor. 5:7).   

b.  The holiness of the Temple was to show us how we are to keep ourselves separate 
from the world:  “Do not be bound together with unbelievers; for what partnership 
have righteousness and lawlessness, or what fellowship has light with darkness?  
Or what harmony has Christ with Belial, or what has a believer in common with 
an unbeliever?  Or what agreement has the temple of God with idols?  For we are 
the temple of the living God; just as God said, ‘I will dwell in them and walk 
among them; and I will be their God, and they shall be My people.  Therefore, 
come out from their midst and be separate,’ says the Lord.  ‘And do not touch 
what is unclean; and I will welcome you’” (2 Cor. 6:14-17).   

 
C.  Is the Ceremonial Law still binding?  No.  Christ fulfilled those laws and thus 

abrogated them.   
1.  There is one sense in which the requirements are still binding.   

a.  Sin still deserves death; sacrifice must still be made.   
b.  But Christ is the once for all sacrifice for sin:  His is the sacrifice we bring.   
c.  His perfect life and atoning death have fulfilled them all:  “Do not think that I 

came to abolish the Law or the Prophets; I did not come to abolish but to fulfill” 
(Matt. 5:17).   

 
2.  Christ, in fulfilling that Law, has done away with our need to keep it.   

a.  He has changed the way we approach the Father:  “But an hour is coming, and 
now is, when the true worshipers will worship the Father in spirit and truth; for 
such people the Father seeks to be His worshipers.  God is spirit, and those who 
worship Him must worship in spirit and truth” (John 4:23-24).   

b.  Christ did this through the sacrifice of Himself:  “And he will make a firm 
covenant with the many for one week, but in the middle of the week he will put a 
stop to sacrifice and grain offering; and on the wing of abominations will come 
one who makes desolate, even until a complete destruction, one that is decreed, is 
poured out on the one who makes desolate” (Dan. 9:27).   
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c.  We are no longer under the Law as tutor (both Moral and Ceremonial – the Moral 
Law condemned us, the Ceremonial Law pointed us to Christ):  “But before faith 
came, we were kept in custody under the law, being shut up to the faith which was 
later to be revealed.  Therefore the Law has become our tutor to lead us to Christ, 
so that we may be justified by faith.  But now that faith has come, we are no 
longer under a tutor” (Gal. 3:23-25).   

 
WCF 19.4  To them also, as a body politic, He gave sundry judicial laws, which expired 
together with the state of that people, not obliging any other now, further than the general 
equity thereof may require.   
IV.  God also gave the Jews a law to govern their society called the Civil Law.   

A.  What is the Civil Law?   
1.  The statutes, laws and ordinances God gave Israel to govern their society.   
2.  This included all penal sanctions for crimes committed.   

 
B.  Is the Civil Law still in force?   

1.  The Civil Law in its particular applications expired with the Jewish State.   
a.  It was meant to govern the Jews in their situation.   
b.  Now that their situation no longer exists, its specific applications are no longer valid.   

 
2.  However, the general equity of that law is still binding.   

a.  What does general equity mean?   
(i)  Since the Westminster Confession was written in the same cultural and linguistic 

context as the King James Version of the Bible, and since the language of the 
KJV was often quoted in the WCF, it is reasonable to conclude that they used the 
word “equity” in the same sense.   

(ii)  In the KJV, “equity” refers to righteousness and justice:   
(a)   “Before the LORD; for he cometh to judge the earth: with righteousness shall 

he judge the world, and the people with equity” (Psalm 98:9).  Here, equity is 
parallel with righteousness.   

(b)  “The king's strength also loveth judgment; thou dost establish equity, thou 
executest judgment and righteousness in Jacob” (Psalm 99:4).  Here, equity is 
parallel with judgment and righteousness.   

(c)  “To receive the instruction of wisdom, justice, and judgment, and equity” 
(Prov. 1:3).   

(d)  “Then shalt thou understand righteousness, and judgment, and equity; yea, 
every good path” (Prov. 2:9).   

 
(iii)  The Hebrew word, meshar, means, “evenness, uprightness, equity; only pl. -- 1. 

evenness, level, of path , of righteous (in the future), fig. for free from , 
difficulties; smoothness, of the flow of wine. , 2. in ethical sense, uprightness, 
equity, as , taught in the school of wisdom; of , government; of Yahweh's 
promises. 3. adv. , rightly” (BDB).   

