“Luther: The Debate at Leipzig”
(Reformation Series: Lecture Three)

I. Introduction.
A. Review: So far we have seen:
1. Luther’s early years: from his birth, to his entrance into the monastery, the priesthood and his teaching position at the
young Wittenberg University.
2. His conversion: which may have taken place as early as 1512 or as late as 1518.
3. And the posting of the 95 Theses: which were nailed to the church door at Wittenberg, October 31, 1517.
B. This evening, I want us to consider what happened after the posting of the Theses up to, and including, the debate that
took place at Leipzig in 1519 with John Eck.
1. Things didn’t really get too difficult for Luther immediately after the posting of the Theses.
2. But after the debate at Leipzig, where the issue of papal supremacy was debated, the Reformation was inevitable.
3. What we need to see from this encounter of Luther with John Eck is the importance of Scripture as our sole authority
in faith and life.
a. Opinion has little value and may actually be dangerous.
b. But the Scripture will never fail to lead us in the truth, because it is God’s Word.
II. Lecture. (The material on the events leading to Leipzig was taken from B. K. Kuiper’s book, The Church in History, pp.
164-173.)
A. What happened after the posting of the Theses and prior to the debate at Leipzig?
1. As I mentioned before, the posting of the Theses was not a daring or aggressive move on Luther’s part.
a. It was the common way to call for a debate.
b. Luther was not trying to start the Reformation. He had no idea what was going to happen.
c. He was surprised to find that no one accepted his challenge to debate.
d. That was to happen two years later at Leipzig.
2. What did happen?
a. The following day was All Saints’ Day.
b. On that day, the relics – of which Frederick the Wise, a very pious Catholic, had collected more than five
thousand – were on display.
c. People came from far and wide to see them, and when they did, they saw the Theses nailed to the door.
d. Some were able to read them, and they told others.
e. They were also translated and – through the recent invention of the printing press – were printed in several
languages and carried to every country of western Europe.
f. Within two weeks, Luther’s Theses became known throughout Germany.
g. After four weeks, they were being read all over Western Europe.
h. Their effect was remarkable, almost stopping the sale of indulgences completely.
i. The archbishop of Mainz objected, because he was to receive a percentage of the proceeds from Tetzel’s sale of
indulgences.
j. He sent a copy of the Theses to Pope Leo X in Rome, who at first didn’t think it was too serious, but sent word to
Staupitz to keep him quiet.
k. Tetzel wrote some theses of his own defending the sale of indulgences.
l. A Dominican monk and inquisitor in Rome, Mazzolini, also wrote a book severely criticizing Luther.
m. And John Eck, professor of theology at Ingolstadt, wrote a pamphlet answering Luther’s theses.
n. Luther published his answer in another pamphlet. He was disappointed that his friends didn’t defend him,
believing that he had been too rash in his criticism.

o. In April of 1518, the Augustinian monasteries held their annual meeting in Heidelberg.
p. Luther found that the opposition to his Theses was stronger than he expected, but the discussion was friendly, as
well as frank, which put him at ease.
q. When he returned to Wittenberg, he wrote the Resolutions, addressed to the pope, which contained a general
reply to all his critics, carefully defending his theses point by point.
3. What were the real issues at stake in the 95 Theses?
a. Luther did not attack indulgences, but their abuse, the same thing Wycliffe and Hus had done earlier.
b. But Luther’s criticisms were farther reaching and threatened the sale of indulgences.
c. Not only did the sale of indulgences raise a great deal of money for the church, the people also saw them as
necessary for salvation.
d. Remember, in the church of that day, the people believed that you could not be saved apart from the priesthood,
who administered the sacraments; and without the sacrament of penance – which included absolution and
indulgences – you could not be saved. Salvation depended on the priesthood.
e. Luther’s theses had the tendency to loosen the priests’ hold on the people.
f. And this was very alarming to the church.
