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	It is an honor and privilege to welcome you to The 9th Annual ACELC Free Conference! I 
would also like to thank Immanuel Lutheran Church in Eagle, Nebraska, for hosting this year’s 
Conference. The Association of Confessing Evangelical Lutheran Congregations was formed in 
2011 after our first Free Conference, where we outlined 10 errors that we had identified as being 
tolerated or promoted in The Lutheran Church Missouri Synod. The history of our formation has 
been well documented, so I will not plow that same ground for you here today. If you are not 
familiar with our history and formation I would encourage you to check out our website, where 
everything we have done and continue to do is available in the spirit of fraternal love and full 
disclosure, 


	Over the past several years, we have chosen one of the topics from our Errors Document 
and built our Free Conference each year on a single topic. In 2012 we had for our topic The 
Lord’s Supper and especially the practice of Closed Communion. In 2013, we had for our topic 
worship, and examined the growing presence of contemporary or revivalistic worship among us. 
In 2014 we examined the Office of the Holy Ministry and continued with that theme the next 
year by addressing the topic of the sinful removal of pastors from their Office. In 2016 we 
tackled the complex issue of the Dispute Resolution Process in the LCMS and offered some 
constructive criticism. In 2017, we looked at the role of women in the Church, with a special 
focus on The Order of Creation. Last year we took on the topic of the elephant that has been in 
the LCMS room since the aftermath of 9-11 known as the “Yankee Stadium event,” by addressing unionism and syncretism. This year the topic is mission and evangelism, under the 
theme, “Christ For Us: The Church's Mission & Evangelistic Task.” 
	As past Chairman for the ACELC, I have had a hand in the structure and content of all of 
our Conferences, sometimes more and sometimes less of a hand, but a hand none the less. This 
has not always been an easy task. We have asked several prominent theologians in our Synod as 
well as several high ranking elected officials to participate and present. For the most part we have 
been turned down; for the most part graciously. Some have told us that the risk of being 
associated with a group like the ACELC, a group that is actively calling the LCMS to repentance, 
is just too great. Some have agreed to speak, but later backed out due to pressure from brother 
pastors, brother professors, or ecclesiastical supervisors. The men who have presented in the past, 
and those who are presenting this year, are to be commended for their churchmanship and their 
courage to make the good confession.11  “Nevertheless, many even of the authorities believed in him, but for fear of the 
Pharisees they did not confess it, so that they would not be put out of the synagogue; for they 
loved the glory that comes from man more than the glory that comes from God.”  John 12:42-43 
	In putting together a Conference, I have always tried to follow the basic approach that we 
use in our seminary education. What does the Bible say about this topic? (Exegetical) What do 
our Lutheran Confessions say about the topic? (Systematics) How has this topic been treated 
among us in the past? (Historical) How does this topic play out among us in the Church today? 
(Practical). Hopefully, you can see that pattern unfold in our Conference this year. Sadly, our 
primary exegetical presenter, Rev. Robbie Rojas, is unable to be with us due to a family 
emergency. Pastor Rojas has been a very strong supporter of the ACELC in the past and we look 
forward to having him present in the future. The one area that we are lacking in this Conference is an historical review of mission and outreach efforts in Lutheranism. I would like to take the 
rest of my Introduction time to help fill in some of those gaps.
	The Lutheran Church-Missouri Synod (LCMS) has always been considered a missionary 
church,22  Heritage In Motion; Readings In The History of The Lutheran Church-Missouri Synod, 
ed. August R. Suelflow (St. Louis: CPH, 1998) 315. depending on your definition of missionary.  For many, the story of the Saxons escaping 
the religious persecution of their native Germany, traveling by ship to the United States, and 
settling in Perry County, Missouri, is a familiar one.33  Walter O. Forester, Zion on the Mississippi (St, Louis: CPH, 1953); see also Robert J. 
Koenig, Except The Corn Die; A Novel of the 1839 Saxon Lutheran Emigration to America 
(Robert Koening, 1975).  “Devotion to the German language and 
zeal for the maintenance of pure Lutheran doctrine”44  Abdel Ross Wentz, The Lutheran Church in American History (Philadelphia: The 
United Lutheran Publishing House, 1923) 295 f. has become the stereotype of “early 
Missouri.”  A more honest and detailed reflection will discover much more; “Its zeal for the pure 
Lutheran interpretation of the gospel, its thoroughgoing system of schools and publications, its 
rapid transition into the English language, its skillful use of mass communication, and its great 
energies spent in missions and benevolence, have given the Missouri Synod great importance in 
this country.”55  Wentz, A Basic History of Lutheranism in America (Philadelphia: Muhlenberg Press, 
1955) 209.  Interesting difference 32 years makes to this author!  Amazingly, both observations are given by the same author, three decades apart.