(iv)  The English word means “Equity /Eq´ui·ty/ (?), n.; pl. Equities (#). [F. équité, L. 
aequitas, fr. aequus even, equal. See Equal.] 1. Equality of rights; natural justice 
or right; the giving, or desiring to give, to each man his due, according to reason, 
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and the law of God to man; fairness in determination of conflicting claims; 
impartiality.  Christianity secures both the private interests of men and the public 
peace, enforcing all justice and equity. Tillotson. . . .  Syn. -- Right; justice; 
impartiality; rectitude; fairness; honesty; uprightness. See Justice” (Webster’s, 
1913).   

(v)  The “general equity” of the Civil Law is the principle of justice contained in 
those laws.  It is basically synonymous with justice:  “1. The quality of being just; 
conformity to the principles of righteousness and rectitude in all things; strict 
performance of moral obligations; practical conformity to human or divine law; 
integrity in the dealings of men with each other; rectitude; equity; uprightness.  
Justice and judgment are the habitation of thy throne.  Ps. ixxxix. 11. . . .  Syn. -- 
Equity; law; right; rectitude; honesty; integrity; uprightness; fairness; 
impartiality” (Webster).   

 
b.  The Civil Law, in its specific applications has expired, but the justice/equity 

contained in that Law continues.   
(i)  Example:  “When you build a new house, you shall make a parapet for your roof, 

so that you will not bring bloodguilt on your house if anyone falls from it” (Deu. 
22:8).   

(ii)  The Israelites needed to fence their roofs because they spent time on them.  Not 
to fence it would expose you and your guests to danger.   

(iii)  We do not entertain on our roofs, therefore we are not bound to put fences 
around them.  However, we are still bound to keep the purpose of this law – to 
love our neighbor as ourselves, to protect his life as we would our own.   

 
3.  Historical examples of how this was applied.   

a.  The Westminster Assembly:   
(i)  “The civil magistrate may not assume to himself the administration of the Word 

and sacraments, or the power of the keys of the kingdom of heaven:  yet he hath 
authority, and it is his duty, to take order, that unity and peace be preserved in the 
church, that the truth of God be kept pure and entire, that all blasphemes and 
heresies be suppressed, all corruptions and abuses in worship and discipline 
prevented or reformed, and all the ordinances of God duly settled, administered, 
and observed.  For the better effecting whereof, he hath power to call synods, to 
be present at them, and to provide that whatsoever is transacted in them be 
according to the mind of God” (WCF 23.3; Cf. Deu. 13:5-12).   

(ii)  “What are the duties required in the second commandment?  A. The duties 
required in the second commandment are, the receiving, observing, and keeping 
pure and entire, all such religious worship and ordinances as God hath instituted 
in his word; particularly prayer and thanksgiving in the name of Christ; the 
reading, preaching, and hearing of the word; the administration and receiving of 
the sacraments; church government and discipline; the ministry and maintenance 
thereof; religious fasting; swearing by the name of God, and vowing unto him:  as 
also the disapproving, detesting, opposing, all false worship; and, according to 
each one's place and calling, removing it, and all monuments of idolatry” (WLC 
108):  “But thus you shall do to them: you shall tear down their altars, and smash 
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their sacred pillars, and hew down their Asherim, and burn their graven images 
with fire” (Deu. 7:5).   

 
b.  Some examples from history:   

(i)  “I know some divines hold that the judicial law of Moses, so far as concerneth 
the punishments of sins against the moral law, idolatry, blasphemy, Sabbath-
breaking, adultery, theft, etc., ought to be a rule to the Christian magistrate; and, 
for my part, I wish more respect were had to it, and that it were more consulted 
with” (Gillespie, Aaron’s Rod Blossoming, 2).   

