
“Christ’s Counsel to His Church” 
(Revelation 3:17-18)   

 
 
 

I.  Introduction.   
A.  Orientation.   

1.  Flavel has given us some important counsel on how to examine ourselves with 
regard to grace:  first, we need the help of the Holy Spirit.   
a.  We not only need to know what the evidences are of that grace, we need the 

illuminating influence of the Spirit to show us we have them.   
b.  “In short, [assurance] is nothing else but the Spirit’s shining upon his own 

work, in the hearts of believers, thereby enabling them sensibly to see and 
feel it to their own satisfaction” (Works, 6:37).   

 
2.  Second, we need solitude and impartiality.   

a.  We must perform this examination when our hearts are at peace, and not 
when our corruption is stirred up within them.   

b.  We must take each mark we understand before the Lord, asking Him to 
show us whether or not we have it.   

c.  We must lay aside the idea of being a friend to ourselves and become our 
own judges.   

d.  And we must look at the evidence, not as we might want to see it now, 
but as we would if we were at the final judgment.   

 
B.  Preview.   

1.  Tonight we move to an interpretation of our text and how it bears on our subject.   
a.  Although much of Revelation presents difficulties in interpretation because of 

its highly visionary and symbolic content, yet Flavel believed this text was 
clear, since it was among the letters addressed to the seven churches rather 
than the prophetic portions which have taxed even the greatest biblical 
interpreters (513).   

b.  This particular letter was addressed to the Laodiceans.   
(i)  The members of this church were, for the most part, lukewarm professors.   
(ii)  They had a name that they were alive, but they were dead.  They were 

not “thoroughly engaged in religion” (Ibid.).   
(iii)  They thought it was “a matter of indifference to own or deny Christ in 

times of persecution” (Ibid.).   
 

c.  But Christ was sick of their indifference.   
(i)  They had a serious spiritual problem:  They had an “unconcerned, 

indifferent, regardless spirit in matters of religion.”   
(ii)  He wanted them to be either hot or cold – either wholly devoted to Him 

in love or wholly alienated from Him.   
(iii)  They were “neither hot nor cold,” but lukewarm (Ibid., 514).   
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(iv)  They were poor, which means they were “void of righteousness and true 
holiness before God” (Ibid.)   

(v)  They were blind, “without spiritual illumination, and so neither knowing 
their disease, nor their remedy; the evil of sin, nor the necessity of Christ” 
(515).   

(vi)  And they were naked, “without Christ and his righteousness” (Ibid.)   
(vii)  This condition was further aggravated by their ignorance of it, “You 

say, ‘I am rich, and have become wealthy, and have need of nothing,’ and 
you do not know that you are wretched and miserable and poor and blind 
and naked” (Rev. 3:17; Ibid., emphasis added).   

(viii)  They were in a very sad condition:  “To be really graceless and 
Christless, is a miserable condition; but to be so, and yet confidently 
persuaded of the contrary, is most miserable:  to have the very symptoms 
of death upon us, and yet tell those that pity us we are as well as they, is 
lamentable indeed!” (Ibid.).    

 
2.  In light of this, we’ll look at two things tonight:   

a.  First, that it’s possible to believe that we’re spiritually healthy, when we’re 
really spiritually dead.   
(i)  Flavel notes “That many professors of religion are under very great and 

dangerous mistakes in their profession” (Ibid., 516).   
(ii)  A whole church characterized by this luke-warmness, as well as the 

problems which are addressed in the other six letters, should lead us to the 
conclusion that there are many false professors within the church (Ibid., 
524-25).   

 
b.  Second, that grace is very precious since it is the only cure for this sickness.   

 
II.  Sermon.   

A.  First, it’s possible to believe that we’re spiritually healthy, when we’re really 
spiritually dead.   
1.  Flavel begins by exposing the hypocrite:  “That many professors of religion are 

under very great and dangerous mistakes in their professions” (Ibid., 517); there 
are multitudes of “self-deceivers among professors” (Ibid., 518).   
a.  These are fewer where God’s Word is preached in its purity and fullness, and 

where the Spirit is working more powerfully, but, “There are everywhere to 
be found more professors than converts” (Ibid.), more with a learned 
Christianity, rather than created, who are acquainted only with the externals 
of religion, rather than its power (Ibid.).   

b.  Flavel warns his hearers so that if they fall into that category, they may 
change while they’re still time.   

c.  He wants to be sensitive since the potential always exists that true Christians 
might be injured:  “My design in this discourse is not to shake the well-built 
hopes of any man, or beget groundless jealousies, but to discover the real 
dangerous flaws in the foundation of many men’s hopes for heaven” (Ibid.).   