	The Saxons were hardly the first Lutherans in America.66  For a brief account of the Swedish Lutherans see Theodore Graebner, The Story of Our 
Church in America (St. Louis: CPH, 1922). For a detailed and comprehensive account see 
William M. Reynolds, “The Swedish Churches on the Delaware-A Contribution to the History of 
The Lutheran Church in The United States,” The Evangelical Review, Number II, October 1849, 161-199.  A year before the Mayflower sailed from England, August, 1619, a colony of sixty six Danish Lutherans landed on the shore of 
Hudson Bay.  Most died that same winter, including their pastor, Rasmus Jensen.  In 1638, Pastor 
Reorus Torkillus led a colony of Swedish Lutherans that settled on the Upper Delaware; a later 
Pastor, named Campanius, translated Luther’s Small Catechism into the tongue of the Delaware 
Indians, the first book translated into an Indian dialect.  Many Lutheran churches were 
established by these Swedes, including the first Lutheran Church on American soil, dedicated on 
Tinicum Island, September 4, 1646. Sadly, by the 1800's these churches were losing their identity 
and by 1900 nothing of the old Swedish Lutheranism remained; every church still in existence 
had become Episcopalian.77  Graebner gives no specifics regarding this assimilation. Reynolds details the 
assimilation of some Swedish pastors with German Lutherans decades later. 
	Early German Lutheran efforts in America were marked by turmoil.  Lutheran settlements 
are referred to as early as 1642 and in 1657 the first German Lutheran minister, John Gutwasser, 
arrived on the banks of the Hudson.  He was arrested and forbidden to conduct services, and 
eventually forced to return to Holland.  Religious freedom was finally granted in the area in 
1664, and German Lutheranism thrived, due in large part to the activity of Henry Melchior 
Muhlenberg.  Despite his tireless efforts to advance the doctrine and practice of Lutheranism, 
after Muhlenberg’s death these early German settlements soon lost their theological moorings.  
By 1820 there was a Lutheran General Synod, but few congregations were still using Luther’s 
Small Catechism and most had absorbed the doctrines of the churches and sects around them.
	The Salzburger Settlements near Savannah, Georgia, in 1734, were the result of religious persecution in Austria.  Rather than deny their Lutheran beliefs and convert to Roman 
Catholicism, they accepted the invitation by General Oglethorpe and settled on the banks of the 
Savannah River.  They faced much persecution during the Revolutionary War for their support of 
General Washington and the cause of freedom. Known for their zeal for pure doctrine and 
missionary spirit, they sought out scattered Lutherans in North Carolina, Virginia, Tennessee, 
and even as far as Missouri.  From this settlement came the great “confessional” Lutheran 
family88  Carl S. Meyer, A Brief Sketch of The Lutheran Church-Missouri Synod (St. Louis: 
CPH, 1963) 4., the Henkels. Paul Henkel was indeed a pioneer missionary, followed by his sons Phillip, 
one of the founders of the Tennessee Synod, David, a great Lutheran theologian in the English 
language,99  David Henkel, The Works of David Henkel, Ed. Mark M. Taylor (Fort Wayne, Indiana: 
Lutheran Legacy Publishing, 2006). and Polycarp, one of the organizers of the first English Conference in the Missouri 
Synod.
	It is not known exactly how much of this early American Lutheran history was available 
in Germany by the 1830's, but it would certainly play a major role in the establishment and 
mission endeavors of what we know as the LCMS.  Without doctrinal integrity and confessional 
loyalty, Lutheranism in America would soon be as theologically bankrupt as the Lutheranism in 
Germany, a bankruptcy that forced true and uncompromising Lutherans to emigrate to a land of 
religious freedom.  In their zeal for pure doctrine, they would be very slow to link up with others, 
making sure they were truly united in God’s Word and the Lutheran Confessions.  They would 
also be very suspicious of innovation, trusting the tried and true practices, and language, that had 
been handed down to them by the faithful Lutherans of the past.  All this and more would shape the missionary spirit of the Saxons.
	On September 7, 1844, the first issue of Der Lutheraner was published in St. Louis.  C. F. 
W. Walther, the brilliant young theologian who had helped the Saxons survive both theological 
and moral crisis, was its editor.  The paper spoke very plainly regarding Scripture and doctrine, 
with the major purpose of rallying American Lutherans around the banner of sound theology.  
About the same time that the Saxons settled in Perry county, pioneer missionary Frederick 
Wyneken arrived in Baltimore.  Inspired by missionary magazines he had read in Germany, he 
soon made his way to Indiana, Ohio, and Michigan.1010  For an excellent history of the early Lutheran mission work in Michigan, 1840-1850, 
see Theodore Graebner, Church Bells in the Forest (St. Louis: CPH, 1944).  Everywhere he went he sought out German 
speaking people, especially German Lutherans, with his fiery, energetic, and well-educated 
style.1111  Graebner, The Story of Our Church in America, 8.  His travels and encounters led him to believe that his countrymen were quickly becoming 
heathens in this new land.  In spite of his great personal zeal, he realized the need was too great 
for one man.  He returned to Germany in 1841 and personally pled for more Lutheran pastors to 
be sent to America. Hearing and heeding the call were William Loehe of Bavaria, best known for 
his preaching ability and untiring work in sending many pastors and teachers to America, August 
Craemer who founded the Frankenmuth colony in the Saginaw Valley, William Sihler, the first 
Vice President of the Missouri Synod, and Ferdinand Sievers, considered by many to be the 
father of  Lutheran foreign mission work.1212   Ludwig Erenst Fuerbringer, Persons and Events (St. Louis: CPH, 1947) 47-63.  When Wyneken and the Loehe men read Der 
Lutheraner, they knew they were not alone.  Meetings were held, a constitution was hammered out, and in 1847 the Missouri Synod was born.  One of the first orders of business was to take 
over the mission work among the Indians in Michigan.