4. After Luther wrote the Resolutions, he began to live in a glass house.
a. Everything he said and did was watched, both by friends and foes.
b. Because he lived in a time when people were more passionate and outspoken about their beliefs, many of the
things he said were exaggerated and used against him.
5. Because Luther’s theses hit the pope in two tender places – his pocket book and his authority – and because Luther’s
own order had not silenced him, in July, 1518, he summoned Luther to Rome.
a. If Luther had gone, it would have meant certain death, because Luther was charged with heresy, a crime
punishable by being burned at the stake.
b. But Luther had a friend and protector in Frederick, the elector of Saxony.
(i) Frederick had forbidden Tetzel to sell indulgences in Saxony, not wanting any of his country’s money to go
into the coffers of the pope.
(ii) Frederick also loved his university, and Luther was his most famous and popular professor.
(iii) So he did all in his power to have the papal summons cancelled.
(iv) Since at that time Maximilian, the current emperor, was old and sickly, and since the pope wanted Frederick
to be the next emperor, thinking that he might more easily control him, the pope listened to Frederick and
cancelled the summons.
6. The next attack came through a legate, or delegate, of the pope, by the name of Cajetan.
a. Cajetan was in Germany to attend a diet (a national meeting of all the princes, prelates and other leading men in
Germany) in Augsburg.
b. The pope sent him a letter empowering him to order Luther to appear.
c. Luther was to be ordered to recant, and if he didn’t, he was to be sent bound to Rome.
d. If Cajetan failed to arrest Luther, he was at least to put him and his followers under the ban of excommunication.
e. Up to this time, the pope said he only suspected Luther of heresy, now he declared him to be a heretic.
f. Frederick again protected Luther by obtaining a pledge of safe-conduct from Maximilian.
g. Luther went and had three interviews with Cajetan. He refused to recant and had to leave the city secretly by
night.
h. Cajetan wrote to the pope, asking him to settle the matter with an official pronouncement.
i. The pope did so, issuing a bull that declared that certain statements about indulgences were heretical, without
mentioning any names.
j. This meant that Luther could no longer claim that the questions he had raised had not been officially decided on by
the church.
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7. Next, the pope sent a special representative to Germany, by the name of Von Miltitz, to arrest Luther.
a. By now the pope realized that he couldn’t accomplish this without the help of Frederick, so he chose a man he
thought would be acceptable to him.
b. His name was Charles von Miltitz, a close acquaintance of Spalatin, Frederick’s private secretary and agent to the
papal court in Rome. Spalatin had also been a longtime friend of Luther.
c. Before coming to Frederick, Von Miltitz sought to speak privately with Luther and Tetzel. He didn’t speak with
Tetzel, but he did with Luther.
d. After their discussion, Luther promised not to speak about indulgences any further if his opponents did not. He
also agreed to write a letter of submission to the pope, which the pope liked so well, he sent a very friendly letter
in return on March 29, 1519.
e. He called Luther his dear son and invited him to Rome to make his confession and offered to pay his way.
8. If things had been left here, there’s no telling how far this reconciliation with Rome would have gone.
a. But the pope was distracted: in January, 1519, Maximilian died, a new emperor needed to be chosen, and the
pope wanted Frederick.
b. For fourteen months, he no longer pushed the charge of heresy against Luther.
c. However, during this time, Luther and his opponents were not silent.
d. One of Luther’s fellow professors at Wittenberg, Andreas Carlstadt, wrote a set of theses against Eck.
e. Eck answered Carlstadt’s theses with some of his own in which he advanced an extreme view of papal authority.
f. Luther then published twelve theses, where in the twelfth he said “that the claim of the Roman Church to
supremacy over all other churches rested only on weak papal decrees of the last four hundred years, but that in all
the eleven hundred years before no such supremacy had existed” (172).
g. An attack on the papacy like this had never been heard before and Eck could not ignore it. So he challenged
Luther to a debate.
h. What Luther had held and cherished from his childhood up – the supremacy of the pope, that the church is the
pope’s house and the pope the father of the house – was now at issue.
i. He studied church history and the decrees and decisions of former popes and general councils for nine months,
trying to find arguments against what he had until recently believed to be true.
j. “Luther was dismayed to find that many decretals were forgeries” (172).
k. This was another pillar of the church that was falling in his eyes.