3 

d.  But he must pursue it since it is far too important to set aside.  Flavel writes, 
“Thy heart may be false, and thou not know it; yea, it may be false, and thou 
strongly confident of its integrity” (526).  “To be deceived by another is bad 
enough; but to deceive ourselves is a thousand times worse” (527).   

 
2.  How can those who are deceived know they are?  Flavel gives us several things 

to look for:   
a.  They are those who wither under trial, since they are not strongly rooted in 

God’s Word and Spirit (Matthew 13:21); who hide their sins, rather than 
expose and mortify them; who cherish their sins, sheltering their “beloved 
lusts under the wings of their profession” (Ibid).   

b.  Even “one secret sin indulged and allowed, will destroy them all at last.  He 
that is partial as to the mortification of his sins, is undoubtedly hypocritical in 
his profession” (Ibid.).    

c.  They neglect “the secret duties of religion. . . .  To attend the ordinances of 
God in the seasons of them, they know; to pray in their families at the stated 
hours thereof, they know; but to retire from all the world into their closets, 
and there to pour out their hearts before the Lord, they know not” (Ibid., 
520).   

d.  They labor to keep up appearances in religion, rather than making it the main 
business of their lives.  Their hearts are not in their profession:  “It is not their 
business to have fellowship with God in duties, to get their lusts mortified, 
their hearts tried, their souls conformed to the image of God in holiness” 
(Ibid., 520).    

e.  This cannot be true of the Christian, for “wherever the Spirit of God dwelleth, 
he doth in some degree, mortify and subdue the evils and corruptions of the 
soul in which he resides” (Method, 2:338).   

f.  “They pray as if they prayed not, and hear as if they heard not; and if they 
feel no power in ordinances, no quickening in duties, it is no disappointment 
at all to them, for these were not their designs in drawing nigh to God in these 
appointments” (Touchstone, 520-521).   

g.  How have they come into this situation?   
(i)  Their hearts have deceived them (Ibid., 521).   
(ii)  Satan has blinded them (Ibid. 522).   
(iii)  They are unable to distinguish the common operations of the Spirit from 

His saving operations (Ibid., 522) 
(iv)  And they have measured their lives by others rather than by God’s Word 

(Ibid., 523-524).   
 

h.  His observation regarding their mistaking the Spirit’s common gifts for His 
saving ones is very insightful.   
(i)  Flavel writes, “The common works found in unregenerate souls deceive 

many, who cannot distinguish them from the special works of the Spirit in 
God’s elect; see that startling scripture, Heb. vi. 4. where you find, among 
the common operations of the Spirit upon apostates, that illumination 
which gives perspicuity to their minds in discerning spiritual truths, and 
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that frequently with more distinctiveness and depth of judgment than some 
gracious souls attain unto; besides, it is the matter out of which many rare 
and excellent gifts are formed in admirable variety, which are singularly 
useful to others, as they are exercised in expounding the scriptures, 
defending the truths of Christ by solid arguments, preaching, praying, &c. 
and make the subject of them renowned and honoured in the church of 
God, whilst mean time, they are dazzled with their own splendour, and 
fatally ruined by them” (ibid.).   

(ii)  There are many reasons for hypocrisy – the main concern is to discover 
that this is true before it’s too late.   

 
B.  Second, what is the cure for this spiritual sickness?  It’s grace, and that’s why “true 

grace is exceedingly precious, and greatly enriches the soul that possesseth it” 
(Ibid. 516).  Jesus said, “I advise you to buy from Me gold refined by fire so that 
you may become rich, and white garments so that you may clothe yourself, and that 
the shame of your nakedness will not be revealed; and eye salve to anoint your eyes 
so that you may see” (Rev. 3:18).   
1.  Jesus represents His grace as three remedies to their afflictions:  “gold, white 

raiment, and eye-salve” (Ibid.).   
a.  The gold was for their poverty – it represents the grace proven through the 

trials of affliction.   
b.  The white raiment was for their nakedness – it represents the righteousness of 

Christ that alone could cover the nakedness of their sin.   
c.  And the eyesalve was for their spiritual blindness – it represents the spiritual 

illumination that is necessary before they can see spiritual things.   
 