	Heidenmission, missions to the heathen, has been a part of the Missouri Synod from the 
very beginning. This was a companion to, and not an alternative to, home missions.  Mission 
work among the Michigan Indians saw great early success. So much so, that the Synod 
considered a proposal in 18481313  Paul Heerboth, “Missouri Synod Approach to Mission in the Early Period,” Missio 
Apostolica 1 (1993) 20. to begin a new Indian mission in Oregon, even in the midst of an 
Indian war there. The idea was to use this mission plant as a springboard to mission work in the 
Asiatic countries. Four years later a proposal was considered to plant a Lutheran colony in 
California to serve as a mission center to the Indians and Chinese there.1414  Walter A. Baepler, A Century of Grace (St. Louis: CPH, 1947) 127.  Some have now 
looked back on these early mission efforts with disdain. They are critical of “cultural 
parochialism and ethnic introversion that tried to make German-speaking Bavarian farmers out of 
nomadic deer-hunters” and the growing German Nationalism in the 19th century.1515  William Danker, Into All the World in Moving Frontiers, 294-343, ed. By Carl S. 
Meyer (St. Louis: CPH, 1964) 294.  These 
observations and criticisms hardly seem fair.  When in Bethany, Michigan,  Missionary Baierlein 
accepted a call to a new mission field, many Indians wept aloud in procession, entered their own 
canoes to accompany him a little way, and sang in the Chippewa tongue, “All Glory Be to God 
on High.”1616  Graebner, Church Bells In The Forest, 72-3.  
	The nomadic nature of the Indians as well as government efforts to relocate them on reservations made mission work very difficult, if not practically impossible. The multitude of 
Indian dialects made the language barrier even more difficult.  The Lutherans tried to help the 
Indians adapt and assimilate in the midst of the great westward expansion. Difficulties with land 
promises and acquisitions by the Government Bureau of Indian Affairs in Washington, and 
unscrupulous dealings with other church groups, especially the Methodists, diminished the trust 
level of all American groups working in missions.1717  Baepler, 132-133.  With all these challenges, Synod decided to 
close all of its Indian mission work.1818  Baepler, 135-136.  Some have deemed this effort a colossal failure,1919  Heerboth, 21. but the 
church records of only one of the several Indian mission stations, Frankenmuth, show scores of 
Indian baptisms, both infant and adult.2020  Graebner, Church Bells In The Forest, 73.
	There was a great zeal in these early days for mission to the heathen, but God seemed to 
be moving this infant church body in a different direction.2121  There are many accounts too numerous to mention, of statements both informal and in 
official documents, of seeing these mission “failures” not as failures but as God frustrating their 
human plans and sending them in a different direction as in Acts 16.   Home Missions, or “Inner 
Missions”2222  In many of the historical accounts, the terms are used interchangeably.  This is 
unfortunate.  Technically “inner missions” is used for social and human care activities.  To blend 
or mix these two very different types of activities is to under appreciate both. For a description of 
Loehe’s “inner mission” work, see Baepler, 142-143. as it is sometimes called, became the specialty of the Missouri Synod and the 
springboard for many foreign missions as well.  Home Missions in the early days of the Missouri Synod is very often misunderstood.  Some today see this activity as a type of maintenance 
ministry or ministry only to your own kind, giving the impression that Germans only cared about 
Germans or even worse, Lutherans only cared about other German Lutherans.2323  Both Danker and Heerboth imply this.  What is lost in 
this assessment is the magnitude of what was happening in America.  Immigrants poured into 
America for a wide variety of reasons.  Many remained in the East and a large number were 
making the move West, but nearly all of then came through the harbors of Baltimore and New 
York City. These immigrants, ignorant of the language and ways of America, fell easy prey to 
thieves, money sharks, and swindlers.  They needed help, both spiritual and material.  
	Help is what they received!  F. W. Foehlinger, pastor of Trinity Lutheran Church in New 
York, made this situation and need known throughout the Eastern District and Synod.  C. F. W. 