B. The debate at Leipzig, July 4, 1519. (The following material was taken from D’Aubingne’s History of the Sixteenth
Century Reformation, in The Reformation History Library, published by Ages Digital Library).
1. The first thing that happened at the debate was a contest between Carlstadt and Eck on his own theses.
2. But Eck really wanted to debate Luther.
a. Finally the time arrived. D’Aubigne writes, “The two combatants entered the arena resolved not to lay down their
arms until victory declared its favor of one or the other. The general expectation was aroused, for the papal
primacy was to be the subject of discussion.”
b. “On the one side appeared Eck, the champion of the established religion. . . . On the other side advanced Luther,
who seemed destined to reap persecution and ignominy from this struggle, but who still presented himself with a
good conscience, a firm resolution to sacrifice everything in the cause of truth, and an assurance grounded in faith
in God, and in the deliverance He grants to all who trust in Him. New convictions had sunk deep into his soul;
they were not as yet arranged into a system; but in the heat of the combat they flashed forth like lightning. Serious
and daring, he showed a resolution that made light of every obstacle. On his features might be seen the traces of
the storms his soul had encountered, and the courage with which he was prepared to meet fresh tempests. These
combatants, both sons of peasants, and the representatives of the two tendencies that still divide Christendom,
were about to enter upon a contest on which depended, in great measure the future prospects of the State and of
the Church.”
c. They started at 7:00 a.m. surrounded by a very attentive audience.
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d. Let me read for you the debate as written in D’Aubigne’s book:
(i) Luther stood up, and with a necessary precaution, he said modestly: — “In the name of the Lord, Amen! I
declare that the respect I bear to the sovereign pontiff would have prevented my entering upon this discussion,
if the excellent Dr. Eck had not dragged me into it.”
(ii) Eck: “In thy name, gentle Jesus! before descending into the lists, I protest before you, most noble lords, that
all that I may say is in submission to the judgment of the first of all sees, and of him who is its possessor.” After
a brief silence, Eck continued: “There is in the Church of God a primacy that cometh from Christ himself. The
Church militant was formed in the image of the Church triumphant. Now, the latter is a monarchy in which the
hierarchy ascends step by step up to God, its sole chief. For this reason Christ has established a similar order
upon earth. What a monster the Church would be if it were without a head!”
(iii) Luther, turning towards the assembly: “When Dr. Eck declares that the universal Church must have a head,
he says well. If there is any one among us who maintains the contrary, let him stand up! As for me, it is no
concern of mine.”
(iv) Eck: “If the Church militant has never been without a head, I should like to know who it can be, if not the
Roman pontiff?”
(v) Luther: “The head of the Church militant is Christ himself, and not a man. I believe this on the testimony of
God’s Word. He must reign, says Scripture, till he hath put all enemies under his feet. Let us not listen to
those who banish Christ to the Church triumphant in heaven. His kingdom is a kingdom of faith. We cannot
see our Head, and yet we have one.”
(vi) Eck, who did not consider himself beaten, had recourse to other arguments, and resumed: “It is from Rome,
according to Saint Cyprian, that sacerdotal unity has proceeded.”
(vii) Luther: “For the Western Church, I grant it. But is not this same Roman Church the offspring of that of
Jerusalem? It is the latter, properly speaking, that is the nursing-mother of all the churches.”
(viii) Eck: “Saint Jerome declares that if an extraordinary power, superior to all others, were not given to the
pope, there would be in the churches as many sects as there were pontiffs.”