(ii)  “The judicial laws, some of them being hedges and fences to safeguard both 
moral and ceremonial precepts, their binding power was therefore mixed and 
various, for those which did safeguard any moral law, (which is perpetual,) 
whether by just punishments or otherwise, do still morally bind all nations; for, as 
Piscator argues, a moral law is as good and as precious now in these times as then, 
and there is as much need of the preservation of these fences to preserve these 
laws in these times, and at all times, as well as then, there being as much danger 
of the treading down of those laws by the wild beasts of the world and brutish 
men (sometimes even in churches) now as then; and hence God would have all 
nations preserve their fences forever, as he would have that law preserved forever 
which these safeguard; but on the other side, these judicials which did safeguard 
ceremonial laws which we know were not perpetual, but proper to that nation, 
hence those judicials which compass these about are not perpetual nor universal; 
the ceremonials being plucked up by their roots, to what purpose then should their 
fences and hedges stand?  As, on the contrary, the moral abiding, why should not 
their judicials and fences remain?  The learned generally doubt not to affirm that 
Moses’ judicials bind all nations, so far forth as they contain any moral equity in 
them, which moral equity doth appear not only in respect of the end of the law, 
when it is ordered for common and universal good, but chiefly in respect of the 
law which they safeguard and fence, which if it be moral, it is most just and equal, 
that either the same or like judicial fence (according to some fit proportion) 
should preserve it still, because it is but just and equal that a moral and universal 
law should be universally preserved; from whence, by the way, the weakness of 
their reasonings may be observed, who, that they may take away the power of the 
civil magistrate in matters of the first table, (which once he had in the Jewish 
commonwealth,) affirm that such civil power then did arise from the judicial, and 
not from any moral law; whenas it is manifest that this his power in preserving 
God’s worship pure from idolatrous and profane mixtures, according to the 
judicial laws, was no more but a fence and safeguard set about moral 
commandments; which fences and preservatives are therefore (for substance) to 
continue in as much power and authority now as they did in those days, as long as 
such laws continue in their morality, which these preserve; the duties of the first 
table being also as much moral as those of the second, to the preserving of which 
latter from hurt and spoil in respect of their morality, no wise man questions the 
extent of his power” (Shepard, Morality of the Sabbath, 3:53f).   
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c.  If you were a civil magistrate, responsible for the wellbeing of the people under you, 
desiring God’s blessing and wanting to make sure He did not visit your people with 
His wrath, what would you do?  Seek justice.   
(i)  “How blessed are those who keep justice, who practice righteousness at all 

times!” (Psalm 106:3).   
(ii)  “Thus says the Lord GOD, ‘Enough, you princes of Israel; put away violence 

and destruction, and practice justice and righteousness.  Stop your expropriations 
from My people,’ declares the Lord GOD” (Eze. 45:9).   

(iii)  “Thus has the LORD of hosts said, ‘Dispense true justice and practice kindness 
and compassion each to his brother’” (Zech. 7:9).   

(iv)  “You shall not follow the masses in doing evil, nor shall you testify in a dispute 
so as to turn aside after a multitude in order to pervert justice” (Ex. 23:2).   

(v)  “You shall not distort justice; you shall not be partial, and you shall not take a 
bribe, for a bribe blinds the eyes of the wise and perverts the words of the 
righteous.  Justice, and only justice, you shall pursue, that you may live and 
possess the land which the LORD your God is giving you” (Deu. 16:19-20).   

(vi)  “To do righteousness and justice is desired by the LORD more than sacrifice” 
(Prov. 21:3).   

(vii)  “The exercise of justice is joy for the righteous, but is terror to the workers of 
iniquity” (Prov. 21:15).   

 
d.  What is just/justice?   

(i)  Quid pro quo:  this for that; the punishment fits the crime.   
(ii)  Justice cannot be a sliding scale.   

(a)  Would a slap on the wrist suffice for murder?   
(b)  God says, “Whoever sheds man's blood, by man his blood shall be shed, for 

in the image of God He made man” (Gen. 9:6).   
(c)  If a man takes another man’s life, his life is forfeit:  “Thus you shall not show 

pity:  life for life, eye for eye, tooth for tooth, hand for hand, foot for foot” 
(Deu. 19:21).   

 
(iii)  There were no jails in Israel in those days:   

(a)  A man paid for his crime, he didn’t cost others even more for it.   
(b)  If he stole, he made restitution; if he couldn’t pay, he worked it off as a slave.   
(c)  If he committed a capital crime, he was executed.   
(d)  Each breaking of the law was dealt with justly.   
(e)  There were also times when mercy was shown, if warranted.   