Walther’s son in law, Pastor Stephanus Keyl, answered the call.2424  Baepler, 136-7. What began as a District 
mission project was soon assumed by the Synod.  Keyl sought out all German speaking 
immigrants immediately upon their arrival.  He made arrangement for suitable dwelling places 
until something more permanent could be secured or until they began their journey to 
destinations farther west. He advised them regarding the best or safest places to consider for their 
location, always urging places that had a strong or growing Lutheran Church and educational 
facilities.  He guided them in a variety of ways regarding spiritual and moral concerns.  He was 
also in charge of all financial aid and kept impeccable records. By 1883, he had personally 
worked with and cared for over 27,000 immigrants.  Inspired by his work and God’s success, a 
similar mission to immigrants was opened in Baltimore.
	While this immigrant “home mission” took place in the East, the bulk of home mission 
activity happened in the West.  
In home missions the Synod faced a tremendous challenge, of course, for those 
were the days of the Midwest frontier, when the Midwest and West were receiving 
tens of thousands of immigrants, The Missouri Synod faced the challenge 
admirably and strained its energies to gather German Lutherans into congregations 
and supply them with pastors.  We can read column after column in Der 
Lutheraner of the difficulties of the Reiseprediger [itinerant missionaries]. They 
certainly deserve commendation as faithful servants.2525  Heerboth, 21.

During its first 45 years (1847-1892), home missions was the primary mission activity of the 
Missouri Synod, and God blessed her efforts greatly.  By 1872 the Synod already had 109 
stations with 77,832 members; by 1875 it had grown to 257 stations with 112,590 members.  In 
1854 work expanded into Canada, resulting in the formation of the first Canadian district in 
1879.2626  Heritage In Motion, 316.  
	Following the Civil War, the population of new and once sparse territories increased 
dramatically.  The Midwest filled up quickly with people and many immigrants secured land for 
the first time in their lives. The role of the railroad was very important as they enticed people 
farther and farther onto the frontier.  Many hurried frantically lest they miss out on the 
opportunity of a lifetime. The majority of these immigrants originated in Europe,2727  See note 57. particularly 
Germany and the Scandinavian countries.2828  For the pioneer missionary efforts among both Germans and Scandinavians see G. H. 
Gerberding, The Life and Letters of W. A. Passavant (Greenville, PA: The Young Lutheran Co., 
1906).  This book is a great resource for a number of subjects, including the Lutheran struggle with “American Christianity” and the “New Measures,” Confessional integrity in the English 
language, the difficulties of life and work before, during and after the Civil War, and especially 
Passavant’s tireless efforts in human care and social ministry causes.  As a result of the lack of Lutheran pastors many German and Scandinavian Lutherans joined other denominations.  The need was so great for 
pastors that William Loehe stated, “do not forget that many North American Christians are 
actually lapsing into paganism unless they receive aid from the fatherland.”2929  Rev. William Loehe, quoted in Baepler, 68.  Contrary to the notion that once a 
Christian had made true decision for God, he could not fall from faith, Loehe clearly understood 
that Scripture teaches that a fall from faith/grace is possible. 
	One would think that there would be great temptation, in light of this emergency 
situation, to simply have laymen substitute as pastors.  Such was not the case.  So great was the 
concern for God’s Word, pure doctrine, and people’s souls that the response was an increased 
call for properly trained men to serve as pastors and increased educational opportunities. Much 
has been said recently regarding the example of the Loehe3030  For a classic example of Loehe’s Missionary appeal see James L. Schaaf, “Father From 
Afar: Wilhelm Loehe and Concordia Theological Seminary in Fort Wayne,” Concordia 
Theological Quarterly (60:12 January-April 1996) 50. “sendlings” and the need for 
flexibility regarding the training of pastors in emergency situations.3131  For one such example see 1998 LCMS Convention Resolution 5-01, Resolution 5-09, 
and especially Appendix R5-01A.   Who were these 
“sendlings” and is this historical evidence of an emergency short cut into the pastoral office?3232  There is great need for further study on this topic.  Some, with apparently little 
knowledge of the history or situation, use the Loehe “sendlings” as an excuse for any and every 
type of “lay ministry” possible, without regard for Augsburg Confession XIV.  As a starting point 
for this study I would strongly encourage the primary source, Wilhelm Loehe, Gesammelte 
Werke, ed. Klaus Ganzert (7 volumes to date; Neuendettelsau: Freimund-Verlag, 1951ff.).  
Resources in English are much more difficult to come by as Loehe has not been widely 
translated. See Thomas Winger, “The Relationship of Wilhelm Loehe to C. F. W. Walther and 
the Missouri Synod in the Debate Concerning Church and Office,” Lutheran Theological Journal (Fall/Winter 1994); Herman Sasse, “Walther and Loehe: On The Church,” Springfielder 
(December 1971), 176-182; Todd Nichol, “William Loehe, the Iowa Synod and the Ordained 
Ministry,” Lutheran Quarterly (Spring 1990); Kenneth F. Korby, “Loehe’s Seelsorge for His 
Fellow Lutherans in America,” Concordia Historical Institute Quarterly (November 1972), 227-246; Kenneth F. Korby, Theology of Pastoral Care in William Loehe with Special Attention to 
the Function of the Liturgy and the Laity (Ft. Wayne: Concordia Theological Seminary 
Printshop, n.d.) 236-272.