(ix) Luther: “Given: that is to say, if all the rest of believers consent to it, this power might be conceded to the
chief pontiff by human right. And I will not deny, that if all the believers in the world agree in recognizing as first
and supreme pontiff either the Bishop of Rome, or of Paris, or of Magdeburg, we should acknowledge him as
such from the respect due to this general agreement of the Church; but that has never been seen yet, and never
will be seen. Even in our own days, does not the Greek Church refuse its assent to Rome?”
(x) D’Aubigne writes that Luther at that time was prepared to acknowledge the pope as the head magistrate of
the church, freely elected to it by the people, but denied that he was such by divine right. But the steps were
taken at this debate for Luther to finally deny submission to the pope in any way at a later time.
(xi) Luther also showed his superior knowledge of the fathers over that of Eck, so much so that Eck was taken
back.
(xii) Luther: “That the opinions I set forth are those of Saint Jerome,” said he, “I prove by the epistle of St.
Jerome himself to Evagrius: ‘Every bishop,’ says he, ‘whether at Rome, Eugubium (Egypt), Constantinople,
Rhegium, Tanis, or Alexandria, is partaker of the same merit and of the same priesthood. The power of riches,
the humiliation of poverty, are the only things that make a difference in the rank of the bishops.’”
(xiii) D’Aubigne writes, “From the writings of the Fathers, Luther passed to the decisions of the councils, which
consider the Bishop of Rome as only the first among his peers. ‘We read,’ said he, ‘in the decree of the
Council of Africa, “The bishop of the first see shall neither be called prince of the pontiffs, nor sovereign pontiff,
nor by any other name of that kind; but only bishop of the first see.” If the monarchy of the Bishop of Rome
was of Divine right,’ continued Luther, ‘would not this be an heretical injunction?’”
(xiv) Eck replied by one of those subtle distinctions that were so familiar to him: “The bishop of Rome, if you will
have it so, is not universal bishop, but bishop of the universal Church.”
(xv) Luther: “I shall make no reply to this: let our hearers form their own opinion of it.” — “Certainly,” added he
directly, “this is an explanation very worthy of a theologian, and calculated to satisfy a disputant who thirsts for
glory. It is not for nothing, is seems, that I have remained at great expense at Leipzig, since I have learnt that
the pope is not, in truth, the universal bishop, but the bishop of the universal Church!”
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(xvi) Eck: “Well then, I will come to the point. The worthy doctor calls upon me to prove that the primacy of the
Church of Rome is of Divine right. I will prove it by this expression of Christ: Thou art Peter, and on this rock
will I build my Church. Saint Augustine, in one of his epistles, has thus explained the meaning of this passage ‘
Thou art Peter, and on this rock (that is to say, on Peter) I will build my Church.’ It is true that in another
place the same father has explained that by this rock we should understand Christ himself, but he has not
retracted his former exposition.”
(xvii) Luther: “If the reverend doctor desires to attack me, let him first reconcile these contradictions in Saint
Augustine. For it is most certain that Augustine has said many times that the rock was Christ, and perhaps not
more than once that it was Peter himself. But even should Saint Augustine and all the Fathers say that the
Apostle is the rock of which Christ speaks, I would resist them, single-handed, in reliance upon the Holy
Scriptures, that is, on Divine right; for it is written: Other foundation can no man lay than that is laid, which is
Jesus Christ. Peter himself terms Christ the chief corner-stone, and a living stone on which we are built up a
spiritual house.”
(xviii) Eck: “I am surprised at the humility and modesty with which the reverend doctor undertakes to oppose,
alone, so many illustrious Fathers, and pretends to know more than the sovereign pontiffs, the councils, the
doctors, and the universities! . . . It would be surprising, no doubt, if God had hidden the truth from so many
saints and martyrs — until the advent of the reverend father!”