2.  If we have grace, it will make us truly rich.   
a.  How?   

(i)  Flavel tells us that contrary to sin that draws a man’s eyes down to the 
things on earth, “[Grace] elevates and ennobles a man’s spirit beyond all 
other principles in man; it sets the heart and affections upon heaven, and 
takes them up with the glory of the invisible world, Phil. iii. 20” 
(Touchstone, 530).   

(ii)  “It doth not only raise the spirit by conversing with God, and things 
above, but transforms the soul, by that converse into the likeness of those 
heavenly objects it converses with:  ‘It changes them into the same 
image,’ 2 Cor. iii. 18.  So that though the sanctified man still remains the 
who he was, yet not the what he was before; the very temper of his Spirit 
[sic] is altered” (Ibid.).   

(iii)  This “temper” of spirit, produced by God’s grace, so draws the heart to 
God and the things of God, that it transforms his character into the very 
moral likeness of God.  It creates a desire for holiness and growth in 
holiness.  Grace establishes the saint in righteousness.   

(iv)  “It doth not only transform the soul in which it is is [sic], but preserves 
the subject in which it is:  it is a singular preservation from sin; so that 
though sin be in them still, and works in them still, yet it cannot prevail in 
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them still to fulfil the lusts of it, as it was wont [accustomed] to do, Gal. v. 
17.  Sin conceives, but cannot bring forth fruit unto death; this gives a 
miscarrying womb. . . .  It doth not only preserve it from sin, but grace 
establisheth the soul, in whom it is, far beyond any other arguments 
without, or any other principles within a man. . . .  This is that which the 
apostle calls our own stedfastness, or that ballast we have within 
ourselves; which keeps us right and stable” (Touchstone, 530-31).   

(v)  A Christian may sin, but not like an unbeliever.  The believer resists 
every sin and is not under the dominion of any sin.  He fights against it, 
where the unbeliever does not.     

 
b.  Flavel sums up the effects of grace:   

(i)  “To conclude; it [i.e., grace] is the root of all that precious fruit which we 
bring forth to God in this world:  it is the root of every gracious word in 
our lips, and of every gracious work in our hands; be the matter of our 
gracious thoughts never so excellent, the matter of our heavenly 
discourses and prayers never so sweet, still grace is the root of the matter, 
Job xix. 28” (Ibid., 531).   

(ii)  It brings humility – the more grace one has, the more humble he will be:  
“He that is most proud and conceited of his own graces will be found to be 
the owner of least grace, and hath most cause to question whether he hath 
any or none.  It is the nature of grace to humble, abase, and empty the 
soul; and it is the strength of our corruptions which thus puffs us up with 
vain conceits” (Touchstone, 533).   

(iii)  “Deep abasements and great humblings used to follow the eminent 
appearances of God to the souls of men” (Meditations, 408).   

(iv)  “In whomsoever the Spirit of Christ is a Spirit of sanctification, to that 
man or woman he hath been, more or less, a Spirit of conviction and 
humiliation” (Method, 336).   

 
3.  Finally, if one concludes he is not a true believer, how can he get this grace?   

a.  He must look to Christ.  Jesus says, “I advise you to buy from Me.”   
(i)  The Laodiceans could not purchase them with their works, since they 

were poor, blind and naked.   
(ii)  Instead, they must look to the free grace of God in Christ as the Lord said 

through Isaiah, “He that hath no money, let him come and buy wine and 
milk without money, and without price” (Isaiah 55:1; 515-516).   

(iii)  If we don’t have grace, we must look to Christ.   
 

b.  Next time, Flavel will show us how true grace is shown to be true through 
trials.  “That only is to be accounted true grace which is able to endure all 
those trials appointed, or permitted for the discovery of it” (Ibid., 516).   