	Loehe’s constant and consistent appeal for missionary help to Germans in America bore 
immediate fruit.  Donations came pouring in, and the most unlikely of all people, Adam Ernst, 
volunteered for service.  A cobbler’s apprentice from Asch, Bohemia, Ernst had already been 
turned down by another mission society.3333  Schaaf, 50.  Loehe saw his dedication and enthusiasm, but also his 
lack of education and training, and set in motion his plan for nothelfer, or emergency men.  Ernst 
quickly recruited a friend, George Burger. Loehe noted,
Now we had two students, and we had to consider ways and means to meet our 
objective. We must admit that our experience was like that of everyone who 
undertakes a new task without any training. We did not know what to do. So 
much did we realize that we could not make anything great out of our two 
students. Two schoolteachers who would work at their trade and support 
themselves-that was our objective.3434  Loehe, quoted in Baepler, 67.

A year of intense study followed, with Loehe assuming the vast majority of the training of the 
workers himself.  The students studied in the morning. Courses included selected readings of 
Scripture, the Book of Concord, church history, geography, English grammar, composition, 
penmanship, singing, piano, methods in reading and writing, Christian doctrine, pastoral 
theology, catechetics, liturgics, homiletics, participation in the divine services and in congregational life.3535  Baepler, 67-70.  In the afternoons, Loehe lectured the students.  They met every evening for 
evening prayers at his parsonage.  They accompanied him on sick calls and taught the Catechism 
to children, under his strict observation and supervision. On Saturdays they would practice the 
musical sections of the Lutheran Liturgy (chanting) with Friedrich Hommel, a renowned 
liturgiologist.  At the evening prayer services the students would take turns leading the devotion 
and Loehe would critique them. After more than twelve months of this intense study, Loehe, 
reluctantly and only after Wyneken’s urging, sent them to America. Ernst and Burger were the 
first Sendlinge, that is, emissaries of Loehe. They were sent with this ringing endorsement, “It is 
better that the poor sheep be led to the green pastures and the still waters by you than by no one 
at all.”3636  Loehe, quoted in Schaaf, 51.
	Loehe sent them with strict instructions.  They carried with them a statement that they 
were leaving Germany under their own free will.  They also carried a pledge of allegiance to the 
Confessional Writings of the Lutheran Church3737  C. F. W. Walther would later criticize this practice as a less than unconditional 
subscription to the Lutheran Confessions, Essays for the Church-Volume I (1857-1879), ed. 
August Suelflow (St. Louis: CPH, 1992) 23. and very detailed instructions regarding their 
missionary activities.  He also advised them to join a truly Lutheran Synod, like the Ohio Synod.  
They journeyed to Columbus, Ohio, with Burger immediately enrolling in the seminary and Ernst 
teaching in a German School by day and working as a cobbler by night,  supporting them both.  
Loehe had considered these two men unfit and ill prepared for the task before them; the Ohio Synod wrote back to Loehe and begged him to send more such well trained men as these.3838  Schaaf, 52.  His 
“sendlings” had indeed received only a little more than a year of training and schooling, but 
Loehe had condensed nearly an entire seminary course and curriculum into that year.  By 1853, 
82 candidates of theology, including 23 similarly trained Nothelfer (emergency men), had come 
to America through his efforts. Even after Loehe and the Missouri Synod parted ways in 1853, 
most of these men joined Missouri.  In 1847 there were 22 pastors in the fledgling synod, 50 in 
1848, 61 in 1849, 75 in 1850, and by 1872 there were 415;3939  Baepler, 113. thanks be to God!
	Laymen were also put to work in this area of home missions.  Colporteurs, with duties 
clearly defined by synod in 1852, were sent into settlements that had no preachers. They were to 
sell Bibles and hymnals, catechisms and other devotional materials.  They were to admonish the 
people to organize and establish the office of the Holy Ministry (call a pastor) and in the mean 
time to conduct private services in their homes.  They would teach the people how to conduct 
devotions, how to teach the catechism to their children, and how to perform emergency 
Baptisms.4040  Baepler, 108.
	The office of Reiseprediger was officially established in 1860 and the first of these 
“traveling missionaries” was sent out in 1865, but the “home mission” spirit burned brightly long 
before these official actions.
The history of the expansion of the Missouri Synod is a story in itself.  It is the 
story of missionaries who were self-sacrificing men, whose hearts throbbed with 
the love of Christ and His people, whose religious convictions were sincere and deep, who were staunch and sturdy in all sorts of weather.  Day and night they 
were on their way, sometimes afoot through the pathless forests, sometimes on 
ponies or in their buggies, riding and driving across the trackless prairies.  Using 
whatever means of transportation were available, they continued in season and out 
of season in their endeavor to bring people the Bread of Life.4141  Baepler, 109.
 
The state of Wisconsin was brought into the Missouri Synod in 1848 and Minnesota in 1856.4242  Baepler, 109-116, goes into great detail regarding the beginnings of Synod in each sate 
and territory.   