(xix) Luther: “The Fathers are not against me. Saint Augustine and Saint Ambrose, both most excellent doctors,
teach as I teach. Super isto articulo fidei, fundata est Ecclesia, says saint Ambrose, when explaining what is
meant by the rock on which the Church is built. Let my opponent then set a curb upon his tongue. To express
himself as he does, will only serve to excite contention, and not be to discuss like a true doctor.”
(xx) Eck had no idea that his opponent’s learning was so extensive, and that he would be able to extricate himself
from the coils that were drawn around him. “The reverend doctor,” said he, “has come well armed into the
lists. I beg your lordships to excuse me, if I do not exhibit such accuracy of research. I came here to discuss,
and not to make a book.” — Eck was surprised but not beaten. As he had no more arguments to adduce, he
had a recourse to a wretched and spiteful trick, which, if it did not vanquish his antagonist, must at least
embarrass him greatly. If the accusation of being Bohemian, a heretic, a Hussite, can be fixed upon Luther, he
is vanquished; for the Bohemians were objects of abhorrence in the Church. The scene of combat was not far
from the frontiers of Bohemia; Saxony, after the sentence pronounced on John Huss by the Council of
Constance, had been exposed to all the horrors of a long and ruinous war; it was its boast to have resisted the
Hussites at that time; the university of Leipzig had been founded in opposition to the tendencies of John Huss;
and this discussion was going on in the presence of princes, nobles, and citizens, whose fathers had fallen in
that celebrated contest. To insinuate that Luther and Huss are of one mind, will be to inflict a most terrible
blow on the former. It is to this stratagem that the Ingolstadt doctor now has recourse: “From the earliest
times, all good Christians have acknowledged that the Church of Rome derives its primacy direct from Christ
himself, and not from human right. I must confess, however, that the Bohemians, while they obstinately
defended their errors, attacked this doctrine. I beg the worthy father’s pardon, if I am an enemy of the
Bohemians, because they are enemies of the church, and if the present discussion has called these heretics to
my recollection; for, in my humble opinion, the doctor’s conclusions are in every way favorable to these errors.
It is even asserted that the Hussites are loudly boasting of it.”
(xxi) Eck had calculated well: his partisans received this perfidious insinuation with the greatest favor. There was
a movement of joy among the audience. “These insults,” said the reformer afterwards, “tickled them much
more agreeably than the discussion itself.”
(xxii) Luther: “I do not like and I never shall like a schism. Since on their own authority the Bohemians have
separated from our unity, they have done wrong, even if the Divine right had pronounced in favor of their
doctrines; for the supreme Divine right is charity and oneness of mind.”
(xxiii) It was during the morning sitting of the 5th July that Luther had made use of this language. The meeting
broke up shortly after, as it was the hour of dinner. Luther felt ill at ease. Had he not gone too far in thus
condemning the Christians of Bohemia? Did they not hold the doctrines that Luther is now maintaining? He
saw all the difficulties of his position. Shall he rise up against a council that condemned John Huss, or shall he
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deny that sublime idea of a universal Christian Church which had taken full possession of his mind? The
unshaken Luther did not hesitate. He will do his duty, whatever may be the consequences. Accordingly when
the assembly met again at two in the afternoon, he was the first to speak. He said with firmness: “Among the
articles of faith held by John Huss and the Bohemians, there are some that are most Christian. This is a positive
certainty. Here, for instance, is one: ‘That there is but one universal Church;’ and here is another: ‘It is not
necessary for salvation to believe the Roman Church superior to all others.’ It is of little consequence to me
whether these things were said by Wickliffe or by Huss . . . they are truth.”
(xxiv) Luther’s declaration produced a great sensation among his hearers. Huss — Wickliffe — those odious
names, pronounced with approbation by a monk in the midst of a catholic assembly! An almost general
murmur ran round the hall. Duke George himself felt alarmed. He fancied he saw that banner of civil war
upraised in Saxony which had for so many years desolated the states of his maternal ancestors. Unable to
suppress his emotion, he placed his hands on his hips, shook his head, and exclaimed aloud, so that all the
assembly heard him, “He is carried away by rage!” The whole meeting was agitated: they rose up, each man
speaking to his neighbor. Those who had given way to drowsiness awoke. Luther’s friends were in great
perplexity; while his enemies exulted. Many who had thus far listened to him with pleasure began to entertain
doubts of his orthodoxy. The impression produced on Duke George’s mind by these words was never
effaced; from this moment he looked upon the reformer with an evil eye, and became his enemy.
(xxv) Luther did not suffer himself to be intimidated by these murmurs. One of his principal arguments was, that
the Greeks had never recognized the pope, and yet they had never been declared heretics; that the Greek
Church had existed, still existed, and would exist, without the pope, and that it as much belonged to Christ as
the Church of Rome did. Eck, on the contrary, impudently maintained that the Christian and the Roman
Church were one and the same; that the Greeks and Orientals, in abandoning the pope, had also abandoned
the Christian faith, and were indisputably heretics. “What!” exclaimed Luther, “are not Gregory of Nazianzum,
Basil the Great, Epiphanius, Chrysostom, and an immense number besides of Greek bishops — are they not
saved? and yet they did not believe that the Church of Rome was above the other Churches! . . . It is not in the
power of the Roman pontiffs to make new articles of faith. The Christian believer acknowledges no other
authority than Holy Scripture. This alone is the right Divine. I beg the worthy doctor to concede that the
Roman pontiffs were men, and that he will not make them gods.”
(xxvi) Eck then resorted to one of those jests which give a specious air of triumph to him who employs them.
“The revered father is a very poor cook,” said he; “he has made a terrible hodge-podge of Greek saints and
heretics; so that the odor of sanctity in the one prevents us from smelling the poison of the others.”
(xxvii) Luther, interrupting Eck with warmth: “The worthy doctor is becoming abusive. In my opinion, there can
be no communion between Christ and Belial.”
(xxviii) Luther had made a great stride in advance. In 1516 and 1517, he had only attacked the sermons of the
indulgence-hawkers and the scholastic doctrines, but had respected the papal decrees. Somewhat later he had
rejected these decrees, and had appealed to a council. Now he had thrown off even this latter authority,
declaring that no council could lay down a new article of faith, and claim to be infallible. Thus had all human
authorities fallen successively before; the sands that the rain and the torrents carry with them had disappeared;
and for rebuilding the ruined house of the Lord nothing remained but the everlasting rock of the Word of God.
(xxix) “Reverend father,” said Eck, “if you believe that a council, regularly assembled, can err, you are in my eyes
nothing better than a heathen and a publican!”
(xxx) Such were the discussions that occupied the two doctors. The assembly listened with earnestness; but their
attention sometimes flagged, and the bystanders were delighted when any incident occurred to amuse and
excite them. It often happens that the most serious matters are mixed up with others the most ridiculous. This
was the case at Leipzig. Duke George, according to the custom of the times, had a court-fool. Some wags
said to him: “Luther maintains that a court-fool may marry, while Eck says that he cannot.” Upon this, the fool
took a great dislike to Eck, and every time he entered the hall in the duke’s train, he looked at the theologian
with a threatening air. The Chancellor of Ingolstadt, who was not above indulging in buffoonery, closed one
eye (the fool was blind of an eye) and with the other began to squint at the little gentleman, who, losing his
temper, overwhelmed the doctor with abuse. The whole assembly (says Peifer) burst into laughter, and this
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interlude somewhat diminished the extreme tension of their minds.”