Early visits to Iowa in 1848 were not well received.  A pastor took charge of a small 
congregation there in 1856, but didn’t stay long because of the difficult conditions. Pastor J. F. 
Doescher came in 1859 to the Iowa City area and at one time had a circuit of 28 preaching 
stations.  The Missouri Synod came to Nebraska in 18684343  Immanuel Lutheran Church, Rock Creek (rural Beemer).  The account of how God 
brought about the life of this congregation through the death of one of the settlers is astounding! and California in 1860; Louisiana in 
1853 and to the Wends in Texas in 1858; Arkansas in 1869 and Tennessee in 1860; Alabama in 
1867 and the very Roman Catholic Massachusetts in 1862; Connecticut and Rhode Island in 
1866; Ontario, Canada in 1854 and Nova Scotia in 1866; Montana in 1881.4444  Passavant also played a role in bringing Lutheranism to Montana.  All of this 
happened during the Civil War, Indian uprisings, covered wagon travel, prairie fires, a railroad 
system in its infancy, and no mass communication. 
	In January of 1875 (the year before Little Big Horn), Pastor A. Leuthaeuser from just 
outside Grand Island, Nebraska, gives this account of home mission work.
I am the westernmost of our missionaries working in Nebraska, and my field of 
labor reaches out into Colorado.  In the next town of about three or four hundred 
houses, and settled with mostly German-speaking people, I have not a single member.  The reason for this is, that religious tramps, calling themselves Lutheran 
pastors, have brought the church and the ministry into such ill repute that it will 
take a long time to restore the honor of both.

I live about fourteen miles from the town in question, in the center of my 
congregation.  My people are scattered over an area of about twenty-five to thirty 
miles, so that I can travel some fifteen miles in any direction from my dwelling to 
visit my twenty-five families and a few unmarried men who have settled in this 
neighborhood during the last three years.  They are all poor and because of the last 
grasshopper plague have become still poorer.  Some of them are actually in need 
of support if they shall not starve.  Under such conditions I cannot expect to get 
any salary from them this year.  And since they could not pay the promised board 
money, nor were able to take me into their small homes, I made them the 
following proposition: If they would build me a Nebraska palace out of Nebraska 
marble (sod and earth), I would live in it till the Lord would bless them with better 
times, crops, and prices.4545  A. F. Wegener, A Brief History of the Southern Nebraska District 1922-1947 
(Southern Nebraska District, 1947) 15.

Does this sound like a lack of mission zeal or ethnic and ecclesiastical preoccupation?4646  Danker, 295.  You be 
the judge; this is just one example of the spirit of “home mission” work.4747  For deeply detailed, and equally moving account of home missions in Detroit see Carl 
A. Gieseler, The Wide-Open Island City Home Mission Work in a Big City, Volume V in Men 
and Missions, ed. L. Fuerbringer (St. Louis: CPH, 1927).  Perhaps Vice 
President Brohm summed it up best in his 1872 address before the Synod in Convention, 
“Immigration from Germany has in the last twenty-five years taken on such proportions as to 
have become a matter of world history. And our synod has followed this immigration step by step 
as a true servant, ever seeking to bring the Bread of Life to the scattered brethren of the faith in 
the desert of this great western country.”4848  Baepler, 152.	
	It was during this same convention that Brohm insisted that the Synod make more generous provisions for the use of the English language in parish schools and synodical 
institutions, so that the people of the Missouri Synod might be better equipped to witness Christ 
among the American people.  The language question festered in Missouri for years.  Many, 
including Loehe, believed that only in the German language could pure doctrine be preserved; 
abandoning the German language meant abandoning true Lutheranism.4949  Schaaf, 54-55.  Experience with the 
Ohio Synod and the General Council seemed to bear this out.5050  Schaaf, 55-61.  Some in Missouri still held out 
the faint hope that German would be named the national language in America, a hope that was 
not fully extinguished until World War II!5151 On May 21, 1921, Pastor O. C. Kleckner of St. John Lutheran Church in Emerald, 
Nebraska, conducted Confirmation for six of his students in the English language.  Later that 
same day, in a specially convened elders meeting, Pastor Kleckner, the six students, and their 
entire families were excommunicated.  The church closed a few years later; no official records 
exist.    It is true that an “American Lutheranism” had 
emerged during this time, a Lutheranism that seemed embarrassed by liturgical worship and 
doctrinal purity. They became caught up in the spirit of the Great Awakenings5252  For an excellent study of this time period see John Wolffe, The Expansion of 
Evangelicalism, Volume 2 in A History of Evangelicalism (Downers Grove, Illinois: InterVarsity 
Press, 2007).  See also Nathan O. Hatch, The Democratization of American Christianity (New 
Haven and London: Yale University Press, 1989). and New 
Measures.  The raging pietism of 18th century Europe5353  The most detailed study available in English on this topic is Valentin Ernst Loescher, 
The Complete Timotheus Verinus, translated by James L. Langebartels and Robert J. Koester 
(Milwaukee: Northwestern, 1998). had found a new home in America.  To be 
successful in their new home, this American Lutheranism sought to merge culture and faith and emotion.5454  Charles P. Arand, Testing The Boundaries; Windows to Lutheran Identity (St. Louis: 
CPH, 1995) 25-86.  A “new” Augsburg Confession was even proposed.5555  For a short, concise look at this topic see Klemit I. Preus, The Fire and the Staff (St. 