(xxxi) At the same time scenes were enacting in the city and in the churches, that showed the horror inspired in
the Romish partisans by Luther’s bold assertions. It was from the convents attached to the pope’s interest that
the loudest clamors proceeded. One Sunday, the Wittenberg doctor entered the Dominican church before
high mass. There were present only a few monks repeating low mass at the smaller altars. As soon as it was
known in the cloister that the heretic Luther was in the church, the monks ran in hastily, snatched up the
remonstrance [a transparent box in which the host is displayed], and carrying it to the tabernacle, there shut it
up carefully, watching over it lest the host should be profaned by the heretical eyes of the Wittenberg
Augustine. At the same time those who were reading mass hurriedly caught up the various ornaments
employed in the service, deserted the altar, fled across the church, and took refuge in the vestry, as if, says an
historian, Satan had been at their heels.
(xxxii) The subject of the discussion furnished matter for conversation in every place. In the inns, the university,
and the court, each man expressed his opinion. However great might have been Duke George’s exasperation,
he did not obstinately refuse to be convinced. One day, as Eck and Luther were dining with him, he
interrupted their conversation by saying: “Whether the pope be pope by human or by Divine right,
nevertheless, he is pope.” Luther was much pleased at these words. “The prince,” said he, “would never have
made use of them, had he not been struck by my arguments.”
(xxxiii) The discussion on the papal primacy had lasted five days. On the 8th of July, they proceeded to the
doctrine of Purgatory. This spread over a little more than two days. Luther still admitted this doctrine; but
denied that it was taught in Scripture or in the Fathers in the manner that his opponent and the schoolmen
pretended. “Our Doctor Eck,” said he, alluding to the superficial character of his adversary’s mind, “has this
day skimmed over Scripture almost without touching it — as a spider runs upon water.”
(xxxiv) On the 11th of July they came to Indulgences. “It was a mere joke,” said Luther; “the dispute was
ridiculous. The indulgences fell outright, and Eck was nearly of my opinion.” Eck himself said: “If I had not
disputed with Doctor Martin on the papal supremacy, I should almost have agreed with him.”
(xxxv) The discussion next turned on Repentance, Absolution of the Priest, and Satisfactions. Eck, according to
his usual practice, quoted the scholastic doctors, the Dominicans, and the pope’s canons. Luther closed the
disputation with these words: “The reverend doctor flees from the Scriptures, as the devil from before the
cross. As for me, with all due respect to the Fathers, I prefer the authority of Holy Writ, and this test I would
recommend to our judges.”
(xxxvi) Here ended the dispute between Eck and Luther. Carlstadt and the Ingolstadt doctor kept up the
discussion two days longer on human merits in good works. On the 16th of July the business was concluded,
after having lasted twenty days, by a speech from the rector of the university.
(xxxvii) As soon as he had finished, loud music was heard, and the solemnity was concluded by singing the Te
Deum. But during the chanting of this solemn thanksgiving, men’s minds were no longer as they had been
during the Veni Spiritus at the opening of the discussion. Already the presentiments of many had been realized.
The blows that the champions of the two doctrines had aimed at each other had inflicted a deep wound upon
the papacy.
B. Conclusion. (Taken from B. K. Kuiper’s book, The Church in History.)
1. “Luther’s arguments had been historical. He called to mind that the Eastern Greek Church is a part of the Church of
Christ, and that it had never acknowledged the supremacy of the bishop of Rome. The great councils of the early
Christian centuries knew nothing of papal supremacy. But no reasoning on Luther’s part could save him after he had
taken his stand on the side of the condemned heretic, Huss” (173).
2. “One result of the Leipzig debate was that Luther greatly strengthened his cause among his followers. He made them
feel certain that their position was right. Luther also won many new followers, one of whom was Martin Bucer, who
became an important leader of the Reformation, and who helped to share the views of John Calvin.”
3. “As is usually the case, neither debater was able to change his opponent’s views. However, the debate did much to
clarify Luther’s ideas for himself. This was undoubtedly the most important result.”
4. “This debate was also an important stage in the Reformation movement. It made it clear to everybody that
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reconciliation between Luther and the Roman Catholic Church would be impossible” (173).
5. I hope you see the main point: It is the Scripture we must listen to, that we must trust, and not the opinions of man.
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