Louis: CPH, 2004) 176-182.  Some in Missouri placed the 
blame for this apostasy on the English language.  Only after much time and caution and study, 
did the realization come about that the problems had little to do with the English language, and 
everything to do with a lack of Lutheran Confessional integrity and conviction.5656  Crucial to this understanding were the “confessional” American Lutherans like the 
Henkels, Passavant, Gerberding, Charles Porterfield Krauth, and many others. Arand’s work 
gives an excellent overview of the issue, both historically and theologically, from the writing of 
the Augsburg Confession to the end of the 20th Century. This too is an area of much needed 
further study.  Many of the issues that the “American Lutherans” struggled with five generations 
ago are the very issues of struggle in the LCMS today.
	As the flow of immigrants slowed, and especially the flow of German speaking 
immigrants, attention turned to mission opportunities with English speaking Americans.5757  There was also mission work being done with the deaf, Letts, Poles, Slovaks, 
Estonians, Lithuanians, Italians, Finns, Norwegians, Chinese, Jews, in “Old Mexico” and even a 
new attempt at Indian mission work in Wisconsin. The 
top priority was mission work to “the colored people of the South.”5858  Graebner, The Story of Our Church in America, 12.  Work began in 1877,5959  Heritage in Motion, 316. but 
only after lengthy discussion.6060  Baepler, 163-165.  Many different mission opportunities were brought forward, but 
questions of working with established mission societies and their fidelity to true Lutheranism, as 
well as the resources necessary for overseas mission work helped the convention to see that God 
had placed a great mission opportunity in their back yard.  Former slaves were now free, but many were poor, jobless, and uneducated.  The question of language was certainly there, but this 
mission work would be done primarily in English.  A Missionary Board was elected to supervise 
the mission,6161 For their names see Baepler, 163. and an itinerant missionary in the Dakota Territory was called to be the first to 
work among the “Colored.”  J. F. Doescher6262  This is the same J. F. Doescher of Iowa City.  August R. Suelflow, The Heart of 
Missourt (St. Louis: CPH, 1954) 54, 108-109. was a tireless worker, traveling throughout 
Arkansas, Tennessee, Georgia, Florida, Alabama, Mississippi, and Louisiana, preaching to 
former slaves whenever and wherever he had the opportunity.  He established and served as 
pastor to congregations in Little Rock and New Orleans.  During this same time, Pastor W. R. 
Buehler, a former German missionary in Africa, started a “Negro Mission” in Virginia.6363  In 1853 Pastor Louis Harms of Hermannsburg, Germany, after extensive training and 
even the building of a ship, sent 16 men, 8 missionaries and 8 colonists, to South Africa.  He 
later sent German Lutheran missionaries to India. For the complete story of this man’s mission 
efforts see Ottomar Krueger, Unto the Uttermost Part of the Earth The Life of Pastor Louis 
Harms, Volume VIII in Men and Missions, ed. L. Fuerbringer (St. Louis, CPH, 1930).  In 
twenty years statistics showed 18 mission stations, nine pastors and six teachers, 1400 baptized 
souls and over 800 in Lutheran schools.  Perhaps most significant in this effort was the working 
together of the German and English language.  A mission periodical, Die Missionstaube, 
appeared in 1879 to encourage support for this early Black Ministry.6464  For a detailed account of the first one hundred years of Black Ministry in the LCMS 
see Richard C. Dickinson, Roses and Thorns (St. Louis: CPH, 1977).  For the benefit of the 
English speaking “colored” readers, publication of The Lutheran Pioneer began.6565  Graebner, The Story of Our Church in America, 12, 27; Baepler, 165.
	As a general foreign mission fervor was sweeping across Europe and America, Pastor Ferdinand Sievers of Frankenlust, Michigan, addressed the synodical convention in 1893.  A 
veteran of  both home missions in Michigan and the Indian mission work with the Chippewas, 
his words brought experience, authority, and conviction. “The Lord has warmed anew the hearts 
for foreign missions and not only shows us that the doors to the heathen are wide open 
throughout the world, He has also given us the means for new work among the heathen.”6666  Baepler, 179.  The 
convention reacted favorably, elected a mission board and resolved to open a mission “in some 
foreign field.”6767  Baepler, 179-180.  As the delegates left for home, they were almost certain that somewhere would 
be Japan.  Little did they know that God had a different foreign field in mind.
	Humanly speaking, Japan made perfect sense for this new mission endeavor.  There was a 
Japanese student enrolled at the Springfield Seminary (H. Midsuno), Japan had recently opened 
its doors to the world, there was a strong openness there toward European culture and 
civilization, less than one tenth of one percent of the 40 million Japanese were Christian, and no 
other Lutheran Church body was working in Japan.6868  Danker, 294; Baepler, 179-180.  As plans were just beginning for the Japan 
mission, Sievers and a lay member of the Mission Board, L. Lange,  both died.  The man called 
to serve as Director of Missions, Pastor J. Wefel, returned the call. In addition, word reached the 
Board of Missions of a doctrinal controversy with the German Lutherans working in India.  
	Two Lutheran missionary pastors had severed their ties with the Leipzig Mission Society as they could no longer subscribe to its views regarding the inspiration of Scripture.6969  Danker, 294, seems to bring this controversy in to question, calling their concerns 
“alleged.” I could find nothing to substantiate his concern.  See also 301-302.  Theodore 
Naether and F J. Mohn were conversant in the Tamil language, desired to stay and work in India, 
and seemed to be in complete doctrinal agreement with the Synod.  Synodical President Schwan 
put the matter before the conventions of the individual Districts.  The Districts agreed to change 
the mission from Japan to India and extend an invitation for the two missionaries to meet the 
Board.  Upon their arrival they were orally examined regarding their doctrine and practice and 
formally called by the Missouri Synod to serve.7070  Danker, 302; Baepler, 180-182; Graebner, The Story of Our Church in America, 30.  Their efforts bore much fruit and have resulted 
today in the India Evangelical Lutheran Church with more than 400 congregations and 600 
preaching stations.7171  https://www.lcms.org/graphics/assets/media/World%20Mission/MF_India.pdf
	The Synod’s success in home missions also bore fruit abroad.  German Lutherans had 
been living in South America, especially Brazil, since the 1820s.  Many of them had fallen from 
the faith due to the lack of pastors and teachers. At the same time that the tide of immigration 
was bringing thousands to the American shores, South American governments were giving 
glowing reports in hope of diverting some of the folks a bit more southward.  Germans relocated 
by the thousands to Latin America, Argentina, Chile, Brazil, and Paraguay.7272  Baepler, 243; Danker 304.  Starting in 1898 in 
Brazil, the work flourished. The Brazil District of the Missouri Synod was established in 1904.  They soon branched out into Argentina and Paraguay.7373  Baepler, 243-248; Graebner, The Story of Our Church in America, 28.  Today the Evangelical Lutheran Church 
of Brazil has over 1300 congregations with nearly a quarter million baptized souls;7474  http://www.lcms.org/pages/internal.asp?NavID=7094 the 
Evangelical Lutheran Church of Argentina has 265 congregations and 30,000 baptized souls;7575  http://www.lcms.org/pages/internal.asp?NavID=7087 
and the Evangelical Lutheran Church of Paraguay has 62 congregations and nearly 4000 baptized 
souls.7676  http://www.lcms.org/pages/internal.asp?NavID=7178
	So much more could be said and so many other mission projects highlighted, but time 
today will not allow it.  There are amazing stories that need to be learned, studied, and told in our 
churches today.7777  See Christopher Drews, Mission-Stories (St. Louis: CPH, 1931) for just one of many 
excellent resources.   The story of our mission work in China is alone worthy of several volumes.7878  For a small taste of the China Mission see Baepler, 233-235.  
Have you heard of our relief efforts and mission work in Germany following World War II?7979  John W. Benken, This I Recall (St. Louis: CPH, 1964) 87-117.  
What about LCMS mission work in Cuba, Japan, New Guinea, and Hong Kong?  The Synod 
establishing itself in Mexico (1922), Alaska (1926), Africa (1936) and Hawaii (1945)?  The 
touching story of how U.S. Airmen befriended a Korean young man with a study scholarship in 
1948, who would turn out to be the father of the Lutheran Church in Korea?8080  Won Yong Ji, A History of Lutheranism in Korea, Concordia Monograph Series 
Number 1 (St. Louis: Concordia Seminary, 1988).  The list is virtually endless.  Included in these stories are many doctrinal controversies, personality 
conflicts, and even political ambitions; such is the way of sinful man.  
	As our Conference unfolds today and tomorrow, keep these lessons and heroes of the past 
in mind.  Ask yourself what it is that makes one a truly confessional Lutheran, and what a 
distinctively Lutheran theology of mission and outreach means for our Church and world today. 
		Lutherans from the very beginning of their arrival in America have 
turned to their confessional writings in order to define their 
identity, organize, and unite themselves in a religiously pluralistic 
society. More than any other denomination in America, their 
Confessions have played a decisive role in shaping their mission 
and ministry, the theology and practice, of various Lutheran 
bodies...  Lutherans who approach the Confessions from their 
biblical character would not stress the need to obtain simply an 
agreement in doctrine, but to arrive at an agreement on the pure 
doctrine of Scripture. Such a position would further lead the church 
to strive not for a formal acceptance, but a practical reception of 
the doctrines set forth in the Book of Concord. In other words, the 
church must preach and teach that doctrine to those sitting in the 
pews on Sunday.8181  Arand, 13,17.



